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Vice-Chancellor's Message

The Distance Learning Centre is building on a sthdlition of over two decades of service
the provision of External Studies Programme and Bastance LearniniEducation in Nigeria
and beyond. The Distance Learning mode to whichargecommitted is providing access
many deserving Nigerians in having access to higlercation especially those who by
nature of their engagement do not have the luxdryuth time education. Recently, it
contributing in no small measure to providing pader teeming Nigerian youths who for ¢
reason or the other could not get admission irdactimventional universitie

These course materials have been written by \s specially trained in ODL course delive
The writers have made great efforts to provideaigéte information, knowledge and skills
the different disciplines and ensure that the nieteare usefriendly.

In addition to provision of course maials in print and dermat, a lot of Informatiol
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Foreword

As part of its vision of providing education ftiiberty and Development” for Nigerians and
the International Community, the University of llaag Distance Learning Centre has recently
embarked on a vigorous repositioning agenda whiote@d at embracing a holistic and all
encompassing approach to the delivery of its Opistance Learning (ODL) programmes.
Thus we are committed to global best practicesigtadce learning provision. Apart from
providing an efficient administrative and acadesupport for our students, we are committed
to providing educational resource materials forake of our students. We are convinced that,
without an up-to-date, learner-friendly and diswtgarning compliant course materials, there
cannot be any basis to lay claim to being a provafedistance learning education. Indeed,
availability of appropriate course materials in tipé formats is the hub of any distance
learning provision worldwide.

In view of the above, we are vigorously pursuingaasnatter of priority, the provision of
credible, learner-friendly and interactive courssenals for all our courses. We commissioned
the authoring of, and review of course materialte@mms of experts and their outputs were
subjected to rigorous peer review to ensure standBhe approach not only emphasizes
cognitive knowledge, but also skills and humane@salwhich are at the core of education, even
in an ICT age.

The development of the materials which is on-gaatgp had input from experienced editors
and illustrators who have ensured that they arerate, current and learner-friendly. They are
specially written with distance learners in minchisl is very important because, distance
learning involves non-residential students who coften feel isolated from the community of
learners.

It is important to note that, for a distance learimeexcel there is the need to source and read
relevant materials apart from this course matefiberefore, adequate supplementary reading
materials as well as other information sourcesaggested in the course materials.

Apart from the responsibility for you to read tlusurse material with others, you are also
advised to seek assistance from your course foilid especially academic advisors during
your study even before the interactive session lwrhidoy design for revision. Your academic
advisors will assist you using convenient technglowluding Google Hang Out, You Tube,
Talk Fusion, etc. but you have to take advantagth@de. It is also going to be of immense
advantage if you complete assignments as at whersduas to have necessary feedbacks as a
guide.

The implication of the above is that, a distarezher has a responsibility to develop requisite
distance learning culture which includes diligent alisciplined self-study, seeking available
administrative and academic support and acquisitibbasic information technology skills.
This is why you are encouraged to develop your edewpskills by availing yourself the
opportunity of training that the Centre’s providelgut these into use.



In conclusion, it is envisaged that the course nmatewould also be useful for the regular
students of tertiary institutions in Nigeria whe daced with a dearth of high quality textbooks.
We are therefore, delighted to present these titldmth our distance learning students and the
university’s regular students. We are confideat the materials will be an invaluable resource
to all.

We would like to thank all our authors, reviewersl roduction staff for the high quality of
work.

Best wishes.

@A—mﬁi

Professor Bayo Okunade
Director
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About this course manual

About this course manual

Introduction to MetaphysicsPHI206 has been prodingedniversity of
Ibadan Distance Learning Centre. All course manpiadduced by
University of Ibadan Distance Learning Centrearecstired in the same
way, as outlined below.

How this course manual is
structured
The course overview

The course overview gives you a general introduactio the course.
Information contained in the course overview wélfhyou determine:

= If the course is suitable for you.

= What you will already need to know.

» What you can expect from the course.

= How much time you will need to invest to compléte tourse.
The overview also provides guidance on:

= Study skills.

= Where to get help.

= Course assignments and assessments.

= Margin icons.

We strongly recommend that you read the overveanefully before
starting your study.

The course content
The course is broken down into Study Sessions. Extady Session
comprises:

» An introduction to the Study Session content.

= Study Sessionoutcomes.

= Core content of the Study Sessionwith a varietigafning activities.
= A Study Session summary.

= Assignments and/or assessments, as applicable.

= Bibliography
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Your comments

After completing Introduction to Metaphysics we Wwbappreciate it if
you would take a few moments to give us your feellaam any aspect of

this course. Your feedback might include comments o

Your constructive feedback will help us to improaed enhance this

Course content and structure.

Course reading materials and resources.

Course assignments.

Course assessments.

Course duration.

Course support (assigned tutors, technical hetp), et

course.



Course Overview

Course Overview

Welcome to Introduction to
MetaphysicsPHI206

This cours attempts to introduce studentsnetaphysicas the search
for a theory of reality, an attempt to establisk ¢general principles ar
precepts that must hold so as to distinguish appearfrom reality. |
should be stated here that the term, ‘metaphyb&Esbeen various
conceptuazed in the historical development of the discipliimemoderr
philosophical usa¢, metaphysics refers general to the field of phildsc
dealing with questions about the kinds of thingg¢hare and their mod
of being. Its subject matter includes ttoncept of existence, thin
property, event; the distinction between particaiamd universal:
individuals and classes; the nature of relatiohange, causation; and t
nature of mind, matter, space, and time. Sombeased concepts wi
form the dicourse of the Study Sessiavfsthis Course

This course is a three unit course wksupplements ancomplements
PHI20¢ as an online course at the Ul Mobile Class
(www.dlc.ui.edu.ng/mc

Course outcomes

Outcomes

Upon completion olntroduction to Metaphysi&HI120¢ you will be able
to:

= analyzevith the principles and precepts that must guid
understanding of reality.

» represent and examine those attitudesveortdviews and belief
that form the core of any metaphysics.

= appraise theoriesanalyze problems and atter solutions to
metaphysical problems.

Timeframe

How long?

This is a 15 week course. It requires a formalstirde of 45 hours. Th
formal stud times are scheduled around online discussionsté eVith
your course facilitator / academic advisor to féaiié your learning
Kindly see course calendar on your course webaitedheduled date
You will still require independent/personal studye particularly in
studying your course materie
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How to be successful in this

course

As an open and distance learner your approachatoifey will be
different to that from your school days, where yxaual onsite educatio
You will now choose what ycwant to study, you will have professiol
and/or personal motivation for doing so and you mibst likely be
fitting your study activities around other profes®l or domesti
responsibilities

Essentially you will be taking control of your leamg eniironment. As a
consequence, you will need to consider performastes related 1
time management, goal setting, stress managemenBerhaps you wi
also need to reacquaint yourself in areas suckBsagy/gplanning, copin
with exams and using the b as a learning resour

We recommend that you take time —before starting your se
study—to familiarize yourself with these issues. Theme anumber ¢
excellent resources on the web. A few suggestéd kine

= http://www.dlc.ui.edu.ng/resources/studyskill.

This is a resource of the UIDLC pilot course modileu will find
sections on building study skills, time schedulibgsic concentratic
techniques, control of the study environment, naking, how to rea
essays for analysis and memory skills (“remembéyi

= http://www.ivywise.com/newsletter marchl3 how tdf study.htm

This site provides how to master «studying, with bias to emergir
technologies

= http://www.howtostudy.org/resources.|

Another “How to study” web site with useful links time
manaement, efficient reading, questioning/listeningétvang skills,
getting the most out of doing (“har-on” learning), memory building
tips for staying motivated, developing a learnitany

The above links are our suggestions to start yoyoon way. A the time
of writing these web links were active. If you wantiook for more, go t
www.google.cor and type “self-study basics”, “sadfudy tips”, “self-
study skills” or similar phrase
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Need help?

&

Help

As earlier noted, this course manual complemerdssapplement
PHI20¢€at Ul Mobile Class as an online course, which isidded at
www.dlc.ui.edu.ng/ma

You may contact any of the following units for infeation, learning
resources and library servic

Distance Learning Centre (DLC Head Office

University of Ibadan, Niger Morohundiya Complexlbadan-
Tel: (+234) 08077593551 — 55 llorin Expresswa, Idi-Ose,
(Student Support Officer: Ibadan.

Email: ssu@dlc.ui.edu.ng

Information Centre Lagos Office

20 Awolowo Road, Bodiji Speedwriting House, No. !
Ibadan Ajanaku Street, Awuse Esta

Opebi, Ikeja, Lago
Tel: (+234) 0807593574

For technical issues (computer problems, web acaesisetcetera
please visitwww.learnersupport.dic.ui.edu.fgr live support; or sen
mail to webmaster@dlc.ui.edu.

Academic Support

-

Help

A course facilitator is commissioned for this couréeu have also bee
assigned an academic advisor to provide learnipga@t. The contacts
your course facilitator and academic advisor fig tourse are availab
at the course website: www.dlc.ui..ng/mc

Activities

Activities

This manual features “Activities,” which mayresent material that
NOT extensively covered in the Study SessidWVhen completing the:
activities, you will demonstrate your understandifhdpasic material (b
answerincquestions) bef@ you learn more advanced conss. You will
be provided with answers to every activity questibimerefore, you
emphasis when waing the activities should be on understanding
answers. It is more important that you understahy &ery answer is
correct
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Assessments
There are three basic forms of assessment indhise: i-text questions
@ (ITQs) and self assessment questions (SAQs), aodrarkec
assessment (TMASs). This manual is essentiallydfigth ITQs anc

SAQs. Feedbacks to the ITQs are placed immediaftdy the question:
while the feedbacks to SAQs are at the back of mlavou will receive
your TMAseitheras part of online class activities at the Ul Mol@llass.
Feedbacks to TMAs will be provided your tutor in not more than
weeks expected duratic

Schedule dates for submitting assignments and ergyagcourse / clas
activities is available on the course website. I§ingsit your course
website often for update

Assessments

Bibliography

i For those interested in learning 1r on this subjec¢twe provide you witt
! a list of additional resourceat the end of thisourse manu; these may
be books, articles or websit

Reading
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Getting around this course manual

Margin icons

While working through thiscourse manual you Winotice the frequent
use ofmargin icons. These icons serve'sgnpost” a particular piece «
text, a new task or change in activity; they hagerbincluded to help yc
to find your way around thicourse manual.

A complete icon set is shown below. We suggest yioat familiarize
yourself with the icons and their meaning befoegtstg your stud

=l

Activity Assessment Assignment Case study
Discussion Group Activity Help Outcomes
o |
...
Note Reflection Reading Study skills
O
Summary Terminology Time Tip




Study Session 1The Meaning and Nature of Metaphysics

Study Session 1

The Meaning and Nature of Metaphysics

Introduction

We will start this course by examini the meaning and nature
metaphysicsWe will also explore tte importance of metaphysics ¢
metaphysice theories. Finally, we will xamine challenges «
metaphysic: theories.

Learning Outcomes

Outcomes

Wher you have studied this session, you should be at
1.1 define anduse correctly the term “metaphysic
1.2 appraise the following metaphysical theories:

* materialism

* idealism

1.1 The Meaning of Metaphysics

MetaphysicsThebranch of
philosophy that inquires
into the general
fundamental principles of
reality.

In its detached sense, a position is consid‘metaphysical’ if it seem
complicated beyond comprehensibility, ‘fancifult, @maginary’! In its
strict sense, howevemetaphysicsis a branch of philosophy, which tri
to answer the question, “What is reality?” It seélsdiscover gener:
normative criteria for what is real and how thdfets from what ma
seem to be real but actually is not. The termss amployed to refeo
the subject matter beyond the physical or thingsee® Historically, the
discipline of Metaphysics is far the most anciergnch of philosophy
beginning with the pr-Socratic Milesian philosoph-scientists (sixth
century B.C) who speculated on tageless”, “deathless” substar
underlying the changing temporal world. Some thaougis was watel
others air and still others felt there had to bereanthan one bas
ingredient in order to account for the enormoudetarof things in the
world.

In its contemporary sense, metaphysics has come tadestood as &
inquiry into the general fundamental principlegedility. In other words
it attempts to discover a general theory of ree— a framework of
principles and methods or procedures by 'h we would be able 1
access reality. This is to assist us in identifyivitat is real and how th
is distinguish from what appears to be real butas real.Metaphysics

! Cf. Richard H. Popkin and Avrum StrolPhilosophy Made Simf, 2nd
Edition, (New York: Broadway Books, 1993), p. €

2 Cf. Samuel E. StumpElements of Philosophy: An Introduct (New York:
McGraw-Hill, Inc., 1993), p. 399
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Reflection

however is a branch of philosophy concerned with explainiting
fundamental naturof being and the world. It attempts to determine
difference between appearance and reality. Trawditip, metaphysic
attempts to answer two basic questions in the lesigubssible terrr

1. Whatis there?
2. Whatis it like?

Metaphysics is a philosophical science which deals with transcendental
concepts such as being and one, that is “being as such”.

A person who studies metaphysics is called a mgtaghkt or €
metaphysician. The metaphysician attempts to glahe fundament:
notions bywhich people understand the world; for examplestexice
objects and their properties, space and time, caumk effect, an
possibility. Some have understood the study of pistsics as ontolog;
which is the investigation into the basic categooéteing and how they
relate to each other. Today, metaphysics is nat sipaply as the attem
to identify the first causes or to be concernedalyewith the existenc
and nature of God, but is also seen as an attemmarify issue:
concerning the distction between mind and body, the immortality of
soul, and freedom of the w

1.1.1 Metaphysical Questions

The metaphysician turns his attention to broad tipreswhich are raise
in his mind by our daily experiences. What eventaphysician trieso
do is to form a comprehensive view of reality ainert organize this vie'
into a system of ideas or conce

Can you provide responses to the bewildering variety of questions that raise
metaphysical issues:

* Is there anything that must be absolutely true of anything that
exists?

e  What are properties?

*  Must anything that exist stand in some relation to something else?
* Canthere be things that exist that are not in time?

* Isthere anything that is not part of the spatio-temporal world?

*  Whatis the nature of numbers?

*  Whatis the nature of time?

*  What are the laws of nature?

*  Whatis it for something to be an actual entity?

* Ischange really possible?

*  Can there be things that are in principle unobservable?
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* Canthere be aspects of reality that are in principle unknowable?
*  What constitutes identity over time?

» Does the physical universe depend upon the existence of an
immaterial creator?

* Isthe self a bundle of experiences?

e Does nature include immaterial souls?
e What is consciousness?

e Are humans free?

* Is metaphysics possible?

1.1.2 Importance of Metaphysics

Metaphysics tries to give us knowledge of how wanfio the universe.
The motivation to pursue metaphysical knowledge smmetimes
perceived simply as a quest for knowledge for vt& ake. This pursuit
satisfies man’s wonder and the quest “to know, rastdor any utilitarian
end”, for this knowledge, says Aristotle, “aloneistx for its own
sake”In concrete terms, however, as we go through oily die
experiences it is most useful for us to separatatvigireal from what
appears to be real but not actually real, otherwisewvould be living a
risky life. For instance, we need to be able toimigiish real friend from
one who appears to be a friend but not a realdriezal food from poison
that appears to be real food, genuine drug frone fdkug, genuine
currency from fake currency and a genuine straimgaeed of assistance
from a fraudster. All these are guided by an adtois of the general
principles of reality.

1.2 Metaphysical Theories

The encounter of the world around us is alwaysutinothe prism of
some theory or metaphysical frameworks. In otherdaowhen we
attempt to understand the nature of things arosnd is always through
some beliefs to which we ascribe. In line with thisa philosophical
history of the attempt to understand the natureredlity can be
constructed; such a framework would be charactgrizey the
materialistic or idealistic attitude in understarglreality.

It would be useful however, for the purpose of ustinding the subject
matter of metaphysics, to draw a definitive digiimt between the notion
of ‘external world’ and ‘reality’. This is essenftiafor the purpose of
clarity. The notion of the external world referstbe world around us as
we can see and relate with or encounter. This wmdldide the physical
world or material world, institutions, relationshipnd conditions. This in
sum is part of reality. In other words, realitylasger than the external

3 samuel E. StumpfElements of Philosophy: An IntroductigiNew York:
McGraw-Hill, Inc., 1993), p. 400

11
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world, because it includes the external world alhdtaer things that we
do not see or that are not visible, whether eventghenomena or beliefs
or challenges and predicaments, giving us joy or, il or good, life or

death, existence or non-existence, the possibditylife beyond the

physical world. All these are included in the nataf reality.

The history of Western philosophy has been largestruggle between
two characterizations of reality: materialism andealism. The
fundamental question of metaphysics, which is “wisateality?” has
therefore received a number of answers or respdhaesan be grouped
into these theories.

1.2.1 Materialism

In it general understandingnaterialism is the metaphysical theory
which says that reality is matter and matter idityed=or anything to be
real to the materialist, such as mind, or consciess, it must be
reducible to, and explainable in material tefisother words, it is the
belief of the materialist philosopher that if we do reduce reality to its
basic component, what we would have is matter. \ilfiatmeans is that
tables and trees, stones and all other physicakbadhich are made of
matter are more real than those things that aresrapose of matter. In
this sense, in our evaluation of our daily exper@én and in our
assessment of our human relations, material maaifess are most real.
Therefore, for the materialist, religious beingsicts as God, spirit,
angels, the human soul, that do not admit of nalterianifestation
cannot be said to be real. Materialists includeatioenists, the empiricists
and natural scientists, psychologist and sociotagishe social sciences,
and a host of other atheistic persuasions, whicinatchave a place for
non-material entities in their beliefs. Radicallpposed to this is
Idealism.

Historically speaking, materialism is the oldestiggophical tradition in
Western civilization. Originated by a series of -fi@cratic Greek
philosophers in the 6th and 5th centuries befoee @hristian era, it
reached its full classical form in the atomism @mnibcritus and Epicurus
in the 4th century BCE. Epicurus argued that realinsisted of invisible
and indivisible bits of free-falling matter callatboms randomly colliding
in the void. It was on this atomic hypothesis tlla¢ Roman poet
Lucretius wrote the first masterpiece of materditerature around 50
BCE, the philosophical poem De RerumNatura, or,itags usually
translated, The Nature of Things. Already in Luici€tgreat poem, we
can see one of the hallmarks that distinguish naditan from every
other comprehensive philosophy produced by Europeiaiiization
before the 20th century: its insistence on dirdxteovation of nature and
on explaining everything that happens in the waorlterms of the laws of
nature> In other words, from the beginning materialists/éhalways

* C.f. Bernard V. LightmarThe Origins of Agnosticism: Victorian Unbelief and
the Limits of KnowledgéBaltimore: John Hopkins Univ. Press, 1987), p. 25

° Cf. Richard C. Vitzthum, “Philosophical Materiatig’
http://www.infidels.org/library/modern/richard_vitmim/materialism.html

retrieved on 17th Dec., 2012-12-17
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based their theory on the best scientific evideaitcleand, rather than on
some putative ‘first philosophy’ waiting to be disered through abstract
philosophical reasoning. The tendency is cleahendecond masterpiece
of materialist literature, Baron Paul d’'HolbadhésSysteme de la Nature
(The System of Natyrewhich appeared in France in 1770. D'Holbach
bases his mechanical determinism on Newtonian phyand Lockean
psychology, arguing that every event in natureluiiog all human
thought and moral actions are the result of an areble chain of
causation rooted in the flux of atomic motion. Likecretius, he insists
there is no reality other than matter moving incgpas Newton theorized
in his laws of motion and gravity. D’Holbach alstriautes all thought to
images impressed on the mindabula rasa or blank slate, in wholly
mechanical fashion according to these same lawsotibn, as Locke had
argued. So too with the third pre-20th-century migsece of materialist
literature, Ludwig Buechner’'s 1884 edition Kfaft und Stoff translated
Force and Matter Trained as a scientist, Buechner, like Lucreting
d’'Holbach, saturate@force and Mattemwith the best science of his day,
including cutting-edge theories and discoveriesphysics, chemistry,
geology, and biology, which of course incorporaBatwin’s theory of
evolution®

Yet, neither Lucretius and d’'Holbach, nor Buechretaimed that
materialist philosophy was an empirical scienceeyllall realized it
rested on assumptions that were ultimatebtacientific, though never
metghysical in the Aristotelian sense. That is, the assumptiof
materialism reachedbeyond empirical science, though never beyond
physical reality These meta-scientific assumptions were, firsdlbfthat
material or natural reality formed an unbroken matecontinuum that
was eternal and infinite.Nature had no beginning or end. It was an
eternal, self-generating and self-sustaining maltégict without any sort
of barrier or limit zoning it off from a nonmatekianon-physical, or
supernatural type of being. The only foundatiorgih there was, was
material being, and some kind of natural substamaerlay all visible
phenomena. Lucretius called this endless fact aéria being the “All,”
and with d’'Holbach and Buechner concluded it lacked plan or
purpose and consisted of blindly opposing force&dd in an ultimately
self-cancelling, cosmic equipoise or gridlock. Ofourse these
assumptions implied, secondly, the lack of any guamce or
management of the universe by any sort of transggatintelligence.

