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Vice-Chancellor's Message

The Distance Learning Centre is building on a solid tradition of over two decades of service in the
provision of External Studies Programme and now Distance Learning Education in Nigeria and
beyond. The Distance Learning mode to which we are committed is providing access to many
deserving Nigerians in having access to higher education especially those who by the nature of
their engagement do not have the luxury of full time education. Recently, it is contributing in no
small measure to providing places for teeming Nigerian youths who for one reason or the other
could not get admission into the conventional universities.

These course materials have been written by writers specially trained in ODL course delivery. The
writers have made great efforts to provide up to date information, knowledge and skills in the
different disciplines and ensure that the materials are user-friendly.

In addition to provision of course materials in print and e-format, a lot of Information Technology
input has also gone into the deployment of course materials. Most of them can be downloaded
from the DLC website and are available in audio format which you can also download into your
mobile phones, IPod, MP3 among other devices to allow you listen to the audio study sessions.
Some of the study session materials have been scripted and are being broadcast on the
university’s Diamond Radio FM 101.1, while others have been delivered and captured in audio-
visual format in a classroom environment for use by our students. Detailed information on
availability and access is available on the website. We will continue in our efforts to provide and
review course materials for our courses.

However, for you to take advantage of these formats, you will need to improve on your L.T. skills
and develop requisite distance learning Culture. It is well known that, for efficient and effective
provision of Distance learning education, availability of appropriate and relevant course materials
is a sine qua non. So also, is the availability of multiple plat form for the convenience of our
students. It is in fulfillment of this, that series of course materials are being written to enable our
students study at their own pace and convenience.

It is our hope that you will put these course materials to the best use.

Prof. Isaac Adewole

Vice-Chancellor



Foreword

As part of its vision of providing education for “Liberty and Development” for Nigerians and the
International Community, the University of lbadan, Distance Learning Centre has recently
embarked on a vigorous repositioning agenda which aimed at embracing a holistic and all
encompassing approach to the delivery of its Open Distance Learning (ODL) programmes. Thus
we are committed to global best practices in distance learning provision. Apart from providing an
efficient administrative and academic support for our students, we are committed to providing
educational resource materials for the use of our students. We are convinced that, without an up-
to-date, learner-friendly and distance learning compliant course materials, there cannot be any
basis to lay claim to being a provider of distance learning education. Indeed, availability of
appropriate course materials in multiple formats is the hub of any distance learning provision
worldwide.

In view of the above, we are vigorously pursuing as a matter of priority, the provision of credible,
learner-friendly and interactive course materials for all our courses. We commissioned the
authoring of, and review of course materials to teams of experts and their outputs were subjected
to rigorous peer review to ensure standard. The approach not only emphasizes cognitive
knowledge, but also skills and humane values which are at the core of education, even in an ICT
age.

The development of the materials which is on-going also had input from experienced editors and
illustrators who have ensured that they are accurate, current and learner-friendly. They are
specially written with distance learners in mind. This is very important because, distance learning
involves non-residential students who can often feel isolated from the community of learners.

It is important to note that, for a distance learner to excel there is the need to source and read
relevant materials apart from this course material. Therefore, adequate supplementary reading
materials as well as other information sources are suggested in the course materials.

Apart from the responsibility for you to read this course material with others, you are also advised
to seek assistance from your course facilitators especially academic advisors during your study
even before the interactive session which is by design for revision. Your academic advisors will
assist you using convenient technology including Google Hang Out, You Tube, Talk Fusion, etc. but
you have to take advantage of these. It is also going to be of immense advantage if you complete
assignments as at when due so as to have necessary feedbacks as a guide.

The implication of the above is that, a distance learner has a responsibility to develop requisite
distance learning culture which includes diligent and disciplined self-study, seeking available
administrative and academic support and acquisition of basic information technology skills. This is
why you are encouraged to develop your computer skills by availing yourself the opportunity of
training that the Centre’s provide and put these into use.



In conclusion, it is envisaged that the course ratewould also be useful for the regular students
of tertiary institutions in Nigeria who are facedttwa dearth of high quality textbooks. We are

therefore, delighted to present these titles th ot distance learning students and the univéssity

regular students. We are confident that the redtewill be an invaluable resource to all.

We would like to thank all our authors, reviewensl @production staff for the high quality of work.
Best wishes.

@‘——- a &

Professor Bayo Okunade

Director



Course Development Team

Content Authoring Omotade Adegbindin Ph.D
Content Editor Prof. Remi Raji-Oyelade
Production Editor Dr. Gloria O. Adedoja
Learning Design/Assessement AuthoringDgungbure Adebayo
Managing Editor Ogunmefun Oladele Abiodun

General Editor Prof. Bayo Okunade



Table of Contents

(@1 T Y= B LA VZ=1 [ o =T ol =T [ o T 6
Unitl  The Development of Christian Thought ..., 10
Expected duration: 1 week or 2 coNtaCt NOUIS .......uuuiiiiiiiiiiiieeeeeece e e 11
SUMMATY OF UNTT L.t e e e e e e e e e e e e e e e ettt beaabeeaeeseassaasaaeaeaaaaaaaaaassesseaasaannssnsnnes 15
InUnit 1, you have learned that:. ..o e e e e 15
Self-Assessment Questions (SAQS) FOr Unit L......ccooiiiiiiiiiiiiiiieeeee et e e e e e e e e e e e 16
Notes on the Self-Assessment Questions (SAQS) for Unit L.........cooeevriiiiiiiiiiienreireeeeeeeee e 16
Unit2  The Problem of Faith and REASON ......ccocuiiiiiiiiiiiiie ettt e seree e 18
Expected duration: 1 week or 2 contact hOUIS .......uuueiiieii i e 18
T a oo U o1 A1) o IR PSP PP PPPPPRPPON 18
Learning OULCOMES fOr UNIT 2...ccci ittt e e e e e e e e e e e e e e e e e s e e e s e e s e aanaababsbaaaesaeeseeens 18
SUMMANY OF UNTT 2. e e e e sttt e e ee e e e e s eaeeaeeaeaaaaaaaeseesensssssnnsnnsensnnes 25
INnUnit 2, you have learned that..........ccoooiiiiiie e 25
Self-Assessment QuUestions (SAQS) FOr UNit 2 ......c.ooiiiiiiiiiiieccee ettt 26
Notes on the Self-Assessment Questions (SAQS) for Unit L.........cooeeeiiiiiiiiiiiiinieieeeeeeeeee e 26
Unit3  Early Medieval PhilOSOPNY .....ceiiiiiiiiiiiiiici et e e e e ee e e e e e e e e e e e s e s e s aaanenes 28
Expected duration: 1 week or 2 contaCt NOUIS .......uuuiiiiiiiiiiieeeeeecce e e 28
T a oo 8 o1 {1 ] o IR PP PP PURP P PPPPPRPROR 28
Learning OULCOMES fOr UNIT 3 .. .ot e e e e e e e e e e e e e e e s e e e s e e s e e e e aaaaaababssaasesaeeseeens 28
3.2 Notable Thinkers in the Early Medieval Period ...........cueveeiieiiiiieiiiie e 30
SUMMANY OF UNIT 3.. et e e e e e e ettt e e e beeaeeeeaesaaeaaeaeaaaaaaaaeeesaassaasassnssnsnnns 37
In Unit 3, you have learned that:..........c.cooiie e aeeaee e 37
Self-Assessment Questions (SAQS) FOr Unit 3 ......cooiiiiiiiiiiiiieeee et e e ee e e 37
Notes on the Self-Assessment Questions (SAQS) for Unit 3 ........ccooiieiiiiiiiiiiiiiiiireeeree e 38
Unit4  St. AUBUSEINE OF HIPPO...uiiiiieiiiiiiiiiie e e ee e e e e e e e e e e e s e e s s s s s aaanaenes 39
Expected duration: 1 week or 2 conNtaCt NOUIS .......uuuiiiiieiiiiiieeeeeeece e e 39
INEFOTUCTION ...t e e s st e e s serae s sn e e e s neee e sannes 39
Learning OULCOMES fOr UNIt d.....cooiiiiiiiccccce e e e e e e e e e e e s e e s s e s s e s s aasaaarab s aeaeeeeeeeeeas 39



4.1 ADOUL St. AUBUSTINE ..o crrr e s e e e e e e e e e e et e b rar e e e eeeeeeeeae s aaeaeaaeeeesnsessssnnnanaaaaaaaaaeaenes 40

4.1.1 Some Notes on St. Augustine’s BackgroUNnd............cueeeeiiiiieiiiiiiiniiiiiicceciivieevevevveeeeeees 40
4.2 St. Augustine’s Philosophical ThOUGhTS..........ccoiiiii i 42
SUMMANY OF UNTT 4.ttt e e e ettt e e e ae e e e e e eaeeaeeaeeaeaaeaeseesensasssnassnssnsnnes 50
InUnit 4, you have learned that:. ..o e e e e 50
Self-Assessment QUestions (SAQS) FOr UNIt 4 ......coooiiiiiiiiiiieecceee et 50
Notes on the Self-Assessment Questions (SAQS) for UNit 4 ........coooiieiiiiiiiciiiiiirereree e 51
Unit5  Saint Anselm of CanterbUIY ... e e e e e e e e e e e e e e e e e e e e e e e e e eareaes 53
Expected duration: 1 week or 2 contact hOUIS .......uuuuiiieiii i e 53
T a oo 8 o1 {1 ] o IR O PP PPR P PPPPPRPPON 53
Learning OULCOMES fOr UNIt 5 .iiiiiiiiiis it e e e e e e e e e e e s e s s s e s s e s e sanaaarabssaeeeeeeeaeeeas 53
5.1 The Philosophical Thoughts of St. ANSEIM.......coiviiiiiii e 53
5.1.1 Anselm’s Method of Philosophical INQUITY ...........uuiiiiiiiiiiiiiiiee e 53
5.2 Anselm on the EXiStENCE Of GO ........eiiiiiiiiiiiiie ettt et 59
5.3 Anselm on Philosophy of LANGUAEE .....uvvveiiiiiiiiiiiii e ere e e e e e e 60
SUMMANY Of UNIT 5. e et e e eeeeeeseaeeaeeaeeaeaaeaeseeseasassnsssnnnsnsnnes 63
InUnit 5, you have learned that:. ..o e ee e 63
Self-Assessment QuUestions (SAQS) FOr UNit 5 ......ccoiiiiiiiiiiiieceeeee ettt e e e e e e 63
Notes on the Self-Assessment Questions (SAQS) for UNit 5 .......ccooeiieriiiiiiciiiiiiiierriee e 63
[0 7 TR ST i I o Vo o 0 F= T Vo U1 g - £ 65
Expected duration: 1 week or 2 contact hoUIS .......uuueiiiieii i e 65
INEFOTUCTION ...t st e e s st e e s e e s sn e e e s neee e sannes 65
Learning OULCOMES fOr UNIT B....ccccie ittt e e e e e e e e e e e e e e e e e e s e e e e e e e asaaaababsbaaaaaaeeaeeens 65
6.1 ADOUL St. THOM@S AQUINGS ..vuvvvviiiiiiiiiiieieeieieeeeeeeeeeeeeeeeeesessssssaaasbssressereeeeeesrrrrereeeeeeeesaeeeeeanens 65
6.2 The Philosophical/Theological Achievements of AQUINGS.........ccocveeeeiieeeiiie e 68
SUMMATY OF UNTT Bt e e e e e et e e e eeeeeeeeaeeeeeaeeaeeaeaaseesensasssssnnnsensnnes 70
In Unit 6, you have learned that:..........cooiioiiii e e ee e 70
Self-Assessment Questions (SAQS) FOr UNIT 6 ....uuiieiiiiiiiieieiieiee et eer e e ee e e e e e e e e e 71
Notes on the Self-Assessment Questions (SAQS) fOr UNit 6 .........coeveeeiiiieiiiniiiieieeeeeeeeee e 71
Unit7  Aquinas on the EXistence of GO .........coooeiiiiiiii i e e e e e e 73
Expected duration: 1 week or 2 CoONtaCt NOUTS .....uueiiie i e 73
T a oo [0 o A1) o IR PP PPR R PPPPPRPTOR 73



Learning OULCOMES fOr UNIT 7 ....cco oottt e e e e e e e e e e e e e e s e e s e e e e e e e e aaanaababsbaaaaaaeeaeeens 73

7.1 Aquinas’ Religious PhilOSOPNY .......uuiiiiiiiiiiiiiiieeiee et e e ereaeeaaaeeee s 73
7.2 Aquinas on Man’s Knowledge of GOd...........ooiiiiiiii ittt e 76
7.3 Agquinas on the Source and Nature of Human Knowledge.........ccccccvvuririiiiiiiiiieiiiniieeneeeeeeeeen, 77
SUMMANY OF UNTT 7.t e e s e et e e e e aeeeeeeeaeeaeeaeeaaaaeaaseessnnssssnsssnsensnnes 80
InUnit 7, you have learned that:. ..o e e e e e 80
Self-Assessment Questions (SAQS) FOr UNit 7 .....ccoo oot e e e e e 80
Notes on the Self-Assessment Questions (SAQS) for UNit 7 ........cooeiieiiiiiiiciiiiiiiiieree e 81
Unit8  Other Teachings in Aquinas’ PhiloSOPNY ........coooiiiiiiiciteeee e 82
Expected duration: 1 week or 2 contact hOUIS .......uvueiiieiii i e 82
INEFOTUCTION ...ttt et e b e e s sera e sr e e e s sreee e sannes 82
Learning OULCOMES fOr UNIT 8.....cccii ittt ee e e e e e e e e e e e e e e e e e s e e s e e e e naanaebabsbaaaeaaeeseeeas 82
SUMMANY Of UNIT 8. ittt e et e e ae e e e e e eaeeeeeaeeaaaaeaeseeseansssssssnnsensnnes 90
INUnit 8, you have learned that..........ccooi i 90
Self-Assessment Questions (SAQS) FOr UNit 8 ........cooiiiiiiiiiieceee et 90
Notes on the Self-Assessment Questions (SAQS) for Unit 8 .........coeeveviiiiiieiiierieieeeeeeeeee e 91
UNIt9  JONN DUNS SCOTUS .eeeuviiiiiiieeniiiiee ettt ettt et e s st e e re e e s sarae e sneee s e 92
Expected duration: 1 week or 2 contaCt NOUIS .......uuuiiiiieiiiiiieeeeeeccce et e 92
T a oo 8 o1 {1 ] o IR PP PPRP R PPPPPRPRON 92
Learning OULCOmMES fOr UNIT O...ccciiiiii ittt e e e e e e e e e e e e e e e e s e e e s e e e e aaaaabassbaaaeeaeeseeeas 92
9.4 Scotus on Man and the Primacy of the Will ..., 98
SUMMANY OF UNIT O.ee e e e e e e e e s e sttt e e e e b br e beeaeeeeeaeeeaaeeaeeeseeseansnnnnes 100
INUnit 9, you have learned that:..........ccooo i e 100
Self-Assessment Questions (SAQS) FOr UNit O ........cooiiiiiiiiiiiiieecceeee e e ee e 101
Notes on the Self-Assessment Questions (SAQS) for Unit 9 .........cooviiiiiiiiiiiieiiiieeireeeeeeeeeeveeveeeee e 101
Unit 10 WillIam OCKNaM ...cciiiiiiiiiie e 103
Expected duration: 1 week or 2 coONtact NOUTS .....uueiiieiiiiieeeeeeecceee e e e 103
T a oo ¥ o1 {1 o IR OO PPPPPPN 103
Learning Outcomes fOr UNit 10 .......cooiiiiiiiiiiiiiieiieeee e e e e e e e e e e e e e s e st saaaaaaebbesreneeeeeeeeaeeens 103
10.1 The Background of William Ockham .............uuuiiiiiiiiiiiiiiiiecce e e 103
10.2 The Philosophical Thoughts of William Ockham ..........ccooiiiiiiiiiiiiiiieeeee e, 104
10.3  Other Philosophical Accomplishments by William Ockham..............cccccciiiiiiiiiiiiieeieeeeeeeeeee, 107



SUMMANY OF UNTT 10t e e e e e e e e e e e e s e s e s st b e e eeeeeseabeeaaeeeeeeeeeaeeaeeaseessanesnnes 113
In Unit 10, you have learned that:.........coooo i 113
Self-Assessment Questions (SAQS) For Unit 10 .........oooiiiiiiiiiieiiiiireeeeeeeeeee e e e ee e 113
Notes on the Self-Assessment Questions (SAQS) for Unit 10 ..........ccooeeviiiiiieiiiicinrerireeeeeeee e, 114
Unit 11 Islamic Scholasticism: Al-Shari, Avicenna, Averroes and Algazel.........cccccvvveeeiiiiiiinnnnn, 115
Expected duration: 1 week or 2 contact hOUTS .......ueiieiii i e 115
Tal dgeTe [ Lot iTo] o R PP PO PO PPPPPPPPPPPN 115
Learning Outcomes fOr UNIt A1 .. ..ottt e e e e e e e e e e e e e e e e s e et eaaaaaab s bt e sbesaassseeseaaens 115
11.1 The Basic Influences on Islamic SCholastiCisSM........ccuviiiiiiiiciiiiiie e 116
112 AFASNAI e e 117
3 T AN o= o o - ST PP PP PTP PR 117
L1114 AVEITORS weeeiiiiiiiiiiiiicic e e e e e 120
T A 1= .2 P 122
SUMMANY OF UNTT 1L, .t ee e e e e e e e e e e e e e s e s e s st a e e e e e eeseabeeaaeeeeeeeeaaeaeeeaseeseanannnes 125
In Unit 11, you have [earned that ... e ee e e e e e s 125
Self-Assessment Questions (SAQS) For Unit 11 ......cooooiiiiiiiiiiiiiireeeee e e e e e e 125
Notes on the Self-Assessment Questions (SAQS) for Unit 11 ..........oooviviiiiiiiiiiiiinieiireeeeeeeeeee e 126

10



Unit 1 The Development of Christian Thought

Expected duration: 1 week or 2 contact hours
Introduction

In this study, you will learn about the rise of @hanity as a significant turning point in the
history of philosophy. More importantly, we shalscliss the happy coexistence between the
Greeks’ love of wisdom and the scriptural teachimgsthe Christian faith. It is common
knowledge that the primary objective of philosothiknowledge is truth and that is why it is
sometimes referred to as the science of truth@bgpel also presents itself as the word of truth,
regarding man, the world and God. A look at thege sources of knowledge will no doubt

reveal that the philosophical potential of the Gtian faith is immense.

Learning Outcomes for Unit 1

At the end of this lecture, you should be able to:

1.1 State two prime concerns of Christianity in thstficentury of its existence (SAQs 1.1, 1.2)

1.2 State two differences between the Greek traditioth the Judeo-Christian thought (SAQ
1.3)

1.3 Explain what the Christian message is all about(SA4)

1.4 Describe why Christians felt the need for univeesaingelism in the first century (SAQ 1.5)

1.1 The Early Stages

1.1.1 Differences between the Greek Tradition and I@istian Thought

At the infant stage of the development of Christiaought, there exist many differences
between the Greek tradition and the Judeo-Chrigtimnught, and even between Jewish and
Christian thought. In their religious belief, priaes and traditions, the Greeks were mainly
polytheists while, on the contrary, the Jews and @hristians believed in one supreme
omnipotent and omniscient God. The Greek gods walpgect to lots of limitations: in Plato, for
instance, we see the Demiurge consult the presegifbrms prior to imposing order on a pre-

existing matter; although not transcendent, Arlistetdeity was immanent in the world. On the
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contrary, the God of the Judeo-Christian traditiesnall-powerful and transcendent; out of

nothing, he created the world and rules over ibetiag to his sovereign will.

Christianity presents itself as a revealed refigi®uilding on their Hebraic roots,
Christians claim that God had spoken and revealeddif to us through the Old Testament
prophets, in the person of Jesus of Nazareth, anthe Gospels and Epistles of the New
Testament. Unlike the Greeks who sought for trumth @ltimate reality, the Christian message is
that of truth and ultimate reality. While anciente@ks put a premium on tHeogos as the
principle of order and reason that permeates tlinetse, John, in his gospel, stresses the view
that theLogos is identical to God, who took on a human form 3eand dwelled among us.
Hence Christian thinkers conceive human historierms of the themes of sin, grace, salvation,
and eternal life — although not as series of pbpbscal doctrines but as moments in the
individual’s spiritual journey. Inasmuch as manyri€tian intellectuals attempted to show that
their faith stand with the best of Greek philosgptiney did not share the Greeks’ confidence

that philosophical reason alone could solve the geeblems of human life.

In the first century of its existence, Christigniwrestled with some prime concerns,
which thus left little time and energy for philosogal speculation. Christians were in earnest
waiting and preparing for the second coming of dedthe early Christians, especially as
expressed in the writings of Paul, were of thedfghat Jesus’ second coming was near at hand.
Thus, due to the shortness of time, they gave heewva earthly possessions or engaging in long-
term intellectual activities. In addition, the ga@hurch was under serious persecution from the
Romans and its major obsession was how to sur¥igeptessure of the time. The Romans
believed that religion was a concern of the staté #hat citizens were subject to and should
make sacrifices to the gods of the state for thantyg to have peace and prosper. In addition to
their refusal to pay homage to the pagan godss@dms proclaimed Christ, not the emperor, as
lord of all the earth. Therefore, in the Roman Bmpio be a Christian was both treason and a
capital crime. Inasmuch as the intensity of thespeution was dependent on the person of the
emperor at a particular point in time, it was uttig reign of Constantine the Great (A.D. 305 —
337) that the Christian world knew peace. By A.33Constantine made Christianity an
official religion of the empire, granting Christmithe freedom to publicly profess their faith.

12



o Jonathan is a man who is very man who is very naditgic; he likes to own property,
buy expensive cars and wear expensive clothes decao him, that is how we can
determine a person whose life is meaningful. Suppos are to advise him in line with
the basic teachings and concerns of Christianibhgtwould you say to him?

» Life is not all about material possession. A marowjains the whole world and owned
all the material things in the world without seagyithe salvation of his soul would be

considered to be a loser. Thus, Jonathan shoute f#as value on earthly possessions.

1.2  Christians’ Quest for Universal Evangelism andts Challenges

At this period, Christians were propelled by anamtgneed for universal evangelism, the
propagation of the good news of Jesus Christ aaddivation of souls by reconciling them to
God. This made it impossible for them to promotgetof theoretical ideas or have interest in
theoretical speculations. Another problem Chrigtiavere facing at this period was the rapid
proliferation of heresies (false doctrines/teach)ngnd the need to fight these heresies. There
were many alternative versions of Christian teaghimith each claiming to be the authentic
version of Christian truth. As a matter of factso of these were really Greek religious
philosophies that were given a Christian venedrerst were simply alternative interpretations of
the New Testament theology. The result was a massiufusion that threatened to drag the new

religion down with the weight of controversy.

Despite these challenges, it was apparent to Ginssthat they could neither reject nor
ignore philosophy. With the passage of several ggioes, it became obvious and clear to
Christians that the second coming of Jesus Chastnot imminent. Therefore, Christians began
to be involved in other serious activities, espiécia the Christianization of their culture. Most

significant of these developments was the distanofrChristianity from its Jewish background.

As a result, there was a shift; rather than themeitiation of Christianity with Judaism,
Christianity sought reconciliation with the Greekdition. By the end of the second century,
Christianity had penetrated the upper classes a&gdrbto attract intellectuals in the Roman
Empire whose minds had been nurtured in the sdBreek philosophy. Thus Christian thinkers

came to terms with the Greek ways of thinking biyrfolating their doctrines in the categories of
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Greek philosophy and by showing that their faitrsweellectually respectable. Hence the prime
and original task of evangelization was supplentebiethat of apologetics. “Apologetics” is a
term derived from Athenian legal procedures. lergfto one’s position. Because Christianity
was “on trial” before the court of Greek culturedaphilosophy, Christian thinkers sought to
make the best case possible for it, using the wesapb philosophy itself. Similarly, since many
of the heresies arose out of philosophy, Christimkers discovered they needed to “fight fire
with fire”. Hence, the task of rebutting false dowts required both logical arguments and a
greater clarification of the true teachings. Wille hope of supporting their positions and

achieving conceptual results, Christian thinkerspaeld the tools of Greek philosophy.

Activity 1.1

Take a moment to reflect on what you have reachsdBlased on your learning experience, and
knowing that Christianity went through differentgsges in its formative years of development,
note down some of the key factors that led to thedfians’ quest for universal century in its
first century of its existence.

FACTORS RESPONSIBLE FOR THE CHRISTIANS’PROPAGATION OF EVANGELISM

A B

Propagation
of the good

To prevent the

proliferation

news of heresies

Fig 1.1
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Activity 1.1 Feedback:

Take a look at figure 1.1; it describes the keydexresponsible for the pursuit of universal
evangelism by the early Christians.

It is important to note that although Christiardtlyd Greek thought were like strange-bed fellowtheat
early part of their development, they later sawribed to complement each other in order to presenbust
view of their tenets to the society. Thus, it ighrs light that Christianity sought reconciliatianth the Greek
tradition. This is depicted in box 1.1 below.

Box 1.1: The Reconciliation of Christianity with Geek
Tradition

The reconciliation of Christianity with Greek Tréidn includes the
following reasons:

» The attraction of Roman intellectuals by Christigni

» Christian Thinkers came to terms with the Greekswafy
thinking, which was previously considered secular.

