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General Introduction and Course Objective 

 This course, titled ‘Social and Political Thought in Africa , going by its 

description, is a study of issues in African social and Political Thought. Some of 

the topics to be examined revolve around the following: the debate on socialism 

in Africa, the question of violence in contemporary social thought in Africa and 

the relationship between this and  revolution as factors in social change, the 

challenge of democracy in Africa, and the relationship between science, 

technology and development. The works of some significant African social 

thinkers like Julius Nyerere, Kwame Nkrumah, and Frantz Fanon are to be 

discussed. The foregoing constitutes the course description of social and political 

thought in Africa. However, concerted attempt is made to streamline the course 

description in such a way that the lectures in this course material are 

comprehensive enough to equip the students with the necessary theoretical 

foundation concerning social and political thought in Africa.  

 The aim of the course is to show the importance of social and political 

thought in Africa by considering the evolution of political thinkers in Africa and the 

issue they grappled with, beginning from pre-colonial period to contemporary 

times. The course also aims at examining how salient issues in African social 

and political thought have affected the development of the African continent and 

people.  

 According to Falaiye (2012: 5-8), African political philosophers have 

enormous role to play in the development of the African continent. We should 

note that the state and the institutions and structures that sustain it were 

prescribed by political philosophers. It cannot be over-emphasized therefore that 

the improvement of the state, its development and sustenance depend on 

political philosophers. The present unsavoury state of political development in 

Africa might have been directly or indirectly due to the neglect of the ideas 

prescribed by political philosophers. Furthermore, African social and political 

philosophy constitutes a response to universal questions about politics as it 

relates to African experience and worldview. The peculiar experiences of Africa 
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that form the bedrock of the social and political thought include slavery, 

colonialism, racialism and globalization.  

 This course on social and political thought in Africa, therefore, attempts to 

pursue the following objectives by examining among others: Background of 

African socio-political thoughts, African socialism, Nyerere’s Ujamaa as the basis 

of African socialism, Sekou Toure’s political thought, Senghor’s Negritude, 

Nkrumah’s Consciencism, Awolowo’s political philosophy and Fanon’s political 

thought. Other objectives of the course include; examining the issue of 

democracy, colonialism, ethnicity and African development. These objectives are 

reflected in the thirteen lectures that make up this course.  

 I thank all the authors whose works have been cited directly or indirectly in 

this course material. I am especially grateful to my mentor and teacher, Prof. 

Osam Osam Edim for his influence, especially in providing the needed basis for 

understanding African political thinkers.  

 It is hoped that this course will provide the needed background to students 

in Philosophy and Public Affairs for appropriating the noble attempts of past 

African political leaders and ideologues, their thoughts and the traditional African 

political institutions in understanding the evolution and dynamics of the 

development of social and political thought in Africa and their relevance for 

contemporary Africa.  
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Abstract  
 The sustenance and development of the state depend on the political 

philosophers, who not only formulate political theories concerning how the state 

should be organized, but who also engage in the critical analysis of the political 

theories and ideologies on which the activities of the state are carried out. In this 

course on Social and Political thought therefore, we examine the activities of 

African social political philosophers concerning the organization of the states in 

Africa.  

 The lectures in this course can then be approached from some major 

subdivisions concerning the development of social and political thought in Africa. 

These subdivisions include: One, Background of Traditional African political 

thought; this gives an insight into the political institutions before Africa’s 

encounter with colonialism. Two, African socialism which constitutes a major 

current in the evolution of social political thought in Africa. Three, the issues of 

Democracy and development in Africa. All these three major sub-divisions are 

inter-related and it is believed that students of Philosophy and Public Affairs will 

benefit tremendously from our examinations of these issues that provide the 

background for the evolution and development of states in Africa.   
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LECTURE ONE 

BACKGROUND OF TRADITIONAL AFRICAN SOCIO-POLITICAL T HOUGHT 

 

Introduction  

Objectives  

Pre-test Questions  

Content  

Summary  

Post-test Questions  

References  

 

Introduction 

 In considering the background of traditional African social and political thought in 

this lecture, the attempt is to examine the foundation on which political organization in 

many pre-colonial African societies were based. The lecture will also afford the students 

the opportunity to grapple with the salient features of traditional political organization. 

This will then allow the students to locate the critical role colonialism played in shaping 

post-colonial African political organization. The students will be able to evaluate in 

subsequent lectures, the different polemics concerning colonialism. For instance, 

whether colonialism was a civilizing mission or an exploitative one and whether 

colonialism itself was an episodic or an epochal event.  

 

Objectives 

 At the end of this lecture, the students should be able to:  

(1) know the forms of political organization prior to colonialism in Africa  

(2) State the salient features of traditional African socio-political organization.  

(3) Assess the viability or otherwise of traditional African socio-political thought.  

 

Pre-Test Questions 

1. What are the main elements of traditional African political organization?  
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2. Who held the central or supreme authority in traditional African political 

organization?  

3. What are some of the strengths and weaknesses of traditional African political 

system? 