ITQ

Materialism is the view that, because onlyphysicadtter and its
properties exist, mindsare merely manifestations roatter and
arereducible to physical features. (True / False)

Feedback to ITQ

® Cf. Ibid

" Cf. Ibid

13
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* True. Metaphysial materialists claim thateverythinincluding
minds or ideas) isultimately a physical or bodiing.

From the start, materialism has been implicitly eatic, though it
atheistic implications were not fully spelled owftre d'Holbach did s
in his System Materialism has always viewed atheism merely :
necessary consequence of its premises, not asosqgphically importan
end in itself. Thirdly and last, materialism hagays assumed that life
wholly the product of natural processes. Auman thought and feelir
emerges from the n-living, inorganic matrix of physical nature a
ends at death. Lucretius believed that thoughtsfegithgs were literall’
made up of a film of very fine atoms that peelechadrom objects an
recombined inhe brain. D'Holbach believed that thoughts andifegsl
were the end product of chains of physical causatamted in atomis
motion. Buechner believed that thoughts and feslimgere electrice
impulses somehow shaped by the human nervous systencohrent
patterns® So materialism has always inferred its theoriesnfthe bes
empirical evidence at hand and has as a resultyalad its me-
scientific hypotheses scientifically confirmed, hese the bas
assumption of valid science has also alweeen that nature is govern
by coherent, discoverable physical Ie

At this point it would be useful to attempt an understanding of an orientation in
metaphysics, usually referred to as realism. Materialism is a type of realism. In
addition realism can also manifests itself in a type of idealism as it shall be
shown very soon. In general realism is the philosophical position in metaphysics
which holds that the external world exists independently of our consciousness
or our minds. In other words, the subject matter of realism is not dependent on
the individual. Rather it exists out there. And so, the material world falls
squarely within the ambit of the realist theory. It is in this sense that
materialism is a type of realism. Furthermore, and as shall be seen soon,
idealism holds that reality is dependent on the mind. However, in Plato’s theory
of forms, the ideas, forms and universals that constitute Plato’s world of forms
are essentially speaking, objective, and therefore not dependent on the human
mind. This, itself is a type of idealism — objective realism or objective idealism.
Thus, universal concepts such as truth, good, justice, right, and other cognate
expressions are of objective realism, since their reality would not depend on the
perception of the individual.

1.2.2 Idealism

Idealism is a metaphysical theory that holds ttdsas are ‘the real’. |
other words, when reality is reduced to its lowess, what we have a
ideas; it is theattitude that places special value on idand ideals as
products of the mind, in comparison with the waklperceived throug
the sense’Since ideas are of the mind, the idealist belieét teality is
mind dependent. Put differently, it does not demy éxistence of table

8 Cf. Ibid

° Cf. Paul Lagassé , “IdealisriThe Columbia Encyclope, 6th ed. ed. by P.
Lagassé (The Columbia University Press, 2
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and trees, stones and bodies, but that their yeddipends on the human
mind. As one of its greatest proponent, George &eykonce said, “to be
is to be perceived”, and since to be perceived themind, reality is of
the mind.

The notion of Idealism is with several related negs. It comes vigddea
from the Greekidein (Jdellv), meaning ‘to see’. In ordinary use, it
generally suggests the priority of ideals, prinefplvalues, and goals over
concrete realities. In this sense, idealists a@erstood to represent the
world as it might or should be, unlike pragmatistdio focus on the
world as it presently is. In philosophy, idealisefers to the group of
philosophies which assert that reality, or realiy we can know it, is
fundamentally mental, mentally constructed, or ot immaterial. In
this regard, any philosophy that assigns cruciglartance to the ideal or
spiritual realm in its account of human existencaynbe termed
‘idealist’. We can state here that this idealigsis is present in other
aspects of human learning other than metaphysicepistemology, for
instance, idealism manifests as scepticism aboat phssibility of
knowing any mind-independent thing; in a sociolagisense, idealism
emphasizes how human ideas — especially beliefsvahees — shape
society'® As an ontological doctrine, idealism goes furthzsserting that
all entities are composed of mind or spititidealism thus rejects
physicalist and dualist theories that fail to asenpriority to the mind. An
extreme version of this idealism can exist in thdgsophical notion of
solipsism.

Furthermore, Metaphysical idealism is an ontoldgtzactrine that holds
which reality itself is incorporeal or inexperieaitiat its core. Beyond
this, idealists disagree on which aspects of thetaheare more basic.
Platonic idealism, for instance, affirms that adstions are more basic to
reality than the things we perceive, while subjextiidealists and
phenomenalists tend to privilege sensory experieneer abstract
reasoning. Epistemological idealism is the viewt tfeality can only be
known through ideas, that only psychological exgee can be
apprehended by the mind. Subjective idealists Gle®rge Berkeley are
anti-realists in terms of a mind-independent worldvhereas
transcendental idealists like Immanuel Kant arengfrsceptics of such a
world, affirming epistemological and not metaphgsicddealism. Thus
Kant defines idealism as “the assertion that we w©awver be certain
whether all of our putative outer experience is nwre imagining.”
However, not all idealists restrict the real or tkeowable to our
immediate subjective experience. Objective idealisake claims about a
trans-empirical world, but simply deny that this fedois essentially
divorced from or ontologically prior to the mentdalthus Plato and
Gottfried Leibniz affirm an objective and knowalsksality transcending
our subjective awareness — a rejection of epistegicdl idealism — but
propose that this reality is grounded in ideal teedj a form of
metaphysical idealism. Nor do all metaphysical lides agree on the

10 cf. John J. MacionisSociology 14th Edition (Boston: Pearson, 2012), p. 88

1 Cf. Daniel S. Robinson, “IdealismEncyclopaedia Britannica
http://www.britannica.com/EBchecked/topic/2818084tism
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nature of the ideal; for Plato, the fundamentaltiest were non-mental
abstract forms, while for Leibniz they were protesntal and concrete
monads.

To be sure, transcendental idealists like Kantraffdealism’s epistemic
side without committing themselves to whether tgals ultimately
mental; objective idealists like Plato affirm régk metaphysical basis in
the mental or abstract without restricting theirsegmology to ordinary
experience; and subjective idealists like Berkele§firm both
metaphysical and epistemological idealism.

Beginning with Immanuel Kant, German idealists sashG.W.F. Hegel,
Johann Gottlieb Fichte, Friedrich Wilhelm Josepheling, and Arthur
Schopenhauer dominated 19th-century philosophy.s Tlriadition
emphasized the mental or “ideal” character of &lknpmena, birthed
idealistic and subjectivist schools, ranging fromitiBh idealism to
phenomenalism to existentialism. The historicaluefce of this branch
of idealism remains central even to the schoolst ttegected its
metaphysical assumptions, such as Marxism, pragmatind positivism.

Challenges to Materialism and Idealism

It must be noted that the two theories of reality, materialism and idealism, are
not without challenges. For materialism, for instance, to say that everything
that is real must be explainable materially, or manifest itself in material terms,
is to say that everything including human actions must be subject to natural
laws. By this thinking, our actions are not within our control, which implies that
we are not free since our actions are according to natural laws. To say this is to
mean that we are not responsible for our actions and cannot be held
responsible for them. We have no choice, but to act the way we do, and
therefore, there is no place for praise or blame, and no place for reward or
punishment. This would have very serious consequences for the way we live
and relate with one another. Furthermore, it would mean that the entire world,
as well as reality is a gigantic machine with no place for God who is generally
conceived as non-material. Finally, the human mind would be reducible to
brain, a material aspect of the person. If this is so, what do we say of ‘the mind’
of God? Idealism, on the other hand, has it that ‘to be is to be perceived'. If this
is so, if anything is to be considered real, it must be in the mind of a being.
Therefore, if the external world exists, it must be that we perceive it, and if
everyone in the world was dead then God would perceive this. The question
that looms large here, however, is this, who perceives God for him to be? For
George Berkeley, God is the only being that perceives himself. This response,
however, is not acceptable to the thoroughgoing materialist such as Karl Marx
and the positivist.

What is the missing dimension in materialism and realism?

Discussion
Activity

Post your findings on Study Session one forum page on course website.
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Study Session Summary

O

Summary

In this Study Session, we examined the meaning aatlire of
metaphysics. We identified some basic questiomsasphysics; and w
noted that the knowledge of metaphysics is requioedeveryday life
experience and for navigating the world of appezgt so as to locate
those things that are real, and therefore attaimae stable life
condition. We also examined the two broad metapglydheories o
reality: materialism and idealist

Assessment

Q.

Assessment

SAQ1.1tests Learning Outcome 1.1

The queson "What does it mean for something to exist?
different from the question "What does it mean derto know
that something exists?" The difference between tihe
guestions highlights the difference between twontihas o
philosophy, namely:

a) epistemology and aesthetics.
b) epistemology and logic.
c) axiology and metaphysics.

d) metaphysics and epistemology.

True / Fals

To ask whether a thing (e.g., the number "1" oinamaterial
mind) really exists is to engage in a agtysical enquir

Insofar as metaphysics is concerned with the furddat
principles of the nature of reality, it raises dues abou
whether God exists or why there is anything atiallthe
universe.

SAQ1.2tests Learning Outcome 1.2

Idealismexplains physical reality as a function of thoughst
as materialism explains thought as a function coftena In this
way both theories can reduce the physical or thetahéo one
monistic account, only by assuming a basic ontchl
distinction, between:

a) appearance and reality.

b) truth and falsity.

c) reason and experience.

d) rationalism and empiricism.

An  objection has been raised against reducti

17
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materialist:though the attempt to give a purely tsi

description of so-called mental states (e.g., lpuiieas) might
have some merit, such an account does not seem &blb to
explain emotional and social states (e.g., beirlgua and being
married). How do you think a materialist will resy to this
objection?

18
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Study Session 2

Introduction

Being, Essence and Existence

In this Study session, we will discuss the conadgteing, essence a
existence. The Study Session will also attemgexamin« what is meant
by the expression ‘being as being’, after whicheass and how it i
distinguished from existence will be examin

Learning Outcomes

Outcomes

Wher you have studied this session, you should be at
2.1 explain the concept of being.
2.2discuss the notions of essence and existence.

2.1The Meaning and Nature of Being

Being The fact that “a thing

is”.

Essence The “what-ness”

of a thing.

ExistenceThereality of a

thing.

Hint

Reality is usually appreciated with regards being, essenceand
existenct. The notion of essence and existence are contamnte: idee
of being. Being can be referred to as th-ness’ of a being, that is, t
notion of being has to do with the fact that a ghis, as opposed to -
being. Essence is the ‘wl-nes’ of a thing while existence is
instantiation or the facticity of a thing. The rwtiof essence is known
be thoroughly intertwined with the notion of existe. Essence ithat
which isthe thing in itselfthe reality of a thing. This is differe from an
instantiation or predicate which are manifesteéeatures and properti
of the thing. Thus in attempt to understand sepbrahe two notions,
debate has ensured as to which comes or preceglesther: Is it tha
essence precedes existeor the other way round? In other to underst
this debate, it would be useful to attempt an eration of the essence
‘essence’ and the existence of ‘exister

A robust discourse of reality is perhaps best mgreed in the notions
‘Being’, essence and existence. In the mediaeval perioiawe Thoma
Aquinas discourse of Being as a pr-type. For Aquinas, the act of Bei
(‘actusessendr’) is essence. Essence is the agtoalkexistence, which i
potentiality of being

Metaphysics, as it was first thought of by Aristotle, was conceived as a
science, though different from other particular sciences, first by raising the
question of the first and most universal causes and secondly by taking as its
subject of consideration being simply as being in its most universal and in its
most concrete sense as present in experience. The implication of this is that
being must be taken as analogous from the very beginning of the
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investigation, in the sense that it would raise this science to a higher kind of
unity according to an order of different degrees of being as they relate to a
primary analogate as the one to which all relate more or less distantly. To
enter more deeply into this analogous subject of consideration one must
further distinguish transcendental properties that follow being in its
analogous and transcendental sense. As such, and according to Olivia
Blanchette in “Analogy and the Transcendental Properties of Being as the
Key to Metaphysical Science”, predication by analogy and the
transcendental qualities of One, Unity, Truth and so on, are the tools for
investigating the nature of being as being.

In Aristotle we find a statement concerning what is to be the beginning of
the investigation of metaphysics: “there is a science that considers being as
being and whatever pertains to it according to itself.” Furthermore, Aristotle
says that “this science,” namely the science of being as being, “is not the
same as any of those spoken of as partial. For none of the others looks
universally to being as being, but cut off a part of it and consider what goes
with this, as the mathematical sciences do.” The thing to note here is that
particular sciences are said to be about being, but not simply being as being.
What they consider is only a part of being, and there can be as many of them
as we can think of parts of being to inquire into, like physical being,
biological being or economic being. None of them considers being as being.
They all presuppose being and go on to render an account of some aspect of
being they have determined to inquire about. What remains to be done after
these sciences is to render an account of being simply as being, for that too
must not go unexamined or unaccounted for.

It should be noted, moreover, that in determinitg tsubject of
metaphysical inquiry in terms of being as beindpas not been restricted
to any particular kind of being, not even to anytsef immaterial or
divine being. We are not in any way referring tinlgdn the abstract way
Parmenides did as absolute sameness with itselfem Plato did as the
really real, somewhere separate from the worldefoming. We are
referring to being as it is present concretelyxpegience.

2.2 Essence and Existence

20

Essence is the chief characteristic quality, oressary function, which,
makes a thing what it uniquely is. Existence, afindd by Sartre,
precedes essence; that is people have no givimgit@entil they have
made specific decision, have chosen their work,reave thereby defined
themselves. This is a mode of philosophy which $esuon the individual
person instead of searching for truth in distinotversal concepts; as
such, existentialism (from exist) is concerned vtite authentic concern
of concrete existing individuals as they make chsiand decisions in
daily life.

It is evident that material substances exist cgetntly. They come into
being and they pass out of being. While they efimtir existing is not
what they are. Thomas Aquinas, for instance, aougpBoethius’
position avers that it is self-evident that whahimg is and its existing
differ (diversumestesse et id quod)ed¥aterial things depend upon
causes to exist, both to become and to be. AcogitdirAquinas only in
God is it the case that what he is (essence) asdekistence, are
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identical: that is, God is existence. The phrasenids uses to express
this isipsumessesubsister@f course this is paradoxical. Existence is the
instantiation of a substance, not itself somethinpsistent. This is true
with material substances. But when we ask what wamby saying that
God exists, we have to negate aspects of matedisteace in order to
avoid speaking of Him as if he were a contingenbdpeWith a position
as this, Thomas faces the task of explaining host be speak of the
immaterial substances which are less than God aperier to material
substances, that is, angels. Put differently, ighisn the basis that for a
material thing to exist is for its form to inhereits matter. But what is it
for a pure form to exist? Since immaterial substaness than God are
dependent on the divine causality in order to exagisting cannot be
what they are, of their essence. In short, in antpa there is a distinction
of essence and existence. Thomas notes that &dregparate substance
is what it is and not another thing: that is, ishlae perfection it has, but
not unlimited perfection. It is a being of a kintht being as such. Form
thus operates as a restriction on existence as Buckod alone is there
unrestricted existence; he is existenpsumessesubsistednd here we
have an argument for the fact that God’s esseniuis isxistence. And yet
it remains true that while we know the fact, werda know the why of
thelzfact because the knowledge of God’s essencaimenunknown to
us.

As stated in the ‘Introduction to this Study sessi@ debate on whether
essence precedes existence or the other way rambden the concern
of a number of philosophers. Thus, for the Exisédist, such as Jean-
Paul Sartre, existence precedes essence, whilRdtonalists, such as
Plato, Descartes, Leibniz, essence precedes eéstdine proposition
that existence precedes essence is a central daiexistentialism,
reverses the traditional philosophical view tha #ssence or nature of a
thing is more fundamental and immutable than itssterce’® To
existentialists, human beings — through their cansness— create their
own values and determine a meaning for their likcduse, in the
beginning, the human being does not possess amyemhidentity or
value. By posing the acts that constitute him ot he individual makes
his or her existence more significant. This idea lsa found in the works
of the nineteenth century philosopher, SorenKieyaked, but was
explicitly formulated by the philosopher Jean-P&artre in the 20th
century. His close confidant, Simone de Beauvao alses this concept
in her feminist existentialism to develop the idkat ‘one is not born a
woman, but becomes one.

In western philosophy, Sartre flips over the tiadial position that
essence precedes existence by arguing in his #84&¢ “Existentialism

12.Cf. MclInerny, Ralph and O’Callaghan, John, “Sdihbmas Aquinas™The
Stanford Encyclopedia of Philosophy (Winter 201@&i&ud), Edward N.
Zalta (ed.), URL =
<http://plato.stanford.edu/archives/win2010/enfagsinas/>.

13 See Thomas AquinaSumma contra GentilePars 3:1Summa Theologiae
Pars 1:1
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is aHumanism”, that for humans, existence precedesess&o Sartre
the idea that “existence precedes essence” meana ffersonality is n
built over a previously designed model or a precise purfmEEause it i
the human being who chooses to engage in suclpeseerTherefore, t
Sartre an oppressive situation is not intoleraleitself, but onct
regarded as such by those who feel oppresse situationbecomes
intolerable. So by projecting my intentions onto pmgsent condition, I
is I who freely transform it into action”. When aamsays that “the worl
is a mirror of his freedom”, he mean that the watdiges him to reac
to overtakehimself. When it is said that man defines himsielis often
perceived as stating that man can “wish” to be sbime - anything, a
bird, for instance- and then be it. According to Sartre’s acco
however, this would be a kind of bad faith. Whatnigant by the
statement is that man is (1) defined only insof&aha acts and (2) that
is responsible for his actions. To clarify thig@n be said that a man w
acts cruelly towards other people is, by that defined as a cruel me
and in that san instance, he (as opposed to his genes, for ingtas
defined as being responsible for being this crushn®f course, the mo
positive therapeutic aspect of this is also implmte can choose to act
a different way, and to be a good person ad of a cruel person. Here
is also clear that since man can choose to berathel or good, he is, i
fact, neither of these thinessentially*

In all, to claim that existence precedes essentedssert that there is
such predetermined esse to be found in humans, and that
individual's essence is defined by him or her tiglothow he or sh
creates and lives his or her life. As Sartre puis his “Existentialism it
a Humanism”: “man first of all exists, encounteimself, surges up i
the world— and defines himself afterwards.” We would conclubis
discussion by saying that the arguments of bothpsaim this debate a
persuasive

Study Session Summary

o7

Summary

In this Study Session, we focussed on the meamdgnature of bein
as being, and then essence and existence. We thared or define
what is meant by the expression ‘being as beinftger avhich essenc
and how it is distinguished from existence was drad

22

Assessment

Q)

SAQ 2.1 (tests Learning Outcome 2.1)
For Aristotle, kinds or species of thingsare digtiished from on

14 Cf. Joseph S. CatalarA Commentary on JedPaul Sartre’s Being an
Nothingnes (University of Chicago Press 1985), p. 81
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Assessment

another in a waythat is different from how thingsthe samekind or
species are distinguished from oneanother. How?

SAQ 2.2 (tests Learning Outcomes 2.1 and 2.2)

How do you contrast the meaning and nature of BEINGESSENCE
and EXISTENCE?
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Study Session 3

The Problems of Universals and

Introduction

Particulars

In the previous Study Session, we discussed themot being, essenc
and existence. In this Study session, we will examihe notions ¢
universals and particularin doing so we will review the age-long
debate known as the problem of universals particulars

Learning Outcomes

Outcomes

After you have studied this session, you shouldHtie to

3.1describe the notions of universals and particul
3.Zexplainthe meaning of general (universal) te.

3.1 Concepts of Universals and Particulars

CategoriesA collection of
things with the same
properties.

UniversalThe general
properties of a category of
things (i.e. a collection of
things with the same
properties).

ParticularsTerms of
relating specific things in a
group / category, for
instance, a dog in a group
of other animals; another
example is a puppy or
Alsatian in a category of
dogs.