» Christian thinkers inevitably adopted the toolpbilosophy
in the propagation of their religious tenets

Summary of Unit 1

In Unit 1, you have learned that:

1. The rise of Christianity is a significant turningipt in the history of philosophy. Christianity
has contributed immensely to world history.

2. In the first century of its existence, Christianityestled with some prime concerns, which thus
left little time and energy for philosophical spkstion. For instance, the early Church was under
serious persecution from the Romans who believatirgdigion was a concern of the state and
that citizens were subject to and should make fezsito the gods of the state.

3. Even in the face of numerous challenges, Chrigharkers came to terms with the Greek ways
of thinking by formulating their doctrines in thategories of Greek philosophy and by showing
that their faith was intellectually respectable

15



Self-Assessment Questions (SAQs) for Unit 1

Now that you have completed this study session,cayuassess how well you have achieved its
Learning Outcomes by answering these questions.céoucheck your answers with the Notes
on the Self-Assessment Questions at the end oMbdille.

SAQ 1.1 (tests learning outcome 1.1)
What was the great expectation Christians haddretirly development of Christianity?
SAQ 1.2 (tests learning outcome 1.2)

What kind of persecution did the early church eqpered?

SAQ 1.3 (tests learning outcome 1.3)

What two differences can you identify between Greeallition and the Judeo-Christian
thought?

SAQ 1.4 (tests learning outcome 1.4)
What is the Christian message all about?
SAQ 1.5 (tests learning outcome 1.5)

What propelled Christians towards an urgent needtioversal evangelism?

Notes on the Self-Assessment Questions (SAQs) famitiL

SAQ 1.1:They earnestly awaited and prepared for the secoming of Jesus.

SAQ 1.2:They endured persecution from the Roman and wareerned with surviving the
pressure of the time.

SAQ 1.3:The differences are as follows: The Greeks wergtpeist while the Jews/Christians
were monotheist and Christianity presents itseH asvealed religion while Greek
thought puts premium on reason.

SAQ 1.4:The Christian message is about truth and ultinmeséty.
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SAQ 1.5:They were propelled by the achievement of Constarttie Great who made
Christianity an official religion of the empire,agiting Christians the freedom to
publicly profess their faith.
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Unit 2 The Problem of Faith and Reason
Expected duration: 1 week or 2 contact hours

Introduction

In this study session, you shall learn about theatke on faith and reason which is one of the
prime problems that Christian scholars had to deappth. Beyond the concerns of the early
Church, this continued to be an issue of seriousmide especially in the medieval era, and
continued to be a topic of serious debate in theesoporary era, especially among philosophers
of religion. On the part of the Greeks, there wagproblem; only one principle — philosophical
reasoning — guided their thinking. Having no diviegelation in the form of sacred scriptures,
most of their religious notions were transmittetbtigh their poets and traditions. However, the
importance of these religious notions were eitlegeated or downplayed by philosophers of the
time. What little they retained from popular retigi they made to conform to the dictates of
their philosophical systems. In the same vein, Yae's had no problem with distinguishing
between faith and reason; they avoided the prolbgmadhering to only one side of the

dichotomy, which in their case was faith.

Learning Outcomes for Unit 2
When you have studied this session, you shouldleeta:

2.1 State the two sources of information open to thes@ian thinkers which led to the problem
of faith and reason (SAQ 2.1).

2.2 State the name of the three Christian thinkers edmomented on the problem of faith and
reason (SAQ 2.2).

2.3 Describe how Justin Martyr envisaged harmony betw@hristianity and Greek philosophy
(SAQs 2.3, 2.4).

2.4Describe how Clement of Alexandria sees philosq@AQ 2.5).

2.5 State why Tertullian holds that Christians shoutejard philosophical speculations (SAQ
2.6).
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1.1 Faith vs Reason: A Controversy between Philosbprs and Christian

Thinkers

Greatly influenced by the Greek thought system,sfian thinkers found themselves having
to answer attacks from philosophers to satisfyGheek thirst for a systematic worldview. They
were therefore presented with two sources of infdiom — revelation and philosophical reason.
This gave rise to several questions: Is Christialiebrational? What is the relationship between
faith and reason? Can one coherently embrace bategs to the truth? Should faith and reason
lead to conflicting conclusions, how will the querbetween them be resolved? Why should a

person of faith dabble in the speculations of pggalosophers?

* In this world, people hold different beliefs abaatrious issues of interest. However,
it is important to note that such beliefs or pasi§ are sourced from various sources.
Suppose Jonny is a free thinker who is only coredingbout issues after his has had
time to reflect on it. But Tommie, Jonnie’s friersda deeply religious man who only
accepts the fact of things by faith. How would yoediate between these two friends
who obviously disagree on what and how they betteve

o Well, both of them are quite justified in holdingetr views because there isn't just
one way of knowing. Also, their disagreement islearc depiction of the fact that
there are two sources of information, namely, @veh and philosophical reason
which were emphasised in the early stages of thieldement of Christian thought.

Due to the fact that philosophical tradition paed mixed data, the problem intensified.
For Christians, so much in Greek philosophy wasugeant. Irrespective of their different
conceptions of the nature of deity, other problestil lingered on: Plato believed in the
individual fulfilment though the exercise of oneglatonomous reasoning rather than relating to a
divine creator; Plato also believed in reincarmatia doctrine that is incompatible with the
biblical account of the afterlife. On the part ofigiotle, no room is given to individual
immortality; the Epicureans, on their part, heldttthe pursuit of pleasure rather than obedience
to God was the prime goal of life. Epicureans lveiethat, at death, the soul disintegrates with

the body, hence no afterlife. Despite these phgbges, Christians found much admiration in
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Greek philosophy. Helpfully, Aristotle provided argents for the existence of God with the
stress that everything in life has a teleologicainehsion. Seeing the order, harmony,
benevolence, and beauty composed in the cosmosStthes claimed that the order must be
directed towards the fulfillment of a divine purpoghus, they held that adjusting one’s life to

the will of God was the key to the good life.

In the same vein, there were mixed data providedhe biblical tradition. On the
negative side, Paul's first letter to the Corintfsigoroclaims that the wisdom of the world is
foolishness in the eyes of God and that the gosp€lhrist appeared preposterous to the pagan
world. He further warns “make sure no one traps od deprives you of your freedom by some
secondhand, empty, rational philosophy based omptiheiples of this world instead of Christ.”
Irrespective of these views, the biblical traditiomovided a number of bridges to Greek thought.
In Paul's discourse with a group of Epicureans &toics, he was of the view that he was
providing useful knowledge of the same God thay tere already worshipping. He even went
as far as quoting Stoic writers in support of hisalogical position. Paul believed that, although
the Greeks lack biblical revelation, they do havme knowledge of God and the moral law. It is
of note to highlight that even the Book of Proverbflects praises to Wisdom in a way that
Socrates would approve. The prologue to the Gadp#bhn speaks of the Diviragos thereby
providing a conceptual link with Heraclitus and tB®ics. Given this mixed data, the future of
Greek philosophy within the Christian tradition lguan whether or not the difference or the

similarities between the two systems would be ersizied.

1.2  The Possibility of harmonizing Greek philosophywithin the Christian

Tradition

So much has been said on the dissimilarities amilasities between Greek philosophy and
Christian tradition. But in this aspect of our studie want to look at the views of some scholars
who have made useful contributions to this issugeurconsideration here. The Three Christian

thinkers are: Justine Martyr, Clement and TertallBut how exactly did they address it?
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1.2.1 Justin Martyr

Born in Samaria at about A.D. 100 to pagan parehistin, a passionate intellectual, journeyed
throughout the Middle East and Italy searching Kkapwledge. Enthusiastically, he studied
Stoicism, Aristotelianism, and Pythagoreanism mmtlut was not fascinated by the teachings of
these philosophical persuasions. At last, he wiiacéd to Platonism, which made a lifelong
impact on him. His encounter with philosophy gaira the opportunity to discover that not even
Platonic philosophy, the spiritual highpoint of &kethought, fell short of what the gospel of
Christ had to offer. Impressed by the consistemzy @urage of Christians at the face of death,
he became a convert and an articulate defenddreoféw religion. With his associates, Justin

suffered martyrdom around A.D. 165.

Justin was optimistic about the harmony betweernis@anity and Greek philosophy by
claiming that the truly holy men are those who desattention to philosophy. To the critics of
the Christianity faith, he asserts that the Clarstjospel and the best in pagan philosophy do no

compete, but point to the same truth.

Justine illustrates his claim by pointing out tiRdato and the Scriptures agree that our
souls have special affinity to God, that we areatipresponsible for our actions, and that there
is a time of reckoning in the world to come. Furthere, Justine claims that the Good in Plato’s
Republic is clearly the same as the God of the Bible. Rglyn historical information, Justine
assumes that Socrates and Plato had so much tfithébecause they were acquainted with the
Pentateuch (the first five books of the Old TestatnheBut, in addition to this, John’s Gospel
tells us that thé.ogos (Christ) gives light to all humankind. According dustin both the Greeks
and non-Greeks were able to discover fragmentsaaf <Gtruth apart from the Bible, because
they possessed “seeds” of the Divine Reason (tperfBatic Logos”). He holds that Socrates
and Plato, along with Abraham, were “ChristiansobefChrist,” because they followed the
Divine Reason within them. Hence both Greek phibgo and the Old Testament were
preparatory phases that found their culminatiofChristianity. Educated individuals need not
choose between Christianity and their intellechaitage, since all truth is revealed by God, be

it from the mouth of the prophets or implanted agan philosophy by the Divine Logos.
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1.2.2 Clement of Alexandria

Clement was born of pagan parents around A.D. Hs.became a Christian through the
influence of his teacher Pantaenus, a convertedt.Sto his approach to Greek philosophy,
Clement was familiar with the ancient texts in thistory of philosophy which he frequently
qguoted in support of his positions. In his wdithe Sromata, he makes an impassioned argument
for Christians to respect the treasures of Greekight. Quoting Psalms 29:3, “The Lord is on
many waters,” Clement speculates that this incliubdesvaters of Greek philosophy and not just
those of the biblical tradition. In support of tpssition, he holds that all truth is one and all
wisdom is from the Lord. Should we find words ofsdom in Plato, then it is from God no less
than the words of the prophets. Hence fragmentSarf’'s eternal truth have found their way
even into pagan philosophy. For Clement, it is igfolfor Christians to reinvent the wheel. If
Plato has good arguments for the immortality of $bal, then we can use his work and don’t
need to duplicate his efforts. He sees philosophg gift of divine providence and compares the
Old Testament law with philosophy. The first wasegi to the Jews and the second to the
Greeks, and God used both sources of wisdom toapeepearts and minds for receiving the
message of Jesus.

According to Clement, philosophy can even helghl for understating Scripture.
Philosophy teaches us the skill of logic, the vadfielear definitions, the analysis of language,
and the ability to formulate demonstrations, alldfich will lead us to truth. To diminish the
impact of Paul's warning against “empty, rationdilpsophy,” Clement emphasizes Paul’s
gualification that he is referring to philosophist are “based on the principles of this world
instead of Christ.” Hence he concludes that was bmainding all philosophy as alien to
Christianity, but only those schools such as Egianrsm that abolished providence and deified
pleasure. Despite his claim that Greek philosophg kind of divine revelation, Clement does
not fail to highlight its negative precepts. Indimith the views of many Christian writers, he
believed the Greeks stole many ethical and thecébgileas from the Hebrews. He also held that
Greek philosophy gives us only fragmentary andiglattuths, while revelation gives us the
fuller picture. Therefore, too much attention toilpdophy can entangle us in unnecessary
guarrels. He pointed out, however, that philosopimgued for its own sake can be enjoyable and

profitable for the Christian. He maintained thailgéophy is not the product of vice. Since
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philosophy makes men virtuous; it follows, thentthas the work of God, whose work it is

solely to do good. And all things given by God gineen and received well.

1.2.3 Tertullian

Born around A.D. 160 to pagan parents in the Néviican city of Carthage, Tertullian was

converted to Christianity in 193, after being ingmed by the courage of Christians who were
being put to death for their faith. Tertullian hadsuccessful law career in Rome and his
polemical courtroom style reflects throughout ad tritings. A historian has described him as
“vigorous and incisive in argument, delighting agical tricks and with an advocate’s love of a

clever sophistry... a powerful writer of splendidiremtial prose.”

Whereas Justin and Clement delight in the Christraths they find in the Greeks,
Tertullian only grudgingly admits that sometimesigdophers found the truth. He is of the view
that although philosophers agree with the Christitiat the_ogos, the divine Word and Reason,
created the universe, they become inflated withegpm their own reason, their truths are not the
result of spiritual insight but rather of dumb Iuckuch like a sailor happening to find his way in
a storm. According to him, “...we shall not deny tpailosophers have sometimes thought the
same things as ourselves.... It sometimes happemsie\e storm, when the boundaries of sky
and sea are lost in confusion that some harbotustded on (by the laboring ship) by some
happy chance...”

On the whole, however, Tertullian has little usgpbilosophy. Christ tells us, “Seek and
you will find.” However, rather than this sanctiogi the sort of seeking that characterizes
philosophy, Tertullian strongly believes that Chass should disregard philosophical
speculations since heresies arise from philosodmytullian describes the Apostle Paul's
meeting with philosophers in Athens as an encounién “huckstering wiseacre.” He also

ridiculed the revered figure of Socrates and theopbpher’s famous deathbed scene.

Finally, Tertullian’s most famous dismissal of thek between philosophy and
Christianity is reflected in his claim that the @hian faith “desired no further belief. For thss i

our [victorious] faith, that there is nothing whiete ought to believe besides.” He maintains
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that, just as Athens (the intellectual centre afgsophy) and Jerusalem (the spiritual home of
Christianity) are separated by hundreds of milesgggphically, so pagan philosophy and the

Christian Gospel are miles apart spiritually and caver meet.

Nothing is known of Tertullian after the date a§ thast literary work in the year 220.
However, he has made his place in history as thst feoceful religious veto to the project of
reconciling faith and philosophy. On a charitabtgen we can understand his concern with the
way that alien philosophical ideologies were muddyithe waters of Christian theology.
Notwithstanding, his attempts in separating thégsbiphical and biblical traditions failed. The
importance of the writings of Justine and Clementarguing for the importance of Greek
philosophy for Christian thought cannot be undémestied. Certainly, if the medieval thinkers
had not seen the value of preserving the Greelogdphical tradition, the shape of Western

Christianity and intellectual history would haveebaifferent.

Activity 2.1

Take a moment to reflect on what you have reacdisdfased on your learning experience, and
knowing that some scholars attempted to resolvedh&roversy between faith and reason, can
you note down the right names from the list prodgitelow?

A) ©) (E)
CLEMENT OF CLEMENTINA TERTULLIAN
ALEXANDRIA

(1) (m) (F)
JUSTIN JUSTIN MARTYR TONY TETULA
TIMBERLAKE
Fig. 2.1
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Activity 2.1 Feedback:

Take a look at figure 2.1; it shows different naraéthe scholars who have attempted to resolve
the controversy between faith and reason; takenailge circle the correct names.

It is important to elaborate further on this issafefaith and reason which ensued between
Christian religious thinkers and Greek philosophibankers. This is represented in Box 2.1.

Box 2.1: The harmonization of Christian thought wih Greek
Thought

Prior to the attempt at harmonization attempt hosars, in the early
stages of civilization both Greek philosophy andisttan tradition
were at logger heads but at the later stages @&lolement, there was af
need to harmonize both in order to resolve thelagg debate. The
reasons for harmonization include:

» Christians started seeing the beauty of philosophy.

* Some of the Early Christian scholars employed gbipdy in

the explanation of faith.
» The Christians discovered that some of the thougfhesrly

Greek thinkers attempts to prove God’s existence.

Summary of Unit 2

In Unit 2, you have learned that:

1. The first centuries of Christianity Christian therk were at the defence of their faith
from philosophical attacks.

2. The sole obsession of first centuries of Christia@ihristian thinkers was protecting the
Christian doctrines against heresies.

3. With the deepening of Christian thought into cudtuthe task of working out a Christian
philosophical worldview inevitably became the ntagk in the development of Christian
thought.

4. The thoughts of such Christian thinkers as Justartjyl, Clement of Alexandria and

Tertullian contributed to the rise of Christian [psbphy.
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Self-Assessment Questions (SAQSs) for Unit 2

Now that you have completed this study session,camuassess how well you have achieved its
Learning Outcomes by answering these questions.cdowcheck your answers with the Notes
on the Self-Assessment Questions at the end oMbdule.

SAQ 2.1 (tests learning outcome 2.1)

What are the two sources of information that sglthe controversy between faith and
reason in religious understanding?

SAQ 2.2 (tests learning outcome 2.2)

Who are the Christian thinkers who contributed imssy to the issue on the problem of
faith and reason?

SAQ 2.3 (tests learning outcome 2.3)

In what way did Justin Martyr attempt to achievenmany between Christianity and
Greek philosophy?

SAQ 2.4 (tests learning outcome 2.4)

How did Justin Martyr respond to the critics of tbkristian faith?
SAQ 2.5 (tests learning outcome 2.5)

In what way did Clement of Alexandria view philo$g?
SAQ 2.6 (tests learning outcome 2.6)

What is the reason for Tertullian’s view that Chass should disregard philosophical
speculation?

Notes on the Self-Assessment Questions (SAQs) famitJL

SAQ 2.1:These are revelation and philosophical reason.
SAQ 2.2: They are Justin Martyr, Clement of Alexandria, dmrdtullian.
SAQ 2.3:By putting forward the view that true holy men #rese who bestow attention to

philosophy.

26



SAQ 2.4:To the critics of the Christianity faith, he agsehat both Christianity and pagan
Philosophy aims at the same goal which is truth.

SAQ 2.5:He sees philosophy as a gift of divine providewbé&h he said can be compared to
the Old Testament law.

SAQ 2.6:He believes that Christians should disregard gbphical speculations because
heresies arise from philosophy.
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Unit 3 Early Medieval Philosophy
Expected duration: 1 week or 2 contact hours

Introduction

In this study session you will learn about theearedieval period, which extended to the 12th
century. This period was marked by the barbariaasions of the Western Roman Empire, the
collapse of its civilization, and the gradual binlgiof a new, Christian culture in Western
Europe. Generally speaking, medieval philosophygoieses the philosophical speculation that
occurred in Western Europe during the middle digassis, from the fall of the Roman Empire in
the 4th and 5th centuries AD to the Renaissantieeoi 5th century. Philosophy of the medieval
period was closely connected_to Christinaught, particularly theologynd the chief

philosophers of the period were churchmen.

Learning Outcomes for Unit 3
When you have studied this session, you shouldleeta:

3.1 Describe the major characteristic of medievébgophy (SAQs 3.1, SAQ 3.2)

3.2 State the specific kind of thinkers that pragiad the ideas and thoughts that culminates into
medieval philosophy (SAQ 3.2).

3.3 State the names of the two notable philosopthazkers who contributed to the sustenance
of philosophical thoughts tradition in the earlydreval period (SAQ 3.3).

3.4 Describe the important role Boethius playshadevelopment of medieval philosophy (SAQ
3.4).

3.5 Describe John Scotus’ major contribution todbeelopment of medieval thought (SAQ
3.5).

3.1 The Birth of Medieval Philosophy

3.1.1 The Connection between Philosophy and faith

It should be emphasized that medieval philosophy lban of the confluence of Greek (and to a
lesser extent of Roman) philosophy and Christiariptinus's philosophy was already deeply
religious, having come under the influence of Ma&dastern religions. Medieval philosophy

continued to be characterized by this religiougemation. Its methods were at first those of
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Plotinus and later those of Aristotle. But it denpdd within_faithas a means of throwing light
on the truths and mysteries of faith. Thus, rehgand philosophy fruitfully cooperated in the
Middle Ages. Philosophy, within this period is seas the handmaiden of theologyade
possible a rational understanding of faith. Fasttwhat inspired Christian thinkers to develop

new philosophical ideas, some of which becameqdatte philosophical heritage of the West.

o Imagine you were in a taxi going to school anddhger who had his radio tuned to a
popular program on religion and faith. Then sudgehé speaker in the radio program
started to criticize philosophy as a disciplinettlsganti-faith and critical of religion.
With your understanding so far in this lecture, whauld your response to such
criticism levelled against philosophy by the speake/ou had the opportunity?

* You should be able to say that philosophy has playkey role in the development of the
Christian religion, especially in the early medieyzeriod and that it is through
philosophy that the subtleties of faith are intetpd for easy understanding. Thus,
philosophy is not anti-faith.

3.1.2 The Influence of the Church in the Medieval €riod

During the six hundred years from A.D. 400 to 10@®g story of Western Europe was
dominated by wars and invasions. For instance.ethegis a record of the many centuries
invasion of the boundaries of the Roman territobg<serman tribes from northern Europe and
the domination of Italy and Spain by the Goths. W tells us is that violence and struggles
were prevalent in this period of human civilizatiddowever, violence and anarchy do not
provide fertile grounds in which philosophy mayuish. Hence, the political instability of this
time prevented any coherent culture from taking.roo

In the midst of this change, turmoil and struggké® only institution that managed to
survive was the Catholic Church. While the sec@apire crumbled around it, the Church
retained its cohesion and preserved its characiela aentral organization and universal
institution. Facilitating this was the fact, that the fifth century, the Western Church took on
the organizational structure of a monarchy by deuathe bishop of Rome to be the “Father of
the Church” or the “Pope” (from the Latin wopdpa). It is worthy of note that the Roman

Catholic Church itself is a complex institution,r fawhich the usual diagram of a pyramid,
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extending from the pope at the apex to the belgirethe pew, is vastly oversimplified. Within
that institution are sacred congregations, arcledies and dioceses, provinces, religious orders
and societies, seminaries and colleges, parishels camfraternities, and countless other
organizations. As a world religion among world gelins, Roman Catholicism encompasses
features of many other world faiths; thus only thethodology of comparative religion can
address them all. Furthermore, because of theenfles of Platcand Aristotleon those who

developed it, Roman Catholic doctrine is mostlydsd philosophically in a bid to understand

its theological vocabulary and other essentialities

In the face of the cultural vacuum left by thedallempire, the Church gained strength as
the only institution strong enough to endure thanges. Thus, on its shoulders fell the
responsibility of preserving the past and shapiintphe future of human civilization. It took over
many functions that the crumbling civil governmewoiuld not handle. The Church collected
taxes, looked after the food supply, repaired thewealls, maintained courts of criminal law and
used its buildings for hospitals and inns. Most am@ntly, the Church became the centre of

education, even though limited to the clergy aredrttonks.

3.2 Notable Thinkers in the Early Medieval Period

We have attempted to give a general outline ofatfohitecture of knowledge within the period
of Early Medieval historic development of ideasdspicting the characteristic undertones that
influenced the flow of thought and pathway for ghtenment within this period. It is instructive
to note the tensions that existed between competitigiral orientations at this time which
culminated in the overthrow of Romanticism and theployment of Greek philosophical
traditions in driving the process of cultural ref@tion which arguably laid the foundation for
the development of philosophical thinking withiretmedieval period. The level of conflict and
divergence within this period has been earlierestait is pertinent to state that the poverty of
philosophical resources in this period was brutghlin terms of the political violence and the
physical conditions people faced. It was actualcorded that there was a dearth of
philosophical thinkers between the time of Augustin the fifth century and the middle of the

eleventh century. However, the two notable philtscgd thinkers who contributed to the
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sustenance of the philosophical tradition withiis {eriod are Boethius and John Scotus Erigina,

both of whom had the rare advantage of knowingareek language.
Boethius

Boethius (about A.D. 480-524 or 525) is commonlifemeed to as “the last of the Romans and
the first of the Medieval Scholastics”. One of ttn@st important channels by which Greek
philosophy was transmitted to the Middle Ages wasugh Boethius. He began to translate into
Latin all the philosophical works of the Greekst his imprisonment and death by order of
Theodoric king of the Ostrogoths, cut short this projece fithished translating only the logical
writings of Porphyry and Aristotle. These tranglag and his commentaries on them brought to
the thinkers of the Middle Ages the rudiments ofsfatelian logic. They also raised important
philosophical questions, such as those concerriagnaiture ofuniversals (terms that can be
applied to more than orgarticular thing). Do universals exist independently, or dreytonly
mental concepts? If they exist independently, hey ttorporeal or incorporeal? If incorporeal,
do they exist in the sensible world or apart frafh Medieval philosophers debated at length

these and other problems relating to universals.

In his logical works Boethius presents the Aridiate doctrine of universals: that they

are only mental abstractions. In He consolatione philosophiae (c. 525; Consolation of

Philosophy), however, he adopts the Platonic notion that Hreynnate ideas, and their origin is

in the remembering of knowledge from a previoustxice. This book was extremely popular
and influential in the Middle Ages. It contains raotly a Platonic view of knowledge and reality
but also a lively treatment of providence, divimeeknowledge, chance, fate, and human
happiness. This book was widely read in the Middigees and influenced a lot of writers. The
theme of this work was one he had learned from Sta@cs the contemplation of abstract
philosophy brings personal peace. However, theusingignificance of Boethius’ writings and
translations was that they transmitted to the Midiljes a great deal of the available knowledge
concerning Aristotle, and they showed how philoscglh categories could be applied to

theology.