24

In our engagement with reality or our contact wtitle external worlc
things are grouped intcategories These categories auniversals and
particulars. It is rather easy for us to observe particular objactdhe
world, particular things in our everyday experienparticular tress
particular houses, particular men and women, fgerahd so on. W
observe shapes and sizes of objects and thingspsarv: qualities and
quantities as we go about our daily experienceser&dhare man
particular dogs and there are many particular gdatses and othe
objects. Each dog is different from the other oftroagh they are a
dogs. From this, a basic or crur question that emerges is: Is there

something that is universal, transcendental, furehdat, to all doge—

some sort of ‘dogness’ or ‘doghoc— that is common to all these dc
no matter their differences and variations that ensftem all dogs
Universals are said to exist over and above all pagrsulThe questiol
however, that arises is this, which one gives Wiotthe other? Is it thi
we encounter the particulars and therefore comwittpthe idea of th
universals? For instance, is it thwe encounter particular cats &
therefore come up with universal ‘catness’; ot ikat particular cats a
derived from the idea of universal ‘catness’? Thgsestions are as old

philosophy itself and still beg for answ

According to Bertrand ussell, particulars are entities which can onl
subjects or terms of relations; and cannot be pates or relations. .
particular is naturally conceived asthis or something intrinsicall



Reflection

NominalistA person who
argues that only particulars
exist in meanings.

Study Session 3The Problems of Universals and Particulars

analogous to éhis;, and such an entity seems incapable cing a
predicate or a relation. As such, universal isrreféto as anything that
a predicate or a relatic*® Furthermore, auniversa is what particular
things have in common, namely characteristics aalities. In othe
words, universals are repeéele or recurrent entities that can
instantiated or exemplified by many particular sn The problem ¢
universal arises from attempts to account for theenpmenon c
similarity or attribute agreement among thi

Metaphysicians working on questions about universals or particulars are
interested in the nature of objects and their properties, and the relationship
between the two.

Some understanding of metaphysics is ontology sthdy of ‘being’ or
what exists. We can classify wtsortsof things exist. Start, for examp
with whales, which are mammals, which are animalsich are living
things. Each whale is an individual thing, a ‘pauwtar’. Each clas— of
whales, animals, and so « contains many particular things, but
usudly suppose that each of these classificationsihternal unity’, that
is, that the class is not formed by some arbitiragosition. Living things
are examples of physical things, which are all tipafar things’. Wha
each class has in comm- ‘being a whale’, ‘being a mammal’, and
on, — identifies apropertyor quality of particular things: all whales he
the property of being a whale in common, while welsahnd elephan
have in common that they are mammals. Our languamgamonly
identifies paticular things as subjects and properties by petdi
Predicates indicate (at least) two types of prgp— qualities but also
relations; for example, ‘to the north of’, ‘largérvan’ and so on. The:
relations are also something particular things in common, but nov
in ordered pairs: for instance, whales are lardg@mtmice (in thi
example, the ordered pair is whale and mice; ardrekation is ‘large
than’). Can we, therefore, say that properties l{tiegm and relations
‘exist’, though obviusly in a different way from particulars? ‘Being
mammal’ and ‘is larger than’ do not sound like threyer to ‘things’'—
they are noinouns However, we do have nouns that do not refe
particular things, but to what they can have in oum: ‘size’, ‘tlue’,
‘honesty’, ‘rarity’, and so on. So it seems thadrdhare two sorts of thin
— particulars and properties. Some philosophers tlihlproperties a
‘universals. Words and phrases that refer to universals appherally.
to more than one thing; wds that refer to particular things pick out j
that one thing

A nominalist argues that only particulars exist in any meaningénse
Universals do not exist separately or independefrtyn particulars
words for ‘universals’ do not refer to any distithing. There is no (one
and the same) thing, for example, ‘blue’, ‘beia whale’, that is
exemplified by two different particulars. Instedalle particulars simpl

15 Cf. Bertrand Russell, “On the Relation of Univeraatl Particulars,New
Seriey, v. xii. 1912, pp. 5-6
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resemble each othemand we pick this up in thought and language.
Certainly, there are blue things — the sky, blugegr these exist. But
‘blue’ itself does not exist. Because a number aftipulars resemble
each other in a certain way, we call them all ‘bliéilliam of Ockham,
Berkeley and Hume all argued for this position.

3.2 Meaning of General (Universal) Terms

26

3.2.1 Nominalism and Resemblance

If we adopt nominalism, what do general terms mdanmiversals do
not exist, do they refer to nothing at all? Or, hae they get their
meaning? There are two popular options. The fgghat general terms
mean the set of all those particular things to Wwhibey apply, for
example, ‘blue’ means ‘all blue things’. There hewever, an objection
to this claim. Many general terms such as ‘honesiye often used in
ways that does not allow us to substitute ‘all lsbngeople’; that is,
‘honesty is the best policy’ has not successfulberb paraphrased in a
way that refers only to sets of particular honesogte. Surely it is
simpler to say that ‘honesty’ refers to the uniegrlonesty. Again, those
things are blue can change — so the set of all things can change. But
this doesn’t change thmeaningof ‘blue’. So the meaning cannot just be
the set. Third, two predicates, for example, ‘habape’ and ‘has a size’,
can apply teexactlythe same set of things, but have different meanings
The second option avoids these objections: gerterahs mean the
concept, the abstract idea. We notice the resemmblaetween two or
more particulars in our sense experience; we thmstract from our
experience to form an abstract idea and this gikkesgeneral term its
meaning. Generalizing this account, nominalistauarthat ‘universals’
are nothing but mind dependent classification sgstethey simply
reflect how we think.

ITQ

» According to Nominalists, we arrive at the concepuniversal
by a process of ----------
a) realization
b) abstraction from particulars
c) conceptualization
d) none.

Feedback

o If you have chosen B, then you are right.
If you have considered options A and C, then yoeettaken the
realists position that we arrive at universals fifomms or ideas.

The discussion thus far leaves us wondering where ctassification

system came from. What makes blue things blue? i just that we

apply the term ‘blue’ to them, then what explains concept? If there is
nothing in virtue of which blue things are bluer aoncept is completely
arbitrary. The obvious answer for the norminalssthat blue things are
blue because they resemble other blue things. Whadtave picked out
with the term ‘blue’ is a pattern of resemblanckisTpattern explains our
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concept. However, we should try to not explain tlpattern of
resemblance by appealing to a universal that thpes@culars share.
There is no universal ‘blue’ in virtue of which klthings resemble each
other. Their resembling each other is metaphysi¢alidamental. In this
regard, Bertrand Russell objected that nominalisaseaup contradicting
itself.'® The resemblance between particulars — for exartipesimilarity
in colour — is a universal. The charge of the stalh this regard is that
the Nominalist has focused too much on qualitied, fargotten relations.
Resemblance is not a quality like ‘being blue’jsita relation between
particulars: x resembles y. But relations are pstmuch universals as
qualities; the relation of ‘looks the same coloat laolds between many
particular blue thing$’

Can nominalists argue, therefore, that the relaggast an abstract idea,
since they argue that we form the abstract ideanbticing the
resemblance- that is held to be real and comes before the?idaa
differently, are we bound to accept the realityabfeast certain types of
universal, viz, those relations that form pattesheesemblances? To this,
nominalists respond that when two things reseméatd ether, the only
things that exist are the two things that reserglaleh other. There is no
third thing, ‘resemblance’, in addition. For thealist, however, the
opposite is the case regarding the nature of ptiegeand relations. As
such, realists argue that universals or generaki@gist independently of
the particular they inhere. It would be a pointhie attempt to explicate
the position of the realist to examine the phildgopf Plato considered
one of the most explicate in this regard.

3.2.2 Realism and Universals

Plato argued that since more than one thing camehatiful, beauty is a
property of beautiful things share in common. Bgauanifests itself in
all the different things, in all the different wayse call ‘beautiful’ But
beauty itself is not a particular thing, and Platgued that it must be
something distinct from particular things. For arste, all particular
beautiful things could also be destroyed, yet thiltnot destroy beauty
itself. Universals, therefore, exist independerdfyparticulars, outside
space, time, and the changing world of sense expezi While many
realists about universals do not accept Plato’sragmnts or his claim that
they exist completely independently of particulaings, they do accept
two points:

1. ‘one-over-many’: universals are general, so thatyrzarticulars
can exhibit the same universal;

2. ‘instantiation”: what the particulars have in commas the
universal — what makes all the things that are edas the

16 cf. Bertrand RusselRroblems of Philosophft-ondon: T. Butterworth
Limited, 1936), p. 96

Y Cf. C. M. Macleod & E. M. Rubenstein, “Universalsiternet Encyclopaedia
of PhilosophyPublished in Dec. 2005
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property of ‘being a whale’; universals explain wtieey have ir
common.

The basic argument in favour of realism is thathaiit universals, w
cannot explain or understand our abilities to recss categorise ar
generalise about particulars. Since our classifinatare not arbitran
and to explain the phenomenon of sarity, we therefore nee
universals. Similarity is a matter of two (or morgarticulars
exemplifying one and the samproperty. This explains the ability

recognise ‘new’ existing things. If someone haseneancounterethis
particular (for example, is chain), how can they identify its propertit
In this regard, it becomes convenient to say tletabse they han
encountered these very properties before, in gtheticulars, they ca
identify the properties. We should not say tpart of a universal; for
instance, the colour blue, exists in one object andifferent part it
another object. First, it is odd to think that ‘®lthas parts. Second, \
want to say that thsameuniversal is exemplified by the two obje~
referring to parts would unrmine this. So we should say that the co
‘blue’ exists wholly in each blue thir

ITQ
o0 Which of the following does not express Plato’sotly@

a) lIdeas as universals are the real origi.

b) Universal ideas can be copied by the percep.

c) Substantial forms areot the material world of chany
known to us through sensation.

d) Properties are abstract objects, to which particalgects
bear special relations.

Feedbacl
» All the options in fact maintain Plato’s theory BORMS.

Realism also faces two problems with how particuland universal
relate to each othe

» First, Aristotle argued that Plato’s realism facas infinite
regress. Plato claims that particulars instantiatéversals
‘Instantiation’ is therefore a relatiobetween the particular ai
the universal. But relations are universals. Sopheicular anc
the universal are both related to another univefisstantiation’.
Whatever this relation is will also be a univergahe response
to deny that instanti@mn is a universal (just as nominali
answered Russell by denying that ‘resemblancetédadion).

» Secondhowdo particulars ‘instantiate’ universals? How doe
whale ‘have’ or ‘exemplify’ the property of ‘being whale’?
This seems particularly chenging for Plato’s theory, becau
universals are outside space and time. Other rdladieries clain
that universals are part of the spasmporal world (see below
though this does not tell us what instantiatio

We use general terms in explanations all the time. Realism argues that if
they were dependent on our minds, rather than referring to universals, the
explanations would not work. Take change for instance; when a particular
changes, the particular persists; it is the same thing, but it has changed. So
what has change? The obvious answer according to the realist is that the
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changed is due to the particular; the particular is however still identifiable
because of the universal that inheres in it. The nominalist alternative is to
say simply that the change observed in a particular only describes the
change; it does not explain it. From the foregoing, it can be surmised that
the place of universals in explanation provides the realist with answers to
two common objections:

1. Do all predicates refer to universals? The realist's response is
negative on the ground that only those universals that appear in
explanations (or perhaps ‘causal explanations’) exist; other
predicates (such as ‘witch’) are ‘merely’ ideas.

2. How do we know about universals? The realist’s response is through
empirical means, we experience the particulars that instantiate
Universals.

Do you agree that universals do in fact exist as distinguishable entities, that is,
the world is made up only of particulars?

Discussion Post your view on Study Session three forum page on course website.
Activity
Study Session Summary

In this Study Session, we examined the notions miersals an
@ particulars. We presented universals as the gefegrmsé of things in th
world, sometimes referred to as essenWe wen further to examine
the problem of which one gives rise to the r. We raised the questi
on whether it is the general notions that givehbiid particulars o

whether particulars conglomerate to give the imgicgsof universal:

Summary

Assessment

SAQ 3.1 (tests Learning Outcomes 3.1 and 3.2)
e Fill the blankspaces in the statements below.
argues that because a number of particulars rest
each other in a certain way, we call them all ‘bl
il. presents thatparticular objects are not objects
knowledge.
iii. argue that wuniversals or general ideas ¢
independently of the particular they inhere.
iv. To the , when two things resemble each other, the

things that exist are the two things that reserablzh othe.
v. Universals do not refer to any distinct thisgan arguement of tt

Assessment I
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Study Session 4

The Problems of Personal Identity

Introduction

In the previous Study Session, we discussed thaiagrthip betwee
universal and particulardn this Study Session, we wiexamine the
problem of personal identity. In doing this, we lvdiscuss the meanir
of persoial identity, and the problems offgenal identity

Learning Outcomes

Outcomes

When you have studied this session, you shouldleeta
4.1 distinguishpersonal identityfrom mere characteristit
4.2 discuss the problems of personal identity.

4.1 Conceptualizing the Problem of Personal Identity

Reflection

Who am 1? What am I? How am I? Such are the questions that fill personal
identity. Do you have an answer?

One of the most central issues discussemetaphysics as a discipl
has to do with the problem of personal identity.vigay of definition, the
problem of personal identity has to do with thegtiom of what it is tha
inheres in a person from the time the person was twthe time he
she dies at old age, that makhim or her the same person. In ot
words, it is believed that certain essential natofeevery individua
persists or insists or inheres in that individuat at is that nature c
feature that makes the person the same throughatespace. How ¢
we identify this defining, determinate and definitifeature of eac
individual? It does not only identify the persomaiigh time and spat
but distinguishes each individual from the othendAso the question
what personal identity i

Personal identy can be seen from the point of view of the questithai
arise concerning human being by virtue of theing¢persons Many of
these questions are familiar ones that occur tolyned of us now ant
again: What am 1? When did | begin? What will hapto me when |
die? Questions such as these constitute the cortheofproblem o
Personal identity and have occupied the attentiothiakers for some
time. And so, personal identity has been in didonssince the origins ¢
Western philosophy, and mcmajor figures have had something to

about it. The problem has often begun with a gaestvhat is a persor
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Many philosophers define ‘person’ as something ket certain special
mental properties. Locke, for instance, famously ¢hat a person is

thinking intelligent being that has reason andeafbn, and can consider
itself as itself, the same thinking thing, in diéat times and places.”
Presumably this implies that something is a peegam given time if and

only if it has those mental properties then.

4.1.1What are the Problems of Personal Identity?

The problem of personal identity is not understasda single problem;
but rather a wide range of loosely connected questiHowever, the
problem of personal identity centers on the notibperson that is, how
is the word, person to be understood. In discuss$imgy question of
personhood, questions raised include; what is i@ person? What is
necessary, and what suffices, for something to tcagna person, as
opposed to a non-person? What have people gothdmapeople have not
got? This amounts more or less to asking for tHenitien of the word
person More specifically, we can ask at what point ir@ndevelopment
from a fertilized egg there comes to be a persomhat it would take for
a chimpanzee or a Martian, or an electronic compotde a person, if
they could ever be. In discussing the problem ot@ehood, we often
speak of one’s ‘personal identity’ as what makes tire person one is.
Your identity in this sense consists roughly of wihakes you unique as
an individual and different from others. Or it leetway you see or define
yourself, or the network of values and convictitimet structure your life.
This individual identity is groperty (or set of properties). Presumably it
is one you have only contingently: you might hawed ha different
identity from the one you in fact have. It is abs@roperty that you may
have only temporarily: you could swap your currgmtividual identity
for a new one, or perhaps even get by without any.

In examining the question of person identity stilhe notion of
persistence requires some attention. In this regehdt does it take for a
person to persist from one time to another — thadbr thesameperson to
exist at different times? What sorts of adventuresld you possibly
survive, in the broadest sense of the word ‘possilsind what sort of
event would necessarily bring your existence tera? What determines
which past or future being is you? Suppose youtgoim@ child in an old
class photograph and say, “That is me”; what makesthat one, rather
than one of the others? What is it about the wayreltates then to you as
you are now that makes her you? For that matteat wiakes it the case
that anyone at all who existed back then is youi®2 ®hthe question of
personal identity over time. An answer to it is aocount of our
persistence conditions or a criterion of persowaniity over time (a
constitutive rather than an evidential criterion).

Historically this question often arises out of thepe (or fear) that we
might continue to exist after we die — Plat®®haedois a famous
example. Whether this could happen depends on whbiblogical death
necessarily brings one’s existence to an end. imegitpat after your death
there really will be someone, in the next worldinrthis one, who
resembles you in certain ways. How would that bdiage to relate to
you as you are now in order ke you, rather than someone else? What
would the Higher Powers have to do to keep youxiatence after your



Study Session 4The Problems of Personal Identity

death? Or is there anything they could do? The answthese questions
depends on the answer to the Persistence Quéstion.

The Persistence question stretches over to theeRe@question; though
it is necessary that they be distinctly understdocdthis sense, what it
takes for you to persist through time is one thimgw we might find out
whether you have is another. If the criminal hadsimilar facial
appearance or were you identical twin, the coudg nonclude that he is
you. But even if that is conclusive evidence, hgvthe same facial
appearance as your identical twin is mdiat it isfor a past or future
being to be you: it is neither necessary nor sigfficfor someone else
could have the same facial appearance just likesyMiith respect to the
Evidence question, questions that are raised iecloow is it possible for
us to find out who is who? What evidence bears hmn duestion of
whether the person here now is the one who was yesterday? What
ought we to do when different kinds of evidence pgup opposing
verdicts? One source of evidence is first-persormanmg: if you
remember doing some particular action, or at Ilsastm to remember,
and someone really did do it, then that persorra®ably you. Another
source is physical continuity: if the person whd dilooks just like you
or even better if she is in some sense physicallgpatio-temporally
continuous with you, that is reason to think shgas. However, which
of these sources is more fundamental? Does firsbpanemory count as
evidence all by itself, for instance, or only irsofis we can check it
against publicly available physical evidence?

What sort of things, ontological speaking, are yand | and other
humans? What is our basic ontological nature? isiahce, what are we
made of? Are we made up entirely of matter, asestare, or partly or
wholly of something else? If we are made of matidrat matter is it?
(Just the matter that makes up our bodies, or mightbe larger or
smaller than our bodies?) Where, in other words, alw spatial
boundaries lie? More fundamentally, what fixes thb®undaries? Are
we substances — ontological independent beingsis-each of us a state
or an aspect of something else, or perhaps sonmefsarocess or event?
One possible answer to this broad question is Wetare biological
organisms. Another is that we are part-less imnatsubstances — or
compound things made up of an immaterial soul andagerial body.
Hume suggested that each of us is “a bundle ofepéans”. A more
popular view now is that we are material things rstituted by”
organisms: you are made of the same matter agarcanimal, but you
and the animal are different things because whakés for you to persist
is different. Another is that we are temporal partsanimals. There is
even the paradoxical view that there is nothing the are: we don’t
really exist at all.

Having looked at some of the questions about proldé personhood in
the questions regarding Persistence and Evideneeuestion that arises
now is it what matters in identity? That is, what the practical
importance of facts about our identity and peras® Why should we
care about it? Why doesntatter? Imagine that surgeons are going to put

18 Cf. CarstenKorfmacher, “Personal IdentityInternet Encyclopedia of
Philosophy published May 2006
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your brain into my head and that neither of usdmag choice about this.
Will the resulting person — who will presumablyrtkihe is you — be
responsible for my actions or for yours? Or bothfA€ither? Suppose he
will be in terrible pain after the operation unless of us pays a large
sum in advance. If we were both entirely selfishjol of us would have
a reason to pay? The answer may seem to turn lgndinewhether the
resulting person woultbe you or me. Identity itself matters practically.
But some deny this. They say that someone elsel dmutesponsible for
your actions. You could have an entirely selfisasan to care about
someone else’s well-being for your own sake. Pexhalpat gives me a
reason to care about what happens to the man pedlpleall by my
name tomorrow is not that he me, but that he is then psychologically
continuous with me as | am now, or because heelat me in some
other way that does not imply that he and | are Gremmeone other than
me were psychologically continuous tomorrow with asel am now, he
would have what matters to me, and | ought to feanmy selfish
concern to him.

The Persistence Question

Let us turn now to the Persistence Question. Feweats have been the
source of more misunderstanding than identity owee. The Persistence
Question is often confused with other questionstated in a tendentious
way. The question is what is necessary and sufid@ a past or future
being to be you. If we point to you now, and thesalibe someone or
something existing at another time, we can ask ndretve are referring
to one thing twice, or referring once to each ob tthings. (There are
precisely analogous questions about the persistafnatier objects, such
as dogs.) The Persistence Question asks what deésritne answer to
such questions, or makes possible answers trualse. fThe Persistent
guestion is abounumerical identity To say that this and that are
numerically identical is to say that they are ond the same: one thing
rather than two. This is different fromualitative identity Things are
gualitatively identical when they are exactly samnil For instance,
identical twins may be qualitatively identical -etk may be no telling
them apart — but not numerically identical, as e¢hare two of them:
that’s what makes them twins. A past or future penrseed not be, at that
past or future time, exactly like you are now idarto be you — that is,
in order to be numerically identical with you. Yalp not remain
gualitatively the same throughout your life. Youange: you get bigger
or smaller; you learn new things and forget othars] so on. So the
question is not what it takes for a past or futbeeng to be qualitatively
just like you, but what it takes for a past or feteing to bejou as
opposed to someone or something other than you.

The confusion of qualitative with numerical ideptis one source of
misunderstanding about the Persistence Questi@plé®’sometimes ask
what it takes for someone temain the same persdrom one time to
another. The idea is that if | were to alter intaer ways — if | lost most
of my memory or my personality changed dramaticallyl underwent a
profound religious conversion, say — then | shontd longer be the
person | was before. The question of what it tdkesomeone to remain
the same person is not the Persistence Questimnndtt even a question
about numerical identity. If it were, it would arsmwitself: | necessarily
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remain numerically the same for as long as | enNsthing could make
me a numerically different person from the one | amwnFor someone
existing tomorrow to be numerically different frome is precisely for
him not to be me. Nothing can start out as one thing amdl @ as
another thing — a numerically different one. Thés mothing to do with
personal identity in particular, but is simply atfaabout the logic of
identity.

Accounts of Our Identity through Time

Almost all proposed answers to the Persistence tipuefall into one of
three categories. The first is the Psychologicapdpch, according to
which some psychological relation is necessaryutficgent (or both) for
one to persist. You are that future being thatdme sense inherits its
mental features — beliefs, memories, preferenbescapacity for rational
thought — from you; and you are that past beingsghmental features
you have inherited in this way. There is disputeerowhat sort of
inheritance this has to be — whether it must beetpidned by some kind
of physical continuity, for instance, or whether ‘@on-branching’
requirement is needed. There is also disagreentsmit avhat mental
features need to be inherited. Most philosopheriing on personal
identity since the early 20th century, have endbismme version of the
Psychological Approach. The Memory Criterion menéid earlier is an
example. Advocates of the Psychological Approactiuohe Johnston
(1987), Garrett (1998), Hudson (2001), Lewis (19M9gel (1986, 40),
Noonan (2003), Nozick (1981), Parfit (1971; 19887, Perry (1972),
Shoemaker (1970; 1984, 90; 1997; 1999), and Uri@S(, 2000).

A second idea is that our identity through time sists in some brute
physical relation. You are that past or future beimat has your body, or
that is the same biological organism as you ar¢helike. Whether you
survive or perish has nothing to do with psychatagifacts. Call this the
Somatic Approach. (It should not be confused withtiew that physical
evidence has some sort of priority over psycholmliggwidence in finding
out who is who. That has to do with the Evidencee®ion.) Its
advocates include Ayers (1990), Carter (1989), Magik999), Olson
(1997), Peter van Inwagen (1990), and Williams @974t may be
supposed that the truth lies somewhere betweetwibiewe need both
mental and physical continuity to survive, or pgdaither would suffice
without the other. Both the Psychological and Sdaen&pproaches agree
that there is something that it takes for us tcsigser that our identity
through time consists in or necessarily followsireomething other than
itself.

A third view, Anti-criterialism, denies this. Memtaand physical
continuity are evidence for identity, it says, ldat not always guarantee
it, and may not be required. No sort of continugtypoth necessary and
sufficient for you to survive. The only correct acmmplete answer to the
Persistence Question is the trivial statementdhaérson existing at one
time is identical with a being existing at anotffeand only if they are
identical.
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The Psychological Approach

Most people feel immediately drawn to the psychiglalgapproach. It
seems obvious that you would go along with yourirbrd it were
transplanted, and that this is so because thahongauld carry with it
your memories and other mental features. This wtmad the recipient to
believe that he or she was you. And why should hibigef be mistaken?
This makes it easy to suppose that our identity biee has something to
do with psychology. It is notoriously difficult, h@ver, to get from this
conviction to a plausible answer to the PersisteQuastion. What
psychological relation might our identity througimé consist in? We
have already mentioned memory: a past or futuregosiight be you if
and only if you can now remember an experiencehsttethen, or vice
versa. This proposal faces two objections, discyén the 18th century
by Seargeant and Berkeley, but more famously déstlidy Reid and
Butler!® First, suppose a young student is fined for overdbrary
books. Later, as a middle-aged lawyer, she remesmbaying the fine.
Later still, in her dotage, she remembers her laveer, but has entirely
forgotten not only paying the fine but everythinigeeshe did in her
youth. According to the memory criterion the yousmdent is the
middle-aged lawyer, the lawyer is the old womart, the old woman is
not the young student. This is an impossible regutandyare one angt
and z are onex and z cannot betwo. ldentity is transitive; memory
continuity is not. Second, it seems to belong te trery idea of
remembering that you can remember only your ownee&pces. To
remember paying a fine (or the experience of pagyiago remember
yourselpaying. That makes it trivial and uninformative say that you
are the person whose experiences you can remethbgeis, that memory
continuity is sufficient for personal identity. if uninformative because
you cannot know whether someone genuinely rememilaerpast
experience without already knowing whether he ésdhe who had it.

One response to the first problem is to modify rtiemory criterion by
switching from direct to indirect memory connecsothe old woman is
the young student because she can recall expesighedawyer had at a
time when the lawyer remembered the student’sTife second problem
is traditionally met by replacing memory with a n@encept, ‘retro-
cognition’ or ‘quasi-memory’, which is just like mmry but without the
identity requirement: even if it is self-contradiot to say that |
remember doing something | did not do but somedseedid, | could still
‘quasi-remember’ it° Neither position gets us far, however, as both the
original and the modified memory criteria face arenobvious problem:
there are many times in my past that | can't renegrab quasi-remember
at all, and to which | am not linked even indirgdily an overlapping
chain of memories. For instance, there is no tineewl could recall
anything that happened to me while | was dreamjesdskping last night.
The memory criterion has the absurd implicatiorn theve never existed

9 See PerryPersonal IdentityBerkeley: University of California Press, 1975)
2 Cf. T. PenelhumSurvival and Disembodied Existeri¢®ndon: Routledge,
1970), pp. 85-86
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at any time when | was completely unconscious. ifihe sleeping in my
bed last night was someone else.

A better solution appeals to causal dependéhte can define two
notions, psychological connectedness and psychaabgiontinuity. A
being ispsychologically connecte@t some future time, with me as | am
now just if he is in the psychological states hénighen in large part
because ofthe psychological states | am in now. Having aremitr
memory (or quasi-memory) of an earlier experienseone sort of
psychological connection — the experience causesgmory of it — but
there are others. Importantly, one's current mesttdés can be caused in
part by mental states one was in at times whenn@seunconscious. For
example, most of my current beliefs are the sanes dmad while | slept
last night: those beliefs have caused themselvesrtinue existing. We
can then define the second notion thus: | am mmychologically
continuouswith a past or future being just if some of myremt mental
states relate to those he is in then by a chainpfchological
connections. Now suppose that a pergsowho exists at one time is
identical with something existing at another time if and onlyxfis, at
the one time, psychologically continuous wytlas it is at the other time.
This avoids the most obvious objections to the nmgnaaterion. It still
leaves important questions unanswered, howeverpdsep we could
somehow copy all the mental contents of your bosito mine, much as
we can copy the contents of one computer drive antgher. In addition,
suppose this process erased the previous contelmishobrains. Whether
this would be, a case of psychological continugpehds on what sort of
causal dependence counts. The resulting being fwjttbrain and your
mental contents) would be mentally like you weréole and not like |
was. He would have inherited your mental propertiesa way — but a
funny way. Is it the right way? Could you literallyove from one human
animal to another via “brain-state transfer’? Adses of the
Psychological Approach disagree.

In this session, our focus of discussion will be on two related questions:
1) Whatis the relationship between an individual and its characteristics?

2) Do you think you create your own identity? How?

Post your response on Study Session four forum page on course website.

2L Cf. S. Shoemaker, “Personal Identity: A Materigig\ccount”, inPersonal
Identity, ed. by Shoemaker and Swinburne, (Oxford: Bladki684), pp. 89-
90
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Study Session Summary

In this Study Session, we discussed the problepeional identity. W
identified the problem of personal identity. Weacaksxamined variou

attempts at resolving this problem. We concluded adpguin¢ that
although a number of proposals could be persuasivepresented he

Summar

y it is difficult to arrive at what could be regarded necessary al
sufficient reasons for that which could be saigheosist in a person th
makes him the same person ovme.

Assessment
SAQ 4.1(measures Learning Outcome 4.1)
‘ What question of personal identity is of most iagrto you, and wh
Assessment
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Study Session 5

The Mind-Body Problem

Introduction

In this Study Session, we wexplore the concept of mi-body problem;
we will examine theories of mind-body, amne of the merits ar
demerits of these theories. Similarly, we will atiiecuss the concept
problem of other minds as well as different theorigopounded b
philosopher to explain the conce

Learning Outcomes

Wher you have studied this session, you should be at

5.1 explain the mind-body problem.

5.2 discussat least two of the theories of mind.

5.2 point outthe issues involvedin the problem of other m.
Outcomes

5.1 Conceptions on the Mind-Body

Generally, most huan cultures, societies and traditions have a ri
dualistic conception of the human person. In thiglarstanding, th
human person is made up of the body and soul omtimgl. This is
represented in, for instance, ancient Greek cyltatgere the atomt
believed that the soul is made up of fine atomitiglas, bottled up in th
body as long as the person lives. At death, howether soul escapt
from its ‘imprisonment’ in the body. In the Jewishdition, the life of the
soul is contained in the tod. For this reason, the blood is drained
before the body of an animal can be eaten. Howeber,eighteent
century modern philosopher, Rene Descartes is dedaas the first t
present a systematic account of the person withrdsgto the contenif
the human person. For Descartes the human persnads up the boc
and the mind. The body is material, physical, ed¢eh) that is, occupyin
space, divisible, destructible and fundamentabylastance. According
Descartes, the body is not respble for human thinking, and so he c:
it a nor-thinking substance. The mind, on the other handotsonly a
substance like the body, but unlike the body it nist material
unextended, invisible, and therefore, indestruetilfor Descartes, tl
essene of the mind is to think. He therefore refers tt@s unextende
thinking substance. The mi-body problem therefore emerges from
conception of the mind and the body. For, the naind the body are n
only opposed in categories, but for Descarhey interact, hence h
position is called Interactionist Dualis

The minc-body problem can be understood at two levels. ireelével is
the conception of the mind as an unextended sutest&ior anything t
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be a substance it must be capable of independestéese, and to access
this feature of independent existence of a substawch a thing must be
separable from other substances. Put differentlgh sa thing must be
individuatable. Now, if the mind is not locatablegpace or unextended,
how is it possible to individuate it among othebsiances? It may be
regarded as ‘a non-substantial substance’, an ‘bemiah matter’ — a
contradiction in terms.

The second level of the mind-body problem is: h@m two substances
of opposed ontological categories interact? Inmotvards, an immaterial,

unextended, invisible substance called the minchaamteract with a

material extended physical body. Although, Desesarédgtempted in

anticipation of this problem to propose a thesighef ‘pineal gland’, it

did not help matters much. For if the pineal glimthe meeting point of
the mind and the body, the question will still besed: what is the nature
of this bridge?

5.2 Theories of Mind

40

In attempt to resolve the mind-body problem, plujdsers have proposed
a number of theories. The theories can be groupetkrutwo broad
headings.

1. Dualism

2. Monism

5.2.1 Dualism

As mentioned above, Interactionist dualism or dwateractionism is
perhaps the most popular theory of mind as it imfbrepresented in
nearly all human cultures. However, professionacuassions in the
philosophy of mind, regard Cartesian interactioniam the “Official
Position”, as it is considered in some quarterghasmost systematic
representation of the mind-body relation. For Dessathe mind is
characterized by immaterialism, invisibility, unemtledness and a
thinking substance. In this sense, every human dctthinking,
deliberating, desiring, wishing and hoping, doudptemd pondering, all
take place in the mind as forms of consciousnesshé opinion of
Descartes, since the human person, aside from thigitias just
mentioned, carries out other functions with theyhaslich as carrying
objects and occupying space, these could not biitiegions of the mind
since the functions are of the body.

The Cartesian interactionism, however, has it thatmind and the body
interact at a point behind the brain, which Dessacalled the ‘pineal

gland’. Attempt to understand and analyse Cartedialism brought to

the fore the first expression of what is known faes tind-body problem,

which is, how can two opposed ontological categoiigeract? This

guestion stands over and above the problem of ctesiizing the mind in

Descartes’ words as an unextended thinking substdinis in the bid to

resolve the Cartesian dilemma that philosophersemted other theories
such as Occasionalism and Epiphenomenalism, wtiicbwse has their
internal contradictions.
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Occasionalism

This can be referred to as one of the more pogtrdditional account of
the development of the mind-body debate in the rdeemth century,
which is the theory that God alone is the true ahagent, in whose
operations are included all the phenomena of natceording to the
story usually told, some early modern thinkers, cotted to Descartes’s
philosophy, and to mind-body dualism in particularere unable to
explain how two substances so radically differemteissence could
interact. Since unextended thought and matter as pxtension have
absolutely nothing in common, and thus no meanwligh they might
be able to ‘engage’ one another, it becomes inexbple, and even
inconceivable, how a body can be the cause of mewgats — thoughts,
sensations — and how a mind can cause motiong ibdtly with which it
is united. When confronted with such a problem, #tery runs,
Cartesians asserted that no such interaction réallgs place. Rather,
what appears to be true causal interaction isy&id’'s constant activity
in producing thoughts on the occasion of certaidilgomotions and
motions in the body on the occasion of certaintiayis in the mind, all in
accordance with general laws established beford-h@n this reading,
occasionalism is first and foremost ath hocresponse to the mind-body
problem as it is faced by Cartesian dualism.

It is clear that those seventeenth-century thinkére did have recourse
to a thoroughgoing occasionalism did so not onlgrider to account for
apparent mind-body interaction, but to account &mparent causal
relations among bodies as well. Nicolas Malebranébe example, in
bothThe Search After TrutandDialogues on Metaphysicargues that it
is no more conceivable how one body can move antithe how a body
can be a true cause of thoughts in the soul orvaivons in the soul can
move the body? However, some Cartesians call upon occasionalism
only in order to answer questions about interadbietween bodies. Louis
de la Forge, one of the more important expositord #ollowers of
Descartes in the mid-seventeenth century, indigts “the will can well
be the efficient cause of all the things we notizalepend on it in this
alliance between mind and body,” although he deskice mind-body
interaction to a “mutual correspondence and corsmwand reciprocal
dependence” in the states of the two substancisoitly when he comes
to the question of how one body moves another bloglyhe employs the
constant and necessarily efficacious activity ofdGét is, however,
important to note that the three most important rabghgoing
occasionalists of the seventeenth century did weh delieve that there
was any special mind-body problem that needed viegplMalebranche,
Cordemoy, and Arnold Geulincx all denied that th@dnand the body
causally interact in any real sense, and likewige Hodies among
themselves. But they did so not for any reasonschviwe should
recognize as deriving from a scepticism or concapout how two

22 Cf. George Boas, “Cordemoy and Malebranche” Dominant theme of
Modern Philosophy, A HistorfNew York, 1957), p. 103
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substances differing essentially can interact. dat,f whatever reasons
they do present for denying mind-body interactiod,aconsequently, for
calling upon God to effect the necessary changdbereiderive

immediately from identical reasons at work agairfsddy-body

interaction; or, if they are reasons specific tmaAbody relations, do not
derive from problems or inconsistencies perceivedbé inherent in

Cartesian ontological dualism.

Epiphenomenalism

This, too, is a version of dualism, rejecting retthut of the mental to the
physical. Unlike other dualist theories, howevedeanies that conscious
mental states are ever causes. It is never paimibkes us wince, nor
anger that makes us shout: these are the effectrtain neural state. Put
differently, epiphenomenalism is a theory conceagnithe relation
between the mental and physical realms, regardeadasally different in
nature. The theory holds that only physical sthege causal power, and
that mental states are completely dependent on.tfiém mental realm,
for epiphenomenalists, is nothing more than a sesfeconscious states
which signify the occurrence of states of the nasveystem, but which
play no causal role. For example, my feeling sleeépgs not cause my
yawning — rather, both the feeling and the yawnamg effects of an
underlying neural state. Mental states are real imafeing conscious we
are more than merely physical organisms. Neverbeleall our
experiences, thoughts and actions are determinedibghysical natures.
Mental states are actually as smoke from a macééeens to be, mere
side effects making no difference to the coursaaifire. What has led
philosophers to propose a theory which is such fmordé to common
sense? The rise early in the seventeenth centutyeatonception of the
physical realm as a closed system, in which theefoof material nature
are the only influences that determine the courbeewvents, when
combined with the naturalistic view that human lgesirare a part of
material nature, and governed by its laws, seenhsatce no room for a
realm of mental states having a role in fixing toairse of events. With
the demise of vitalism regarding the forces govegrénimate life, the
case for the physical causal closure of the mategalm seemed
compelling.

Instances of reference to the concept “epiphenolisenialeading to the
development of the theory can be traced. To begie term
“epiphenomenon” — meaning a secondary symptom —fisgtsapplied
to consciousness in 1890 by William James, butpibsition which he
was attacking had already existed for some timen®as, in Plato’s
Phaedog asserts that body stands to mind as a musicalimsnt stands
to its “harmonia” (85e3 —86d4). If we interpret tladéter as meaning the
music produced by an instrument, Simmias’ theowy égiphenomenalist
overtones. In the eighteenth century Charles Bowmigtussed in his
Essai de Psychologi€l735) a theory according to which ‘the soul is a
mere spectator of the movements of its body’, thoitighelieves itself to
be the author of them’, while the body ‘performgteélf all that series of
actions which constitutes life’. In 1865 Shadwoartbdgson’sTime and
Spaceprovided the first full formulation of epiphenonaism. “States of
consciousness”, he wrote, “are not produced by ipusv states of
consciousness, but both are produced by the acfiche brain; and,
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conversely, there is no ground for saying thatestaif consciousness
react upon the brain or modify its action.” In 18FA@dgson became
epiphenomenalism’s first explicit supporter. Thombsixley soon
followed; and his 1874 essay “On the Hypothesig thaimals are
Automata, and its History”, with its famous phrdse are conscious
automata”, is the classic statement of the thdarthe twentieth century
epiphenomenalism was not widely supported, althdbgbrge Santayana
and C.D. Broad both have epiphenomenalist leaniagd, John Lachs
vigorously defended the theory. In 1970 Keith Caelplproposed a
“New Epiphenomenalism”, which combines aspects  of
epiphenomenalism with the view that mental states k@ain states.
Where classical epiphenomenalism asserts that mstaties are non-
physical and causally inert, the new epiphenomsmalasserts that
mental states are causally potent physical stdtésedbrain, but that in
addition to their physical properties some of thedates possess
phenomenal properties qualiawhich are non-physical and non-causal.

In all, for epiphenomenalism to be a doctrine didtifrom both dualism
and materialism, it must involve a very strong @pton of causality as
productive power or efficacy. No “Humean” or regitla theory of
causation will be sufficient. For the epiphenoméemadmits that many
conscious states are regularly followed by otherscmus states or by
actions, yet denies that the former ever causesitiee.