John Scotus Erigena
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John Scotus Erigina, who lived and died from aro@id to 877, was one of the few
philosophers whose work survives. He was bornataird and received his education at an Irish
monastery. The Irish monasteries were centresashileg where knowledge of Greek was still
valued even as it became virtually known in the oé$he world. From about 845, Erigena lived
at the court of the West Frankish king Charledhd Bald, near Laon (now in France), first as a
teacher of grammar and dialectics. He participatetieological disputes over the Eucharist and
predestination and set forth his position on the#tetain De predestinatione (851; “On
Predestination”), a work condemned by church aitieer Erigena's translations of the works of
Pseudo-Dionysius the Areopagite, St. Maximus thaf€ssor, St. Gregory of Nyssa, and St.
Epiphanius, commissioned by Charles, made thosekGratristic writings accessible to Western

thinkers.

As a theologian, John Scotus Erigena is regardead @anslator and commentator on
several earlier authors in works centring on thiegration of Greek and Neoplatonist philosophy
with Christian belief. Erigena's familiarity withiadectics and with the ideas of his theological

predecessors was reflected in his principal wdk, divisione naturae (862—866; “On the

Division of Nature”), an attempt to reconcile thedylatonic doctrine of emanation with the
Christian tenet of creation. The work classifiesura into (1) that which creates and is not
created; (2) that which creates and is createdth@@)which does not create and is created; and
(4) that which does not create and is not creakhd.first and the fourth are God as beginning
and end; the second and third are the dual modisfence of created beings (the intelligible
and the sensible). The return of all creaturesdd Begins with release from sin, physical death,
and entry into the life hereafter. Man, for Eriggeisaa microcosm of the universe because he has
senses to perceive the world, reason to examinmtbiégible natures and causes of things, and
intellect to contemplate God. Through sin man'snainature has predominated, but through

redemption man becomes reunited with God.

Erigena is universally recognized as having writtke first great complete system of
philosophy of the Middle Ages, a particularly rekedsle accomplishment given the poverty of
philosophical works he had available to him. Fagé&ma, the goal of philosophy was simply to
provide a rational interpretation of revelatione tlater medieval understanding of the different

tasks of philosophy and theology would not haveuoed to him. Accordingly, he quotes

32



Augustine to support his thesis that true philogoghrue religion, and conversely, true religion
is true philosophy. True to the Christian traditi@grigena affirms that Sacred Scripture should

be followed in all things. Erigena did not see hethas anything but an orthodox theologian.

Despite all of his efforts and innovative philosagath speculations, the lone voice of John
Scotus Erigena did not have much impact in the B\ediperiod, due to a number of reasons.
Some of the reasons include the tribal monarchi@shwarose in Europe that seeks to render the
type of philosophical systems propagated by Erigenaseless, the military and counter-military
interventions prevalent in Europe in the Middle Agenong others. Scholars have also attributed
this negative movement of history after Erigenghas‘second Dark Ages” in Europe, about 150
years from the death of Erigena to the birth of @msin which there was no tangible record of

any significant philosophical voice.

Activity 3.1

Take a moment to reflect on what you have readsdfased on your learning experience, and

knowing that there are two major thinkers who hetlences on the development of Christianity
in the medieval period, in fig. 3.1 below would yioe able to note down which thoughts belong

to which thinker?

1. 2.
BOETHIUS JOHN SCOTUS
Fig 3.1
. @
Translated unfamiliar texts Made medieval philosophy
A into languages medieval prominent to the world B
scholars can understand
\_
7
Made allusions to the He reconciled Plato’s doctrine
¢ connection between faith and with the Christian account of D
reason creation
\_
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Activity 3.1 Feedback:

Take a look at figure 3.1; options A, B, C, D, déses the achievements in medieval philosophy
but only two can be correctly attributed to eadmodar. Your task is to determine which ideas
the two correct ideas and state which one belam@oethius or John Scotus.

As we have made obvious in our discussion thusbfath Boethius and John Scotus Erigena are
not the only thinkers who made considerable impaittin the historic development of medieval

philosophy. In what follows, we shall look at soofehese influences.
1.2.1. Other Influences in the Early Medieval Perid

It should be clearly stated that it is not only tGlurch or Christianity that influenced the
development of philosophical thinking within therlgamedieval period. There are other
significant influences which ought to be mention®ée are going to discuss just two of such
other cultural or philosophical influences, namiilg Byzantine and the Islamic. The Byzantine
Empire is of the Eastern division of the Roman Eepvhich strove to maintain a reasonable
degree of cultural and political unity througholie tMiddle Ages. It inherited two great centers
of learning: Athens and Alexandria which greatlyifitated its objective of being the dominant
influence on the intellectual formation of the n@adil period. They are historically recognized
as a tradition that preserved or kept alive thdystf Plato, Neo-Platonism and Aristotelian logic
which deeply influenced their intellectual preocatipns. However, apart from their notable
achievements in art and architecture, the Byzasitimeeoccupation with theological and

political disputations prevented them from makingy arucial contributions to philosophy,

science or literature.

The Islamic philosophers, on their own part, plagadmportant role in the development
of philosophy especially in the medieval period. tBg eight century, the new religion of Islam
had made its mark as a cultural and political fortke Muslims took control of Eastern,
Southern, and Western shores of the Mediterrariealuding Persia, Syria, Egypt, Africa and
Spain. After the Muslim conquest of Syria and Egypére began a great work of translation of
the texts that had been studied in the late Grédlhgophical schools—including a number of
dialogues of Plato and Neoplatonic treatises, dkasethe works of Aristotle and a number of
the Alexandrian Neoplatonist commentaries on thdime translations—partly from Greek,
partly from Syria versions of the Greek texts—werade between about 800 and 1000. On the
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basis of these translated texts an impressive denednt of Isimic theology and philosophy
took place, strongly influenced by Neoplatonismputh Aristotelian influence also became
increasingly important. It is suffice to note tithe Muslims played an important role in the
development of philosophy, for they inherited Aoist’s texts and eventually passed the ancient

and a rich philosophical tradition on to Westerni§tranity.
1.3 Periods of Darkness and Light in Early MedievaPhilosophy

Despite the remnants of cultural unity preservedhgy Church, the Early Middle Ages was a
time when the stream of culture and philosophy atass lowest ebb. The period running from

the fall of Rome and the death of Augustine to year 1000 is commonly called “The Dark

Ages”. This period was called “Dark” because thie f reasoning in human affairs was greatly
de-emphasized; while emphasis was placed on @dliteultural and war-like dominance of a

people over another as the justification for socgd¢vance. Philosophy in these troubled times
was cultivated by late Roman thinkers such as Atiigeisand_Boethiugc. 470-524), then by

monks such as St. Anselm of Canterb(ry1033-1109). Meanwhile, the monasteries became

the main centers of learning and education andnedtaheir pre-eminence until the founding of
the cathedral schools and universities in the htth 12th centuries. So when the province of
Rome was overthrown by other political powers fristant cultures, it led to a Dark Age in the

growth or development of human ideas.

More precisely, the sack of Rome by Alaric the §@gh in AD 410 had enormous impact
on the political structure and social climate of #Western world, for the Roman Empire had
provided the basis of social cohesion for most ofoge. Although the Germanic tribes that
forcibly migrated into southern and Western Eurmpthe 5th century were ultimately converted
to Christianity, they retained many of their custoand ways of life; the changes in forms of
social organization they introduced rendered cépnéé government and cultural unity
impossible. Many of the improvements in the qualifylife introduced during the Roman
Empire, such as a relatively efficient agricultiegtensive road networks, water-supply systems,

and shipping routes, decayed substantially, asudistic and scholarly endeavors.

This decline which persisted throughout the penbdime is what is sometimes called

the “Dark Ages (also called Late Antiquity, or the Early Middhges), from the fall of Rome to
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about the year 1000, with a brief hiatus duringftberering of the Carolingian court established
by Charlemagne. Apart from that interlude, no lakopgdom or other political structure arose in
Europe to provide stability. The only force capatigroviding a basis for social unity was the
Roman Catholic Church. This sort of explains why tbrm “Dark Age” is specifically referring
to the time (476-800) when there was no Roman @y lRoman) Emperor in the West; or,
more generally, to the period between about 500 @D, which was marked by frequent
warfare and a virtual disappearance of urban lifes now rarely used by historians because of
the value judgment it implies. Though sometime®tato derive its meaning from the fact that
little was then known about the period, the terntgarusual and pejorative sense is of a period
of intellectual darkness and barbarity.

But then, is it really the case that everythingultbis period of historic transformation
was Dark? Are there no records of some degreeighitiess” or intellectual enlightenment
within this period? Although in brief, History shewhat were at least, some noticeable trends of
intellectual formation which could be regarded ame kind of light within the period of the
Dark Age. The moment of light within this period Dark Age is attributed to the activities and
the productions of the Charlemagne (Charles thatzreho ruled from A.D. 768 until his death
in 814. He started out as the ruler of the Frankisigdom but ended up uniting all Western
Europe. He engineered a rare period known as theli@gian Renaissance, in which education
and the arts were promoted. Charlemagne began Isckhod formal education within the
monasteries which attracted scholars not only fthim Frankish Kingdom but from all over
Europe. These schools main goal was to preservintibiéectual culture of the past which was
being subsumed under the domineering entrails ef Dark Age. This school also worked
assiduously to preserve the classical Christiatusaiiwhich was under attack through offering
reconstructive teachings and instructions, inclgdime copying of several important texts. It is
through these means that this school as able tp #ezlight of knowledge burning until the
eleventh and twelfth centuries when philosophyrikhed again.
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Box

Philosophy

Much of what has been said so far about the chenstit
features in the medieval period seems to alludénéopurity of
reason and the relevance of spirituality in moldimgnan life
within the society. But there is a period known'the period of
darkness” where all these aforementioned charatityibecamse
non-existent. It is important to note that:

1.2: Periods of Darkness and Light in Early Medeval

This period was called “Dark” because the role Jof
reasoning in human affairs was greatly de-emphdsize
Emphasis, in this period, was placed on politicaltural

and war-like dominance of a people over anothethag
justification for social relevance.

Summary of Unit 3

In Unit 3, you have learned that:

1.
2.

The Church had great influence in the medievalggeri

Christianity influenced the development of philosmal thinking within the early
medieval period.

Apart from the influence of Christianity, there westher significant influences that came
from the Byzantine Empire and Islamic philosophers.

The innovative philosophical speculations of twaatde thinkers of the early medieval

period, namely, Boethius and Erigena largely cbaoted to the development of medieval
philosophy.

In the Dark Age, there was a sort of de-emphasiseason and spirituality as good
values within the society.
Philosophy became the hand-maiden of theologyamibadieval period.

Self-Assessment Questions (SAQSs) for Unit 3

Now that you have completed this study session,capuassess how well you have achieved its
Learning Outcomes by answering these questions.cdowcheck your answers with the Notes

on the

Self-Assessment Questions at the end oMbdule.
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SAQ 3.1 (tests learning outcome 3.1)
What is the major character of medieval philosophy?
SAQ 3.2 (tests learning outcome 3.2)
Medieval philosophy was developed by what typehotkers?
SAQ 3.3 (tests learning outcome 3.3)
Who are the two most notable scholars in the gatod of medieval philosophy?
SAQ 3.4 (tests learning outcome 3.4)
What was the major Contribution of Boethius to Me@il philosophy?
SAQ 3.5 (tests learning outcome 3.5)

What would you consider as John Scotus’ principalticbution to medieval philosophy?

Notes on the Self-Assessment Questions (SAQs) famitB

SAQ 3.1: Medieval philosophy is majorly characterized bygkgious orientation.
SAQ 3.2:Christian thinkers
SAQ 3.3:Boethius and John Scotus Erigina

SAQ 3.4: He made texts written in unfamiliar languages labée to medieval scholars;
Boethius was one of the most important channelsvbich Greek philosophy was
transmitted to the middle Ages.

SAQ 3.5:His attempt to reconcile the Neoplatonic doctohemanation with the Christian tenet
of creation.
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Unit 4 St. Augustine of Hippo
Expected duration: 1 week or 2 contact hours

Introduction

In this lecture, we shall look at the philosophichings of St. Augustine, who is no doubt one
of the most renowned scholars in history. One effdunders of Christian theology, his writings
commanded unquestionable authority and respectudghmut the middle ages and influenced
Christian theology from his time till date. He iamly famous for his effort to bring Platonism
and Neo-Platonism into agreement with the Christiaotrine. In all, we shall look at how he
tried to explain the possibility of certitude inrhan knowledge, his argument for the existence
of God, his conception of time and his ethics whiah give us an insight into his idea of

justice.

Learning Outcomes for Unit 4
When you have studied this session, you shouldleeta:

4.1 Describe the type of life led by St. Augustine lefbis conversion (SAQ 4.1)

4.2 State what led St. Augustine to renounce worldiapures (SAQ 4.2)

4.3 Describe the reason why St. Augustine is regardedna of the most renowned scholars in
the medieval period (SAQ 4.3).

4.4 State the principal focus of St. Augustine’s episitogy (SAQ 4.4).

4.5Describe how St. Augustine argues for the existeficgod (SAQ 4.5).

4.6 State what St. Augustine considers to be the gb&luman behaviour in his thoughts on
ethics (SAQ 4.6)

4.7 Describe St. Augustine’s view on Justice (SAQ 4.7).
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4.1 About St. Augustine

4.1.1 Some Notes on St. Augustine’s Background

St. Augustine was born in Tagaste, in the Africaovpce of Numidia in 354 AD, to a pagan
father, while his mother, Monica, was a devotedigiian. His intense concern over his personal
destiny provided the driving force for his philobagal activities. He suffered from moral
turmoil in his early youth and, consequently, thisve him to a life-long quest for true wisdom
and spiritual peace. At the age of sixteen, Augasbegan the study of rhetoric in Carthage.
His mother had groomed him in the ways of Christiaought and behavior, but he left this
religious faith and morality, taking a mistress wi@ve him a son. His thirst for knowledge
impelled his mind to rigorous study and as suclbéeame a successful student of rhetoric. A
series of personal experiences led him to his wn@pproach to philosophy and at the age of
nineteen he read thdortensius of Cicero, which was an exhortation to achievdqduphical
wisdom. This gingered his passion for learning, el was left with the problem of where to
find intellectual certainty.

Elsewhere, it is noted that Augustine lived a lifieextravagant pleasure — including
sexual pleasures among others — which was in doentrast with his later monkish life.
However, financial inadequacies led him to teacRame where he accepted a teaching post in
Milan, where he showed his vast knowledge of aric@reek philosophy, Neo-Platonism in
particular. While in Milan, he was highly impredséy the eloquence and teachings of
Ambrose, the bishop of Milan. Consequently, he e@sverted to Christianity in 386 AD. This
newly found faith led him to renounce worldly plaess, while embracing the church. Soon he
founded his own monastic community in Tagaste, twHasted only for some years, as he
entered and accepted the Catholic Priesthood. #umueventually became the bishop of Hippo
in 396 AD. It must be noted that, he never lefrtNdAfrica for the last thirty-nine years of his
life. Rome was sacked by the Goths in 410 AD; and29, the Vandals crossed the North
Africa from Spain and laid siege to Hippo; Augustidied in 430, at the age of seventy-five,
shortly before the fall of Hippo.
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Fig 4.1: St. Augustine of Hippo

Source ©: Courtesy: St. Augustine Coptic Orthoddwi€h
http://www.suscopts.org/staugustineaugusta/

4.1.2. St. Augustine’s contribution to medieval phosophy

There is no doubt that St. Augustine is regardednasof the most renowned scholars in
the medieval period. He is regarded as a scholarappplied his intellect principally in theology,
where his importance and fame lie primarily. He wae of the founders of Christian theology
and the greatest father of the church. His wrgisgmmanded unquestionable authority and
respect throughout the Middle Ages, and influenCéuiistian theology from his time till date.
Augustine was a prolific writer and his major pkibphical works includeContra Academicos
(386),De Libero Arbitrio (ca 390),The Confessions (401), The City of God (426), as well abe
Trinitate (419). He is mainly famous for his effort to lgiPlatonism and Neo-Platonism into
agreement with the Christian doctrine. Nevertlgles considering Augustine and his

philosophy, it must be noted that he does not cediae philosophical and Christian lives as
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essentially in conflict. Hence, he maintains thlalosophy and religion aim at the same object,

which he ultimately sees as the happy or bleséed li

4.2  St. Augustine’s Philosophical Thoughts

As reasoned by Augustine, philosophy is essentigdligious, and this conception
permeates his thinking. He had very little problesth philosophical speculations about the
natural world, while insisting that his concern viagxamine only two things, two realities: God
and the Soul. Furthermore, for Augustine, the vidwatural scientific investigation is based on
the Platonic conception of knowledge and realithat is, what is real, and what can be known,
is not found in transitory things of the naturalrigo If philosophy or reason cannot bring us to
the blessed life on its own, it can neverthelesy pital role in that life. St. Augustine opined
that blessed life must as a matter of fact begith @hristian faith, and so with belief. To
believe something is not just with assent and se omay believe something without
understanding it. For him, one comes to the undedshg of something, only by having a
rational demonstration or by being directly acqtednwith that thing.

o Philosophers are known for their various ideas taodights expressed at different times
in the history of human civilization. Suppose yae asked about the distinguishing

features of the philosophy of St. Augustine, howlsdo/ou respond?

* A good answer to such a question would be thaA&justine developed a philosophical

system that was essentially religious while drawigights from the thoughts of Plato.

Augustine’s quest for knowledge led him to joire thllanichaean school, a philosophic-
religious school founded by Mani in the third cegtd.D. Interestingly, this school claimed to
have answers to the questions concerning the sairegil in the world. For St. Augustine,
God, who is infinitely good, cannot be the sourtewl in the world. In an attempt to explain
the source of evil, the Manicheans maintain thatetare two ultimate principles and sources of
things that exist, namelYrmuzd, which is the principle of good arkhriman, the principle of
evil. They hold thaAhriman is the source of evil, darkness and all other nmatehings. They
are of the opinion that man’s soul came fr@mmuzd (the principle of good) while the body

came fromAhriman (the principle of evil). These two principles aneperpetual conflict with
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each other, and this conflict is reflected in tlsintpat come from them. Hence, light and
darkness, spirit and matter, good and evil amohegrstare in perpetual conflict. Augustine at

the first instance accepted this philosophy onlkefect it later.
4.2.1 Augustine’s Epistemology

In his epistemology, Augustine attacked and refstzpticism. Some philosophers doubted the
possibility of knowing anything for certain, butighs not the case for Augustine who asserts that
anyone who doubts the possibility of knowing anythfor certain knows at least one thing for
certain, which is the fact that he doubts. As rdgaome philosophers who doubt the existence
of anything, as well as the existence of all thir§sgustine argued that the person is at least
sure of his own existence and that his doubt isrdienation of his existence or a proof of his
own existence, since only human beings or exigheiggs doubt. Thus, Augustine points out
that scepticism involves self-contradiction whenshgs that: “Anyone who says that nothing is
certain, or that nobody can know anything for darta contradicting himself. Is he certain of
what he is saying. If he says that nobody can kaowthing for certain or that nobody can be
sure of anything, he should be asked whether hav&mnehat he is saying, or whether he is sure

of it. If he says that he is sure of what he igrggthen he is contradicting himself.”

Following the Platonic philosophical tradition, Auggine is of the view that objects of
true knowledge are eternal truths or ideas whiehramutable and not the material things of this
world that are highly mutable. But, contrary to avhPlato holds that these eternal and
immutable ideas are resident in the world of forAaggustine maintains that they are in the mind
of God. That is why, for him, when we acquire tkem®wledge, it means that our mind perceives
and grasps these eternal and immaterial objedtseas. Here, there is a seeming problem with
the above notion, and that is, since the human nsimbt eternal and not immutable, then the
eternal truths and ideas are superior to the humiad, and if this is the case, how then is the
human mind able to perceive as well as grasp #gmaatrealities or ideas that are in the mind of
God? St. Augustine opines that the human mindbie &0 do so by the help of divine
illumination. This divine illumination is what tHeuman mind needs in order to grasp the eternal
realities that transcend it. With this divine itlination, the human mind acquires true and

certain knowledge. Also vital is the fact thatAngustine’s philosophy, Plato’s world of ideas,
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the real world is taken to be the mind of God, while idea of good, which illuminates all other

ideas for Plato, is God himself or divine light.

Basically, at the heart of Augustine’s philosophythe belief that only through faith can
wisdom be attained. Hence, philosophy and religice geared towards the same thing, which
is truth, but then, the former is inferior to tregtér in search for the divine truth and wisdom.
Augustine strongly holds that a philosopher withtaith could never get to the ultimate truth
which, for him, is beatitude, or ‘enjoying of trutland so for him, although reason alone could

attain some truths, rational thought is the sereéfaith.
4.2.2 Augustine on the Existence of God

In an attempt to explain God’s existence, Augussiaw the universe as an effect of a cause. For
him, every effect points to and reveals its caus® so from an effect one can proceed or get to
the creator; thus he opined that creation pointsrameals its creator. He says, for instance, that
if we reflect on beautiful things, we can be ledte source of beauty itself. Also, from good
things, we can be led to the source of goodnesssanfbrth. He maintains further that by
reflecting on truths — the eternal and immutahléhis- we can be led to the source of truths, who
is God. For all things there is, there are souatdglose things and then truth and goodness have
sources and can only led us to God, since Godeisabisolute truth and goodness, hence, his
existence. In other words, “... there must bela@®of these eternal and immutable truths; there
must be a source of beauty which is imperfectlieotéd here in things that are beautiful; there
must be a source of goodness, a source of perfiethiere must be a perfect and eternal standard
against which we implicitly measure the degree @bdness, of beauty, and of perfection in

things. This perfect and eternal standard is God.”

Augustine also relied on the universal conviciddmankind that God exists. If God did
not exist how would the whole human race becomeiooad of his existence? Human beings
can grasp these truths and they are independenirgidgments. These truths have foundation
which must be superior to human beings and so thesis must be the eternal and immutable
Truth, which is God. According to Augustine, Gaeated all things out of nothing. Following
the two seemingly contradictory ideas of creatittmt things of this world were created

sequentially on the one hand, and that God crealiethings together on the other hand,
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Augustine appeals to the doctrine of ‘'seminal reas(r causes), in a bid to deal with the above
theological dilemma. He maintains that seminasoea, which are invisible potentialities which
come to realize themselves through time, were edey God at once. Therefore, all of history
and development of the world were present at @eaiin form of seminal reasons. This,
however, implies that God included the capacitypotentiality of further development, in the
course of time, in the created things at creatidhat is, the things that will come into existence

in future are already in the created things, jikst $eeds waiting for the due time.
4.1.3 Augustine on the Concept of Time

On the concept of time, Augustine says that timeniglusive concept, that is, if you want to lay
hold on time, it evades or eludes your grasp. Wér says that, time, in a sense, is treated with
less attention, a common concept that most peapbevbut do not bother about. Even though
we talk of time, that is, the past, present andrijtneither the past nor the future really exists,
the past gone and the future yet to come, but thepresent itself is just but a passing moment
which will definitely turn to past. The issue @he becomes a puzzling concern; for if creation
is from nothing, what was God doing before he @@dhe world? Does it then make any sense
to speak of absolute beginning? In response t@thasstions, Augustine argues that time is not
independent of creation but consequent to it. tehér states that independently of creation,
there is no time, so the question of what happdieddre creation does not arise. He contends
further that time is not something in which evehéppen; rather it is just a relation between
events. According to him, “What we call the pash@hing other than the human mind as it
remembers; it has no objective existence outsidbief The future is simply the human mind in

its expectation; the future too has no objectivistexce outside of the mind.”
4.1.4 Augustine’s Ethics

Augustine asserts that moral theory was not jushes@pecial or isolated subject and that
everything culminates in morality, in clarifying rfdlumanity the sure path to happiness. He
therefore sees happiness as the goal of human ibehalhe above is so because Augustine
believes that the human being has a natural désirdappiness. He further expresses this
opinion in hisConfessions when he says: “oh God Thou hast created us fosdlhgo that our

hearts are restless until they find their rest red.” Augustine notes further that no transitory
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and imperfect happiness can satisfy this humarrejdsecause the happiness which the human
heart is seeking is a perfect one, eternal and itaiohel happiness. Thus, God alone and no other
can satisfy this natural desire of the human head, it is only by turning to God that man can
attain the happiness that his heart seeks. Augustaintains that humanity’s moral quest is the
inevitable outcome of a specific and concrete dioli and the condition is that humanity is

made in such a way that one has no other optiantthaeek happiness.

The ancient Greeks had considered happiness asulh@nation of good life, but
Augustine’s theory provided an estimate of whatstitutes happiness, and how it could be
achieved. Whereas, Aristotle opined that happimesschieved when a person fulfils natural
functions through a well-balanced life, Augustiresexts that happiness required that a person
should go beyond the natural to the supernatuk. believes that there is no purely natural
person, since nature did not produce or createlpegbpt God who is supernatural did, and so, to

get or attain happiness, one must go beyond thealdab the supernatural.

Human beings have a free will to either seek tligpiness or not and since this will is
free, it can choose to turn to God or to turn afvayn God, to do good or to do evil. God, from
the time of creation has impressed the moral lasherhuman heart, so that, nobody is ignorant
of the fundamental moral principles. Hence, then&n intellect is illuminated by the divine
light to perceive and grasp theoretical truth alst dluminated to perceive the basic practical
truths; the fundamental principles of morality. w&ver, Augustine acknowledges that man is
morally weak and that man’s will has been weakdnedriginal sin, and so, man is unable to do
any good without the help of God, which is man#eésin his grace. Therefore, man’s will need
the divine grace to enable it to observe the miana| to do good and avoid evil. The fact of
good and evil in the world leads us to Augustirt@/e cities. In Augustine’s thoughts, there are
two cities: the city of God and the city of mangeyhuman being is either a citizen of one or the
other. The citizens of the city of God are thos#iwated by love of God, those who observe the
moral laws, those who do good, while those whodbamd are motivated by self love, and flout
the moral laws, thereby turning away from God atieens of the city of man. Augustine states
that the whole of human history is the outcome lad interplay between these two basic
motivating principles: the love of God and selfépwand this has divided human beings into two

camps: citizens of the city of God and citizenshef city of man.
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Having discussed the love of God and self-love, stige further looks at the role of
love and maintains that it is inevitable for humaings to love, and to love is to go beyond
oneself and to put one’s affection upon an objétdwe. Nevertheless, the incomplete nature of
human beings makes it inevitable for people to Jeeeas to gain some sort of happiness and
satisfaction. There are objects that people caos# to love and these reflect the varieties of
ways in which people are incomplete and this vanas person to person. He holds that some
people can love physical objects, while others lpgesons and some others have love of oneself.
He holds further that everything in the world isoddbecause all things come from God alone,
who himself is goodness in full. Based on the a&hall things are objects of love and so

nothing is evil in itself; for him, therefore, evd not a positive thing but the absence of good.

The fact that human beings are not totally physitwlt is to say that, there is a spiritual
dimension of the human being, and this readilydsito mind that our needs are not all physical
in that primary sense. Human beings were madevio God; a person’s nature was made so that
only God, the infinite, can give the person ultiemaatisfaction or happiness, and so man must
love God because to live well is nothing other thahove God. To love God is the ultimate
requirement for happiness, because only God casfysdlhis need. And so, if one expects
ultimate happiness and satisfaction from otherghimstead of God alone he or she displays or
shows disordered love towards the thing other ta, that he or she expects ultimate
happiness and satisfaction from. On this, Augustas: “all people confidently expect that they
can achieve true happiness by loving objects, gikesons, and themselves. While these are all
legitimate objects of love, people’s love of thesrdisordered when these are loved for the sake
of ultimate happiness. Disordered love consisexipecting more from an object of love than it
is capable of providing. Disordered love produa#dorms of pathology in human behavior.
Normal self-love becomes pride, and pride is thelioal sin that affects all aspect of people’s

conduct. The essence of pride is the assumptiselbtsufficiency.”

Regrettably, this assumption of self-sufficienepds to pride, which turns people away
from God and leads them to many forms of evil, hen this is the case, the soul is disfigured
and thus this disordered love produces a disordeeesbn within the shortest possible time and
the disordered persons in turn produce a disordeosamunity. Augustine believes that to

reconstruct the disordered community, the disodipersons must first be reconstructed and this
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reconstruction or salvation of the human beingnlky @ossible by reconstructing or reordering
the person’s love, by loving the proper things prbp We can only love a person properly by
loving God first and when we love God first, we lwibt expect to derive from human love what

can only be derived from love of God.

Evil emanates because of disordered love, andugmugtine did not agree with Plato who
holds that the cause of evil is simply ignorancg,believes that free will, that is, the human will
is the cause or source of evil in the world. EYeough God created the world, as well as the
human being, that evil exists in the world cannetabtributed in any way to God’s activity.
Even the natural evils like earthquakes, birth disfemong others, for Augustine make for
diversity in creation and so are ultimately partshe best possible world. Since evil is the
consequence of the rejection of God, he believasdhil is not a positive fact in creation, if it
were, it would necessarily have to be attributetml, the maker of all things, and so evil is a
simple lack, a privation of good, it is simply tleek of correct order or harmony in the human

will.

4.4.5 Augustine on Justice

According to Augustine, there is a single sourcdroth and all human beings recognize this
truth and know it for the purposes of conduct, atural law or natural justice. Augustine sees
natural law as humans’ intellectual sharing in Gaduth, or God’s eternal law. He says further
that eternal law is the divine reason and the @fillGod which commands the maintenance or
observance of the natural order of things and wiidchids the disturbance of it. Therefore,
since eternal law is God’s reason which commandsrbness, a person’s intellectual grasp of
the eternal principle is called natural law. Tliere, when a political state makes laws, such
temporal laws must be in concurrence with the fpias of natural law, which in turn is derived
from the eternal law. Moreso, since justice igandard which precedes the state, Augustine
argues that in making laws, the state must follbe tequirements of justice. Principally, he
holds that justice is a virtue, distributing to Buene his due, while discarding the notion of

conventionality of justice.
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Augustine relates justice to moral law and arghes justice is not limited merely to the
relations between people, but the primary relatignén justice is between a person and God.
Moreover, collective justice is impossible apaonfrindividual justice and so Augustine says “if
justice is not found in one man, no more then td®ifound in a whole multitude of such like

men. Therefore, amongst such there is not thasesdnof law which makes a multitude of

people.”

Activity 4.1

Take a moment to reflect on what you have reacdisdfased on your learning experience, and
knowing that St. Augustine’s philosophical thougistguite broad, in what follows, can you
identify some of the areas where St. Augustinendidcontribute to?

Existence

of God

Epistemology

Fig. 4.2: Showing boxes of ideas/thoughts thajpardly that of St. Augustine.

For as much as we discuss about Augustine in dégisife, it is important to note some
essential aspects of his thoughts, especially thmsdering on the theme of Love. This is

represented in the box below:
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Box 4.1: St. Augustine on the subject of Love

Augustine says that each object of love is diffeserd because
of this, the consequences of loving each will beedgént as
well. This made him to assert that:

* The human needs which prompt the act of love are
equally different.

» But then, there is some sort of correlation between
various human needs and the objects that canysatisf
them.

* Love is therefore, the act that harmonizes thesdse
and their objects.

* The range of human needs includes not only objects,
other persons, and themselves, but chiefly, and ofos
all is God.

Summary of Unit 4

In Unit 4, you have learned that:

1. St. Augustine is a medieval scholar who made geeatributions to philosophy and
theology.

2. St. Augustine worked from within a Neo-Platonistnfrework and succeeded in marrying
the philosophy of the ancient world to Christianity

3. The contributions of St. Augustine to medieval psdphy span through Epistemology,
Ethics, Concept of Time, and the idea of justice.

4. St. Augustine held the view that objects of truewledge are ideas that are immutable.

Self-Assessment Questions (SAQs) for Unit 4

Now that you have completed this study session,capuassess how well you have achieved its
Learning Outcomes by answering these questions.cdnwcheck your answers with the Notes
on the Self-Assessment Questions at the end oMbdule.
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SAQ 4.1 (tests learning outcome 4.1)

How did St. Augustine lived his life before his e@nsion to the Christian faith?

SAQ 4.2 (tests learning outcome 4.2)

What experience made St. Augustine to forsake lggptbasures?

SAQ 4.3 (tests learning outcome 4.3)

Why is St. Augustine regarded as one of the muffitantial scholars in the medieval

period?
SAQ 4.4 (tests learning outcome 4.4)
What is the main focus of St. Augustine’s episterggP
SAQ 4.5 (tests learning outcome 4.5)
In what way did St. Augustine describe the existenicGod?
SAQ 4.6 (tests learning outcome 4.6)
Ethically speaking, what did St. Augustine consiaebe the goal of human behavior?
SAQ 4.7 (tests learning outcome 4.7)

How did St. Augustine conceive of the idea ofijues?

Notes on the Self-Assessment Questions (SAQs) famit/

SAQ 4.1: St. Augustine lived a life of extravagant sexuagsiure.

SAQ 4.2: His conversion to Christianity in 386 AD made himembrace a newly found faith

which made him to reject the pleasures of the world

SAQ 4.3: He is regarded as a scholar who made importantribations to the growth of

Christian theology.
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SAQ 4.4: St. Augustine’s epistemology was focused at refuscepticism and providing a
foundation for the certainty of human knowledge.

SAQ 4.5: St. Augustine’s argument for the existence of @odrawn from his knowledge of the
universe. He saw the universe as an effect of aecakor him, every effect points to
and reveals its cause and so from an effect — soynng created in the universe
points to the existence of God as its creator.

SAQ 4.6: St. Augustine believes that thappinessis the goal of human behavior.

SAQ 4.7: St. Augustine sees justice as virtue which dentitegprimary relationship between a
person and God.
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Unit 5 Saint Anselm of Canterbury
Expected duration: 1 week or 2 contact hours

Introduction

In this lecture, you will learn about St. Anselmedpite clashes between dialecticians and
conservatives, the eleventh century produced ankghwho was both an original philosopher in
his own right and a theologian sufficiently orth@dom be canonized: St Anselm of Canterbury
(1033-1109) and also whose originality and subtletyned him the title of “Father of
Scholasticism.” Best known in the modern era far‘@ntological Argument,” designed to prove
God's existence, Anselm made significant contrimsi to metaphysics, ethics, and philosophy

of language.

Learning Outcomes for Unit 5
When you have studied this session, you shouldleeta:

5.1 Describe how St. Anselm used the term “goodxplain his metaphysical thoughts (SAQ
5.1).

5.2 State the focus of St. Anselm’s method of ing(6AQ5.2).

5.3 Describe what Anselm considers to be the mgsifeant metaphysical truth (SAQ5.3).

5.4 State why St. Anselm’s view on freedom is défe from the traditional account (SAQ 5.4).
5.5 Describe why St. Anselm considers philosophiaiefluage as a doctrine of signs (SAQ 5.5).

5.1 The Philosophical Thoughts of St. Anselm
5.1.1 Anselm’s Method of Philosophical Inquiry

Most of Anselm’s work systematically reflects oretlontent of Christian doctrine:
Trinity, Incarnation, the procession of the Holyir@poriginal sin, the fall of Lucifer, redemption
and atonement, virgin conception, grace and foreleage, the divine attributes, and the nature
of sin. He called this reflective activity “mediiah” and also, in a famous phrase, “faith in search
of understanding” f(des quaerens intellectum). His search for understanding is of interest to
philosophers for three reasons. First, he oftenems$es arguments to those who do not share his

dogmatic commitments—that is, he offers proofs dasely on natural reason. He begins the

53



Monologion, for example, with the claim that a person whosdoet (initially) believe that there

is a God with the traditional divine attributes ficat least persuade himself of most of these
things by reason alone if he has even moderatiyabilikewise, the “Ontological Argument” of
the Proslogion, and indeed the treatise as a whole, is addreesin@ Biblical Fool, who denies
the existence of God. This approach, later knowtmasural theology,” may be given in support
of but does not depend upon particular points otrite.

Second, even when Anselm assumes certain dogrhatieg, his analysis is often directed
to specifically philosophical issues in the caséhand, and thereby has broader implications.
While discussing Lucifer’s sin and subsequentifalhis De casu Diaboli, for instance, Anselm
formulates a series of general theses about respldgsand motivation that hold not only of
Lucifer's primal sin (or Adam’s original sin), bwthich apply to ordinary cases of choice.
Elsewhere he offers a defense of metaphysicalsraalde incarnatione Verhi), a reconciliation
of foreknowledge with the freedom of the wilDg concordia), an account of sentential truth-
conditions De veritate), and so on.

Third, even when pursuing his doctrinal agenda, einsis always a philosopher’s
philosopher: Distinctions are drawn and defendeedotties proposed, examples given to support
theses, and tightly constructed arguments are tbansmby which he meditates on Christian
themes. He uses the selfsame method when nonddctammitment is at stake, as in the
semantic analysis of thBe grammatico, the account of power and ability in his fragmeynta
notes, or the analysis of freedom of choic®walibertate arbitrii. For Anselm, understanding—
the very understanding for which faith is searchiig a philosophical enterprise, and his
treatment of even the knottiest doctrinal difficedt is clearly philosophical in character.
Intellectual integrity, he held, demands it. (Hetler held that although a philosophical approach
to matters of faith is necessary, it is not sudinti hence, in addition to systematic treatises,

Anselm also composed prayers and devotional works.)
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Fig 5.1: An Image of St. Anselm in his habits

© www.catholicculture.org

5.1.2 Anselm’s Metaphysics
Following Augustine, Anselm is, broadly speakingPlatonist in metaphysics. A thing has a
feature in virtue of its relation to something mhganatically exhibiting that feature. Anselm
begins theMonologion, for example, by noting the diversity of good tgnin the world, and
argues that we should hold that “there is sometbimg through which all goods whatsoever are
good” and that that one thing “is itself a greabdo.. and indeed supremely good”. He reasons
that we can judge that some things are better osavthan others only if there is something,
namely goodness, which is the same in each, thouglifferent degrees—a claim sometimes
dubbed “the Platonic Principle” for Plato’s useitoin the case of equal sticks and stones in his
Phaedo. To establish the unigqueness of this one thingsefn applies the Platonic Principle
again and rules out an infinite regress.

Furthermore, since the goodness of good thingsrisative, and things might be good in

any degree imaginable, it follows that the onedhimrough which all good things are good must
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be supremely good; it can be neither equaled neelked by the goodness of any good thing that
is good through it. Note that the Supreme Good da¢sstrictly speaking “have” goodness but
ratheris goodness itself, a quasi-substantial entity whasera is goodness.

0 There are some philosophers who construct theughis upon the philosophical
ideas of other scholars. There’s no doubt thaABselm is one of such. Suppose
Jumoke asks you o explain how, what would you say?

* You should tell Jumoke that St. Anselm’s notiontbé good was built upon
Plato’s thought on the good. For Plato, the peré¢éate or the source of all good

lies in the world of forms only that St. Anselmrégtited the source to God.

Much of Anselm’s metaphysics is a sustained studguch relations of dependence and
independence: things may be the way they are “Hirothemselves” ger se) or “through
another” per aliud), Anselm holds, and roughly the same reasoningbeaapplied to features
other than goodness. The later medieval traditmiited such features “pure perfections,” and
their defining characteristic is that it is ungtielilly better to have them than not.

Just as the presence of goodness in things leatthe tconclusion that there is some one
thing that is paradigmatically good, through whadhgood things have their goodness, Anselm
argues that so too the bare fact of their existésads to the conclusion that there is some one
thing through which everything else exists. Moregoybis one thing “paradigmatically” exists,
namely, it exists through itself and of necessditys existence itself, something whose nature is
existence (chaps. 3—4). Anselm drops from the Riat®rinciple the requirement that things
having a certain feature exhibit it in varying degg; rather, the possession of the same feature by
itself licenses the inference that there is sometl@ach thing has, something exemplifying the
feature itself.

Likewise, the key move in his argument that thisr@nly one such thing that exists
through itself, rather than a plurality of indepentithings each equally existing through itself, is
to apply the Platonic Principle to the featuresdf-existence itself; this entails that there is a
unique self-existent nature. Furthermore, sinde letter to exist through oneself than through
another (independence is better than dependemeaFupreme Good must exist through itself,

and hence is identical with the self-existent rattie source of the existence and goodness of all
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else there is. Anselm concludes that “there is m@iegly a certain nature (or substance or
essence) that through itself is good and great tlarodigh itself is what it is, and through which
anything that exists is genuinely either good @agiror anything at all”. In short order Anselm
shows that this being is appropriately called “Gaahd the remainder of thklonologion is
devoted to establishing that God has the full rargfe divine attributes: simplicity,

unchangeableness, eternality, triune nature obpsrsand the like.

5.1.3 Anselm on Ethics

Anselm’s positive ethical theory is grounded onthsory of the will and free choice, one of his
most striking and original contributions. The ttamhal account of free will holds that an agent is
free when there are genuine alternatives openrtcshehat she can do one or another of them as
she pleases. This traditional account is sometiraed “bilateral” since the agent must have at
least two possible courses of action in order tdraely. In hisDe libertate arbitrii, by contrast,
Anselm defends a unilateral normative conceptiofreédom, according to which an agent is
free when two conditions are jointly satisfied: &ie has the ability to perform a given action;
and (b) that action is the one she ought to perfdinat is, it is objectively the right action and
hence the one she ought to want to perform—rougdhbt, an agent is free when she can act as
she ought, regardless of alternatives. (Anselne, éik medieval philosophers, holds that what an
agent ought to do is an objective matter.)

Note that Anselm is careful to say that an agefreis when shean act as she ought, not
that shedoes so act; we commit wrongdoing freely when the rigbtirse of action is open to us
but we fail to pursue it. The crucial issue, of ks®j is when an agent has the ability to perform a
given action. Anselm devotes most of his fragmentates on ability and power to investigating
this issue. His analysis tracks connections amaugi@ions of ability, responsibility, and the
cause of an action, much in the spirit of conterapophilosophical reflections on tort law. Very
roughly, Anselm thinks there are a variety of fre@dcanceling conditions; some of these, such

as compulsion, are extremely sensitive to the kihability at stake.

A ballerina (a female ballet dancer) tied to a cleannot dance but still has the ability to
do so. More exactly, she does not have the opptyttmexercise the ability, though she retains

the ability; were the constraint removed, she caxercise her ability at will. Anselm argues that
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the ballerina’s ability to dance is what mattershew free choice, according to (a), not whether
she currently has the opportunity to exercise hmlitya Now suppose that the ballerina, no
longer tied to a chair, has through excessive agnicijured her legs so badly that she can dance
only if a doctor operates on her legs. Here tocsehm maintains, she has not lost the ability to
dance but only the opportunity to exercise heritgbiand can regain the opportunity only if a
doctor helps her to do so. This is the situatiominch Anselm finds the human race. Through
the (wrongful) exercise of our free choice in anagi sin, we have lost the opportunity to freely
do what is right, and can only recover it through actions of another (hamely through God’s
grace).We can legitimately be faulted for not doivigat is right even now, despite the fact that
we cannot do what is right at will, by our unaideftbrts; we have the ability, and we lost the
opportunity to exercise it through its improper uset these facts do not stand in the way of our
being free to act rightly; hence our culpabilityr flmiling to do so. Whether we agree with
Anselm or not, his analysis is subtle and proveeatnd represents a new level of sophistication
in the analysis of free choice.

Anselm puts forward a famous thought-experimentvinch God creates an angel with
free will, but without any motive for action whats@®r—a free being with no ends at all. He
argues that such a being would never act, sinceaatign is motivated by pursuit of an end, and
by hypothesis the angel has no ends. (Nor is aal @awgr prompted by biological needs, and this
is the point of using an angel rather than a hub®ng in the example.) From this case Anselm
and later philosophers drew the moral that at Isaste ultimate end has to be given to agents in
order for there to be action at all, and hence gbssibility of moral action. An agent must
therefore have at least one ultimate end, an eadishs not choose. Yet one end is not enough
for moral agency. Anselm argues that there mudiMoeultimate and incommensurable ends to
make sense of moral choices, and specifically ofaindilemmas. He reasons as follows. If an
agent had only a single end, she would always ragiursuit of that end, unless deceived or
misled through ignorance. There would be no maoaflct; her motives and reasons for action
would be transparently in the service of her singtenate end.. Nevertheless, our actions are
free because of the pull between these ends, éwea consistently take one side or the other.
Human fulfillment for Anselm thus turns out to hewisingly paradoxical. We do not deserve to

be happy unless we are prepared on principle tgoftrappiness for justice. Indeed, only by
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pursuing justice for its own sake can we attains#léinterested happiness we have scorned. The

price of moral agency is that happiness is the révia those who do not pursue it.

5.2 Anselm on the Existence of God

The existence of God is therefore the most fundéaahenetaphysical truth. Anselm tells us that
he sought to replace the chain of arguments odtlai®ve with “a single argument that needed
nothing but itself alone to prove its conclusiongdavould be strong enough to establish that God
truly exists and is the Supreme Good, dependingathing else, but on whom all other things
depend for their existence and well-being.” In dpso, he devised one of the most-discussed
arguments in the history of philosophy, presente®rioslogion 2 as follows: Therefore, Lord,
You Who give understanding to faith, give me untierding to the extent You know to be
appropriate: that You are as we believe, and Yautlaat which we believe. And, indeed, we
believe You to be something than which nothing gmeean be thought. Or is there is not some
such nature, then, since “The Fool hath said inhk&rt: There is no God” [Psalms 13:1]? But
certainly that same Fool, when he hears this vieirygt| say, ‘something than which nothing
greater can be thought’, understands what he heard; what he understands is in his

understanding, even if he were not to understaattthbe.

It is one matter that a thing is in the undersilagdanother to understand a thing to be.
For when the painter thinks beforehand what is gg@éinbe done, he has it in the understanding
but does not yet understand to be what he doegetahake. Yet once he has painted, he both
has it in the understanding and also understantte twhat he now makes. Therefore, even the
Fool is convinced that there is in the understampdiven something than which nothing greater
can be thought, since when he hears this he uadestand whatever is understood is in the
understanding. And certainly that than which a gre@annot be thought cannot be in the
understanding alone. If indeed it is even in thdasstanding only, it can be thought to be in
reality, which is greater. Thus if that than whieh greater cannot be thought is in the
understanding alone, the very thing than whicheagr cannot be thought is that than which a
greater can be thought. But certainly this canmotTherefore, without a doubt something than

which a greater is not able to be thought existagtit), both in the understanding and in reality.

59



The logical analysis, validity, and soundness a$ #rgument have been a matter of
debate since Anselm came up with it. Yet its gdnérdt is clear. God, Anselm tells us, is
something than which nothing greater can be thoydlute that he does not present this formula
as a definition or part of the meaning of “God” loather only as a claim that is true of God; the
indirect negative formulation is important since eannot adequately think of or conceive God
as such.) So understood, the denial of God’s exastéeads to a contradiction, as follows. That
than which a greater cannot be thought cannof iteethought not to exist, since if it were, we
could think of something greater than it, namelgt tthan which nothing greater can be thought
existing in reality. But it is logically impossibl® think of something greater than that than
which nothing greater can be thought. Thus thealerfiGod’s existence must be rejected, and
so God’s existence affirmed. Hence Anselm’s argunana whole isad hominem, directed
against someone who accepts the claim that Gaohigthing than which nothing greater can be
thought; once accepted, Anselm offergduction ad absurdum of the denial of God'’s existence.

In the Monologion and Proslogion, Anselm says that he is trying to establish the
existence of a “nature” (or equally an essence sutstance). The divine nature is identical with
the very qualities of which it is the paradigm, dadhermore is also a concrete particular: God
is an individual, albeit a three-in-one individukd.addition to such an extraordinary nature, there
are also common natures, such as human natureh véhgresent in each human being as his or
her individual nature. Anselm holds that such commmatures “become singular” when
combined with a collection of distinctive propesti@roprietates) that distinguish an individual
from all others De incarnatione Verbi 11). In the same work he inveighs against the mdre
nominalism of Roscelin of Compiegne that anyonengkiniversals to be no more than vocal
utterances deserves no hearing on theological ratiRoscelin cannot understand how a
plurality of humans are one human in species, amhat understand how anything is a human
being if not an individual (chap. 1). While the ext of Anselm’s metaphysical realism is a
matter of debate, remarks such as these makeait ttiet he countenanced some form of realism

about universals.

5.3 Anselm on Philosophy of Language
Anselm adopts Augustine’s view of language as #egy®f signs. This general category covers
linguistic items, such as utterances, inscriptiggestures, and at least some acts of thought; it
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also covers nonlinguistic items, such as icongueta smoke (a sign of fire), and even human
actions, which Anselm says are signs that the atpamits the action should be done. Roughly, a
sign signifies something by bringing it to mind;isthsingle semantic relation, founded on
psychology, is the foundation of Anselm’s semantisnoted above, common names — at least
natural kinds terms —signify common nature and erapames signify the common nature in
combination with distinctive properties. Non-dengtiterms are problematic; “nothing” seems to
be significant only by signifying nothing, a paradbat perplexes Anselm in several treatises.

Troublesome as they are, Anselm directs his magtaswed inquiry into semantics not at
empty names but at “denominative” terms, roughlyatvve call adjectives. The difficulty he
addresses in hiPe grammatico can be stated simply: “white” cannot signify whiéss
(“whiteness” does that); nor can it signify whatwhite (“snow” does that); what then does it
signify? Anselm’s answer depends on several distins, the most important of which is
between direct and indirect significatiope{ se and per aliud signification). A term signifies
directly if it brings the proper and customary siigation to mind; it signifies other things
indirectly, perhaps things linked somehow to whatterm directly signifies.

As a first approximation, then, Anselm holds thahiteness’ directly signifies whiteness,
whereas ‘white’ directly signifies whiteness andlirectly signifies things that have whiteness
(and is used to pick out the latter). Verbs, fors@im, signify actions or “doings” of some sort,
broadly speaking, including even passive procegbas;is their distinguishing feature. Names
and subjects, respectively, signify subjects armr thoings; when combined in a sentence, the
truth of the sentence reflects the underlying megajcal dependence of doings on doers, of
actions on subjects. Now just as Anselm’s theorgnetining applies to more than words, so too

his theory of truth applies to more than statements

Activity 5.1

Take a moment to reflect on what you have readsdfased on your learning experience on St.
Anselm’s philosophical thoughts, can you identibyne of the ideas that his ethics consist of?
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Human
Freedom

Fig 5.2: Some Ethical Concepts

Activity 5.1 Feedback:

Take a look at figure 5.2; it depicts various cgutsaliscussed in ethical philosophy. But of
particular interest is to identify the ones thatttees only in St. Anselm’s Ethics.