5.2.2 Monism

One of the most popular monistic conceptions ofdrigibehaviourism.
Behaviourism refers to the movement in psychology philosophy that
emphasized the outward behavioural aspects of tit@mgl dismissed the
inward experiential, and sometimes the inner procddaspects as well.
It is a movement harking back to the methodologitaposals of John B.
Watson, who coined the name. Watson’'s 1912 manbifgsbposed
abandoning introspectionist attempts to make consciess a subject of
experimental investigation, only to focus instead n o
behaviouramanifestations of intelligence. B. F. Skinner lakardened
behaviourist strictures to exclude inner physiatagiprocesses along
with inward experiences as items of legitimate psjyagical concern.
From the foregoing, it is evident that behaviounstw the mind as
behaviour. In other words, the behaviourist beketlgat every form of
consciousness can be explained in terms of behawou instance, anger
consciousness must be reducible to anger behavitumger
consciousness must be explained in terms of hubgbaviour, love
consciousness can only be understood through lelvavbour, to mention
but a few. By this understanding, to access a gétate of mind, whether
anger or hunger or love or resentment or welconatigude, what is
needed is to exact an adequate stimuli and thempersuld elicit a given
form of behaviour. What this means is that any fafrconsciousness
must be identified in a form of corresponding bebar and the absence
of any such corresponding behaviour obviously iatlicche absence of
the form of consciousness. This view is held in sbeial sciences that
have tried to understand human social behavioacientific modes. It is
also assumed in our everyday interactions and Isae&tions; for how
else are you to explain fear consciousness witfeart behaviour? In
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spite of this rather persuasive strength of theabelurist conception of
consciousness and our acceptation of it in ouryelasr life, it is also
generally manipulable and therefore, not full prooterms of error and
ineffectiveness. For instance, we do know thatdhly way for us to
ascertain whether a man has the knowledge of acyplart skill is to
respond appropriately when so challenged. But isoit possible, for
instance that one could hold back his response, afiotting any
behaviour even when stimulated? Can one not haaedensciousness
without exhibiting it in fear behaviour or can onet have anger, hunger
and love consciousness without exhibiting any eséhin corresponding
behaviour? What this means is that a state of counstess can exist
independently of any behaviour. Furthermore, ipdssible to put up
certain forms of behaviour without any correspogdinner state of
consciousness as we may have it in pretentions ianitions or
mimicking. All these challenges seem to show thmegreé is more to
consciousness than external behaviour. It was eénbild to solve this
problem that some twentieth century philosophemnecaip with the
thesis that the mind is the brain and the functiohthe mind, such as
thinking, deliberating, wishing, wondering, and sm, are electro-
physical processes in the brain. This is what fierred to as the mind-
brain identity theory which regards the mind ashitan?®

Identity Theory

The identity theory of mind holds that states anacesses of the mind
are identical to states and processes of the f#iictly speaking, it need
not hold that the mind is identical to the braidiomatically we do use
‘She has a good mind’ and ‘She has a good braier¢hangeably but we
would hardly say ‘Her mind weighs fifty ounces’. Asch, it could be
seen that identifying mind and brain is a matterdehtifying processes
and perhaps states of the mind and brain. Conaidexperience of pain,
or of seeing something, or of having a mental imdde identity theory
of mind is to the effect that these experierex@gust brain processes, not
merely correlated with brain processes. Some philosophers, however,
hold that though experiences are brain processgsnbvertheless have
fundamentally non-physical, psychical, propertisgmetimes called
‘qualia’. With regards to this, the identity thearguld be taken in some
sense to be a denial of the existence of suchtuicibld non-physical
properties. In other sense, some identity theogsts a behaviouristic
analysis of mentalstates such as beliefs and desires, but others,
sometimes called central state materialists, say thental states are
actual brain states. Identity theorists often dbscrthemselves as
‘materialists’ or ‘physicalists’. The identity thgodates back to U.T.
Place’s ‘Is Consciousness a Brain Process?’ (1886@)H. Feigl ‘The
“Mental” and the “Physical” (1958}

% gee Jack C. Lyons, “In Defense of Epiphenomendliskhilosophical
PsychologyVol. 19, No. 6, Dec. 2006, pp. 767-794
2 see Jack C. Lyons, “In Defense of Epiphenomenalisihilosophical
PsychologyVol. 19, No. 6, Dec. 2006, pp. 767-794
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In his theory of the mind-body relation, Place spok constitution rather
than of identity. One of his examples is ‘This &ld an old packing
case’. Another is ‘lightning is an electric disahpelt Indeed the latter
example was spoken of by Place in his earlier papee Concept of
Heed’ (1954), in which he took issue with Ryle’shbeiourism as it
applied to concepts of consciousness, sensationirmadery. Place
remarked:

The logical objections which might be raised to the

statement ‘consciousness is a process in the aemo

greater than the logical objections which mightréised

to the statement ‘lightning is a motion of electric

charges’.
It should be noticed that Place was using the vilogical’ in the way
that it was used at Oxford at the time, not inwey that it is normally
used now. One objection was that ‘sensation’ da¢snean the same as
‘brain processes. Place’s reply was to point oat tthis table’ does not
mean the same as ‘this old packing case’ and Higlgt does not mean
the same as ‘motion of electric charges’. We find whether this is a
table in a different way from the way in which wed out that it is an old
packing case. We find out whether a thing is ligignby looking and
that it is a motion of electric charges by theangd @xperiment. This does
not prevent the table being identical to the old¢kpay case and the
perceived lightning being nothing other than arctele discharge. Feigl
and Smart put the matter more in terms of the rdistn between
meaning and reference. ‘Sensation’ and ‘brain Eeee may differ in
meaning and yet have the same reference. ‘Veryhbplgnet seen in the
morning’ and ‘very bright planet seen in the eveghiboth refer to the
same entity Venus. Of course these expressiondd be construed as
referring to different things, different sequenadstemporal stages of
Venus, but not necessarily or most naturally so.
Place’s very original and pioneering paper wastemitafter discussions
at the University of Adelaide with J.J.C. Smart &&. Martin. Smart at
the time argued for a behaviourist position in Wwhioental events were
elucidated purely in terms of hypothetical progosis about behaviour,
as well as first person reports of experiences whitbert Ryle regarded
as ‘avowals’. Avowals were thought of as mere peakebehaviour, as if
saying that one had a pain was just doing a sophistl sort of wince.
Smart saw Ryle’s theory as friendly to physicaligraugh that was not
part of Ryle’s motivation. Smart hoped that the dtjeticals would
ultimately be explained by neuroscience and cylimsieBeing unable to
refute Place, and recognizing the unsatisfactosinéfRyle’s treatment of
inner experience, to some extent recognized by Riteself”® Smart
soon became converted to Place’s view. In this he also encouraged
and influenced by Feigl’'s “The Mental” and the ‘Rical”. Feigl's
wide ranging contribution covered many problems;luding those
connected with intentionality, and he introducece thseful term

% Cf. Gilbert Ryle,The Concept of MingChicago: Chicago University Press,
1949), p. 240
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‘nomological danglers’ for the dualists’ supposedental-physical
correlations.

5.3 Problem of Other Minds

46

The problem of other minds has to do with the daesas to whether
other people have minds. Of course, it is not ditfi or problematic for
an individual person to know that he or she hasralimAt least, every
individual knows that he or she deliberates, wosdgronders, has
memory and so; and these are functions of the mindental attributes
of the human person. Furthermore, every individeals pain, that is,
experience pain sensations, feels anger, entertfaas and so on.
However, though these are ascribable to one’s @®iih-& is very
problematic to ascribe it to others. For instarioew do | know that
others feel pain without, for instance, pain bebar? Or, that others
deliberate or think while sitting quietly without amifesting any
corresponding behaviour; In short, how can | exptai know that other
persons have minds? This is particularly so a®iihe way to show or to
explain the fact of others having minds is to arfyoen the point of view
of inference; that is, from the fact that | havenmd | infer that others
have minds. But it would be clear here that thigerence cannot be a
conclusively establish truth. In other words, i@t possible that | have
what others do not have? It is also argued somstithat we can
establish the truth of others having minds from fde that they behave
in particular ways when stimulated. But we do knalso that the fact
that others put up the behaviour of pain or angefear does not say
necessarily that the agent has those inner reabfigpain consciousness,
anger consciousness or fear consciousness; fodoweow that people
can pretend or copy others. And so to manifestaterbehavioural
tendencies does not necessarily affirm a particikte of consciousness.
Thus the problem of other minds is the scepticibat is found in a
profound depth of the person that drives him tauarthat he does not
know if others have minds. It will be stated hehattthis problem
actually emerges as an epistemological problem eratthan an
ontological one.

The problem of other minds cannot be discussedowitreference to the
mind-body dualism of Descartes, because it is fisd-body problem
created by Cartesian dualism, which in Richard YRerwords, “have
intertwined to produce tangle with other relatedhtems,® and one of
such related problems is the problem of other mivde are by now
familiar with the Cartesian methodic doubt in hisach for an
indubitable foundation for knowledge. His aim wasskt aside all his
former beliefs in which he could find some grouriois doubt. First, he
attacked the principles upon which most of his farmepinions were
founded, the senses, since the senses sometimewveders. Then he
doubted those ideas given by demonstrative reagorinch as
mathematics and logic, because we are sometimégkensin reasoning.

% See Richard Rorty, Philosophy and the Mirror of NaturéOxford: Basil
Blackwell, 1988)
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What is more? He doubted objects of his immediaperence because
he felt a malignant demon could have been deceiving However, he

arrived at one thing he could not doubt — the faat he was doubting or
thinking or the fact of his consciousness.

Going further, he held that since his ability touddb or think or be
deceived by a demon depended on the fact thatibeéxhe concluded
with the phrase “I think therefore | am.” Howeveimce he discovered
his being via the attribute of thinking, he hel@tthhe’ or the ‘I' was
necessarily a thinking beinge6é cogitang And since, for Descartes, the
attribute of thought does not belong to the extdndedy, Descartes
identified it with the mind. But to the questioni-dr how long do |
exist?” Descartes replied “for as long as | thinks he puts it in the
Meditations It might perhaps happen if | totally cases thirgkithat |
would at the same time completely cease t& Béis, | think, is the crux
of what many scholars have identified in Descarésssolipsism — the
theory that one can have knowledge only of oneselfhie view that one
lives in a completely self-enclosed world, the exéé world and other
people being currently figments of imaginationDiéscartes position is
rightly interpreted as solipsism, then the questtaat necessarily comes
to mind is this: do not other persons also existhi@ sense in which
Descartes existed? Of course, Descartes cannoh tbabe a Robinson
Crusoe. If others exist as well, then it followattthey too have minds. If
this is further accepted, then the more taskingstipre will be: what are
the possibilities of our having knowledge of oth@nds in the same way
in which we also have knowledge of our minds? Tiithe question at
the centre of the problem of other minds.

Of course, the problem of other minds is not onhether other people
have minds, but goes beyond to include the proldEour knowledge of
other minds. As A.H.B. Allen puts it:

The passionately determined belief that there #nero
minds is of a general character. There is combwiédit
a healthy practical scepticism whether we can &uew
for certain in particular cases what others arakihi,
just as they must be equally uncertain abodt us.

J. L. Austin captures the problem in clearer tewh&n he said: “I may
say | believe other minds exist, but that doesmean that | know them
all.” He went on to explain that in philosophicasaburse, the existence
of our alleged belief is not challenged but theseence of our alleged
knowledge is challenged. Apart from tracing the problem of other
minds from Descartes position, common sense exparieonfirms the

27 Cf. Rene Descartebleditations(Middlesex: Penguin Books, 1968), p. 46

2 Cf. A. H. B. Allen, “Other Minds” inMind, Vol. LXI, No. 61, (1952), p. 67

29 Cf. J. L. Austin, “Other Minds” in Anthony Flew ¢é Logic and Language
(Oxford: Basil Blackwell, 1973), p. 75
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plausibility of such a problem. Louis Arnaud Reidote that “nothing
seems plainer than that we are, each one of wssotiety consisting of
other people of the same species as ourselves @thihgp seems more
completely certain than that other people existtaatiwe know that they
do.”° If other people exist, then they must also havedsinot unlike our
own, but the problem is that we cannot claim tcal®r the individual
characteristics of such minds.

A. H. B. Allen recasts the problem in this way:

Each of us is passionately convinced that his idds
mind is not the only mind in the world living in a
fundamental isolation but that there are other cions
mirg‘llds existing before us and will continue to exafiier
us:

Philosophers have not all subscribed to the sagid &analysis of the
problem of other minds; hence several theories bae& propounded to
explain this problem. Three of such theories walldiscussed here.

5.3.1 The Analogical Theory

This theory is closely linked or associated withdeaourism. The theory
holds that each of us derives his knowledge of rothands from the
observation of other human organisms: | observettigae are a number
of bodies which resemble mine and concludes that ehthese bodies is
animated by a mind more or less like me. | mysati, a behaving body
and | know when | behave in certain ways that | thinking certain
kinds of thought. Arguing from analogy, when | pEve similar
manifestations on the part of another body, | asstnat the body is
likewise animated, that is, feeling and thinkingsame such way as |
know from my experience.

5.3.2 The Linguistic Theory

This theory holds that one’s evidence for the exisé of other minds is
derived primarily from the understanding of langeiaganguage here is
used in a wide sense to include not only speechésngitings but also
signals such as waving a red flag and, gesturds asidoeckoning and
pointing. The suggestion here is that our eviddiocethe existence of
other minds comes from communication situations.

5.3.3 The Intuitive Theory

This theory maintains that each of us has a dimull intuitive
apprehension of other minds, just as we have ofoeur or that at least
we intuitively apprehend some other minds on soroeasions, for
instance, in a conversation or a quarrel. Howes@me advocates of this

%L, A. Reid, Ways of Knowledge and Experieng®ndon: George Allen and
Unwin, 1961), p. 49

3L A. H. B. Allen, “Other Minds” inMind, Vol. LXI, No. 61, (1952), p. 54
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theory proceeded to take a further step by sayiag the problem we
mis-stated. To such advocates, instead of assumingvieay man woul
first have a direct introspective awareness of blfrisefore going on t
justify his belies concerning other selves, what comes first in
historical order is consciousness of one’s neighb@onsciousness !
oneself comes up only later after considerable atetgvelopment, an
even in some cases, perhaps, say in the idiotimitime savige, it never
comes up at all. Their position here is that whelo come to know m
own mind, | only come to know it by contrast witty meighbour’s minc
which | must have already known.

Study Session Summary

o7

Summary

In this Study Sessiowe examinedhe meaning and nature of the n-
body problem. This problem arises as the resutteofain views of th
French Philosopher, Rene DescarWe noted thathe problem involves
answering the questions, ‘What is the fundamerdtine of mind ar
body?’ and ‘How are mind and body relat We made an attempt at
representing and examining what is understood @$tbblem of othe
minds.We examined some of these theories. We conc by bringing
to the fore some of the intractable challengesrent in what is now
referred to athe problem of other minds.

Assessment

Q)

Assessment

SAQ 51 tests Learning Outcomes 5.1, 5.2 and !

Mind-body interaction and the knowledge of other mings @oblem:
for dualists like Descartes because they raisnumber of questions
Can you give two typical objections to dualis

SAQ 5.2 tests Learning Outcome 5
True / False

i.  In B. F. Skinner's version of behaviourism, extétmhaviours
are more real than the internal minds or mentahtsvéhat the
behaviours mirror or parallel.

ii.  Beinghuman means nothing more than behaving incenays
that we recognize as human. Thefact that humahavieeanc
think in regularor predictable ways indicates tbagctiousnes
or thought itself should lmderstood asthe external or
observable sign ofunperceivable mental acti
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Study Session 6

Free Will and Determination

Introduction

In this Study Session, we will examine theotion of tee will and
determinism. We vl also discusgorms of determinism and distingui
determinism from other related conce

Learning Outcomes

Outcomes

When you have studied this session, you shouldleeta

6.1 explain the basic concepts of determinism, free will, reasiod
causes.

6.1 Concept of Free Will and Determinism

It would be necessary at this outset to differeatizetweerdeterminism,
fatalism, and pr-determinism. Since the main point of this Stisession
is determinism, the examination of the notion sbhallreserved for latt:
discussion in the Study session. Fatalism is diffefrom determinism i
the sense that fatalism is the position that shgswhat will be will be
And so for a fatalit who is about to take a boat across the river ai
advised to learn how to swim in case of any boahap would respor
that if he is fated to die by drowning learning htmaswim is useless ai
if he is fated not to die by drowning learning hdw swin is not
necessary. P-destination or preleterminism, as it is sometim
preferred, is the position that says that one le@s lpr-arranged to take
some particular course and have particular consegge This pi-
arrangement is in the hands of some es, powers or providence. /
these are different from determinism or universaisatio..

Fatalism is the position that says that what will be will be.

Pre-determinism is pre-destination; it is the position that says that one has
been pre-arranged to take some particular course and have particular
consequences due to the hand of some forces or providence.

Free will is the position that human actions are guided by reason.

This study offree will and determinism is centred on the connec
between events and their causes. By events hemmesnt nature
phenomena and human actions. It would be usefubdgin our discussic
with an analysis of the notion of determin. The idea of determinis
derives from the idea of causality or causation.other words, b
determinism, it is understood that every eventdhaause and like ever
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have like causes. What this translates to is thavants including human
actions are backed by causes. To say this is tthsayf A is the cause of
B, then whenever A occurs, B must follow, and wivemeB occurs A
must have taken place. And since causation is duiyenatural law, it
means that A causing B is guided by natural lawhghat whenever A
occurs B cannot but follow. Therefore, B is a neaeg consequence
from A, or A is a necessary and sufficient condlitior B. It is against
this background understanding of the notion of iheit@sm that free will
emerges as a problem. For, every event has a eadsevery such event
must necessary follow its cause, and given thatamuaction is an event,
then it cannot but follow its cause. What this ne@nthat such human
actions are out of necessity and are not withincinetrol of the human
actor. This is so because the human actor is eet diven the natural
laws controlling events. If such human actors aoé free then they
cannot choose. This is however, opposed to thergerelief that
humans are moral and rational agents, able to nuhksces after
deliberation and consideration of options, anddfwe responsible for
the actions carried out. But if by the principle déterminism, human
actions are products of causes, the actions ardasita the actions of
erosion, wind, and fire, for instance. However, deeknow that behind
human actions are not causes; behind them aren®adnd we do know
that reasons are not causes.

By this understanding of the notion of freewill ielation to human
reason, human actions are not guided by natura tawaws of nature,
although they are guided by reasons. The differ&eteeen reasons and
causes can be explained as follows: The relatiprniséiween causes and
effects is that of a necessary one, such that wecbave the cause the
effect necessary follows. On the other hand, tHatiomship between
reasons and human actions is not a necessary oagdgeone can have a
reason A and carry out an action B, or the samsored, in a different
circumstances, can carry out the action C, or rfmraat all; and an
action can be preceded by different reasons aerdifit situations.
Furthermore, the cause of an effect is usuallyrdisand separable from
the effect, whereas the reason for action can beogpahe action itself.
For these reasons, behind actions are intentignaitd voluntary
considerations. This is why it is usually assunted & man is responsible
for his actions because actions are intentionalinBgntional, it is meant
that he has considered the reasons and acted pbereGuch is the
rationality of an action.

Determinism is, roughly speaking, the idea that revevent is

necessitated by antecedent events and conditigeshir with the laws
of nature. The idea is ancient, but first becanigesi to clarification and
analysis in the eighteenth century. Determinismieisply connected with
our understanding of the physical sciences andr teplanatory

ambitions, on the one hand, and with our views ahoman free action
on the other. Traditionally, determinism has be&rg various, usually
imprecise, definitions. This is only problematicdhe is investigating
determinism in a specific, well-defined theoreti@ntext; but it is

important to avoid certain major errors of defmiti However, we can
take the theory to imply that “the world is govedngy (or is under the
sway of) determinism if and only if, given a speifway things are at a
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time t, the way things go thereafter is fixed amatter of natural law.”
As such, it can be inferred that the roots of th&iom of determinism
surely lie in a very common philosophical idea: ithea that everything
can, in principle, be explained, or that everythihgt is, has a sufficient
reason for being and being as it is, and not otiservwn other words, the
roots of determinism lie in what Leibniz named ttRrinciple of
Sufficient Reason”. But since precise physical tlen began to be
formulated with apparently deterministic characténe notion has
become separable from these roots.

Determinism is often taken to mean simply caus&rddnism: an idea
known in physics as cause-and-effect. It is thecephthat events within
a given paradigm are bound by causality in suclagp tivat any state (of
an object or event) is completely determined bgrstates. Determinism
as a philosophical position states that for evéngththat happens there
are conditions such that, given those conditionsthing else could
happen. Different versions of this theory dependruparious alleged
connections, and interdependencies of things awedtsyasserting that
these hold without exception. Determinism rarelguiees that perfect
prediction be practically possible — only prediotioin theory.
Deterministic theories throughout the history oflggophy have sprung
from diverse motives and considerations, some dthwbverlap. They
can be understood in relation to their historicagngicance and
alternative theories. In this regard, the opposfteleterminism is some
kind of indeterminism (otherwise called non-deterisin). As such
determinism is often contrasted with free will. Hoxer, it is important to
note that determinism should not be confused walhdeterminism of
human actions by reasons, motives, and desiress, Tithin numerous
historical debates, many varieties and philosophgmsitions on the
subject of determinism exist. This includes debat@scerning human
action and free will. Below are some of the morengwn viewpoints
meant by, or confused with ‘determinism’.

On a general note, most philosophical theoriesstérdhinism are framed
after the idea that reality follows a sort of priedmined path. Causal or
Nomological determinism and Predeterminism propibse there is an
unbroken chain or prior occurrences stretching dacthe origin of the
universe. The relation between events may not beifsgd, nor the origin
of that universe. Causal determinists believe ttetre is nothing
uncaused or self-caused. Quantum mechanics peseoas challenge to
this view. Historical determinism can also be symoous with causal
determinism. Necessitarianism is related to thesa@aweterminism
described above. It is a metaphysical principlet tthanies all mere
possibility; there is exactly one way for the wotidl be. Leucippus
claimed there were no uncaused events, and thattleivey occurs for a
reason and by necessity. Fatalism, as alreadydsaatthe introduction to
this Study session, is the idea that everythinigtisd to happen, so that
humans have no control over their future. Noticat flate has arbitrary
power. Fate also need not follow any causal orrotise deterministic
laws. Types of fatalism include Theological deterisin and the idea of
Predestination, where there is a Supreme Being determines all that
humans will do. This may be accomplished eitherkinpwing their
actions in advance, via some form of omnisciencbyodecreeing their
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actions in advance. With the development of Ciamstheology, there
arose a concept of a Being (God), who is amongrdtiiegs, perfectly

good, omniscient and omnipotent, and upon whometiiee world and

everything in it are absolutely dependent for exise and character.
Such a Being is the necessary cause of the univiersgher words, all

happenings in the universe are caused or deterrbyadn.

Other forms of determinism have been postulategkdtinclude; ethical
determinism, physical determinism and psychologdeterminism. It
would be appropriate to make a few comments onattw/e forms of
determinism.

6.1.1 Ethical Determinism

This theory of determinism can be linked to Somateho argued
centuries ago that everyman always chooses what best to him and
that no man can set as the object of his choigaetung that seems evil
or bad to him. Plato agreed with this view and bdidat no man who
knows what is good can possibly choose anything. €él$ius, wrong
doing or the pursuit of evil must always be eitiroluntary or as a
result of ignorance. In other words, if one knowse tgood, he
automatically seeks it. The theory of determinisndent in this ethical
intellectualism is that “man’s voluntary actiong amvariably determined
by an apparent good; hence all their actions atermined by this if by
nothing else.”

6.1.2 Physical Determinism

This theory of determinism was inspired mainly bg development of
physical science, particularly in the seventeemtth @ighteenth century.
The idea in this theory is that all things in natumen included, behave
according to the inviolable and unchanging laws rature. This
conception of determinism undermines the thinkingt thuman actions
and other events are determined by moral considasabr by an external
immutable God and began thinking of them as deterthiby external
and immutable laws of nature.

6.1.3 Psychological Determinism

This version of determinism as applied to humamdeisees human
behaviour as the unconstrained and unimpeded hmivathat is caused
by an act of will, motive or some other inner evdrtese acts of will and
other inner causes are considered as mental withingent.

Before we examine the debate between determinishfraswill, it will
appropriate to look at freewill. Ordinarily, we ube word ‘free’ in many
ways. When | say for instance that the road is, fregean there is little or
no traffic to hamper my movement. When a judge saygn is set free,
it means he is no longer liable and can move fregthout security
escorts. Study session-free period means no Stedgion will be
conducted within that period (Bah, 1997). All oke#e understandings
refer in a way to the concepts of freedom and fike®ut the two
concepts should not be confused. While freewilthe power of self-
determination or the power to act as one chooseglaases freedom
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refers to the ability or liberty to act without tesnt or inhibition.
Freedom therefore refers to the absence of retrand/or constraints. In
this regard, | am therefore free to the extent tictv no human being
interferes with my activity. This conception of édom is normally
referred to as negative freedom. There is alsonbion of positive
freedom, which is identical with the full realizai of the individual's
potentialities, together with his ability to livetavely and spontaneously.
Thus, while negative freedom is talking about ‘tteen from’, positive
freedom refers to ‘freedom to’. The idea of freéwdn be construed to
have developed out of the attempt to reflect osahwotions of freedom.
As such, freewill means the power to ‘will to a@5 one chooses,
independent of both external and internal determismaThe idea of
freewill presupposes therefore the issue of choires alternatives. But
the issue of whether one can actually ‘will to dotdependently of his
ideas, instincts, habits, wishes and aspirationsa iglifferent issue
altogether.

Put differently, freewill is a philosophical ternorfa particular sort of
capacity of rational agents to choose a coursectbra from among
various alternatives. Philosophers have debatsdjtiestion for over two
millennia, and just about every major philosophas had something to
say about it. What most philosophers suppose it ttie concept of
freewill is very closely connected to the concepimoral responsibility.
Acting with freewill, on such views, is just to &y the metaphysical
requirement on being responsible for one’s actidme significance of
freewill, however, is not exhausted by its conrmctito moral
responsibility. Freewill also appears to be a ctiowlion desert for one’s
accomplishments (why sustained effort and creatiwerk are
praiseworthy); a condition on the autonomy and itygof persons; and a
condition on the value we accord to love and frggmg. Philosophers
who distinguish freedom of action and freedom df @6 so because our
success in carrying out our ends depends in padatars wholly beyond
our control. Furthermore, there are always exteomaistraints on the
range of options we can meaningfully try to undestaAs the presence or
absence of these conditions and constraints are (mstally) our
responsibility, it is plausible that the centratilof our responsibility are
our choices, or “willings.” The main perceived tt®to our freedom of
will are various alleged determinisms: physical&adu psychological;
biological; theological. For each variety of detamnsm, there are
philosophers who (i) deny its reality, either besmwf the existence of
freewill or on independent grounds; (ii) acceptrédality but argue for its
compatibility with freewill; or (iii) accept its adity and deny its
compatibility with freewill. There are also a fewha say the truth of any
variety of determinism is irrelevant because frdleg/isimply impossible.

In all, every human action if rational is intent@grand voluntary. It must
be mentioned here however that, although all velyntactions are
intentional, not all intentional actions are volamyt Thus, a full judge-
able human action must be both intentional andntaly and therefore
fully rational. As such, this problem seems to fegabout determining
how far a belief in human freedom is consistenhwitir experience, our
knowledge, and our views about human nature.

55



PHI206 Introduction to Metaphysics

Study Session Summary

o7

In this Study Sessiorwe examinedthe notion of determinism ar
freewill. We examined hte idea of freewill against the backgrot
understanding of the notion of determinisrWe distinguished
determinism from fatalism and predestinatiowe concluded by

S
ummary bringing to the fore the implicatio of determinism when accepted
guiding principles for human actions and separgtechotions of reasc
from cause:
Assessment
O SAQ €.1 tests Learning Outcome 6.1
e Fill the columns below with the appropriate formsf
determinism(ethical determinism, physical determinism,
Assessment

psychological determinis).

man’s voluntary actions are invarial
determined by an apparent g

What will be will be. Life is a function c
nature.

iii. Man ispropelled by motivatiol
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Study Session 7

Justification for our Belief in the Existence

Introduction

of God

In this study session, wwill discuss people’s belief in the existence
the Supreme Being (GocWe will also examinaifferent argumeis for
HIS justification and the critics against the existent&od. Finally, we
will discuss he doctrine of reincarnation.

Learning Outcomes

Outcomes

When you have studied this session, you shouldleeta
7.1 explain the general belief of the existence of C
7.2 discuss the basis for the belief in phenomenon of reindéon:

7.1 Belief in the Existence of God

GodA being conceived as
the creator and ruler of the
universe.

One of the most widespread beliefs is the belied Bupreme Being,
whom all beings owe their existence, but whose ewistence depen
upon nothing else. This study on the justificatfon our belief in the
existence 0God focuses on the attempt to account for, and sonaftire
existence of a Supreme being. The more rational twgyroceed in thi
regard is to go from that which is more evidentthat which is les
evident. Thus, the arments that will be studied here include somt
those that dominated philosophical thinking in kiitory of philosophy
particularly in the medieval era, and still infleenphilosophies dealir
with this question

It should not be out of place, ind¢it should be expected that intellige
man is able to arrive at a Supreme Being to whommhset stand fo
creation, confirmation, and protection. Obviouslych a being must n
only have the features that place him above theahnuoategory, bt
indeed that put him at a supreme position to man and akistence

First, God, the name of this being in certain q@éy is supreme. Tt
guestion, however, is in what term is He (God) sup. In other word:
what do we mean by God is supreme? Of courseknow that he is
supreme in power; that is, he is omnipotent. Hal$® supreme in h
ability to do good and cannot will evil; that iss i omnibenevolent. Tt
SupremeBeing is omniscient, that is supreme in ability to knoll

these are senses in wh God is supreme. However, his be

57



PHI206

58

Introduction to Metaphysics

omnipotent, omniscient and omnibenevolent createbadlenge for the
belief in a being who is all-knowing and not willirevil. This is due to
the presence of evil in the created world, for ddds omnipotent it is
agreeable if he is omnibenevolent since thereildrethe world, or if he

is omnibenevolent it will be difficult to understhrhow he will be

omnipotent since there is evil in the world. It webbe pertinent to state,
at least, some of the arguments to justify theeb@ti God. Though there
are other arguments put forward to justify the dfeiln the existence of
God, such as the Five Arguments of Thomas Aquitias,attention in

this Study session would be to look at the argurfremt Design and the
Ontological argument.

7.1.1 Argument from Design

The argument from design (or as it is called, dtedlogical argument) is
one of the most discussed arguments that has seental justify a belief
in the existence of God; this argument is esséwtiah inductive
argument. It is an attempt to construe the uniyeoseat least certain
characteristics of the universe, as being likeaterthings humans have
designed and created, so that we can inductivédy from this evidence
of design that there is a designer or creator thikeintelligent designers
of human artifacts but, obviously, much more imgelht than intelligent
beings.

The two most celebrated versions of the argumem flesign are found
in Hume’s Dialogues on Natural Religion and théhfiivay of Aquinas.
Aquinas states his version as follows:

We see that things which lack knowledge, such agraabodies, act for
an end, and this is evident from their acting abyayr nearly always, in
the same way, so as to obtain the same reasonehtaslain that they
achieve their end, not fortuitously, but designedpw whatever lacks
knowledge cannot move toward an end, unless ititeetdd by some
being endowed with knowledge and intelligence;hasarrow is directed
by the archer. Therefore some intelligent beingtely whom all natural
beings are directed to their end; and this beingalieGod.

In Hume Dialogues on Natural Religion, he pres@ieanthes — one of
the Dialogues’ fictional characters — as statirggalgument thus:

Look around the world: Contemplate the whole anergypart of it: You
will find it to be nothing but one great machineibdivided into an
infinite number of lesser machines, which again iadinsubdivisions, to
a degree beyond what human sense and facultiesam@n and explain.
All these various machines, and even their mostuteinparts, are
adjusted to each other with an accuracy, whichshes into admiration
all men, who have ever contemplated them. The gsrémapting of mean
to ends, throughout all nature, resembles exatithygh it much exceeds,
the production of human contrivance; of human dedigought, wisdom,
and intelligence. Since, therefore he effects rbdereach other, we are
led to infer, by all the rules of analogy, that ttaeises also resemble, and
that the Author of nature is somewhat similar t® thind of man, though
possessed of much larger faculties, propositioneithé grandeur of the
work, which he has executed. By this argument aepiosi, and by this
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argument alone, do we prove at once the existeheeeity and His
similarity to human mind and intelligence.

7.1.2 The Ontological Argument

The ontological argument is one of the most intargsof all the
arguments for the existence of God. Derived frora threek word
“ontos” which means “being,” the ontological argurh&ies to show that
a proper understanding of what it means for Goddoor exist will
demonstrate that he must exist. The ontologicalraemnt has often been
said to ascertain God’s existence by a philosoplsiesght of hand or a
ruse of words. From the time of St Anselm in thevehth century, to the
present, it has been endlessly discussed. Ther lheen two classical
statements of the argument, one by St. Anselm hedbdther by Rene
Descartes. We shall consider Descartes’ own fietabse it is the
simpler of the two and brings out more directly afighe central points
of concentration.

In his stead, Descartes argues that:

wheneverl choose to think of the First and SuprB8eiag,
and as it were bring out the idea of him from ttemasury
of my mind, | must necessarily ascribe to him all
perfections, even if | do not at the moment enuteettzem
all, or attend to each. This necessity clearly esihat,
when later on | observe that existence is a peofect am
justified in concluding that the First and SupreBming
exists.

Descartes’ version of the Ontological argumentlm&aput simply as:
1. All perfections are properties of the supreme being
2. Existence is a perfection; therefore,

3. The Supreme Being has existence; that is, the mgre
beingexists.

Although the first premise is usually granted, gexond premise has
come under several attacks. One of such attackbdwasto argue that if
existence is a perfection, then it is a propertgh@aracteristic some things
have and some things do not have; and if existsnag@roperty of things,

then the word ‘existence’ is a predicate, becauspesties of things are
referred to by predicates. But the word, ‘existéneaot a predicate, so
that existence is not a perfection. The obvioudyrép this objection is

that existence is a predicate, because it candmigated of a subject in a
sentence. However, the reply goes on to add thasténce’ is not a

descriptive predicate; that is, it is not a pretiicthat can be used to
describe things; it is not a predicate that carubed to refer to some
property things might have. If it can be shown teaistence’ is not such
a predicate, then there is good reason to conchateexistence is not a
property and, therefore, not a perfection. The sotat and perhaps
strongest attempt to show that ‘existence’ is npredicate is based on
the objection made by Immanuel Kant. This has beamsidered by

many to be the objection which once and for aluted Descartes’
version of the ontological argument. The crucialt g his objection
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centres on the concept of a real predicate, thaadsording to Kant, a
predicate is that ‘which determines a thing.” Irheat words, a real
predicate is one that can be used to help defirsg atmething is. It is,
then, what we can call a defining predicate. Kagties as follows:

Being is obviously not a real predicate; that issitnot a concept of
something which could be added to the concepttbiing. It is merely the
positing of a thing, or of certain determinatiopgjsting in themselves.
Logically it is merely the copula of a judgment.eTproposition, ‘God is
omnipotent,” contains two concepts, each of whiabk s object — God
and omnipotence.... If, now, we take the subjecbd)Gwith all its
predicates (among which is omnipotence), and sayl‘S,” or ‘There is
a God,” we attach no new predicate to the conckf@toal, but only posit
the subject in itself with all its predicates, dndeed posit it as an object
that stands in relation to my concept.

Although inchoate forms of the ontological argumean be seen in
earlier thinkers like Saint Augustine of Hippo, ttirst clear formulation
of the ontological argument came from Saint AnseimCanterbury
(1033-1109). Anselm argued that once it is undedstohat it means to
speak of God, then it would be clear that God nengdtt. This would be
like once one knows what it means to speak ofaagte, it is clear that it
must have exactly three sides. Anselm’s logicit ¢aut in his book, The
Proslogion. Those who deny God'’s existence, if thegw that they were
saying, actually know enough to prove God's existemccording to
Anselm. For even those who reject theism must haveidea or a
definition of God. Anselm suggests that God is &nlg which none
greater can be conceived.’ So, atheists must ssythie idea of God, a
being which none greater can be conceived, exig{sas an idea in their
minds but not in reality. At this point, Anselmnks he has the atheist in
a compromising position. For atheists say this dp@ihich none greater
can be conceived exists only as a refuted ide&eir head, but if God
exists only as an idea in their heads then a grda#eng can be
conceived, namely one that exists not just in tiednbut one that exists
in reality. Therefore, God must exist. Otherwisee speak nonsense
when we say God does not exist. Just like we weajdsomeone did not
understand the idea of a triangle who said it ltas Bides. Anselm’s
argument might look like this formally:

1. God is a being which none greater can be conceived.
2. Even an atheist claims God exists as an idea imthd.

3. However, God would be a better being if he existegality, not
just as an idea.

4. Therefore, God must exist in reality, not just asdea.

Anselm’s argument can be viewed as an attemptaatiging a reductio
ad absurdum of the atheist’s position, by showimat the supposition
that God does not exist in reality leads to an atigu However, in reply
to Anselm, Gaunilo, a contemporary of Anselm, ifeet, tries to provide
a reductio of Anselm’s argument. Gaunilo in faajgests an explanation
for what he takes to be the failure of Anselm’suangnt: Anselm’s idea
that God exists in the mind. Gaunilo charges thatumderstanding of the
definition “that being than which no greater cancbaceived” is merely
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verbal, and that this is where the argument goemngvr Gaunilo was
concerned that Anselm was defining God into extsterHis challenge
showed that if one defined a perfect island as séand which none
greater could be conceived, then, it too must exikiwever, it is
ridiculous to believe that a perfect island musstelecause it is defined
this way. Likewise, Gaunilo claimed it seems ludiis to believe
Anselm proved God’s existence with this definitidrhe reply Anselm
gave to Gaunilo seems to clarify how his ontologargument follows.
Anselm replied that his proof uniquely applies t@dGfor only a
necessary being would have the greatest conceiexiidéence. For any
given island, there can always be a better oneekample, consider the
existence of the tallest possible man in Ibadan.nidter how tall you
imagine one man, it is always possible to imagimetizer man at least an
inch taller. Thus, it is nonsense to speak of diledt possible man in
Ibadan, and this conclusion will be the case forfinlte and material
beings. God is exempt from this fallacy becausehhs necessary
existence and would qualify as the greatest ofpafisible beings. So,
Anselm claimed his argument remains unscathed lomi@és criticism.

7.2 The Doctrine of Reincarnation

It is a great idea that repeated lives here ormeag possible, repeated
incarnations for the purpose of a more rapid adeasmed a necessary
redemption of the more base reciprocal actions,clvhs sometimes
regarded synonymous with the forgiveness of singesson is a spirit
and the physical body serves as address, thetbletspirit wears while it
is on earth. These statements take us to the \eayt lof the belief in
reincarnation. In other words, just as an earthdnuchanges his clothes,
so the human spirit changes its physical body énpitocess called death.
But the spirit, the owner of the body leaves oeraftiscarding the body.
And here lies the fundamentals of reincarnation.

According to Stephen Lampe, the belief in reincaomais simply the

acceptance of the knowledge that a human spiritprie continues
existence, is given the opportunity to come toe¢hgh more than once.
The human spirit takes on a different human bodgach occasion. This
process is repeated until the human spirit, iteléelved in some cultures,
attains that degree of maturity as well as inneityguwhich ensures that
the earth no longer can hold it back from its assewards it spiritual

home. This simply, according to Lampe, is the keyhe unravelling of

many mysteries, the explanation of the inequaliteagparent injustices,
that worry so many well-meaning people. Reincaomatlso holds the
key to the understanding of some exceedingly ingmbrtaspects of
cultures in the world.

The doctrine variously called transmigration of Ispumetempsychosis,
palingenesis, rebirth, and ‘reincarnation’ has bead continues to be
widely believed. Although some of these terms implglief in an

immortal soul that transmigrates or reincarnatesddbism, while

teaching rebirth, denies the eternity of the sdiie word rebirth is
therefore the most comprehensive for referrindhite tange of beliefs. In
one form or another, the doctrine of rebirth hasrbéeld in various
cultures. It was expressed in ancient Greece (Bgtaa, Empedocles,
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Orphism, Plato, and later, Plotinus); among somescs and in some
Christian heresies such as the medieval Cathasiprime phases of Jewish
Kabbalism; in some cultures of tropical Africa; amdst notably in such
Eastern religions as Jainism, Buddhism, Hinduisng 8Sikhism. Some
European philosophers, notably Arthur Schopenhaet J. M. E.
McTaggart, have incorporated the doctrine intortimeétaphysics. The
origin of the doctrine of rebirth as a religioudiékis obscure. There is
evidence, both in Greece and India, that it waschatacteristic of early
Aryan cultures. It is virtually certain that in liadit goes back to
prehistoric times; it was then taken up by Brahmaeligion and appears
as a new doctrine in the Upanishads. Views varyugliee scope and
mechanism of rebirth. It is part of Indian thoudiat, instance — but not
of African beliefs — that men can be reborn as alérand even as plants
(not to mention as gods and spirits). Rebirth eke place not merely on
Earth but also in a multiplicity of heavens and gaiories. Thus,
although the prevalent belief is that rebirth oscimmediately upon
death, this does not entail immediate earthly @imation, a feature that
helps to make rebirth theory incapable of empirdigproof.

In the Buddhist Tibetan Book of the Dead, howewegransitional period
(bardo) of forty-nine days between death and relidrpostulated. During
this state the individual is translated to a realhere he perceives the
divine secrets; for the impure, these are so feiging that they flee back
to earth and are reborn. In Indian thought, thewrefairly large amount of
speculation about the embryological mechanics dirtte Thus the
Samkhya school of Indian philosophy holds that rtiental aspect of a
person bears the impression of previous deeds famlnd that it
accordingly becomes associated with a particularsfeBut since during
the period of fetal development the growing bodynit capable of
supporting the mental aspect, a “subtle” (un-oketag refined) body is
postulated. Thus the continuous element throughebirth and until
liberation is the mental aspect associated with shbtle body. In
Buddhism it is held that the fetus results fromititeraction of the sperm
and material in the mother. These combine in aablgdt way when
associated with conscious states, as a furtheresle the process, to
produce the right sort of individual to fit previoukarma. Broadly
speaking, then, rebirth theory implies that theegienendowment of a
person does not fully determine his early develaunbeit that a mental
or spiritual factor associates itself with a sugatrganism at conception.
Thus karma is often taken to function through tbheimg of a soul upon
a morally and physically appropriate fetus.