In the De veritate, Anselm puts forward an account that recognizeside variety of
things to be capable of truth—statements, thougltiitions, actions, the senses, even the very

being of things. This shall be futher emphasizethebox below:

Box 5.1: St. Anselm on Truth

Truth, for Anselm, is a normative notion: Somethisigrue
when it is as it ought to be. Thus truth is in ¢émel a matter
of correctnessréctitudo), the correctness appropriate in
each instance. It is important to note as Anselfdsthat:

» For statements there are actually two forms of
correctness: A given statement ought to signify
what it was designed to express, and, if asseitivq,
ought to signify the world the way it is.

* The first is a matter of the propositional content
an utterance, the second whether that propositiogal
content is asserted (or denied).

62



Summary of Unit 5

In Unit 5, you have learned that:

1. Anselm’s philosophical goal was to provide conalasarguments to rationally demonstrate
the Christian teachings.

2. His conviction that faith necessarily preceded ust@ading greatly influenced his method,
metaphysics, ethics, and so on.

3. In all, his ontological argument for God’s existerattests to his great genius and has ensured
his place in the history of philosophy.

4. Today, his ontological argument is debated andaliaacted the interest of many scholars —
admirers and critics.

Self-Assessment Questions (SAQSs) for Unit 5

Now that you have completed this study session,capuassess how well you have achieved its
Learning Outcomes by answering these questions.cdowcheck your answers with the Notes
on the Self-Assessment Questions at the end oMbdule.

SAQ 5.1 (tests learning outcome 5.1)

In his metaphysics, how did St. Anselm conceivéhefgood?

SAQ 5.2 (tests learning outcome 5.2)

What would you consider to be the focus of St. Am&method?
SAQ 5.3 (tests learning outcome 5.3)

What, for Anselm, is the most fundamental metaptatsruth?
SAQ 5.4 (tests learning outcome 5.4)

In what way is St. Anselm’s notion of freedom diéfat from the traditional account?
SAQ 5.5 (tests learning outcome 5.5)

Why did St. Anselm consider philosophy of languagehat which has to do with signs?

Notes on the Self-Assessment Questions (SAQSs) famitb
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SAQ 5.1: Aquinas believes that nothing is good by itself ariwit is the basis for the good in
the world is indeed the supremely good.

SAQ 5.2: St. Anselm called his method of inquiry “mediteti which is famously expressed as
“faith in search of understanding”.

SAQ 5.3: The existence of God

SAQ 5.4: Anselm defends a unilateral conception of foredlifferent from the traditional
bilateral conception, according to which an agstitée when certain conditions are
satisfied.

SAQ 5.5: He believes that language is about signs; asmgmfies something by bringing it to

mind.
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Unit 6 St. Thomas Aquinas
Expected duration: 1 week or 2 contact hours

Introduction

In this lecture, we will learn about Aquinas whosnan eminent philosopher and theologian but
mainly a theologian, because of his religious bemligd. He was greatly influenced by the
works of Aristotle, had an in-depth study of Aritéts works. As an expert on Aristotle’s
philosophy, he developed and interpreted the idéésistotle in his own ways. Just as some of
the works of Aristotle were controversial, somehf views were in conflict with the teachings
of the Catholic Church; for instance, his notioattthe soul does not survive the body and that
the world had not been created but was eternatpiethis, Aquinas attempted to reconcile the
Catholic theology with the philosophy of Aristo#&d was majorly concerned with illuminating

the relationship between faith and reason, in otfeeds, between theology and philosophy.

Learning Outcomes for Unit 6

When you have studied this session, you shouldleeta:

6.1 State why St. Aquinas is referred to as thebmdoctor (SAQ 6.1).

6.2 Describe the great achievement of St. Thomasnag (SAQ 6.2).

6.3 State how St. Aquinas disagreed with the iddzooaventure (SAQ 6.3).
6.4 Describe who Aquinas regarded as the Absokiteg SAQ 6.4).

6.1 About St. Thomas Aquinas
6.1.1 Background and Education

St. Thomas Aquinas (1224 — 1274) was born neardsdpllitaly, into a noble Italian family. He

is considered by many to have been the greatelstsppher of the medieval epoch. As early as
five years, he began his studies in a Benedictinaastery and later attended the University of
Naples where he studied philosophy. However, Aagiim 1244 entered the Dominican order,
but this was a disappointment to his family whohed to see him becoming a Benedictine
monk, a vocation that was prestigious during hmseti He studied under Albert the Great,

another great medieval philosopher for four yearsCoblogne. Aquinas proved himself a
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distinguished and outstanding student and conséguéibert the Great sent him to the
University of Paris in 1252, where he became autectin the theology department. Following
his dedication and zeal, he became a full membéneofaculty in 1257 where he continued to
teach until 1259. Aquinas lectured on philosopmd a&heology at various Dominican
monasteries around Rome for the next nine yeatgehurned to the University of Paris in 1268.
Nevertheless, he returned to Italy in 1272 andhttagthe University of Naples before his health
began to fail in 1273, and sequel to his frail trebke died in March of 1274.

Fig. 6.1: Picture of St. Aquinas (the angelic do@avww.stasnm.org

Aquinas, no doubt, was a prolific writer; he bedas writings in Paris in 1252. His works
consist of various lengthy theological treatiesnogentaries on the works of others, disputations
on theological and philosophical issues, as welbthgr numerous short works. But then, his

most vital works are the twBummas. the Summa Contra Gentiles and theSumma Theol ogica.
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Others, from philosophical point of view are e Ente et Essentia, De Malo, De Vertate, De
Unitate Intellecus Contra Averroista, as well as his numerous commentaries on the waoifrks
Aristotle. Note should be taken of the fact thatsome of his works, he presents his ideas in
form of questions, which are divided into artickesd each article asks a question, which is
followed by various objections representing themaef other scholars, and followed in turn by

his own idea of the issue under discussion, themdplies to the initial objections.

6.1.2 Some Major Influences on St. Aquinas

Aquinas’ works show the influence of a number dfestphilosophers, among whom are Plato,
Augustine, the Islamic philosophers Avicenna ancriees, as well as Maimonides the great
Jewish philosopher. Aquinas was an eminent phglbep and theologian but mainly a
theologian, because of his religious backgrounce was greatly influenced by the works of
Aristotle, hence he had an in-depth study of Atlete works and as an expert on Aristotle’s
philosophy he developed and interpreted the idéasistotle in his own ways. Some of the
works of Aristotle were controversial, and as wsetime of his views were in conflict with the
teachings of the Catholic Church, for instance,noBon that the soul does not survive the body
and that the world had not been created but wasate Despite this, Aquinas attempted to
reconcile the Catholic theology with the philosomfyAristotle and was majorly concerned with
illuminating the relationship between faith ands@a in other words, between theology and
philosophy. Aquinas is not saying that all artscte faith were demonstrable with reason, but he
thought many were; therefore, he tried to showdibtates of reason as represented by Aristotle,
and those of faith were compatible in the areashich they intersect. Even though his views
were not readily accepted in his days, becausbefarge challenge they posed to the already
established Augustinian theology, he later becdraefficial theologian of the Catholic Church,

the angelic doctor, and he remained so till date.

0 Suppose you are having a discussion with Tayo erb#dauty of Aquinas’ philosophical
ideas then suddenly asks you this question: whgbrmzhilosopher influenced the

thoughts of Aquinas, how would you respond?
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* You ought to tell Tayo that St. Thomas Aquinas wegorly influenced by Aristotle; in

fact, he was considered to be an expert in theysisabf the works of Aristotle.

6.2 The Philosophical/Theological Achievements ofqinas

The great achievement of St. Thomas Aquinas washdrought together into a formidable
synthesis the insights of classical philosophy @hdstian theology, specifically Christianizing
the philosophy of Aristotle. Having said this, sleall now look at the various ideas of Aquinas.
In Thomistic metaphysics, Aquinas, just like Aristoexplains change in terms of ten categories,
made up of substance and nine accidents, maingaihat a change may be either a substantial
change or an accidental change. He believesrlasubstantial change, the substance of a thing
is completely changed to another substance, fompbg when a wood is burnt; it eventually
changes to another substance, ashes. But them thibewood is used to form a table for
instance, the wood undergoes an accidental charfg@. Aquinas, the nine accidents are:
guantity, quality, relation, place, time, positigtate, action and passion. Hence, the above are
nine ways in which we can talk of substance, antheg are nine ways in which a substance can

undergo change or alteration.

Nevertheless, when a substantial change takeg,ptamething undergoes the change
from one substance to another and this is respenédr the continuity between the two
substances and this is the prime matter, whichure potentiality. That is to say that, prime
matter is the potentiality to receive different néarms. Put in other words, that is the
potentiality to become anything. Prime matter cdrexist on its own but can only exist with a
substantial form, which is that which makes a thariat it is. We should equally note that prime
matter and substantial form cannot be separatedpas can exist without the other. Prime
matter is not determinate; it is totally indeteratm as it is just the potentiality to receive any
form, hence it is only the substantial form thakesa thing what it is, a particular kind of thing,
but it does not make a thing an individual thingg &o the principle of individuation according
to Aquinas, is prime matter assigned by quanthwat is, prime matter in need of matter and
form.

Aquinas did not agree with Bonaventure’s idea tbath material and spiritual

things/beings are composed of matter and form,heumaintained that matter and form are
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compositions of only material things/beings, wisfaritual beings like angels are not composed
of matter and form, but are pure form without matt&his doctrine, however, is known as
hylemorphism, which could be traced back to the thoughts ofsthtle. This doctrine raised
guestions on the existence of angels, but Aquirddshthat the existence of angels could be
proved, and feels that the hierarchy of being wauddl be complete unless we agree on the
existence of angels, which would subsequently lerithgg gap between human beings and God.
In the hierarchy of being we have inanimate or pigdeings, which are the lowest kind of
beings, followed by organic beings, that is, seypdmings, which are animals higher on scale,
and higher still are the human beings, who arematicorporeal beings. Then, at the top of this
hierarchy we have God, who is the Absolute beinge @ct without matter or potency. Aquinas
went further to opine that the gap between man sthetual-corporeal being and the infinite
spirit, God, is such that we have to definitely poge that there exist other beings, higher than
man but finite spirits without matter, and he caliese angels, hence following the above, he

gave a rational basis for the Christian beliefngels.

Activity 6.1

Take a moment to reflect on what you have readsdfased on your learning experience, and
knowing that St. Thomas Aquinas’ philosophical thiots are broad, can you note what is
considered his greatest achievement in the follg®in

Christianizi Explaining

Doctrine on

ng Change in Change
Aristotle’s Ten
Philosophy Categories

Disagreemen
t with
Bonaventure

Synthesizing
Philosophy
and
Theology

Fig. 6.2: A Flow chart on the thoughts of St. Aqasn
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For Aquinas, in all finite beings, essence andtexice are not the same, thus they are not
identical. The essence and the existence of fleiegs are distinct, for they all receive their
existence from outside and because of that thegya@traecessary beings. He holds that it is only
in God that essence and existence are identicgade die is the necessary being whose very
essence involves existence. Therefore, all fibgmgs are contingent beings; their existence is
not necessary, since their essence does not inesigtence. (The essence of a being is that
which makes it what it is — different from othem#és of things/beings). More on this is

represented in Box 6.1.

Box 6.1: Aquinas on Essence and Existence

The essence of corporeal beings is the substasdeisa
composed of matter and form, while in terms of irtenal
being, the essence is the form alone, without matiece they
are not composed of matter and form. Howeverfdhewing
points should be noted:

* He sums up saying that existence is determined by
essence, since a being can only exist accordiitg to
essence.

¢ He also holds that although essence and existeace a
distinct in finite beings, they are inseparable tfere
can be neither essence without existence nor existe
without essence.

Summary of Unit 6

In Unit 6, you have learned that:
1. Aquinas tried to show that the dictates of reasorepresented by Aristotle and those of faith
were compatible in the areas in which they intdrsec

2. His great achievement lies in the fact that he dhotiogether into a formidable synthesis the
insights of classical philosophy and Christian tbgg.
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3. Furthermore, in his potency and act doctrine, Agsiimaintains that any being that is subject
to change, that is, any being that is subject teeld@ment or improvement is made up of
potency and act.

4. Even though his views were not readily acceptekisndays, because of the large challenge
they posed to the already established Augustini@oldgy, he later became the official
theologian of the Catholic Church.

Self-Assessment Questions (SAQSs) for Unit 6

Now that you have completed this study session,capuassess how well you have achieved its
Learning Outcomes by answering these questions.cdowcheck your answers with the Notes
on the Self-Assessment Questions at the end oMbdule.

SAQ 6.1 (tests learning outcome 6.1)

Why is St. Thomas Aquinas otherwise known as “thgetic doctor”?

SAQ 6.2 (tests learning outcome 6.2)

In his career as a theologian, what is the greatdsevement of St. Aquinas?

SAQ 6.3 (tests learning outcome 6.3)
What is the basis for the disagreement betweenmaguand Bonaventure?
SAQ 6.4 (tests learning outcome 6.4)

In his doctrine on the hierarchy of beings, Aquiteked about the Absolute being, who
is the Absolute being?

Notes on the Self-Assessment Questions (SAQs) famitb

SAQ 6.1:This title was given to Aquinas when he becameoffieial theologian of the Catholic
Church.

SAQ 6.2: The great achievement of St. Thomas Aquinas watshih synthesized the insights of

classical philosophy and Christian theology.
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SAQ 6.3: Aguinas disagreed with Bonaventure that both nedtend spiritual beings are
composed of matter and form, but he maintained tmatter and form are

compositions of only material beings.

SAQ 6.4: The Absolute being, for Aquinas, is God who isuaiepact without any mixture of

matter or potency.
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Unit 7 Aquinas on the Existence of God
Expected duration: 1 week or 2 contact hours

Introduction

In this lecture, you shall learn about St. Aquinagjuments for the existence of God; Aquinas
gave five arguments, which are nowadays seen asfspfor God’s existence. Contrary to
Anselm who began his proof with the idea of a perbeing, that which nothing greater can be
conceived — which he calls God — Aquinas claimg #ihknowledge must begin with our
experience of sense objects. Instead of beginnitigimnate ideas of perfection, he rested all his
five proofs upon the idea derived from a rationadlerstanding of the ordinary objects that we

experience with our senses.

Learning Outcomes for Unit 7

When you have studied this session, you shouldleeta:

7.1 State what concept Aquinas used to explaifirsisproof on the existence of God (SAQ 7.1)
7.2 Describe the view of Aquinas on the causelgdafection in all created things (SAQ 7.2).
7.3 State who Aquinas regarded as the unmoved niSy€p 7.3).

7.4 Describe Aquinas’ position on the source ohatinan knowledge SAQ 7.4).

7.5 State the two prominent features that run thinoiquinas 'five proofs for God’s existence
(SAQ 7.5).

7.1 Aquinas’ Religious Philosophy
7.1.1 Aquinas’ Arguments (Proofs) for the Existencef God

Aquinas’ first proof of the existence of God wasmbastrated with motion. He starts by saying
that we are certain, because it is evident to emsas, that in the world some things are in
motion, and that it is equally clear to us that telar is in motion was set on motion by another,
that is, was moved by something else. Furthermeohgn something is at rest, it will never
move until something moves it, and so, when a thingt rest, it is potentially in motion.

Motion is the transformation of potentiality to aality, for motion occurs when something
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potentially in motion is moved and it is then adiuan motion. He further holds that nothing
can be transformed from a state of potentialitysbynething that is also in a mere state of
potentiality, hence, something actually moving n®wething in potentiality. In other words,
nothing can be reduced from potentiality to actyadxcept by something in a state of actuality.
Also, what is actually at rest cannot be simultars&pin motion, and so, whatever is moved
must be moved by another. But then, for Aquinfasiei are to account for motion, we cannot do
that by going back in an infinite regress, for awvd seem that all are potential movers, but there
must be an unmoved mover, who is actuality itsetf that is God. Making this point clearer he
says: “There must therefore be a Mover, who ig ablmove things but which does not itself
have to be moved.” This Mover, according to Aqujna$sod.

o0 Tope is worried about the idea of proof that isyyerominent in Aquinas’ philosophy.
He is a lawyer who believes that for anything todoasidered as a proof, it must be
material evidence — something tangible. So now Twpats to know if Aquinas’ own
proofs are of this material kind. How would youpesd to him?

» The type of proofs being referred to in Aquinasigdophy is not the material kind.
Rather, it simply refers to certain arguments/viefered as reasons for something to

be- in this case, reasons offered to argue foexistence of God.

In his proof from efficient cause, Aquinas holtsitt we experience different kinds of
effects and in every instance we assign an effici@use to each effect. He says that the
efficient cause of the statue is the work of thaelgor, and if the activity of the sculptor is
removed, we will not have the effect which is thatge. There are various efficient causes
traceable as regards the sculptor, for instaneepénents of the sculptor are his or her efficient
cause, and also, the workers in the quarry areetfieent cause of this particular piece of
marble’s availability to the sculptor. These paiotthe fact that there are limitless efficient
causes, since sculptors do not cause themselvestates do not cause themselves either.
Since nothing can be prior to itself, a causeiisrgo an effect, its prior cause must have its own
cause and since we cannot continue to go this Aayinas points that there must then be a first

efficient cause, to which everyone gives the namod.G

However, this led to his third proof from necessaeysus possible being, and he says
that in nature we find that things are possiblbeé@nd not to be, such things are for him possible

74



or contingent because they do not always exisy;, #8ne generated and are corrupted. There was
a time a thing (an object) is not in existence aen it comes to existence, it is still possible
that at a point it will cease to exist. This metret all possible beings at one time did not exist
will exists for a time, and will finally pass ouf existence. When possible things come into
existence, they beget other things, as seen imgsab®aring children. Aquinas believes that
possible beings do not have their existence in sedves or from their own essence and that if
all things were only possible things, then at dneetthere was nothing in existence. Also, if
there was a time when nothing existed, then notbmdd start to be and even now, there would
be nothing in existence, because that which doesxist begins to exist only through something
already existing. And if this is so, Aquinas cartgs that we must therefore accept and admit
the existence of a being having of itself its ovatessity, and not receiving if from another, but
rather causing in others this necessity. Thisd&what all men speak of as God.

Next in Aquinas’ argument for the existence of Giedproof from the degree of
perfection. He says that in our experience we @intithat some beings are more and some less
good, some true and noble. These and other waysngbaring things are possible only because
things resemble in their different ways, somethimat is the maximum. He further maintains
that, there must be something that is truest, isblaled best. By the same reasoning, since it can
be said about things that they have more or lesggber a lower or higher form of being, as
when we compare, let’s say, a stone with a ratioresdture.

Aquinas then argues that there must be somethiighws to all beings the cause of
their being, goodness and every other perfectibat ts to say that, there is cause for the
perfection which exists in created things and thieere must be one responsible for all these
perfection in created things and this we call Gdéinally, on proof from the order of the
universe, Aquinas says that it is obvious thatgsjrsuch as, parts of the natural world or parts of
the human body, which do not possess intelligebekave in an orderly manner. That is, they
act in a special and predictable ways to achievmioeends or functions as the case may be;
their actions are orderly and this makes for oidethe universe, take for instance, the orderly
rotation between night and day. These things raetligently and lead to an orderly universe
and based on this, Aquinas concludes that thestsean intelligent being, by whom all natural

things are directed to their ends and this beingcélés God. Thus, Aquinas concludes his
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argument for the existence of God, leaving us witb principle features, which ran through in
all his five proofs, which are the foundation oétfive proofs in sense experience and the grip
upon the idea of causality. However, versions guidas’ arguments from cosmology and
ontology are still relevant and accepted by theh@lat Church even till date, though modern

philosophers have almost rejected all the five watysquinas.

Activity 7.1

Take a moment to reflect on what you have reacdisdfased on your learning experience, and
knowing that Aquinas offered five basic proofs tgue for the existence of God, in the spaces
provided, try to write down a summary of the five@fs. Can you?

Proofs What do you know about the Proof?

1.Argument from motion

2. Argument from Efficient
Causes

3. Argument from
Possibility and Necessity

4. Argument from Gradation
of Being

5. Argument from Design

Fig 7.1: An exercise on the basics of St Aquinaguenents for the existence of God

7.2 Agquinas on Man’s Knowledge of God

Aquinas goes further to comment on man’s knowleolig&od; he looks at it from the
conclusion derived from natural cognitive facultiggich is the senses and reason of secular
philosophy, as well as conclusion gotten from devirevelation, which is the faith of divine
theology. He maintains that the above are two igdiyeautonomous ways of looking at the
same reality, which is God. Our natural cognitwaorks from below to know God, through his

effects as the creator of the universe on the omedhand divine revelation, which is
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supernatural cognition, works from above to knowd@s cause, on the other hand. The above
idea of Aquinas readily brings to mind that faithdascientific knowledge (reason) are sharply
distinguished, not by object, but by method. HElsdhat the two are cognitive processes which
involves the assent of the intellect to truths; Wwhbereas, faith requires the addition of the wnill i
order to believe truths with certainty, scientiticowledge requires no such application since the
intellect sees truths immediately, intuitively aigaes in a valid way to establish truths from

intuitively known premises.

7.3 Aquinas on the Source and Nature of Human Knowdge

Nevertheless, Aquinas agrees with Aristotle tHahthaman knowledge is gotten from
sense perception and that there is nothing inrttedlect which was not first in the senses, since
God transcends perception and the range of humaerierce, it obviously follows that we can
never know positively what God is, that is, we caver have knowledge of his essence or
nature in a positive way, and so, we can never kwbat God is but we can only know what he
is not. We can therefore approach the knowledgeanf by removing from the concept of God
certain elements that are features of creaturegangemove from the concept of God elements
of corporeality, limitation, potentiality, mutaliyi imperfection among others, by doing this, we
can get nearer to forming the correct idea of Gadlwe can never come to the knowledge of his
true nature. We can say that God is not corponmeal, material, not limited, he has no
potentiality, does not change, has no imperfechod these are indications that God is an
immaterial or spiritual being, who is infinite ammutable, not composed and not subject to
space nor time. He cannot be located spatiallyrent absolutely perfect. Aside the negative
ways of forming right ideas of God, we can as vaglproach the idea of God through positive
ways, that is when we get the idea of God throwggtam positive attributes which are shared in
a limited way by creatures, but its fullness isfdun God. Such attributes as justice, wisdom,
life, beauty, goodness, power, being, among mahngrst These attributes are predicated of God

and they are divine, but shared by human beindimited and imperfect way.

From the above, it is established that creatureda@ing, but in the real fact God is Being
itself. God does not simply have life just as hanb&ings but he is life itself, he is also not
simply just but he is justice itself, not good lysodness itself and so it is for all other divine

attributes. Hence, God is the infinite source lbttese attributes reasoned Aquinas. He does
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not simply have them; they are identical with hesnlg. Based on the fact that the idea of being
is the one we know from experience, also our idegamdness is the one we know from

experience, that is, human goodness. This aptdiedi the positive attributes that we predicate
of God'’s being, and so what do all these mean wieapply them to God? Does applying them
to God mean the same thing as when applied to hioaimgs? Do these concepts have exactly
the same meaning when predicated of God as they\when predicated of human beings? This
problem led Aquinas to assert that they do not lexaetly the same meaning, while maintaining
that there are three kinds of predications: unilya@alogical and equivocal predications. These
are three ways of saying the same thing about tmae people (or things) or three ways a

concept can be predicated of two or more peoplé(ngs).

When we talk of univocal predication, the sameandhis predicated of two people in
exactly the same way and with exactly the same mgan For instance, the word die is
predicated of both a king and a slave univocallgemwwe say that a king dies as well as when
we say that a slave dies. In this case, the waiel is seen exactly the same way and having the
same meaning in both the instance of the king ainthe slave. But then, in analogical
predication, Aquinas maintains that it is basediomlarity between the two persons or things to
which a concept is applied. For instance, whes $aid that a person is healthy and that a food
is healthy, the word healthy is not used in exatity same way and does not have exactly the
same meaning. Same is the case when we talkreferto people as human beings and also say
that God is a being, the word being is not exdeflying the same meaning in the two instances;
hence, it is not the same way man is a being tlogk i€ also said to be a being. The similarity
and the difference are reflected in analogical joegtbn, and so analogical predication implies
that there is similarity and difference in a waynte or words are applied to two persons or
things. Thus, the attributes predicated to botld @ad man is analogically predicated. Finally,
on predications, Aquinas says that the same wordpied to two persons or things in
completely different way, with completely differemteaning in equivocal predication. For
example, when it is said that a ball is used togiede a kind of dance and also to designate the
round object played in a football game. Anothestance is the case of a bat, which is used to
designate an animal the flies as well as the ingtnt used for playing table tennis. We can see
that there is no similarity between the two thiegber bearing ball or bat, and they do not have

the same meaning in their different applicatioriSollowing the three predications, Aquinas
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holds that when we apply the same words or condept®th God and human beings, we are
neither doing so univocally nor equivocally, butakmgically, hence the attributes that are
predicated to both God and human beings are ptedi@nalogically. In other words, there is
similarity and dissimilarity in the way concept® applied to both. Although man is similar to
God in some measures, but then, man’s likenes®tbi$san imperfect one, and so there are lots

of differences in the way concepts are applied@d &d human beings.