McTaggart, in urging the belief in reincarnatiorses the analogy of
chemical affinities. A number of arguments in favad the theory that
has been propounded; they can be classified aphysiaal, empirical,
and theological. It is convenient to record herestharguments that do
not depend too closely on metaphysical concluspatsiliar to particular
philosophers, such as the argument for rebirth esoumting for
knowledge of the Forms, as in Plato, and the comphetaphysical
argument in McTaggart that depends in part onh@sry of causation. In
Indian sources, two main metaphysical arguments baen employed. It
may be noted that there has been relatively kttigicit discussion of the
issue in Indian philosophy, since no school wasceamed with denying
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the doctrine, except the materialist school, whiels extinct by medieval

times. As such, in Indian philosophy, a Buddhisguanent can be

expressed as follows: all states have prior caus@ee conscious states
are not caused by bodily states; therefore thé finysically uncaused
state of an individual must have a prior nonphysicause. But the

existence of God is not admitted; hence there nbgstan empirical

conscious state prior to conception and birth. Tdnigument applies

indefinitely in a backward direction through pressobirths. It may be

noted that the argument is consistent with the Bisiddenial of an

eternal soul, since the mental states of an orgarase no more

permanent than the physical ones.

Again, there is a Hindu argument from the eteraoityhe soul, which has
been used in modern times by Radhakrishnan. Soelstarnal, but the
normal condition for a soul is to be associatechwvaitbody. Hence it is
likely that the soul in the past and future hasirdually everlasting
succession of bodies. Thus metaphysical argumetissmgting to
establish the eternity of the soul have been takamply pre-existence
as well as post-existence of the soul. The empiacguments to back
this are as follows; (i) Children have instinctiepacities, which
suggests that there must be learning prior to bi8milarly, it is
sometimes argued that the phenomenon of child gesjuindicate
prenatal training. (i) Some people claim to remempast births. This
claim is commonly made in the East for yogis andspes of deep
spiritual insight, such as the Buddha and Buddiasits. (iii) The déja vu
experience and claims to knowledge of people aadegl that are not
based on previous experience in this life have ket as indicating
rebirth. A counterargument is used against theatibje that most people
have no memories of such previous lives: Deathtiawamatic experience
(and so is birth), likely to cause amnesia.

In all, rebirth, associated with karma, providescdution to part of the
problem of evil, since inequalities and sufferingse the result of
people’s past deeds. As such, the doctrine of trelprovides the
possibility of a long process of self-perfectiorhigh harmonizes well
with the religious vision of the world as a thedtwe moral striving. The
following are the objections that have been or lsadrought against the
arguments for reincarnation. The objections todtgument are, first, the
concept of emergent characteristics obviates tfiewdty in explaining
the cause of psychical states, although perhagiseaéxpense of being
obscure. Second, the first premise (that all sthtge prior causes) is
arguable, and it might be that non-physically cdusental states are
simply not caused. Third, the existence of God oaime ruled out. The
plausibility of the argument depends on the plalisilof arguments for
the eternity of the soul. Further, in Indian redigé thought there is the
possibility of mokoa, or nirvana, a state of liiéma in which there is no
more rebirth. Consequently, it is inconsistent oddithat embodiment is
necessary to souls. The Buddhist denial of a peemtaself — occasioned
the criticism that there is nothing carried overmatwther life that would
ensure individual continuity — the reply being thanh the Buddhist
analysis, the individual in his present life isyalseries of events, so that
there is no essential difference in consideringuecsssion of lives as
constituting an individual series. The followingeaobjections to the
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empirical arguments. Modern biology can sketchradteve explanations
of instinct and genius in children. Although sompeople seem to
remember past lives, the evidence is not so unambig as to be
conclusive; and if saintliness is a condition femembering previous
births, it would be difficult to verify such a menyo- it would be hard to
conduct an “experiment” in becoming a saint. Simgleoblems arise with
the evidence of déja vu experiences. As to whetlkath is a traumatic
experience, there is no evidence. The creation oofissby God is
compatible with the argument concerning the indiisy of the soul;
but in any case the argument depends on a souldistilgction that may
not be acceptable. The argument that rebirth explidie existence of evil
could not by itself be conclusive, since the problef evil exists only for
those who believe in a good God.

A similar consideration applies to the argument tkhirth allows for the
possibility of self-perfection. Although believersrebirth have scarcely
touched on the matter, the theory of evolution alsssents considerable
difficulties to the traditional doctrine of a vidlly infinite series
stretching back into the past. In Indian mytholagiccosmology,
however, there are periodic destructions of thenoes and during these
periods embodied souls continue to exist latently; doubt a similar
assumption may deal with the above biological difies by arguing
that before the emergence of life, souls existéehtly, or in other parts
of the cosmos. The problem remains, however, thiataccount would
not be easily, if at all, checked by empirical @rde. The hypothesis of
reincarnation presents interesting problems abewusgmal identity. If
personal identity is analysed in terms of memdrgre would seem to be
only a vacuous distinction between saying that Aetsorn as B and that
A and B are separate persons. C. J. Ducasse, hgweg argued that
memory of any given life may be regained at sommetor other in the
series, and this would hold the series togethehotily identity were
held to be necessary to personal identity, rebotild scarcely be
meaningful, as it involves causal action at a distain the transition
from A’s death to B’s birth or conception.

We would conclude this Study session by statingltegiond the need for
the justification of the belief in reincarnationgylond the quest for
evidences to prove its reality or otherwise, theaidf rebirth has a
pragmatic role in the cultures where it is heldingshe theorization of
rebirth among the Esan people of southern Nigesia gilot, it here
argued that the idea of rebirth plays a psychokdtiarapeutic function
of comfort and healing for those traumatized bydbath of a loved one.
This is similar to, even more reliable than, thé rof photography in
preserving cherished memories. This agreementduwge not, therefore,
mean to join issues in the myth-reality or truttsédood debate on
rebirth among scholars but attempts to establighrdle of reincarnation,
like photography, in bringing the past into thegenat. In all, it is argued
that in the traditional culture of Esan people, dioetrine of reincarnation
is regarded as a psychological therapy. It can Urthdr argued that
reincarnation or rebirth and the entire systemselfef it represents
produce a similar effect as that of photographynfosting people and
healing their memories. This position, one daresayp, is to the Esan
people as it could be for any other member of ampdm society.
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Discussion
Activity

Is there a God in time and space?

Post your response on Study Session seven forum page on course website.

Study Session Summary

o7

Summary

In this Study Sessiowe examinedhe difficulties in the analysis of tt
attributes of the Supreme being. Wexamind some arguments
presented in favour for our beliefs in this Suprdreég (God).Critiqu
of some of the arguments presented in justificafiwrour belief in Goc
was also discussed. Also, the idea of reincamatio rebirth wa:
discussed. It is to be noted that the debate coimgethe veracity o
reincarnation, like most philosophical problems, régher unending
However, we consideredthe pragmatic function f the belief in
reincarnation. This function, it locates in the gss-social therapeutic
nature of the doctrir

Assessment

Q)

Assessment

SAQ7.1

Which of the following arguments of the Supreme Being sthat a
proper understanding of what it means for God toobeexist will
demonstrate that he must e»

a) Argument from Design

b) The Ontological Argument

¢) The proper argument of God
d) Ontological- Design Argument

SAQ 7.2
In a short way, describe the doctrinireincarnatio
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African Metaphysics

Introduction

In this Study Session, we willexplore some African Metaphysic
worldviews. Africa comprises of numerous nationd athnic group witl
various metaphysical views and ideas, thereforegtleultural groups i
Nigeria will be used as a case study his Study fession. We will
examine the concept of Ori in Yoruba context, ttheai of the universi
among the Igbos and the Esan conception of t

Learning Outcomes

Outcomes

When you have studied this session, you shouldleeta

8.1 analyzemetaphysicalorldview in relation to African cultur

8.1 African Metaphysical Worldviews

Although the theme of this study is African Metapiag, it would be
necessary to state from the onset that at leaswimreasons it would t
inappropriate to speak of Afan Metaphysics as Metaphysi
speculations for all Africans. One reason is thatugually do not spe
of European Metaphysics or American Metaphysicgheedo we spea
of Asian Metaphysics, as common to all Asians, amogean o
Americans as the ce may be. In the same vein, we do not spee
American Mathematics or French Physics or Englisier@istry. Thes
are universal conceptualization and to compartnieatahem is tc
debase the essence of the notions. A second redsowe should avoi
theuse of African Metaphysics is that there are ne@gtions of realit;
that are common to all African people, whether igeia or in Nigeria
whether in Liberia or in Ghana. Thus there are ommrmon conceptior
of reality to Africans for the Yorubas well as for the Igbos, for Hunt
and Tutis, for the Ewes in Ghana and the Zulusouitt$ Africa. And so
this study shall attempt a specification of the akeertain notions, suc
as death and life, such as Ori and Chi and Ehi,ngntbe Yorubas, th
Ibos, and Esans respectivi

Let us begin this StucSessiorby first examining the notion; worldvie\
A worldview has been referred to as how people ggeecand explail
their world, or the ways things are or change inmirttenvironment
According to Kalu (1978) and Kraft (1979) a worldview can

understood in terms of a unified picture of thensos explained by
system of concepts, which order the natural anéhkdtythms, and th
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place of individuals and communities in them. lhestwords, a world-
view reflects people’s basic assumptions about, @erdeptions of the
universe, which give orientation and value to tHaies. A people’s
worldview stands for their source of explanatioosthe ways things are
in the world, including their theories of illnes$gath, and misfortunes,
and how human afflictions and problems can be vesblIndeed as
Animalu (1990) sees it, a worldview or cosmologitamework refers to
a people’s way of organizing their activities whiekplain the how and
why of daily existence. According to Animalu, worldws are products
of experiences so pregnant with drama that sucbreqres give rise to
symbols or totems of some sort. The symbols gige to thought or
creative intelligence (ako-na-uche) and creativelligence gives rise, in
turn, to the customs and codes of the society, whie so internalized,
from childhood onwards, that they go unquestiorsed way of life.
Although the term “worldview” has been used in @lyavide sense, it is
not a term that admits of any easy and standaiditiefi. So, it would be
proper to state that the term would be used herefes to a “system of
beliefs that are interconnected in something Ihe way the pieces of a
jigsaw puzzle are interconnected. That is, worlvis not merely a
connection of separate, independent, unrelate@fbelbut is instead an
intertwined, interrelated, interconnected systenbeliefs.” A point to
note regarding worldviews is that they are beliefkl based on some sort
of evidence as against the presumption that they bwa benefit of
reasons or evidences. However, it will be statee feat we have direct
evidence foe a surprisingly small number of thedigele hold. For most
of our beliefs (may be almost all of them), we &edi them largely
because of the way they fit in with a large packafiénterconnecting
beliefs. In other words, we believe what we doédydpecause of the way
our beliefs fit into our worldview.

Every one of us looks at the world through theimoans, a matrix of
culturally inherited qualities, family influencesdiother life experiences.
This lens, or window, truly determines what you nfrito every
discussion. As such, we would do well to get inctowith our own
operative worldview. It is there anyway, so you imigs well know what
this highly influential window on reality is. It ishat really motivates
you; your de facto worldview determines what yowy p#ention to do
and you do not notice at all. It is largely uncaoas and it drives you to
do this and not that. It is surely important to dree conscious of such a
primary lens, or we will never know what we do see and why we see
other things out of all perspective. It is impottam note that differing
worldviews have its peculiar model for explainirgyious phenomena. It
will probably not be easy for you to name your @pee worldview
objectively. It is the grid of your deepest expade. Your operative
worldview is not largely the product of rational @eliberate choice. You
absorb it from your parents, from your first yeafdife and from your
formative years in general. In some cases, it isred by a deeply
influential person, book or experience. It is triat even the most
enlightened people see their world from a certagiingd cultural
perspective. But they also see beyond their owsesido something
transcendent, something that crosses the boundafiesulture and
individual experience.
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Understood within a cultural setting, such as tjim] it is possible from
their worldview, to explain reality, life and theinan environment, and
predict space-time events, and finally exert cantnger them. In this

way, the force of Igbo religion as of any otherigiein or ideological

system rests with the cosmology, which undergitdgithe case of the
traditional Igbo, all forms of individual and grougligious practices
occur within the broad outline of their worldviewarticular belief

systems, such as the basis for the ritual namingaothild, the

OkukuOnye-Uwa ceremony, and death and burial riaé@sl other

traditional values and practices emanate from aedaidated by it. It is

not only religion, but also most other aspectsgifol traditional socio-
cultural life that come under the influence of Iglorldview.

8.1.1Igbo Idea of the Universe

The Igbo people have a religious conception ofuhrerse. They see
their world as made up to two planes: the physaca the spiritual. Igbo
worldview, however, abhors the tendency to a digitsegorization of
things. They believe that there is a dual-traffic] anteraction between
the inhabitants of the two worlds. In this wayg timderstanding among
the Igbo is that spiritual beings and cosmic forcae highly
intermingled. The activities of spiritual beingsdaforces often directly
impinge on the affairs of humans in the human workis fundamental
religious outlook on life continues to adjust ifselch time, to the
changing circumstances of the life experienceshef geople. In Igbo
religious worldview, the human world is three-diraemal — the sky; the
earth, intricately woven with water; and the sfaricestral world. Each
of the three dimensions operates as a viable yealit a place of
habitation; with all three interconnected or coatigs and continuous in
a non-hierarchical manner. This means that in sachvorldview,
although the Supreme Being is believed to liveha sky and major
divinities such as Lightning, Thunder, Sun, and klaoe near Him, there
is nothing to suggest that the ancestors who fithé ancestral world are
inferior. Supporting the earlier observation, gjasserts that:
Analytically, a structure of Igbo perception of thaiverse in terms of
space presents a picture of three-tiered arrangeimeaonsonance with
popular intuition. There is the sky above, Igwesrththe earth, Ala, and
finally, we have the under-world, Ime-Ala. Each thfese layers is
thought to be densely inhabited.

Perceiving the world in this way, Igbo cosmologydarstands the sky as
the Supreme Being's (Chukwu's) palace. He is belieto dwell there
with a host of powerful divinities and primordiakibgs like Anyanwu
(the Sun god), Amadioha (the god of thunder), Igftres sky god). In the
same way, some local major divinities are equadlijelved to live in the
sky as well. The earth- surface is seen as theeabbduman beings, the
earth deity, minor divinities and personified natuforces. Finally
ancestral spirits, myriads of disembodied spiritsl @ther personified
forces some of which are malevolent and capricitmsthe living,
populate the underworld.

One important characteristic of this spatial ondgrof reality in Igbo
worldview is the due recognition extended to thaltd position and
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power of the preternatural order and supersensiblegs over humans
and the material order. Yet, humans and their warkl located at the
centre of the traditional Igbo cosmic structureisTis because human
life, for the Igbo, although received from Godthe greatest good to be
fostered. In this way, Igbo traditional world-vieis seen as heavily
anthropocentric. In it, the activities of the varsocategories of spirits as
well as the happenings in the other realms of thigeuse are seen as
meaningful insofar as they relate to human life tredgeneral welfare of
humans in the environment.

Furthermore, in Igbo worldview, the human world derceived as a
mirror of the spirit world. In this way, the tradibal Igbo cosmology
inspires and sustains a religion that is this-wigrédfirming. Seen in this
way, and knowing that human life and the generdfase of the human
world are the central focus of attention, the priméhrust of most
religious activities among the Igbo, is geared t@sahe enhancement of
human life and the promotion of human being’s totall-being. Thus
influenced by such anthropocentric cosmology, slaveed to be buried
alive with their masters so as to continue sertegn in the spirit world.
In such a cosmology the human world itself is sesnan alive or
dynamic universe that humans share with a host alevolent human
spirits (such as witches and sorcerers); guardjainitss of various
professions such as hunting, fishing, farming, aadn; animal spirits;
evil spirits; and the Earth Goddess. In this pectpe, a filial
relationship is believed to exist between the E@tliddess and the water
spirits, called Mami Water. Such Igbo worldviewther reflects the fact
that Igbo deities are arranged spatially in fouels as follows:

(i) Sky — male

(i) Earth — female

(iif) Water — female

(iv) Ancestral — male

The structure shows that in Igbo religious worlewiemale deities
predominate in the first and fourth levels whilentde deities dominate in
the second and third levels as seen earlier. Thiegslan the sky, such as
lightning, thunder, and sun, who live near the $opr Being, are males
while the earth and water under the purview of Haeth Goddess and
Queen of the Coast are females. In addition, fermabestral rituals exist,
but most rituals are male, as if the females lbgg identity at death. In
Igbo worldview, human existence is perceived agsgneus in the effort
to tap the resources of good spirits to ward off tiachinations of evil
spirits. In this way, the socio-political and ecomo aspects of life of the
Igbo are predominated by a highly spiritualized asljious world. In it,
relations to kin, neighbours, and spirits are sagrat once a source of
security and often that of affliction and distreSame of the negative
implications of the kind of precarious world-vievhieh the Igbo evolved
include the prevalence of the element of fear eintless hosts of spirits
and cosmic forces in the people’s religious expeee People feel
constantly threatened by all sorts of supersensilotaes. Supporting this
estimate Ezeanya observes:

We notice that the unflinching fidelity to the vaus religious practices is
motivated not so much by the love of the divinit@sancestors as the
fear of the consequences that might result frotar&ito perform certain
rituals demanded by the gods.
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For the same reason, charms and other protectimscimusness are
particularly helpful in defending oneself againsptedictable malevolent
spirits and their agents. A related problem witlis taspect of Igbo
cosmology is the tendency among the Igbo, to maaipuand bargain
with the gods as an integral feature of their refiglt is this point that
Kalu was making when he observes that:

A votary would variously plead with patron godsagate evil spirits and
end by threatening the god that if he failed tdgren, his grove would be
over-grown with grass. After all, what use coulérthbe in a god or a
charm, which failed to yield dividends on the ambooh energy and
money, spent on it.

A tendency similar to the given orientation is thielespread exercise of
divination and other forms of oracular practicestlas traditional Igbo
endeavour to decipher the dispositions of the tspamnd nature forces in
order to predict and control them. In Igbo religgomorldview, key areas,
such as land, river, hills, forests, caves, ar@ebed to be controlled by
female deities. Such sites are also connected agtitulture, fertility,
morality, mores, beauty, and blessings. Yet amdrg Igbo, yam is
regarded, as the king of crops and one of the @sdior assessing a man’s
wealth is the number of yam tubers he has in his.béhe importance of
yam in the economic and social life of the Igborgnéeed the religious
prominence of Ifejioku (yam god) in many Igbo commitigs. It also
accounts for the dominant presence of yam as a ohject in many Igbo
religious ceremonies such as the Igbo naming camgmahe
OkukuOnyeUwa ceremony, and Abamn’Obi ceremony a#i he
presented in subsequent reports by this same auflomisequently, the
god of yam is accorded primacy of place among theple, and yam
cultivation is a male occupation. Many religiouesi are centred around
the cultivation and harvesting of agricultural pwots. According to
Oguagha:

In Igboland, an elaborate ritual ceremony preceitied harvesting and
consumption of the new yam. In such a ceremony,streor elder of
each lineage is expected to offer sacrifices at gshene, which is
followed by a feast. It is after the ceremony thewv yams are declared
fit for consumption.