We have looked at the attributes of God and howmdr beings share some of these
attributes in an imperfect way and so Aquinas shgshaving been created, every creature has a
relation to God and this relation is that of depama. God created all things out of nothing and
not out of pre-existing material. The imminent sfien becomes: why did God create, since he
is infinite and needs nothing and so has nothingam from creation, creatures as they are
cannot add anything to God’s being, his happinkssperfection, or even his glory. In an
attempt to answer this question, Aquinas maintdias God created in order to communicate his

goodness to other beings.

Box 7.1: Aquinas on what God can and cannot do

Aquinas believes that God can do all things becéases
omnipotent, but points out immediately that Godnzardo
what involves a contradiction because what involeep
contradiction is not something, but it is nothindt is
however, important to note that:

e Aquinas distinguishes between physical and m¢ral
evils, insisting that physical evil is part of theder
of the universe while moral evil is due to ma
misuse of his freedom which is itself a good thing]

* To be free implies the ability to choose good at ¢v

S

and to remove one would implicate the removalf of
the other and that would ultimately mean remova] of

human freewill.
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Furthermore, on the question of why did God notaeeevil in the world, since he can do all

things, Aquinas says that evil is not somethingtp@s but it is a negation, a privation of good.

Therefore, evil was not created and could not kated by God, since it is not a positive entity.
We can say that God permitted evil because of tusl gt accompanies, that is to say that, the
possibility of evil is tied up with the possibilitgf good. We can then say from the above that
man’s capacity to feel pain is bound up with hipazty to feel pleasure and so, if the capacity
to feel pain or suffering were removed, then theaciy to feel pleasure would also be removed,

for both are from man’s sensitive nature.

Summary of Unit 7

In Unit 7, you have learned that:

1. Aquinas’ first proof of God’s existence was demaoaustd with motion.

2. From his proof of efficient cause, Aquinas maingdinat there must be a first efficient cause
to which everyone gives the name God.

3. In demonstrating the existence of God, Aquinas ddésem on his analysis of sense objects,
as well as, upon his idea that the existence cetlubjects requires a finite series of causes
and ultimately, a first cause, which he calls God.

4. For him, motion is transformation of potentiality actuality; in this sense, there must be a
Mover who is able to move things but does notfisale to be moved. This Mover, he calls
God. Another argument for God’s existence is fraagrde of perfection.

5. Aquinas maintains that the major feature of allsgeobjects is that their existence requires a
cause and so by the light of natural reason, ttefl@ct knows by experiencing events. Thus,

that for every effect there must be a cause, aadnibthing comes from nothing.

Self-Assessment Questions (SAQSs) for Unit 7

Now that you have completed this study session,capuassess how well you have achieved its
Learning Outcomes by answering these questions.cdowcheck your answers with the Notes
on the Self-Assessment Questions at the end oMbdille.

SAQ 7.1 (tests learning outcome 7.1)

St. Aquinas’ first proof was demonstrated with vihat
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SAQ 7.2 (tests learning outcome 7.2)
According to Aquinas, what is the cause for thdqmion which exists in created things?
SAQ 7.3 (tests learning outcome 7.3)
Who does Aquinas refer to as the unmoved mover?
SAQ 7.4 (tests learning outcome 7.4)
For Aquinas, all human knowledge is derived fromatvource?
SAQ 7.5 (tests learning outcome 7.5)

What are the two prominent features that run thihoiguinas’ five proofs?

Notes on the Self-Assessment Questions (SAQs) famitJ/

SAQ 7.1:Motion

SAQ 7.2:God

SAQ 7.3:God

SAQ 7.4:1tis derived from the senses.

SAQ 7.5:i. foundation of the five proofs in sense expereen

ii. The grip upon the idea of causality
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Unit 8 Other Teachings in Aquinas’ Philosophy

Expected duration: 1 week or 2 contact hours

Introduction

In this lecture, you will learn more about the pkibphical teachings on Aquinas. Thus we will
continue our discussion of Aquinas by looking & t@achings in the areas of epistemology or

theory of knowledge, politics and morality.
Learning Outcomes for Unit 8
When you have studied this session, you shouldleeta:

8.1 Describe Aquinas’ unique conception of man (SAD.

8.2 State what Aquinas says give human beingsapahility to contemplate God (SAQ 8.2).
8.3 Describe Aquinas view on the mind acquires Kedge (SAQ 8.3).

8.4 Describe what, for Aquinas, is the highest gilmosanan (SAQ 8.4).

8.5 Describe how Aquinas conceives of a State (8&)

8.1 Aquinas’ Philosophical Teachings

8.1.1 Aquinas’ Conception of Man

Aquinas had a distinctive conception of man. Hesghgt man is a physical substance; this was
unique because he insisted upon the unity of hunaémre. Man is a unity of body and soul,
therefore, without the soul, the body would havdoran and, without the body, the soul would
not have its required organs of sense, through twtocgain its knowledge. Aquinas further
maintains that as a physical substance, a persmeomposite of soul and body. The soul is the
form of the body; the unity that exists betweengbal and the body is not accidental as seen in
the Platonic idea but it is a substantial unityattfs, the unity between them is that between
matter and form, making the two constitute one iadifentity, each compliments and is
complimented by the other. Worthy to note is thet that Aquinas did not follow Aristotle to
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conclude that none (soul/form and body/matter) esist without the other and that the soul
therefore perishes with the body at death. He taims that the soul is immortal, that at death it

is separated from the body and continues to live on

Aquinas notes that animals and plants have soli, the soul of a plant performs
vegetative functions, that is, it has the capaoftgrowth, nutrition and reproduction. The soul
of an animal has the power of sensation and locmmotvhile the human soul has all the above,
including the power of intellection and thought.ong& of the powers of the soul cannot be
exercised without the body, and these are thossdhleshares with plants and animals. The soul
can exercise the power of intellection on its owithaut the body and that is why the soul can
continue conscious life after it is separated fittin body. But Aquinas holds that the angels are
pure intelligence and that they have no bodiesenBliough human beings are rational creatures,
their special attribute Aquinas says is to exigt amction as persons only when unified as body
and soul. Since it is the soul that confers upgeison bodily form, it equally gives a person
life, as well as understanding and other specigsighl functions. The soul equally accounts for
humanity’s capacity for sensation and the powersntéllect and will. More than these,
humanity’s highest capacity is located in the ietl and this makes human beings rational

animals, giving them the means and ability to attae contemplation of God.
8.2 Aquinas’ Epistemology

On the problem of knowledge, Aquinas was impresga the answer Aristotle gave to
those who doubted that human the mind could araiveertainty on any subject; hence he
followed his theory of knowledge. Aquinas accepfatstotle’s approach, opining that the
human mind knows what it does through its confrbmtawith actual concrete objects. The
mind is therefore, able to grasp what is permaanentstable within sensible things. When we
sense things or persons, we know their essenced; w&now about them, given the fact that
they are in flux, is that they are either moreessla tree or a man, but we are not in doubt about
what they are. It was Aquinas’ view that therelddae no knowledge without sense experience,
for nothing could be in the intellect that was fit in the sense. According to him, the intellect
sees the universal in the particular thing; it edads the universal from the particular. The mind
does not possess any innate ideas, but is rathpotentiality to knowledge. Unlike angelic

intelligence, the human mind, set in the compasitsoul and body, has as its natural object of
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knowledge the essential properties of physicalghirin this way, Aquinas does not base the
truth of knowledge on certainty, on a subjectiv@pdsition (as Augustine did), but he bases truth

on the evidence of being, on an objective condition

0 Uche is someone who believes that human knowlesigemething that lies within. He
claims that the knowledge that he loves his wifevithin him so no other person can
know about it except himself. In the light of Aqas) view on knowledge what can you
tell Uche?

* You should tell Uche that his own perspective oman knowledge contradicts that of
Aquinas. Rather than basing the truth of knowledgesubjective dispositions, Aquinas
holds that the truth knowledge is something thawviihin the purview of an objective

condition.

Noteworthy is the fact that Aquinas is of the opmithat man’s knowledge, with the exception
of the revealed knowledge, is completely the wdrknan. In other words, there is no role played

by the divine illumination (postulated by Augusfime the acquisition of ordinary knowledge.
8.3 Aquinas on the Idea of the State

Aquinas also ruminated on the idea of the state.s&ys that the state is a natural institution and
that it is derived from the nature of humanityisltvorth mentioning that Aquinas was following
the political theory of Aristotle and subsequentgk the phrase that man is by nature a social
animal. It would be recalled that Aristotle suppashat the state could provide for all the needs
of humanity because he knew only of the naturatleed humanity. On the other hand, Aquinas
believes that in addition to the material of natum@eds, humanity also has a supernatural end,
but it is not the function of the state to dealhwthis ultimate end, but the church directs
humanity to this end. Furthermore, he maintaias the state is willed by God and has its God-
given function. He did not believe like Augustitigat the state is a product of people’s
sinfulness but says that even in the state of ienoe human beings would have lived in society.
Even then, a common life could not exist, unlegsdtwas someone in control, that is, someone
to attend to the common good. According to Aquirthe primary function of the state is to
serve the common good by keeping the peace, oiggnihe activities of the citizens into

harmonious pursuits, providing for the resourcesustain life, as well as preventing as possible
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as it can, obstacles to the good life. Aquinagestéurther that the state is subordinate to the
church, even though he did not consider the chasch super state, he saw no contradiction in
saying that the state has a sphere in which itahlegjitimate function and so autonomous, and
that at the same time, it must subordinate iteethé church, because there are aspects of human
life that bear upon humanity’s supernatural endth&ostate should in no way frustrate human
beings’ spiritual life.

It must be noted that Aquinas is not in any wayirgathat the church should challenge
the autonomy of the state; he says that the statwti absolutely autonomous, because of the
spiritual dimension of human beings and hence lis te state a perfect society. The spiritual
end of humanity cannot be achieved by mere humavepdbut by divine power and so this
ultimate end, even though it is achieved througkindi power, the state must recognize this
aspect of human life. We are not saying that tta¢esshould become the church but the
sovereign should order these things which lead @avénly beatitudes and prohibit there
constrains as possible as they can. Just asateerates the behaviour of its citizens through the
agency of law, the state is in turn limited by thquirements of just laws, as it is not intended to
make laws arbitrarily, but must make them under itifience of the natural law, which is
humanity’s participation in God’s eternal laws. eTlaw makers in a state have authority to
legislate from God the source of all authority aareé responsible to God. Therefore, if the
sovereign decrees an unjust law by violating Gatitsne law, the law must not be observed
reasoned Aquinas. More than these, Aquinas sajsthle proper effect of law is to lead it's
subject to their proper virtue, to make those tmmhthe laws are given good. That is to say

that, the effect of law is to make human beingsdgoo
8.4  Aquinas on Ethics

Aquinas’ contribution in the area of ethics is pggiolus. In Thomistic ethics, Aquinas basically
built upon Aristotle’s theory of ethics, even thbugith a Christian orientation. He considered
ethics or morality as a quest for happiness — G@thile Aristotle was talking of intellectual
contemplation of God, the unmoved mover, Aquinagterad on the beatific vision of God in
heaven. The highest good for man, for Aristotléhis philosophical contemplation of God by
philosophers here on earth, but for Aquinas ihesmystical contemplation of God in heaven by

anybody who has lived a good life on earth, hereeessitating his idea on morality. Aquinas
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agrees with Aristotle that virtue is a mean, tisatitilies between two extremes, and that it is a
habit formed by repeatedly and persistently perfogthe same kind of good actions. Aquinas
argues that there is a double level of moralityesponding to a person’s natural end and to his
or her supernatural end. Furthermore, he opinssntiorality is majorly the function of reason;

this is so because human beings are rational baimgissequel to that, moral beings. Animals,
on the other hand, he says are amoral becausatéeot rational. Aquinas went on to make a
distinction between practical and speculative latt$; practical intellect has a duty to guide and
direct human behaviour towards good and away frei) while the function of speculative

intellect is abstract reasoning, as in metaphysineghematics, as well as logic. Right reason is
therefore the moral standard, which is to say thase actions that conform to right reason are

good, while on the contrary, those that are opptseight reason are evil actions.

Activity 8.1

Take a moment to reflect on what you have read sdf@sed on your learning experience and
understanding of Aquinas’ Ethics, what would yoassify as the highest good for man in what
follows?

Limitless Happiness

G’n BeSﬁD

Contemplation of
God

A good Moral Life

Fig 8.1
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Furthermore, Aquinas maintains that freedom ofwtileis a necessary presupposition of
morality; this is so because if the will is notdrehen we cannot account for moral responsibility
for actions, and so how would we reasonably blgm@jsh, praise, or even reward people for
their right or wrong actions, if they were not agtifreely. Following the necessity of freewill,
Aquinas says that determinism, denying human freedamoves the basis of morality, but we
should hold and maintain that the will is free dhdt human actions are free actions as well. A
free action is a voluntary, as well as a consciactson, that has its source within the agent
himself or herself, and so the doer of a voluntaton must know what he or she is doing and
must be from the person’s free decision and noeucdmpulsion. Thus, an action performed
out of ignorance for Aquinas is not voluntary, man forced actions be voluntary. He further
distinguishes between the role of the intellect rad of the will in human actions. The role of
the intellect he says is to enlighten and illuménam action before it is done, that is, it enligiste
examines the action and gives approval or disagpraithe action. On the other hand, the role
of the will is to execute an action in line withetkenlightenment, approval or disapproval given
by the intellect, and so, the will is always supgabso be guided by the intellect. However, there
are four things to consider before we can be in@gosition to make moral judgment about an
action. They are: we must consider whether themetas voluntary, the specific nature of the
action, the intention of the action, as well as ¢lreumstances in which the action was carried

out.

Human beings have an innate and natural dispositigrasp the fundamental principles
of morality, the human nature means that humangsemust act in one way or the other.
Aquinas says that we grasp and know the fundamariedl principles by intuition and that the
capacity of this intuitive apprehension is naturalhuman beings and is callesgnederesis.
Also, bysynederesis we know that certain kinds of action are rightvwong. It is the conscience
that applies this knowledge to the particular actie intend to perform in a given situation, in
order to see if the proposed action, given theasita, falls within the category of right or wrong
actions. Having done this, the conscience comesitipa decision as to if the proposed action
should be performed or avoided. Even though thes@ence can be wrong in making the
decision regarding the rightness or wrongness o&daion, Aquinas insists that the judgment
made by the conscience should always be obeyed.aRliureings should not go against the

conscience for “every conscience, whether rightvorng, whether it concerns things evil in
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themselves or things morally wrong, whether it @ne things evil in themselves or things

morally indifferent, obliges us to act in such ayntlat he who acts against his conscience sins.”

We should recall that morality as Aquinas vieweds inot an arbitrary set of rules for
behavior; the basis of moral obligation is foundstfof all, in the very nature of humanity.
Various inclinations are built into the human netusuch as the preservation of life, the
propagation of species, and because of the fattptiaple are rational, the inclination towards
search for truth, hence, the basic moral trutloidd good and avoid evil. However, to ensure
order in the society human laws are formed for pneper direction of the community’s
behaviour. The moral law is founded upon humamneathat is, upon the natural inclinations
towards specific modes of behaviour, and upon dasaon’s ability to discern the right and the
proper course of conduct. Human nature has cexharacteristics and so the rules for
behaviour that corresponds to these features dleddaatural laws. Aquinas reasoned that
humanity’s existence and nature can be fully urtdedsonly when seen in relation to God. The
natural law must be described in metaphysical &edlobgical terms, just as the Stoics and St.
Augustine did. For Aquinas, law has to do withs@a and so the rule and measure of acts is the
reason, this is because it belongs to reason &otdér person’s activity towards his or her end.
Law consists of those rules and measures of huetaraad so is based on reason and the natural

law is dictated by the reason.

Furthermore, Aquinas argues that since God istbator of all things, human nature and
the natural law are best understood as the praduébd’s wisdom or God’s reason and on this
backdrop, he distinguishes four types of laws. riigtlelaw refers to the fact that the whole
community of the universe is governed by divinesoga Thus, eternal laws are laws of God, the
creator of all things. Natural laws for Aquinasnsist of that portion of the eternal law that
pertains to people. The participation of the edktaw in the rational creatures is called the
natural law, the natural law is nothing else tHaaational creature’s participation in the eternal
law. It is also fitting to reiterate at this junoe that the basic precepts of natural law are the
preservation of life, propagation and educatiofépring, and pursuit of truth and a peaceful
society and so, the natural law consists of braaeeral principles that reflect God'’s intervention
for human being in creation. The third type of l@whe human law, which refers to the specific

statutes of government; they are derived from theegal precepts of natural law. From the
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perspective of natural laws, the human reason néedproceed to the more particular
determination of certain matters and these pasdicdéterminations, devised by human reason
are called human laws. Aquinas maintains that \ghegs a rule the character of law is its moral
dimension, its conformity with the precepts of matdaw, as well as its agreement with the
moral law. Nevertheless, Aquinas holds that evempndn law has just so much of the nature of
law, as it is gotten from the law of nature. Hethier adds that if it deflects from the law of

nature at any point, it is no longer a law but evpesion of law.

For Aquinas, it is necessary that besides the alaéund the human law, human beings should be
directed to the supernatural end by a law givesby — hence, the divine law. The divine law
Aquinas says is available to people through rei@iaand is found in the scriptures. It is given
to humanity through God’s grace and not human reasoensure that all people know what
they must do to fulfill both their natural end asdpecially their supernatural end. Aquinas
maintains that there are some differences betwagtai law and divine law. For him, natural
law represents humanity’s rational knowledge ofdhed, by which the intellect directs the will
to control humanity’'s appetites and passions, wtlike divine law comes directly from God
through revelation. Whereas natural law leads petipfulfill their natural end by achieving the
cardinal virtues of justice, temperance, couragel prudence, divine law is a gift of God’s
grace, whereby people are directed to their supamadaends, having obtained the higher or

theological virtues of faith, hope and love.

Box 8.1: Aquinas on the Character of Law

Aquinas says that this law is to direct human beiogheir
proper end, since they are ordained to an enceofait
happiness, along with temporal happiness, so thest be a
law that can direct people to that supernaturalltimate end.

It is important to note that:

* He denies the character of law to a command of a
government that violated the natural moral law

* He also holds that such a command should not be
obeyed, as we ought to obey God, rather than humgn
beings.
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Summary of Unit 8

In Unit 8, you have learned that:

1. Aquinas had a distinctive conception of man, as$ wiach is a composite of soul and
body.

2. he did not follow Aristotle to conclude that norsml/form and body/matter) can exist
without the other that the soul perishes with tlgybat death. For him, the soul is
immortal and is separated from the body at deatihcantinues to live on.

3. In the area of knowledge, he maintains that theyeldc be no knowledge without
experience.

4. In politics, he asserts that the primary functidrnihe state is to serve the common good
by keeping the peace, organizing the activitieshef citizens into harmonious pursuits,
providing for the resources to sustain life, ashasglpreventing obstacles to the good life.

5. In the area of ethics, Aquinas is of the opinioatthuman beings as rational beings are

moral beings. Hence the basic moral truth is tgaad and avoid evil.

Self-Assessment Questions (SAQSs) for Unit 8

Now that you have completed this study session,capuassess how well you have achieved its
Learning Outcomes by answering these questions.cdowcheck your answers with the Notes
on the Self-Assessment Questions at the end oMbdule.

SAQ 8.1 (tests learning outcome 8.1)
What makes Aquinas conception of man unique?
SAQ 8.2 (tests learning outcome 8.2)

According to Aquinas, what is that thing that makesn contemplates God?

SAQ 8.3 (tests learning outcome 8.3)

What is the opinion of Aquinas on how the mind ks8éw

SAQ 8.4 (tests learning outcome 8.4)
What is did Aquinas considered to be the highestigor man?
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SAQ 8.5 (tests learning outcome 8.5)

What is the definition of state offered by Aquinas?

Notes on the Self-Assessment Questions (SAQSs) famitB

SAQ 8.1: He considers man to be a composite being, physidadtance with a unity of body
and soul.

SAQ 8.2: 1t is the intellect which man has that makes gussible and it is what make human

beings rational.

SAQ 8.3: Aquinas is of the view that the mind knows throutth confrontation with actual
concrete objects and the mind is able to know vidigtermanent and stable within

sensible things

SAQ 8.4: The highest good for man, in the view of Aquiniasthe mystical contemplation of
God in heaven by anybody who has lived a gooddifeearth and this gave birth to

his idea of morality.

SAQ 8.5:According to Aquinas, the state is a natural tagtn which is derived from the nature

of humanity.
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Unit 9 John Duns Scotus
Expected duration: 1 week or 2 contact hours

Introduction

In this lecture, you will learn about John Duns t8sowho stands out to be one of the most
penetrating and influential figures of the Medié8aholastic age. He is best known for the
originality of his philosophical systems — one whis neither Aristotelian nor Augustinian. In
his system, Duns Scotus sought to overcome therambation between Augustinianism and
Aristotelianism, in other to reach a philosophgghthesis capable of reconciling the valid points

of Aristotelianism and Augustinianism.

Learning Outcomes for Unit 9
When you have studied this session, you shouldleeta:

9.1 State the three main sources of John Scotus the(@AQ 9.1).

9.2Describe the original contributions made by Johot&eto Metaphysics (SAQ 9.2).
9.3 State the principal theme of John Scotus’ Metamsy&AQ 9.3).

9.4 Describe what Scotus regarded to be the proper nad@ed (SAQ 9.4).

9.1 About John Duns Scotus

9.1.1 Background and Life of John Duns Scotus

Not so much is known about John Duns Scotus’ Hiewever, history and tradition holds it that
he was born at Maxton in Scotland, at the couRoxburgh, in 1265. As teenager he entered
and Franciscan Order, in the course of which wies tardained a priest. The decade between the
end of his novitiate and his priestly ordinatior281 - 1291) was spent in studying, at Oxford,
Paris and various other places. He completed hentdic formation with the studies of
“Trivium” and “Quadrivium”. After his ordination havas in Paris to perfect his theological

culture and to prepare for the achievement of ithes df “magister theologie”. In 1298 he was
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recalled to England to comment on tBemtentiae of Peter Lombard at Oxford and Cambridge.
His Oxford comment is called thieecturea prima and the one from Cambridge is titled the
Reprotatio cambrigiensis. He returned to Paris in 1301, where he re-comedkrdn the

Sententiae in his lectures — this commentary is entitled Reportata parisiensia.

During the conflict between Boniface VIII and Rpilthe Fair, Duns Scotus openly
supported the former. As a provocative reprisa, kimg forcefully interrupted his teaching by
ordering his return to England, where he taugt@dord from 1303 - 1304. In 1308, after brief
visit in Paris, he was invited by his superiorsthie Franciscamstudiorium in Cologne. A few
months after his arrival, in 1308, he died at the af 43.

Irrespective of the brevity of his life, Duns Scstliterary production was prodigious.
This production includes 26 volumes in the famouge¥ edition in which majority are the
commentaries on Aristotle and Peter Lombard. Hiscgral work, theOpus oxoniense, takes up
fourteen volumes in the Vives edition. TRpus oxoniense is Scotus’ definitive masterpiece.
Although not the immediate fruit of his teaching,s a systematic work which Duns Scotus
slowly composed and organized, by a collectiorhefliest of his lectures that proved his vitality
of thought. Due to his early and unexpected deatiotus left the work incomplete. The work
was completed by his disciples who, instead of ighbilg the manuscript of their master with its

missing and incomplete parts, attempted to prabenwork in its complete and perfect from.

9.1.2 The Sources of Scotus’ Thought

Three main sources influenced Scotus’ thought: #eustinian-Franciscan school, the

Aristotelian school (of Albert the Great and Thomagiinas) and the school of Avicenna.

i. From the Augustinian school, he adopted:
- The doctrine of the superiority of will over intedt.

- The doctrine of the plurality of forms.

il. From the Aristotelian school, he borrowed:
- The critique of the doctrine of “rationes seminals”

- The critique of the doctrine of illumination.
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- The negation of the possibility of “apodicticallgtoving creation in time.

iii. From the school of Avicenna, he imbibed:
- The doctrine that the concept of being is a unil’ooacept.

- The distinction between the necessary in itselfthed necessary in cause.

9.2 Scotus’ Metaphysics

The most original doctrines of Scotus’ metaphysies the univocal concept of being, “ecceity”,

and the formal distinction between essence andesxis.
1. The Univocal Concept of Being

Being is the object of metaphysics. Scotus seeasgbeot the being of the greatest perfection
(“esse perfectio omnium perfectionum”) of Thomasufkas, but the “ens commune”, or being
as the most common perfection, which precedes edetgrmination, including the division

between finite and infinite being. This being igdsa be predicable of all that is.

Being conceived in this form is univocal and isgicated in the same way of everything.
In all cases, being is said to mean the same thinegppposite of non-being. They reason by
which Scotus was led to a univocal predicationahd is theologically embedded. He holds that
if the predication of being is not univocal withspect to God and creatures, then creatures
cannot proceed to acquiring a possible and workiatdevledge of God. Although the concept of

being is said to be univocal, it is not a genusahse it surpasses all genuses.
2. “Ecceity

Unlike posited by Aristotle and Aquinas, Scotusdsahat individuality is not due to the quantity
of matter the individual has, but due to a paracdbrm, “ecceity”, which is superimposed on
the specific form. While this specific form is satd give the individual his specific

characteristics, the individual form gives him imdividual characteristics.

Each individual has his own individual form: Sdesahas Socratese-ness, Plato has

Plato-ness, Tunde has Tunde-ness, Chichi has @biEhiand Kunle has Kunle-ness, etc.
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3. The Formal Distinction Between Essence and Existenc

Duns Scotus does not see any real distinction lestvessence and existence, in the like of

Thomas Aquinas, but only a formal distinction. $satentified four types of distinctions:
- Essential distinction: between two essences (ddgat).
- Real distinction: between two separable thingsl(and body).

- Formal distinction: between two aspects of the sahieg which are defined in a

different way (divine attributes).

- Modal distinction: between the modes of the samalityuor perfection (for example,

between finite and infinite).

9.3 Scotus on the Existence and Nature of God

The principal theme of Duns Scotus metaphysic& asany other philosophers, is on the nature
of God. This was no different like in Aristotle, wis considered to be the father of metaphysics.
Scotus does not exclude the possibility of provimgexistence of God “a priori”, rather he holds
that Anselm’s ontological argument does not hawebative value, but only persuasive value.
Neither does he consider Aristotle’s argument ofemoent conclusive because, in his judgment,
the way of movement can at the most indicate at‘fidlotor”, but it does not demonstrate that
the first Motor must be infinite; while the philggacal concept of God is that of an infinite

being.

For Scotus, the only valid proof is based on diysdlowever, his proof is peculiar in
that it does not work from the phenomenon, from fet or secondary causes, in the likes of
Aquinas, but rather from “effectibility”. Therefaréis initial proposition is not that in the world
there is something produced or caused, but ratieee is something which can be produced. As
argued by Scotus, whatever can be produced canodage itself, much less can it be produced
by nothingness. Thus, it must be produced by anotied since one cannot regress to the
infinite, one must reach a prime cause. This proaase must truly be first in all the orders of

causality, not only efficient, but also formal afidal. According to Scotus, the simply prime
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agent cannot be caused. This is proved by thetlf@attthe effectively independent cannot be

produced.

0 Your neighbour, Mr Jones, is a very sceptical fellwho is opposed to the teachings of
John Sctous. Suppose he tells you that he doebatieve in God because we cannot
really say who produced God, what kind of respowselld you give to Mr. Jones

drawing insight from Scotus’ religious philosophy?

* A good response would be to say that God himseibtsa produced being because he is
the prime cause who produces everything that ewigksn the universe.

This is clear because if it were caused by virtuarmther or as effected by another, then there
would be either a process to the infinite, or aleiror the state of an ineffable independent
“effectivity”. That is, the prime consequence i®\ed that, if it is ‘ineffectible’, then it cannot
be finalized, because the final cause only causeause the cause metaphorically moves the
efficient cause to react, since the entity or thge does not depend otherwise on it, insofat as i
is first. Now, nothing is a cause for itself, excbpcause what is caused essentially depends on it
insofar as it is first. The other two consequentles, if it is ‘ineffectible’, then it cannot be ma
material or formed, are proved together becausd¢ewbais not the extrinsic cause of something
is not an intrinsic cause either, because of thusaldy of the extrinsic cause means perfection
without imperfection, while the causality of therinsic cause necessarily means an annexed
imperfection, and because the intrinsic cause risqgfahe caused. Therefore, the reason for the
extrinsic cause is naturally before the reasonhefintrinsic cause. Therefore, in negating the

former, one negates the latter.

Duns Scotus believes that we can attribute innablernames to God, however, the
proper one, that which belongs only to Him, whibhg best qualifies Him with respect to other
beings, is the name of “infinite being in act”.fact, we can reach many concepts proper to God
which do not belong to creatures, such as the gisoef all the simple perfections, in the
highest grade. The most perfect concept — theimnwehich we know God perfectly through

almost a description — is had by conceiving all @enperfections in their greatest grade.
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Nevertheless, a concept both the most perfecttachbst simple possible to us is the concept of
the infinite being. This is more simple than the@ept of a good being or a true being, or of any
other similar concept, because ‘infinite’ is not @most-attribute or passion of being, of he of
who it is predicated, but it expresses the intdnvgay of being of that entity. Hence when | say
‘infinite being’, 1 do not have a concept derivelinast accidentally from the subject or from
passion, but a concept pertinent in itself to thbjext, which exist in a determined level of

perfection, that is, the level of infinity.”

In addition to being infinite in the order of bgirScotus holds that God is also infinite in
the orders of knowledge and will. Hence infinity the order of will means that God is
supremely free, and hence that His will is not ssitated or subordinated to knowledge.
Therefore, Scotus hold that not even the eternsdddplace a limit on divine freedom. Hence
contrary to Thomas Aquinas who holds that the oofesreation and moral precepts given by
God to man depend primarily on divine wisdom, Ssdiate that these depend directly on divine
will. This follows that, if it is true that the werse has a rational order and answers to certain
and necessary rules, then these laws and thimaditip are the result of a preceding choice
whose foundation consists only in God’s omnipoteit Even the principle of good is not a
rule or norm of this absolute will; indeed, thigngiple is subjected to full divine freedom.
Everything that God produces is in itself good; amdtainly, it God would have wished to
establish a natural and moral order totally differfom what He created, then he would have
very well been able to do so. He also could havabéshed other laws, and other virtues and
sins if He had wished because the only criteriarttie justice of a law is its correspondence to

divine will.

With this vigorous affirmation of the primary ofillwover intellect in God, Scotus does
not wish to say that God acts arbitrarily, thatddeld change His decisions at His pleasure, and
that He could from one moment to another commamdradictory things. According to Scotus,
the primary of the will means that the will of G&lfree to determine the essence of a thing.
Still, once this has been determine the esseneetling. Still, once this has been determined,

God imposes laws which correspond to its nature.
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9.4 Scotus on Man and the Primacy of the Will
Prevalent in Scotus’ anthropology are elements oftételian provenance, inspired with
Platonic and Augustinian spirits. While the fornage predominant in the definition of man’s

general structure and his faculties, the latteridate the interpretation of human action.

Activity 9.1

Take a moment to reflect on what you have readaso Based on your learning experience and
understanding of John Scotus’ philosophical thasigtid you think the figure above depicts his notibn
man?
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Fig 9.1: Sowing the composite elements of manaeg to John Scotus

In the Aristotelian conception, Scotus holds thathuman person is a component of soul
and body. However, in the like of the Franciscadition who differed from Aristotle, Scotus
does not believe that the soul is the only fornthef composed being. Together with the soul
there is a “forma mixtionis” of the corporeal corsgmn. The immortality of the soul can only
be demonstrated theologically, while a cognitiorsifituality can be acquired working from the

operations of the soul. The non-extended nature thafught, self-consciousness, the
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indetermination of the intellect, and above all gteictural indetermination of the will, are the

most decisive arguments of the spirituality of soal.

As for Aristotle, Scotus holds that the intellacd will are the main faculties or potencies
of the soul. However, he refutes the thesis dejjitite two potencies as accidents of the soul. He
resolves the question by applying the principldosial distinction: intellect and will make up

one thing together with the soul, although theyfarmally distinct from each other.

The same is not true for the will, or the appdiitegood. Its essence is not to be defined
as “rational appetite”, but as “freedom”. Freed@munderstood as the intrinsic capacity of the
will to be the cause of the voluntary act. Every aither proceeds from nature (and is thus
necessary and obligatory) or it proceeds from thleand is hence free. Nature and will are the
two great forces which divide between them the #org of being. Only in God do they
coincide; in all other cases they are distinct. Manill is free regarding all particular goods, for
which the relation with the Absolute Good is notegsary. There is no necessary bond between
the absolute and infinite Good and any finite aadipular good. In this way, Scotus expresses
the thesis of the primacy of will with respect ke tintellect; only in this sense can his system be
labeled with the term “voluntarism”, as opposedthe “intellectualism” of the Aristoletlian-

Thomists.

Scotus’ primacy of the will over the intellect fandamentally motivated by three
fundamental premises: i. Christian Revelation, tasssed by St. Paul, states among all the
virtues, love supersedes, only love prevails; ni.the tradition of faith, as posited by St.
Augustine, strong emphasis has always been givahecoconcept of free will, which is the
foundation of merit and demerits; iii. Scotus coless the experience of human will placed in a

concrete situation, an experience interpretedyimt lof the preceding principles.

Thus, Scotus rejects the Thomistic position of imgikwvill a rational appetite, through
which nothing is willed if it is not first known.H e Thomistic orientation that places wisdom at
the centre of all human experience was also rejegigen that the intellect interests itself with
the universal, while the will is conquered by tiphere of concrete and particular things. Going
beyond the intentions of Thomas Aquinas, Scotusiseato these theses their ultimate

consequences. He does not see how they can betetogphout the negation of freedom.
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Should the intellect be a nature which under certanditions offers a necessitated expression,
in the same vein, the will as a rational appetgeecessitated by the structure of the intellect,
and hence freedom is lacking. In addition, the ralbsitess of intellective operations does not
indicate a greater dignity. Scotus’ ontologicalteys gives more importance to the particular, as

opposed to the universal (the doctrine of “haeasgjt

On these theses, the difference between ThomasSewtds is evident if taken to their
ultimate consequences. A Christian philosopher rdetes clearly the ultimate end; this
coincides with the essential and definitive relatfaccompanied by beatific enjoyment) with the
Absolute, God. For Aquinas, the encounter with Gades place in the beatific vision through
the intellect elevated by supernatural light, witie resulting joyous participation of the will. On
the contrary, Scotus accents the will, not conckiae the potency of the soul but as something
formally distinct from the soul, the means of enueu with God. This encounter is of two free
wills, on omnipotent, the other finite. Like in Aigas’ beatific vision which includes the
participation of the will, so Scotus’ voluntary enmter with God does not exclude the
participation of the intellect. Nevertheless, Sisostresses that there is no accidental mediation
between the soul and God, and that the soul itselirtually and structurally capable of union

with God. His views on the primacy of the will dtether captured in box 9.1 below:

Box 9.1: Scotus on the Primacy of the Will

In the exercise of freedom, humanity has the tdskeeing the
self from natural conditions in the exercise otftem, oriented by
the supreme principles of the laws manifested bg Gmself. It is
important to note that:

» Scotus affirms the absolute priority of the will avvthe
intellect.

» Scotus does not conceive the will and freedom aslyL
unconditioned and undetermined potency, since thesg
oriented towards an ultimate end — God.

nourit v, yuu TTAVO TUAITicvcu uidae.

1. Duns Scotus differed from his predecessors panaber of points, for instance, his rejection

of the Thomistic position that puts a premium oa ititellect over the will.
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2. Most of Scotus’ ideas were expressed in his pmgtscs.

3. John Scotus borrowed thoughts like the doctoiheill over intellect from the Augustanian
school.

4. John Scotus gave serious considerations andropidtion to the question of God’s existence.

Self-Assessment Questions (SAQs) for Unit 9

Now that you have completed this study session,cayuassess how well you have achieved its
Learning Outcomes by answering these questions.céoucheck your answers with the Notes
on the Self-Assessment Questions at the end oMbdule.

SAQ 9.1 (tests learning outcome 9.1)

What are the three main sources of John Scotuglths®

SAQ 9.2 (tests learning outcome 9.2)

What are John Duns Scotus’ most original contridmgito the discourse of metaphysics?

SAQ 9.3 (tests learning outcome 9.3)

What is the principal theme of John Scotus’ Metats?

SAQ 9.4 (tests learning outcome 9.4)

What, for Scotus, should be the proper name byw8iad is called?

Notes on the Self-Assessment Questions (SAQs) famit®

SAQ 9.1:the three main sources of John Scotus thoughitsdec

I. the Augustinian-Franciscan school
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ii. the Aristotelian school

iii. the school of Avicenna.

SAQ 9.2: The areas contributed most originally to metapds/bly Scotus includes: the univocal

concept of being, “ecceity”, and the formal distion between essence and existence.
SAQ 9.3: The principal theme of John Scotus’ Metaphyssasn the nature of God

SAQ 9.4: He holds that the proper name of God should tinfte being in act”.
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Unit 10  William Ockham
Expected duration: 1 week or 2 contact hours

Introduction

In this lecture, you will learn about how the irdhce of faith diminished and resulted in the
decline of Scholasticism in the fourteenth andeéfith centuries. On the cultural level, in
particular, the people of those centuries distartbedhselves from the dogmatism of faith and
began to embrace reason which proclaimed its aagtgniooth in the fields of science and
philosophy. People no longer appreciated the effofrfigures like Augustine, Thomas Aquinas,
Scotus to harmonize Christianity and Greek philbgogt was at this time when Scholasticism
was losing its strength that William of Ockham flished to save the admirable cooperation that

once existed between faith and reason.

Learning Outcomes for Unit 10
When you have studied this session, you shouldleeta:

10.1 State what Ockham refers to as the supremeiple that influences human thinking (SAQ
10.1).

10.2 Describe what Ockham'’s razor is all about (SKAQ).

10.3 State Ockham’s conception of human knowletgeitethe world (SAQ 10.3).

10.4 State the kinds of signs which Ockham sayethez (SAQ 10.4)

10.5 Describe how Ockham sees the doctrine ofrihigyt(SAQ 10.5).

10.1 The Background of William Ockham

William of Ockham was born between 1280 and 129@hm village of Ockham. He studied
theology at Oxford, and his writing range withire tbcope of theology, philosophy, and physics.
His life was a controversial one, especially widgards to being accused by the Church as
heretic in his theological teachings. He was ondhef most influential philosophers of the

fourteenth century. He was at Oxford, and then aisP where he was first the pupil and
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afterwards the rival of Duns Scotus. He was invdlirethe quarrel of the Franciscan order with

Pope John XXII on the subject of poverty.

10.2 The Philosophical Thoughts of William Ockham
10.2.1 Omnipotence of God

The doctrine of the Omnipotence of God was takerDlbitham as the supreme principle that
must inform all our thinking about the world. Inshivords, ‘I believe in God, father almighty;

which | understand thus, that everything which doasinvolve a manifest contradiction is to be

attributed to the divine power’. It was from thisntral conviction that he draws some very
radical conclusions in the areas of epistemologgtaphysics, and ethics. He argues that if God
is all-powerful, then his creation of the world waet guided by any rational necessities.
Everything in the world in the world is continge&ince this is the case, then only experience

can tell us about the existence of things in thddvand their properties.

Fig 10.1: The image of William Ockham © Tom Bradbjogs.citypages.com)
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10.2.2 Ockham’s Razor

Ockham is best known for a maxim which is not tofdaend in his works, but has acquired the
name of “Ockham's razor.” This maxim says: “Ensitiare not to be multiplied without
necessity.” Although he did not say this, he saithesthing which has much the same effect,
namely: “It is vain to do with more what can be damth fewer.” That is to say, if everything in
some science can be interpreted without assumisgoththat hypothetical entity, there is no
ground for assuming it. | have myself found thimast fruitful principle in logical analysis. This
principle of parsimony, whose frequent use by Oadklyained it the name of “Ockham’s razor,”
was employed as a methodological principle of eoonan explanation. He invoked it most
frequently under such forms as “Plurality is nob®assumed without necessity” and “What can
be done with fewer (assumptions) is done in vaith wmore”; he seems not to have used the

formulation “Entities are not to be multiplied witht necessity.”

o Tolaniis a friend of yours who likes to talk a.l@n a particular weekend that he visited
you he told you of a story about a fight in the ke&rclose to your school. In order to
make his story interesting, he told you that tlghtfiwas very big such that it involved
almost all the traders in the market. In fact, Ise #ld you that it took the joint effort of
the Police and the army to stop the mayhem. Howevleen you finally visited the scene
of the fight, you were told that it was only betwet@/o sections of the market (between
meat sellers and pepper sellers) and not exactlyrb&ani has told you. So what kind of
conversational error has Tolani committed?

» Going by William Ockham’s philosophical thoughtsieocan say that Tolani committed

the error known as Ockham'’s razor.

Thus, the principal use made by Ockham of the pieof parsimony was in the elimination of
pseudo-explanatory entities, according to a catetie expresses in the statement that nothing is
to be assumed as necessary, in accounting for acty dnless It is established by evident

experience or evident reasoning, or is requirethbyarticles of faith.
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10.2.3 Ockham’s Metaphysics and the Problem of Unérsals

Occam was a nominalist; the nominalists of thedfith century looked upon him as the founder
of their school. He thought that Aristotle had beeisinterpreted by the Scotists (followers of
Duns Scots), and that this misinterpretation was plrtly to the influence of Augustine, partly
to Avicenna, but partly to an earlier cause, Porglytreatise on Aristotle’sCategories.
Ockham reduced the metaphysical problem of unil@tsasimply the question of whether we
can use general terms and proper names in prapusitd refer to individuals. He maintained a
nominalist’s position. For him, some universalsndt really exist, God cannot conceive of them
either. God can have an idea of what he is goingréate, but this is always an idea of a
particular individual. He opined that if we say Gaeated the human species, God did not have
in mind the form of ‘Humanity’. Instead, he had nmnd the multitude of distinct individual
people, all of whom somewhat resemble each other.

Furthermore, understanding is of things, not ofrfeproduced by the mind; these are not
what is understood, but that by which things are undexktUniversals, in logic, are only terms
or concepts predicable of many other terms or quisceniversal, genus, species are terms of
second intention, and therefore cannot margs. But sinceone andbeing are convertible, if a
universal existed, it would be one, and an indigidting. A universal is merely a sign of many
things. As to this, Ockham agrees with Aquinas,agsinst Averroes, Avicenna, and the
Augustinians. Both hold that there are only indiad things, individual minds, and acts of
understanding. Both Aquinas and Ockham, it is tagmit theuniversale ante rein, but only to
explain creation; it had to be in the mind of Gasfdoe He could create. But this belongs to
theology, not to the explanation lmiman.

Ockham’s nominalism separated faith and reasorhaddkraised critical questions about
the status of universal terms. The central quest®to whether such terms as man refer to any
reality other than particular men, James and Jtdrihere asubstance in addition to these
particular men to which the universal tenman refers? To a keen logician such as Ockham these
critical questions had far-reaching consequencest Mnportant of all was his conclusion that in
using universal terms, the mind is not doing amghmnore than thinking in an orderly way about
particular things. Only concrete individual thinggist. Universal terms such as man refer
equally to James and John not because there is m@ingubstance of ‘man-ness’. In which both

James and Johshare or participate, but only because the nature that is James idh&aature
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that is John. Universal terms suchraean are simplysigns or names (hencenominalism) for
designating those concepts that particular thimgeeder in human reason. Human reason, then,
is limited to the world of individual things. Ockimés view was genuinely empirical. The mind,
he said, does not know anything more than indidithiags and their qualities even though the
mind is able to use universal terms. Such termsati@ng more than terms or names for classes
of individual things: above all, universal termsmut refer to a realm of realigbove or beyond

the world of concrete individual things.

10.3 Other Philosophical Accomplishments by WilliamOckham
10.3.1 Ockham’s Epistemology

In his theory of knowledge, Ockham believes thhikabwledge about the world can either be
intuitive knowledge/experimental knowledge or Abstractive Knowledge.

1. INTUITIVE KNOWLEDGE: This is a type of knowledgtat includes our perception of
external things and our immediate awareness ofoaur inner states such as acts of will, joy,

and sorrow.

2. ABSTRATIVE KNOWLEDGE: This is a type of knowleddghat is not related to an object of
immediate experience is a derivative form of knalgke calledabstractive knowledge. This

knowledge is a pale residue left in the mind by orginal experiences. The objects of these
experiences are retained in the mind as conceptental sings. Abstractive knowledge includes
the image or memory of a specific thing minus tbacarete details of its existence. They also

include ideas that refer to an entire categorydividuals such as ‘animal’, ‘tree’, and ‘book’.

10.3.2 Ockham'’s Theory of Sign

A sign is something that stands for or represenisething else. There are two kinds of signs:

Natural and Conventional Signs.

A. Natural Signs: These occur whenever an object feggnits cause or when a particular
object creates an image (e.g. smoke is a sigire)f dr mental picture within us (e.g.

when we see a red rose it cause s a red rose tmégeretained in our mind).
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B. Conventional Signs: These occur when each cultavenits words to refer to those

mental images which were retained in our mind eesalt of Natural signs.

10.3.3 Ockham on Direct Realist Empiricism

Following Aristotle, Ockham asserts that human ggiare born blank states: there are no innate
certainties to be discovered in our minds. We ldgrmbserving qualities in objects. Ockham’s

version of empiricism is called “direct realism”dagise he denies that there is any intermediary
between the perceiver and the world. Direct realsates that if you see an apple, its redness

causes you to know that it is red.

Ockham pre-empts idealism through the notion ofiifive cognition, which plays a
crucial role in his four-step account of knowledmuisition. It can be summarized as follows.
The first step is sensory cognition: receiving diiugh the five senses. This is an ability
human beings share with animals. The second stépitive cognition, is uniquely human.
Intuitive cognition is awareness that the particuledividual perceived exists and has the
qualities it has. The third step is recordativerabgn, by which we remember past perceptions.
The fourth step is abstractive cognition, by whigh place individuals in groups of similar
individuals. Notice that, if an apple is set inrft@f a horse, the horse will receive data aboait th
apple—the color, the smell, etc.—and react appatglyi. The horse will not, however, register
the reality of the object. While intuitive cogmiti is itself non-propositional, it provides the
basis for formulating true propositions. A horsarat say “This apple is red” because its mind
is not complex enough to register the reality ofatvit perceives. The human mind, registering
the existence of things—bothat they are anthow they are—can therefore formulate assertions

about them.

10.3.4 Ockham’s Logic

According to Ockham, the human mind, although beithout any knowledge, come fully equip
with a system for processing perceptions as theyaaqguired. This system is thought, which
Ockham understands in terms of an unspoken, miamgliage. He might compare thought to a

machine ready to manipulate a vast quantity of gnimixes. As we observe the world,
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perceptions are placed in the empty boxes. Themthehine sorts and organizes the boxes
according to content. Two small boxes with simdantents might be placed together in a big
box, and then the big box might be conjoined tatlaeobig box. For example, as perceptions of
Rover and Fido accumulate, they become the comlogptind then the concegog is associated
with the concepfleas. This conceptual apparatus enables us to constreahingful sentences,

such as “All dogs have fleas.”

For Ockham, only substances and qualities haveess@ince definitions signifying things
composed of matter and form. The other eight categ®ignify a substance or a quality while
connoting something else. They therefore have nalngasence definitions, meaning that they
are not existing things. For instance, supposehaue one orange. It is a substance with a real
essence of citrus fruit. Furthermore, it posseseesral qualities, such as its color, its flaveid a
its smell. The orange and its qualities are exgstihings according to Ockham. Ockham

eliminates the rest of the categories along theedaras.

10.3.5 Ockham’s Theology

For William of Ockham, theology is not a sciences & staunch empiricist, he is committed to
the thesis that all knowledge comes from experieiYe# we have no experience of God. It

follows inescapably that we have no knowledge o Go

Furthermore, he sees the doctrine of the trinitgoading to which God is three persons
in one, as a logical contradiction. The Trinity tise core Christian doctrine. Christians
traditionally consider the Trinity a mystery, meaqithat it is beyond the comprehension of the
human mind. Ockham goes so far as to admit thiatat blatant contradiction. He displays the

problem through the following syllogism:
According to the doctrine of the Trinity:
(1) God is the Father,
and,
(2) Jesus is God.
Therefore, by transitivity, according to the dowtriof the Trinity:

(3) Jesus is the Father.
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Yet, according to the doctrine of the Trinity, Jessinot the Father.
So, according to the doctrine of the Trinity, Jelsosh is and is not the Father.

For Ockham, however, this syllogism establishesttienlogy is not logical and must never be

mixed with philosophy.

10.3.6 Ockham’s Proofs of God’s Existence

Ockham rejects all of the alleged proofs of theswxice of God, in particular, Anselm’s
ontological proof and Thomas Aquinas’s cosmologipedof. Ockham thinks that the most
plausible version of each boils down to an infimggress argument of the following form:

If God does not exist, then éisran infinite regress.

But infinite regresses are ingibke.
Therefore, God must exist.

The reason Ockham finds this argument form to leentlost plausible is that he fully
agrees with the second premise, that infinite 1€gre are impossible. If it were possible to show
that God’s non-existence implied an infinite regralen Ockham would accept the inference to
his existence. Ockham denies, however, that Godis-axistence implies any such thing.
Ockham thinks that infinite regresses are impossdiily in so far as they imply extensive
infinity. According to Ockham, advocates of the aagical proof reason as follows: There
would be an infinite regress among entities if ¢heere not one greatest entity. Therefore, there
must be one greatest entity, namely God. He didaiinter this reasoning by denying that
greatness is an objectively existing quality, rathe take the Great Chain of Being for granted.
The Great Chain of Being is a doctrine prevalembughout the Middle Ages and beyond.
According to it, all of nature can be ranked oniexdrchy of value from top to bottom, roughly
as follows: God, angels, humans, animals, plantks. The Great Chain of Being implies that

greatness is an objectively existing quality.

Ockham claims further that advocates of the cosgicd argument reason as follows:
There would be an infinite regress among causteeit were not a first cause; therefore, there
must be a first cause, namely, God. There are fffereht ways to understand “cause” in this
argument: efficient cause and conserving cause.efficient cause brings about an effect

successively over time. For example, your grandpgareere the efficient cause of your parents
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who were the efficient cause of you. A conserviagse, in contrast, is a simultaneous support
for an effect. For example, the oxygen in the rasra conserving cause of the burning flame on

the candle. In Ockham’s view, the cosmological argnt fails using either type of causality.