8.1.20ri and Destiny in Yoruba Cosmology

Ori, in the Yoruba language, as noted above, mkeaad. What has it got
then to do with destiny? Ori is an important pdrtitee make-up of the
human person. Emi and okan are the others. Og, dikan, has a dual
meaning. It refers to the physical head, whichdesidered vital to the
physical status of a person. It is, for instanbe, seat of the brain. But
when a typical Yoruba talks about ori, she is, mofen than not,

referring to a non-physical component of her pergam there is a widely
received conception of an ori as the bearer ofragmes destiny as well
as the determinant of one’s personality. How db&sdlement come into
the picture? There is a common agreement in thditibm and in its

literature about the makeup of the human being.oAting to this

tradition, the human being is made (created?) bycttmbined effort of
the god Obatala, the maker of the physical body @odumare, the
Supreme being, who gives emi, the life-force orl.s@mi is a non-



Study Session 8African Metaphysics

material force responsible for life. Its presenaesuses life and its
absence means death. But the emi is itself immodat it may

reincarnate in another body. The problem this bediises for the concept
of destiny will be discussed later. Okan, the otbemponent of the
human person, also has a dual nature, being madaedanon-material. In

its former nature, it is the heart; in its lattexture, it is the mind, as a
center of consciousness responsible for thinkingsirthg, wishing,

deliberating, etc. As such, its contents include @hought), ife-okan

(desire), eru (fear), and so on. After Olodumare [na the emi in place,
the newly created body-plus-emi proceeds to thesdatf the god Ajala,

the potter of ori, to get an ori. Ori is the beavéeach person’s destiny.
This, as previously noted, is not the same as tysigal head; though,
for a reason that has to do with the important ofléhe latter in the life

of a person, it is taken as a symbolic represemtatf an inner head,
which is then taken to be the bearer of destinys irimer head is ori-inu,
or simply ori. Therefore, though ori is not ideafiovith destiny, it is its

bearer and, as such, the controller of a persafés Destiny is the

preordained outcomes of life, wound and sealedrughé ori. Every

human being is believed to have an allotment, andkiermines what
they will be in life.

The Significance of Destiny: Addressing the Question of
Rationality

The belief in destiny has a special place in thddwaew of the Yoruba.
Like the way chance and causality are conceptugladich is in terms
of personal idioms connoting the activities of gadsl other spiritual
entities, the belief in destiny fits perfectly waito the Yoruba traditional
system of thought. Furthermore, if one explorescérefully, one
discovers its rationale. There is no doubt thathbigef serves a purpose.
It is to assure human beings that they have atoofday in the world,
even if it is an assigned role. There is impliediter, the assurance that
they are not alone, all by themselves, becausedlahas been endorsed
by the deity. There is, finally, the assurance ttiadir lives have a
meaning, which is encoded in the message of desing lessons are,
accordingly, drawn. First, people should not warnduly about failure,
since that may be their destiny. But, second, silesdiny may be just an
indication of potentiality, they should not be cdagent either. The
belief also suggests to us that the Yoruba haveesanxiety about
situations that are beyond the control of anyonsd are keen on
providing some psychological cushion against theghoand tumble of
life. From the last paragraph, one may concedetltgabelief in destiny
has its rationale. But a further question is ineords the belief rational?
This is the question posed by the late Peter Baduis he puts his
argument:

Showing why a people hold a particular belief i$ sofficient to show
that the belief is rational. Given any social pigebne can always find a
reason for it . . . an explanation of an eventeinmis of the motives of a
person or a god is rational only if evidence isegior the existence of
the person or god, or sufficient reasons given thleyr existence must be
assumed and arguments adduced as to why the pargmud should be
supposed to be implicated in the particular evBately, to show that a
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belief arises from emotional needs, if this is a@atftrue, can hardly be
construed as having shown it to be rational.

Bodunrin’s point is that a traditional belief, likmy other belief, must be
evaluated from a philosophical point of view. Noeonan fault this
demand. All that we have said about destiny pragjdmeaning for
people’s life may be true, but the question must lsé posed: how
rational is the belief? This may be addressed fvanous perspectives. |
will identify three. First, is the belief coherenthat is, are its internal
components consistent with one another? Secorthe ibelief consistent
with other beliefs the people hold about the woildiitd, is the belief or
theory compatible with reality (practice), as weentience it? To the first
issue, from our discussions above, it seems obvlmighere is a tension
between the various components of the belief irtimesOn the one
hand, there is a tension between the idea of seeptieéd life and the idea
of individual responsibility. It is similar to theslation between the belief
in determinism and free will. If we assume a chatde destiny, then we
may draw an analogy between destiny and soft detesmm, which is
consistent with free will. One may then suggest thestiny is also
compatible with responsibility. But this only moveise problem of
incoherence to another arena. Here it is instradiivquote from Barry
Hallen:

A Yoruba will say that once destiny is “fixed” b@lorun it cannot be
changed. It must take place. Nevertheless on aibessions the same
person will say that it is possible to “miss” thaestiny one has been
apportioned, in the sense of becoming confusedl@stdduring one’s
lifetime and doing things for which one is not khtsaited. Or an external
force can interfere with one’s destiny. Neither thiese is entirely
consistent with the belief that once destiny i®dixit is unalterable and
must take place.

This surely appears to be an example of inconglgthald beliefs within
a single structure of beliefs, and as far as Badusrconcerned, it must
be seen and evaluated as such. But Hallen doeshante Bodunrin
objects to Hallen’s account. For Hallen, the inégstesicy is only there if
we look at the Yoruba belief from the perspectif’a Westerner. He sees
the various beliefs that may be called upon whenegplanation is
required as comparable to the various partitioas déine ranged along the
wings of a stage and may be swung into positioreddimg upon the
demands of the next scene. Each partition correlsptma certain belief.
There are other belief-panels in the wings thatld/e inconsistent with
it if they were brought into play simultaneouslytBhis does not happen
(except in very exceptional circumstances) becawsen a certain kind
of problem occupies stage centre the same parigiaiways moved out
to serve as its explanatory background. Bodusrimot pleased with this
approach, which he sees as “a good account of twayYorubas do not
find it odd to live with inconsistent beliefs.” Buas he puts it, “Hallen’s
account can hardly be construed as showing thatYireibas hold
consistent views on destiny as expressed in tlgicapt of ori; rather his
account explains why the Yorubas do not see arpnsistencies in their
belief system. But this does not remove the inciescy”. The question
is what kind of argument is there to remove theaagpt inconsistency?
The question of the belief in the alterability afstiny is fundamental to
the theory. The issue we have raised in this cdiorecs whether this
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belief is compatible with the idea of a fixed anthlterable destiny. Now,
one way out of the apparent dilemma is to see ¢fiefon an unalterable
destiny as fatalism, and to argue that this is thet Yoruba position.
Many scholars have argued this way. Thus Moses mdakhas drawn a
distinction between strong destiny, which he idestias fatalism, and
weak destiny, which he identifies as the Yorubacept of ori. If
fatalism entails inalterability, weak destiny, asori, does not. Therefore,
the argument goes, there is no inconsistency in bibléef. Another
argument is that even the strong notion of dessirgpen to alteration, as
far as the Yoruba are concerned.

According to this interpretation, the concept o éspecial divine edicts)
is superior to that of ori or ayanmo (destiny) hesait issues from
Olodumare. The point here, then, is that Oloduncare effect a change
through ase once a supplication is made and actephe fact that the
Yoruba act as if they believe that destiny is aldée would seem to
support this interpretation. The second issue batotwith whether the
belief is consistent with other beliefs the Yorutmd about the world. A
list of major Yoruba beliefs about the world wilidlude at least the
following. There is God; there are Orisas (minordg)p death is
inevitable; work is the cure for poverty; good cwter is beauty; it is the
king of all talismans; moderation is the sourcé@fiour and respect, etc.
From this list of beliefs, can it be said that thex one that is inconsistent
with the belief in destiny? Again, it would appesrfirst that the belief
that ori is the determinant of success or fail@enconsistent with the
belief that works is the cure for poverty. Howewas,observed above, the
Yoruba acknowledge the importance of hard workhim ftiealization of a
good destiny. This is why ese (leg) and owo (had)brought into the
picture. The meaning of this is that both the hamdl the leg are
important instruments in the realization of one&stthy. Therefore, it
might appear that there is no conflict between tie beliefs. With
respect to character, it has also been observeddbat one of the ways
in which one’s destiny may be altered is through’®mwn character. Of
course, one may question how one’s character coofdribute to the
altering of one’s destiny, since it is supposeddoa component of the
destiny in the first place. It is however not cléaw this is an adequate
answer to this problem within the structure of bieéief.

The third issue is whether the belief or theorgampatible with reality
or practice, as we experience it. For instanceesthe theory of destiny
suggests that one has a preordained allotment ébefaming into this
world, one possible practical implication is resian. Yet in practice,
no one adopts a philosophy of resignation. Does ghggest, then, that
the theory is incompatible with our practice? Agamne way of
addressing this issue may be to call attentiorhéo domplexity of the
theory of destiny with its in-built correctives. 8y does not, even in
theory, imply resignation, one might argue, becabsenotion is one of
potentiality. A potentiality is something that ktitas to be fulfilled.
Second, one may argue that, since destiny is oplytential, one cannot,
even in theory, consistently adopt a philosophyesignation until one
has made persistent efforts without success. Butoarse, there are
other beliefs in the system, which reject measusngcess in terms of
wealth or position. Furthermore, as discussed abiivenay also be
pointed out that the theory of destiny allows fog toncept of ase (divine
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edicts) with the consequence that even a strorigmot destiny is liable

to alteration with the involvement of Olodumare @roTherefore, the
theory is apparently not inconsistent with pradteféorts to avert failure.

It seems, then, that what is needed is a thorooglysis of the full logic

of the theory. Then, one can expect a better tiveen the theory and
practice of destiny.

8.1.3 The Esan Metaphysics

In what could be referred to as an Esan tradition&logy, there exists a
world of two realms of existence — the visible ammVisible;
independently real and intrinsically linked to foanwhole. The beings
existing in these two realms of a single existeaeelively and active in
varying degrees because they are vitalized, animateenergized by an
ontological principle or essence which some autthange referred to as
force, which is given by the Supreme Beifgenobulua In Esan
Language, Force is given different names thoughinigaa similar
meaning. It is either callegtion (force),etin (strength), oahu (energy or
power). Thus, for example, the nantetjonse or Orionlen, means
“God’s strength” and “a person'’s life force” respeely.

According to C. E Ukhunahus not some form of physical causality
because it does not belong to the physical ordeis Imetaphysical,
inaccessible to scientific or empirical verificatidAhuis not believed by
the Esan to be an idea in the head,; it is realpansbnified in beings. The
idea the Esan people have of it and its manifestatis caused by it.
Therefore,ahu, seen as the ontological principle of existenceEgan
traditional thought, is the route to understandthg interaction and
harmony that exist among entities in the Esan comnitywln the Esan
structure of being, beings can be positioned ifeeatchical order based
on the degree of vitality or force they posses® $bpreme Being stands
as the “ground of being”, who vitalizes or givesce to all that is; he is
the apex. He is followed by the divinities, bothnprrdial and deified,
ancestors, other spiritual forces, the personnamaral objects or things.
Osenobulua is an Esan name used exclusively to tefthe Supreme
Being who stands as ontologically ultimate to anlgeo entity in the
structure of being. The ontological supremacy otr@bulua is made
palpable in the literally translation of the nani@se-no-bu-lua, which
means “the Supreme-who-creates/builds-the-houbat, i, the source,
creator and sustainer of the universe, of lifepeing. As such, to the
Esan the Supreme Being is all powerful, perfect jasti Recognize his
majesty and mightiness; the Esan do not approaelStipreme Being
directly but through intermediaries. This is the rknaf respect and
reverence for him. It is like the king-subject tadaship in traditional
Esan where the king (Onojie) is not approachedctlyrédout through an
intermediary. In the relationship between the Esawl Osenobulua,
intermediaries, such as Osun (deity of the famipkun (deity of the
river) and so on, therefore play a vital role. Tedief in the existence of
the divinities is a major feature of the traditibmldought of the Esan
people. The divinities stand next in relation te Bupreme Being in the
hierarchy of forces. In Esan ontology, this catggof beings is sub-
divided into two: (i) the primordial divinities and(ii) the deified
divinities. The primordial divinities are calledHitdren of the Supreme
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Being” (Imon-Osenobulua). They are spiritual fort@eught into being
with regard to the divine ordering of the univer§bey are ministers of
the Supreme Being with derived powers, and the &uerBeing assigns
each of them a portfolio. Deified divinities, oretbther hand, are Esan
heroes and founding fathers who have contributechansely to the
founding of the people and are believed now to fbea iposition to
influence their lives positively by relating thgiroblems to the Supreme
Being.

In Esan tradition, ancestors are referred to aiEmanvade, which
literally translates as “our fathers”. For the Es#ime ancestors are
members of the community who have properly depatied physical
realm of existence to the non-physical. They aresehwho have
completed their course here in the land of the ighilg living and have
gone to the spiritual abode of the physically defadl.essential point to
note, however, is that not all who die becomes @estor in the Esan
tradition, as in most African Tradition. For oneliecome an ancestor, he
must have lived a community-accepted or culturatbgepted life-style,
must have lived to an old age, must have childeehdanour his death,
and must have died a good death as distinct frothdemth where the
person’s death comes mysteriously either by anveinkedness divinity
like Idigun or under unexplainable circumstancefe Tnext in the
hierarchy of being of the Esan is tManipular Forces. In the Esan
tradition, there exist some supernatural forces #n@ neither divinities
nor ancestors, but they either manipulate or areipuated in such a
way that they become beneficial or harmful to thggically living. They
are manipulated in sorcery, witchcraft and magiccirtain ends. These
manipular forces include roaming spirits (particiylaof the improperly
dead) and evil supernatural forces like witches waimhrds. Hence, they
are commonly referred to as elimin (spirit) or afirebe (evil spirits).
Ontologically, the person is seen by the Esan esmaposite whole of a
number substances: material, immaterial and eveasigquaterial
substances. The person is made up of egbe (phylsamy), elimin
(spirit), okho (mind), Uhimin (destiny) and ehi &i@y guardian). All of
these put together does not yet become the petisongh, not until a
spark of God’s or the Supreme Being's energy ocdovitalizes or
energies the composite and gives it life. This ulyte essence of a
person, this life force the Esan calls orion (aspeis force) or etin
(strength).

What makes African metaphysical worldwivew?

Post your response on Study Session Eight forum page on course website.

Discussion
Activity
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Study Session Summary

/o7

In this Study Sessiowe examined aiscourse of what can be refer
to asAfrican metaphysical worldviews. Wadoped A Selection of a
number of worldviews among groups in AfrThe Igbos, the Yorubs
and the Esan culturWe examinedhe Esan conception of BeinWe

Summary concludel by establishing grounds of common ideals amorese
cultures.We arguedthat apart from these varieties of conception:
groups in Africa, it is extremely difficult to coawwe of a generall
acceptable conception to all African experien

Assessment
SAQ8.1(tests Learning Outcome 8.1)
e i. What are the basic features of worldview?
ii. Which of the African metaphysical worldwivews douybtind as
Assessment most interesting? And why?
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Notes on Self Assessment Questions (SAQs)

Notes on Self Assessment Questions
(SAQs)

Study Session 1
SAQ 1.1

i. If you have chosen option D, you are correct. Thestjon "What
does it mean for something to exist?" is the faolumetaphysics;
while "What does it mean for us to know that sonmgtlexists?"
captures epistemology.

i. True
iii. True
SAQ 1.2

i. Option A is the correct answer. Both idealism anakarialism
are theories that attempts to explain metaphysies distinction
between appearance and reality).

ii. The response of the materialist may sound too 8fignn that,
artistic, emotional, and social pronouncements timabess refer
to nothing more than bodies in motion.

Study Session 2
SAQ 2.1

The essence or form of a thing distinguishes imfrother kinds or
species, but its matter distinguishes it from otmembers of the same
species.

SAQ 2.2

BEING can be referred to as the ‘is-ness’ of a ¢peirhe notion of being
has to do with the fact that a thing is, as oppdsedon-being. On the
other hand, ESSENCE is the ‘what-ness’ of a thihierEXISTENCE is

an instantiation or the facticity of a thing.

Study Session 3
SAQ 3.1

i. Nominalist
ii. Realist
iii. Realist
iv. Nominalist
v. Nominalist
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Study Session 4
SAQ 4.1

We do not know which of the question is actuallyrafst interest to you.
Your explanation should however provide answer lie guestions
bordering on your selected choice.

Who am 1? We often speak of one's “personal identity” as twhakes
one the person one is. Your identity in this sermesists roughly of what
makes you unique as an individual and differeninfi@hers. Or it is the
way you see or define yourself, or the network @fies and convictions
that structure your life.

Personhood questionWhat is it to be a person? What is necessary, and
what suffices, for something to count as a perssngpposed to a non-
person? What have people got that non-people hayaf®

Persistence questionWhat does it take for a person to persist from one
time to another—that is, for theameperson to exist at different times?
What determines which past or future being is yBuppose you point to

a child in an old class photograph and say, “Thags’ What makes you
that one, rather than one of the others? What &hdaut the way she
relates then to you as you are now that makesde? y

Other possible questions of interests are presdiaieay.

Evidence question.How do we find out who is who? What evidence
bears on the question of whether the person hevasithe one who was
here yesterday? What ought we to do when diffekends of evidence
support opposing verdicts? Which sources is moneddmental in
providing your identity proof?

What am I? What sort of things, are you and | and other hupwople?
What is our basic nature? For instance, what arenade of? Are we
made up entirely of matter, as stones are, or yparl wholly of
something else? If we are made of matter, whatandatit? (Just the
matter that makes up our bodies, or might we bgelaor smaller than
our bodies?) Where, in other words, do our spataindaries lie? More
fundamentally, what fixes those boundaries? Are substances—
metaphysically independent beings—or is each df gtate or an aspect
of something else, or perhaps some sort of pramesgent?

How could | have been"How different could | have been from the way |
actually am? Which of my properties do | have esalyy and which
only accidentally or contingently? Could |, for tasce, have had
different parents? Are there possible worlds jikst the actual one except
for who is who—where people have “changed placesthat what is in
fact your career is mine and vice versa? Whetlesetlare best described
as questions about personal identity is debatable.

What matters in identity? What is the practical importance of facts
about our identity and persistence? Why should are about it? Why
does itmatter? Imagine that surgeons are going to put your bragmmy
head and that neither of us has any choice abautWill the resulting
person—who will presumably think he is you—be resiole for my
actions or for yours? (Or both?Or neither?) Suppeswill be in terrible
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pain after the operation unless one of us paysge lsum in advance. If
we were both entirely selfish, which of us would/da reason to pay?

Study Session 5
SAQ 5.1

We don’t know what you have presented, but youwansnay include
the following:

i. how can a purely spiritual thing known only through
introspection affect and be affected by a purelyemal thing
known only through sensible observation?

ii.  how can a person know what is going on in somedtgesemind
or even whether other minds exist?

ii. how can a human being, considered as one mind-body,
have a body which is determined by physical lawnd still have
a mind or soul that is free?

SAQ 5.2

i. False. In fact, according to the hard behaviori§ém.d-. Skinner,
it is misleading (and, in fact, wrong) to talk ofnads or mental
events (e.g., having ideas or intentions) becauseh s
thingssimply do not exist

ii. False. The fact that humans behave and think imlaegor
predictable ways indicates that consciousness augtht itself
should be understood as thservable behaviour patterns
(macro-events).

Study Session 6
SAQ 6.1
i.  Ethical Determinism
ii. Physical Determinism
iii. Psychological Determinism
Study Session 7
SAQ7.1

The correct option is B. In fact, the ontologicaeguament has often been
said to ascertain God’'s existence by a philosoplsiegght of a ruse of
words.

SAQ 7.2
Your response should note the following points:

* Reincarnation is the belief that a human spiritpime continued
existence, is given the opportunity to come togagh more than
once.

* The human spirit takes on a different human bodyeach
occasion.

* This process is repeated until the human spirgdap
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Study Session 8

SAQ 8.

1

The basic features of a worldview are expressealin1978)
and Kraft (1979) writings, they present a worldvias/a unified
picture of the cosmos explained by a system of eptsc which
order the natural and social rhythms, and the ptddéedividuals
and communities in them. In other words, a worlelavireflects
people’s basic assumptions about, and perceptidnghe
universe, which give orientation and value to thigas.

We do not know which of the African metaphysicsvarldview
is (most) interesting to you. Each of the Africamtaphysic’s
worldview, however, has its peculiarity which makesinique.
Some of these peculiarities are noted below:

Igbo Idea of the Universe

The Igbo people have a religious conception of théeserse.
They see their world as made up to two planesphysical and
the spiritual. Igbo worldview, however, abhors teadency to a
digital categorization of things. They believe thatre is a dual-
traffic and interaction between the inhabitanttheftwo worlds.

Ori and Destiny in Yoruba Cosmology

The belief in destiny has a special place in thddvaew of the

Yoruba. The Yorubas believe of an ori as the beafrarperson’s
destiny as well as the determinant of one’s pel@grigvery

human being is believed to have an allotment, amegtermines
what they will be in life.

Esan Metaphysics

In Esan traditional ontology, there exists a wardwo realms of
existence — the visible and invisible; independem#al and
linked to form a whole. The belief in the existenof the
supernatural forces (Supreme being and manipulsgge and
divinities are major features of the traditionabdulght of the Esan
people.