10.4 Ockham’s Ethics

Ockham's ethics combines a number of themes. Fer ibris a will-based ethics in which
intentions count for everything and external bebawr actions count for nothing. In themselves,
all actions are morally neutral. Nevertheless, degbe divine command themes in Ockham's
ethics, it is also clear that he wanted moralitypéoto some extent a matter of reason. There is
even a sense in which one can find a kind of natavatheory in Ockham's ethics; one way in
which God conveys his divine commands to us is ing us the natures we have. Unlike
Augustine, Ockham accepted the possibility of thietdous pagan”; moral virtue for Ockham

does not depend on having access to revelation.

For Ockham, acts of will are morally virtuous eithextrinsically, i.e. derivatively,
through their conformity to some more fundamentt @ will, or intrinsically. On pain of
infinite regress, therefore, extrinsically virtuoasts of will must ultimately lead back to an
intrinsically virtuous act of will. That intrinsidig virtuous act of will, for Ockham, is an act of
“loving God above all else and for his own sakehis early work, On the Connection of the
Virtues, Ockham distinguishes five grades or stagjesoral virtue, which have been the topic
of considerable speculation in the secondary liteea

1.The first and lowest stage is found when someweifls to act in accordance with “right
reason’—that is, because it is “the right thinglto”

2.The second stage adds moral “seriousness” topittare. The agent is willing to act in
accordance with right reason even in the face nfraoy considerations, even—if necessary—at

the cost of death.

3.The third stage adds a certain exclusivity tortiaivation; one wills to act in this way only
because right reason requires it. It is not endogwill to act in accordance with right reason,

even heroically, if one does so on the basis abexious, non-moral motives.
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4.At the fourth stage of moral virtue, one willsact in this way “precisely for the love of God.”

This stage “alone is the true and perfect moralgiof which the Saints speak.”

5.The fifth and final stage can be built immedigteh either the third or the fourth stage; thus
one can have the fifth without the fourth stagee Tifth stage adds an element of extraordinary

moral heroism that goes beyond even the “seriosSiéstage two.

Activity 10.1

Take a moment to reflect on what you have readsdfased on your learning experience, and
knowing that William Ockham'’s philosophical thouglare quite broad, will you be able to
arrange the following according to the grades ofahartue in Ockham’s Ethics?

Moral Seriousness O Moral Heroism O

O Right Reasor O Non-Moral Mot ives
O For the Love of God
Fig 10.2

Activity 10.1 Feedback:

Take a look at figure 10.2; it shows the varioagss/grades in moral virtue in William
Ockham'’s Ethics. You are to write in the circles\pded the numbers 1-5 showing the particular
grades that each thought belong to.

Box 10.1: William Ockham on Moral Virtue

According to William Ockham, while moral virtue is
possible even for the pagan, moral virtue is not by
itself enough for salvation. It is important to edhat
for Ockham:

» There is no necessary connection between
virtue—moral goodness—and salvation.

» Salvation requires not just virtue (the oppositg
of which is moral vice) but merit (the oppositg
of which is sin), and merit requires grace, a friee
gift from God.
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Summary of Unit 10

In Unit 10, you have learned that:

1. In Ockham’s doctrine of the omnipotence of Godsées God as the basis for all human
thought. and his metaphysics,

2. In his metaphysics, Ockham reduced the metaphysiodlem of universals to simply
the question of whether we can use general terch@@per names in propositions to
refer to individuals.

3. In his epistemology, he distinguished between inviiknowledge and abstractive
knowledge and also gave his version of empiricism.

4. Ockham contends that theology should not be mixéd philosophy since the two
pursue different concerns.

5. He rejects all alleged proofs of God’s existenneparticular, Anselm’s ontological proof
and Aquinas’ cosmological proof.

Self-Assessment Questions (SAQs) for Unit 10

Now that you have completed this study session,capuassess how well you have achieved its
Learning Outcomes by answering these questions.cdowcheck your answers with the Notes
on the Self-Assessment Questions at the end oMbdule.

SAQ 10.1 (tests learning outcome 10.1)

What, in the view of William Ockham, is the basrgiple that influences human
thinking?

SAQ 10.2 (tests learning outcome 10.2)
What do we mean by Ockham’s razor?
SAQ 10.3 (tests learning outcome 10.3)

In what did Ockham conceives of our knowledge efworld?
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SAQ 10.4 (tests learning outcome 10.4)
What are the two kinds of signs that Ockham be8exast?
SAQ 10.5 (tests learning outcome 10.5)

What is the view of Ockham on the Christian do&rirf trinity?

Notes on the Self-Assessment Questions (SAQs) famitJL0

SAQ 10.1:The Omnipotence of God

SAQ 10.2:It means that entities are not to be multipliethait necessity

SAQ 10.3:0ckham believes that all human knowledge can twgtive knowledge/experimental

knowledge or Abstractive Knowledge.

SAQ 10.4:Natural and Conventional Signs.

SAQ 10.5:According to him, the view that God is three passm one is a logical contradiction.

114



Unit 11 Islamic Scholasticism: Al-Shari, AvicennaAverroes and
Algazel

Expected duration: 1 week or 2 contact hours

Introduction

In this lecture, you will learn about scholasticigspecially Islamic scholasticism. Generally
speaking, scholasticism is a method of criticalutift which dominated teaching by the
academics (scholastics or school men) of mediexabg especially their program of employing
the method of articulating and defending dogmarinirecreasingly pluralistic context. Not so

much of a philosophy or theology as a method ofnieg, scholasticism places a strong
emphasis on dialectical reasoning to extend knoydedy inference and to resolve
contradictions. The term “scholasticism” is oftessaciated with the medieval theological and
philosophical system of learning based on the aiithof St. Augustine and other leaders of the
early Christian Church, and on the works of Arigtot In a sense, this plural philosophical
orientation has largely contributed to the animatiedour of medieval philosophy; this is

evident in the school men’s attempt to bridge tae lgetween religion and reason.

Learning Outcomes for Unit 11
When you have studied this session, you shouldleeta:

11.1 Describe the thought system or orientatiort thiuenced Islamic scholasticism (SAQ
11.1).

11.2 State the idea central to the notion of IstaBtholasticism (SAQ 11.2).

11.3 Describe the major accomplishment of Al-Ashiarierms of Islamic Scholasticism (SAQ
11.3).

11.4 State the primary preoccupation of Avicenmdigosophy (SAQ 11.4).

11.5 Describe Averroes’ position on faith and rea§&®AQ 11.5).
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11.6 State Algazel’'s contribution to Islamic Schetigism (SAQ 11.6).

11.1 The Basic Influences on Islamic Scholasticism

It is common to see people associate scholastimdime writings and products of the theological
engagements of only Christian writers as if schaessn was an exclusive Christian
phenomenon. But this is a huge error (an error \&g rafer to as thexclusionist error) which
stems from the Eurocentrism typical of Western @elt The reason why we are emphasizing
Islamic scholasticism here is to show that apasifrthe traditions of Christian philosophy
humanity has also produced cultural works of ttghést value in other regions of the world.
The point we are making here is that scholasti¢tmmed in the Muslim world as well but it was
quite a different kind of scholasticism than thdtietr existed in the European Middle Ages. It
was not essentially Aristotle oriented, but rathesynthesis of Asharism and Avicennism or
Neoplatonism. But this does not in any way suggtst Islamic scholasticism was not

influenced by some degree of Aristotelian thought.

In fact, historians have argued that Islamic scdtadsm which is a rational reflection of
faith and takes into account Platonic and Aristateteaching, developed first among Muslims,
Jews and only later among Christians. That is, @heugh Christian scholasticism is more
emphasized in intellectual discussion today it wmdged preceded by both Islamic scholasticism
and Jewish Scholasticism. Central to the idealafrig scholasticism is the notion of “kalam” or
“theology”. This term is arrived at by some schsléin the eighteenth century) through the
application of the philosophical method (of puras@ning) to the exposition of the sacred texts.
It is used to describe a form of knowledge thatlstam is given the name “Kalam”, or
knowledge of the word (originally, the Arab “Kalamieant “word”) and corresponds practically
to theology. This meaning of the term is furtheghtighted by Alfarabi, one of the great Islamic
philosophers who describe “Kalam” as a set of dagyoradoctrines regarding the attributed of
God embraced by any religion. Thus, “Kalam” is meigal as the science which allows the
triumph of the dogmas and actions determined byethislator of religion and the rejection of all
opinions contradicting religion. However, there eegtain notable thinkers of scholars who have

one way or the other contributed to the developroétglamic scholasticism. In this exposition,
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we shall concentrate on the thoughts of the folhgathinkers: Al-Shari, Avicenna, Averroes and

Algazel.

11.2 Al-Ashari

Al-Ashari is regarded as the founder of orthodoxuélfm) scholasticism. He was a deeply
revered scholar of the Koran. Born around 873 isr8ahe belonged to the school of the
mutazilites and defended their positions in hisyearitings. However, during the later period of
his life, he changed his opinion about the belefthe mutazilites. He attempted to unearth the
profound heterodoxy which subsumes in the doctrames$ teachings of the mutazilites. The
basic error of this sect was that of using reasmhphilosophy to excess in their interpretation of
the Koran. This led them to negate the attributed\lah and the pre-destination and pre-
existence (not creation) of the Koran. In ordeatbieve this aim, he completed a work entitled
Makalat al-isalmiyin which is divided into three parts: the first is ample review of Islamic
sects and heresies; the second is a systematisiBapoof all fundamental doctrines of the

orthodox creed; the third is an exposition of theese conceptions of the “Kalam”.

Thus, our interest is on how his thoughts and gbipdical thinking has contributed to
the development of Islamic scholasticism. As a kohaf the Koran, Al-Ashari follows a middle
road between “literal” or “fundamentalist” interpaéion which had prevailed until the advent of
“mutazilites”. He rejects the former because iniected with anthropomorphism and condemns
the second because it leads to agnosticism. Hemcefends the reality of God'’s attributes, but
in order to recognize them he excludes the pogsilaf literally interpreting the Koran. Al-
Ashari refuses to subject the truths of the Islacnezd to reason’s scrutiny, as if reason were to
possess a criterion superior to that of faith meorto discern truth from falsity. He maintainsttha
faith excludes the possibility of using reasonwashscriterion, because faith affirms that Allah is
invisible, super sensible, mysterious and omnigotérhat Al-Ashari hopes to achieve was to

make some kind of separation between the spirtusdligious from the rational or speculative.

11.3 Avicenna
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Avicenna was born at Bokhara in central Asia in.983 father was a high functionary in the
Islamic government of the Samanid dynasty. He abably the most influential philosopher of
the pre-modern era. He is often regarded primashya metaphysical philosopher of being who
was concerned with understanding the self's exigtan the world in relation to its cogency.
Avicenna’s philosophy is an attempt to construatcherent and comprehensive system that

accords with the religious exigencies of Muslimtarg.

o Philip is a non-Muslim who is trying to understatide fundamentals of Islamic
Scholasticism. In a quest to put his thoughts ipé&sspective, he came to you for

enlightenment. How would you enlighten him usinga&nna’s philosophical teachings?

» Islamic Scholasticism fundamentally looks at thawdives of the Islamic faith drawing
inspiration from the thoughts of the scholasticsepseically those of the Islamic
orientation. Avicenna employed philosophy to camstra coherent and comprehensive

system of Muslim culture.

As such, he may be considered to be the first msjamic philosopher. The philosophical space
that he articulates for God as the necessary existiys the foundation for his theories of the
soul, intellect and cosmos. Furthermore, he adieal a development in the philosophical
enterprise in classical Islam away from the apdiogeoncerns for establishing the relationship
between religion and philosophy towards an atteéxmptake philosophical sense of key religious
doctrines and even analyze and interpret the Qiaanwhile, Avicenna’s exploration of some

metaphysical themes in the construction of hisngtaheological views could be traced largely
to his extensive readings of Aristotléetaphysics (he claims to have understood this text after

his fortieth reading).

It is, however, important that we stress the sigaifce of Avicenna’s philosophical
system. To begin with, Avicenna created a philog@dlsystem of enormous proportions where
he skilfully inserted the great distinctions of gtotelian metaphysics (act as potency, matter and
form, substance and accidents) into a neo-Platoogmological framework. Avicenna had
learned from certain hints ia-Farabi that the exoteric teachings of Plato regardingrnis,”
“creation,” and the immortality of individual soulgere closer to revealed doctrines than the

genuine views of Aristotle, that the doctrines ddtiaus and later Neoplatonic commentators
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were useful in harmonizing Aristotle's views wittvealed doctrines, and that philosophy must
accommodate itself to the divine law on the isstiereation and of reward and punishment in
the hereafter, which presupposes some form of ididal immortality. Followingal-Farabi’s

lead, Avicenna initiated a full-fledged inquiry antthe question ofbeing, in which he

distinguished betweesssence andexistence.

He argued that the fact of existence cannot beargdefrom or accounted for by the
essence of existing things and that form and magiehemselves cannot interact and originate
the movement of the universe or the progressivwgatization of existing things. Existence must,
therefore, be due to an agent-cause that necessiiatparts, gives, or adds existence to an
essence. To do so, the cause must be an existmggdhd coexist with its effect. The universe

consists of a chain of actual beingsch giving existence to the one below it angarsible for

the existence of the rest of the chain below. Beean actual infinite is deemed impossible by
Avicenna, this chain as a whole must terminate beiag that is wholly simple and one, whose
essence is its very existence, and therefore fisgHicient and not in need of something else to
give it existence. Because its existence is notilmgant on or necessitated by something else but
is necessary and eternal in itself, it satisfiesabndition of being the necessitating cause of the
entire chain that constitutes the eternal worldaftingent existing things.

The above does suggests Avicenna’s departure frastofle’s Metaphysics; this point

of departure is the division Avicenna made betw#8s#ings necessary for themselves” and
“beings necessary in force of their cause”. Herenate a fundamental distinction that preceding
philosophers had always ignored between essenceesistence. Avicenna considers this
distinction important because it establishes thendary between God and creatures, between
the necessary being and the possible beings. Hastablished the existence of the necessary
Being, Avicenna illustrates its principal attribsitélhe negative attributes are unity, simplicity,
immensity, infinity and eternity. The affirmativenes are goodness, intelligence and will. He
however concluded that the world comes from theessary Being in a spontaneous way.
Although most of the thoughts underlying Avicennplslosophical system were not originally
formulated by him, he his much respected for histrdoution to the development of Islamic
philosophy.
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11.4 Averroes

Averroes is another influential thinker that grgatbntributed to the development of Islamic
scholasticism. He was born at Cordoba Spain in 1A8@ youth, Averroes was very studious as
he completed his education in theology, law, megicmathematics, astronomy and philosophy.
Like other schoolmen within the medieval period,eAwes was also deeply influenced by
Aristotle. In fact, it was reported that he tookain in depth study of the works of Aristotle from
the twentieth year of his life which sort of explaiwhy he is popularly referred to as “Aristotle’s
commentator per excellence”. Between 1169 and BM@%roés wrote a series of commentaries
on most of Aristotle's works (e.glhe Organon, De anima, Physica, Metaphysica, De partibus
animalium, Parva naturalia, Meteorologica, Rhetorica, Poetica, and theNicomachean Ethics).

He wrote summaries, and middle and long commeistaradten two or all three kinds on the
same work. Aristotle'®olitica was inaccessible to Averroés; therefore he wrateramentary
on Plato'sRepublic (which is both a paraphrase and a middle commgentaform). All of
Averroés' commentaries are incorporated in thenLaérsion of Aristotle’s complete works.
They are extant in the Arabic original or Hebrewnslations or both, and some of these
translations serve in place of the presumably lAshbic originals; e.g., the important
commentaries on Aristotle'dNicomachean Ethics and on Plato'sRepublic. Averroés'
commentaries exerted considerable influence on ded<Christians in the following centuries.
His clear, penetrating mind enabled him to presemipetently Aristotle’'s thought and to add

considerably to its understanding.

There are certain themes that emanate from madye@froes’ writings which are of interest to

us in this lecture. It includes:

- His thoughts on Reason and Faith
- The importance of the Study of Philosophy to Islam
- Theories about the World and Man

In what follows, we shall attempt an analysis efs# aspects of his intellectual contributions
as it concerns Islamic scholasticism. Although, Wwes subscribed more to Aristotle’s
philosophy, we find his thoughts on reason andhfaitlined towards the thoughts of St. Thomas

Aquinas. Regarding the relation of these two idgalal disposition, Averroes believes that both

120



reason and faith are needed in order to arrive apgreciable understanding of religious tenets,
for instance, understanding issues about the oelatontent of the of the law and truth. This
clearly shows that Averroes was much interesteceaonciling his devoted Islamic faith with
Aristotelian philosophy. Meanwhile, his discussamthe relations between the concepts of truth
and faith has been likened to the “double theoryroth”. However, it should be noted that
Averroes is not at all the founder of the theory'd@duble truth” (one truth for philosophy and
another for theology), as is often said about hifhe theory of double truth is believed to have

been invented by Averroes’ disciples, who on tltispopenly betrayed their master’s thought.

In addition, Averroes also made a great deal ofachpvithin the scholastic period with his
emphasis on the importance and necessity of thiesaomhical spirit in religion — especially
Islam. Having ascertained that there cannot becamyradiction between faith and reason, the
Koran and philosophy, because they are two expressioinstb, he maintains that philosophy is
useful in building faith in Mohammed. The first argent adduced by Averroes in favour of the
study of philosophy is taken from tiran. In his opinion, the book of the Prophet contains
implicit recommendation of the study of this didcip when he praises the knowledge of Allah’s
works and in particular the knowledge of heaven eadh. Having established that tkeran
prescribes an accurate study of Allah’s works, Aves has no difficulty demonstrating that it is

necessary to use philosophy for this research.

On his theories regarding the world and man, Awsriargely echoed Aristotle. He states
that the world is eternal, and hence it does nweelzn origin in creation, as the theologians say,
or through emanation, as Avicenna taught. He dessrGod as the cause of the world, not as an
emanating cause, but in the sense in which “thatiwis included” is said to be caused by “he
who includes it” as a final cause. On his conceptid man, Averroes defended a famous
doctrine on the intellective knowledge of the hunmamd. He however made a distinction
between two kinds of intellect, namely: possibleelilect and agent intellect. Possible intellect
which associated with what the human body percdawesferred to the capacity or preparation
to accept the agent’s intellect. While the ageinttsllect is that which is outside of the human
individual and considered to be out of matter; toersbt regard this as a ubiquitous phenomenon.

There is no doubt that Averroes teachings and pbydhical perspective is considered extremely
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important in the scholastic period. Averroes engbyeuch prestige especially as a commentator

on Avristotle.

11.5 Algazel

Algazel is an important Islamic scholar. He is d¢desed to be the greatest Muslim after
Mohammed. Among the Sunni (orthodox) Muslims, hpyna place and authority similar to
those of Thomas Aquinas among Catholics. Algazed la@n in Tus, in northeast Iran around
1059, almost a century before Averroes. It is ingoatrto note that in his defence of philosophy,
Averroes particularly took into account the crgimis of Algazel. As a faithful to the Islamic
religion, Averroes made a great deal of contributio the fashioning and propagation of lofty

Muslim ideals. His contributions can be lookedratrf the following perspectives:

- His critique of philosophy

- The description of God'’s attributes

As a thinker, he was well versed in both Greek kshmic philosophy; with the benefit of
this capability, he criticized certain Islamic mgbphers who he believed were propagating
falsehoods as knowledge. One of such scholars tomalfe directed his criticism was Avicenna.
Algazel took it upon himself to unmask the errofsphilosophers especially those who have
commented on the Islamic faith during the periogdiolasticism. He also frowned at the non-
originality of Islamic philosophers in their viewbaut certain tenets of the Islamic faith. He
could not see any justification for the almost direopying of Greek thinkers like Aristotle and
Plato in describing the nature of man, God anddfanic view about existence in general. His
criticism on this matter was so strong that he taded that everything transmitted by Ibn Sina
(Avicenna) and Alfarabi, in his opinion, is Arisk®t authentic philosophy which can be
summarily subdivided into three parts: one is tgualged misbelieve, the second heresy, and the

third must be completely rejected.

This, however, does not mean that Algazel did rwtswer philosophy useful in the
practice of Islam. In actual fact, he agreed thwrd are some individual aspects of the
philosophical discipline that is useful like mathedios, logic and politics — these are the areas of

philosophy he believes are useful to the belieBert others, especially theodicy, are full of
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errors and must be completely rejected. Algazelntaaied that there were twenty errors in
Avicenna’s theodicy, three of which make him urfhit, and the other seventeen makes him a

heretic. He stated the three errors as follows:

a. the error of the negation of the resurrectiothefbody
b. the negation that God has direct knowledge

c. the affirmation that the universe is pre-existdnaeterno.

For Algazel, these views are preposterous because of the Muslims have ever arrived at the

presentation of these views.

Furthermore, on the description of God’'s attributédgazel puts forward two
fundamental doctrines which he thought would refl@od’s attributes in Islam. These two
fundamental doctrines of Islamic faith are: Godsty: (“Allah as Allah”) and Allah’s message
(“Mohammed is the Prophet”). He describes God aquenbecause God is uncaused, without
principle — in fact he is the cause of each dedd/img thing. He went further to describe God as
the prime principle and final end of each thing,d3@e one in His essence, without associates,
Single without anyone like Him, Lord without any éppose Him, Alone without rival. He is
One, Eternal without a First, Perpetual withounhpiple, Perennial without end, always Eternal
without End, subsistent without creation, Continsi@uthout interruption. His description of the
nature of God clearly shows the depth of his religi veneration, especially the absolute
gualities he ascribed to the nature of God — he m@iaintained the view that God is omniscient
and omnipotent: his science and His will know moits. This religious veneration also led him
to distinguish between two levels of faith, namehe level of the simple faith and the level of

the illuminated faith.

The end of philosophy was a grave loss for Islaocuiture and for Islamic humanism,

which has continued to decline since the critigualgazel.

Activity 11.1

Take a moment to reflect on what you have reacdisdised on your learning experience, write
down the names of the Islamic scholars who cortetbto the growth of Islamic Scholasticism
in the boxes provided below.

123



Fig 11.1

Activity 11.1 Feedback:

Take a look at figure 11.1; it contains empty boxeswhich you are expected to write the names
of the Scholars who contributed to the growth &drigc Scholasticism as you have learnt in this
lecture.

Note that all what we have said so far about Algazbought seems to be of some positive
relevance to Islam, especially within the periodsoholasticism, but there are some negative
impacts of his thoughts which shall be exploreBax 11.1.

Box 11.1: The Negative Impacts of Algazel’s Thought

There are also some negative impacts of Algazetsght
on the later development of Islamism. It is impott&
note that:

* The negative impacts of his thought on Islamic
philosophy stems from his violent attacks againgt
all philosophers, whether they are Greek or
Muslim.

.

* His accusations of these philosophers’ impiety @
heresy, was a mortal blow to philosophy and
practically marked the end of Islamic philosophy
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Summary of Unit 11

In Unit 11, you have learned that:

1. The term “scholasticism” is not an exclusively Ghean phenomenon.

2. In fact, historians have argued that Islamic sctaism which is a rational reflection of
faith and takes into account Platonic and Aristatelteaching, developed first among
Muslims, Jews and only later among Christians.

3. Athough Christian scholasticism is more emphasirenhtellectual discussion today it
was indeed preceded by both Islamic scholasticisnJawish Scholasticism.

4. The thoughts of the thoughts of notable schol&es Al-Ashari, Avicenna, Averroes and

Algazel contributed immensely to the developmerisiamic scholasticism.

Self-Assessment Questions (SAQs) for Unit 11

Now that you have completed this study session,capuassess how well you have achieved its
Learning Outcomes by answering these questions.cdowcheck your answers with the Notes
on the Self-Assessment Questions at the end oMbdule.

SAQ 11.1 (tests learning outcome 11.1)
What are the systems of thought that influencemhigd Scholasticism?
SAQ 11.2 (tests learning outcome 11.2)

What is the term that depicts the central ideakamic Scholasticism?

SAQ 11.3 (tests learning outcome 11.3)

What did Al-Ashari aimed to achieve in his schadtaattivities?
SAQ 11.4 (tests learning outcome 11.4)

What did Avicenna attempt to achieve with his pédphical system?
SAQ 11.5 (tests learning outcome 11.5)

What is Averroes’ view on the debate between faittl reason?
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SAQ 11.6 (tests learning outcome 11.6)

As a contribution to Islamic Scholasticism, whatdamental doctrines did Algazel put
forward?

Notes on the Self-Assessment Questions (SAQs) famityL1

SAQ 11.1:Itis a synthesis of Asharism and Avicennism ooplatonism.

SAQ 11.2:ltis the term known as “kalam”

SAQ 11.3:He aimed to make some kind of separation betwsespiritual or religious from the

rational or speculative in matters of faith.

SAQ 11.4: Avicenna’s philosophy is an attempt to construatoderent and comprehensive

system that accords with the religious exigencfdduslim culture.

SAQ 11.5: Averroes believes that both reason and faith aeded in order to arrive at an

appreciable understanding of religious tenets.

SAQ 11.6:Algazel puts forward two fundamental doctrinegst two fundamental doctrines of
Islamic faith are: God’s unity (“Allah as Allah”nd Allah’s message (“Mohammed
is the Prophet”).
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