Content 

 Any viable attempt at fashioning a workable social and political order in 

contemporary African societies must of necessity take cognizance of the nature and 

structure of traditional African social and political organization. The reason being that, 

the traditional political institutions constituted the bedrock on which other political 

templates in Africa took their rise, whether the effects of these traditional political 

institutions were negative or positive or both do not constitute our emphasis in this 

lecture. The point is that, there is a link between the past political institutions and the 

present ones. Traditional socio-political organizations were mainly predicated on the 

monarchical or kingship system. The question we must then attempt to answer is a dual 

one, which is; what are the features of the traditional African socio-political system and 

how effective was this system in engendering social order?  

 

Features of traditional African Social and Politica l System 

(1) Origin of the State:   

Any political organization must have a conception of the origin of the state. 

Among the various theories on the origin of the state are: the Social Contract theory, the 

Divine right theory, the theory of Force, the Patriarchal theory, the Matriarchal theory 

and the Evolutionary theory. States in traditional African political system derive their 

existence more from the Divine theory than any other theories of the state. The Divine 

theory is based on the divine right of kings. It is predicated on God and could be 

described in the following ways: that the state has been established by an ordinance of 

God; that its rulers who are divinely appointed are accountable to no authority but God. 

However, we know that in actual practice, the kings, though derive their authority from 

God, are also accountable to the people.  

 Furthermore, many traditional African societies trace their origins either to the 

benevolence of an all-powerful God, Olodumare, in the case of the Yoruba, or to the 
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expansive abilities of a mythical or super-human ancestor (Otubanjo, 1989:7). It could 

also be the combination of both. Speaking of the Yoruba of the South West Nigeria, 

Davidson says:  

 

When God decided to make a homeland for mankind, 
he sent down from Heaven a powerful spirit to create 
the earth. The archangel, Orisanla, managed the work 
in four days, appointing the fifth for worship and rest. 
Having created the earth, God began to people it with 
mankind beginning with Yoruba land the first men and 
women were born at Ife. Orisanla shared the work of 
ordering the earth with other spirits. Prominent among 
these was Oduduwa who became the first king of Ife. 
From Ife, his children went out to become kings and 
queens of other sections of the Yoruba (Basil 
Davidson quoted by Otubanjo, 1989:7).  

 

 The above excerpt aptly shows the myth of the religious or divine origin of state 

and their rulers in a traditional African political system. 

 

(2) Kinship Model and tribal Identity  

 Many states in traditional African political systems were anchored on kinship 

relationship and tribal identity. Also, most of the indigenous peoples of Africa have lived 

for hundreds of years and continue to live in units or clusters usually referred to as 

tribes. However, it is difficult to say where a particular tribe ends since the number of 

those who make up a single tribe varies considerably. According to Mbiti (1969, 104), 

the deep sense of kinship and its features have been one of the strongest forces of 

traditional African life. In fact, it is kinship which controls social relationships between 

people in a given community as it governs marital customs and regulations and 

determines behaviour of one individual towards another.  

 

(3) Absolute and Totalitarian Tendencies 

 Due to the fact that rulers in traditional African societies (states) derive their 

authority from religious or divine sources based on some kind of myth, it necessarily 

follows at times that:  
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“God, by whatever name is called, who made things, is necessarily the source of all 

power, power therefore is sanctified by God” (Otubanjo, 1989:9). From this argument 

follows another one, which is that “because religion calls for unquestioning faith, the 

tendency is for all theocracies to be absolute and totalitarian” (1989:9). Of course, the 

tendency is very much there for rulers to be authoritarian and absolutist in traditional 

African societies, there are inbuilt mechanisms in all African traditional societies to 

check the excesses of their rulers.  

 
 
(4) Check and Balances on Power 

 While it is true that the powers and privileges of kings in traditional African 

societies were exceedingly great, they were nevertheless circumscribed, curtailed and 

checked. According to Otubanjo, all kings were limited by the customs and usages of 

their kingdoms and also by the structure of governments within which they had to 

operate. Therefore, the absolutism of African rulers was more apparent than real 

(Otubanjo, 1989:11). This means that the king was expected to work within a structure 

characterized by several layers of chieftaincy groups, secret cults, and other groups 

which exercised great powers of control. The Oyomesi and the Ogboni groups are 

noticeable in this regard in Yoruba socio-political organizations.  

 The African rulers are expected to uphold their traditions, follow explicit rules of 

behaviour, defend their territory from aggressors, expand wealth through just wars and 

be considerate and conscious of the conventions and interests of the people all the 

time.  

 It should be noted that a king’s right to rule might be divinely or religiously 

sanctioned but this was not enough to guarantee passive obedience or successful 

tenure. A king even though divinely appointed, he must be just in actions and should be 

considerate in the exercise of authority.  

 
(5) Political Obligation and the Right of the Peopl e  

 It is important that just as the ruler’s right to issue commands and be obeyed in 

spite of the king’s divine status was validated by custom and common good of the 

society, the obligation of the people to obey derived from the acceptance of a common 
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descent (kinship), custom and a common perception of the good of society. According 

to Otubanjo, there is a common good which is in the interest of all to protect and 

enhance. To act contrary to this common good is to invoke the wrath of the gods or 

ancestors whose existence provides an essential basis for social order. Otubanjo 

(1989:12) sums up the theory of political obligation within the traditional African political 

system thus:  

The theory of obligation which is applicable here is 
somewhat an amalgam of Hobbes’ prudential theory which 
posits that men obey because of fear of punishment for 
disobedience and the acceptance of social contract as the 
fountain of men’s obedience of rules.   

 

Furthermore: 

There is evidence in traditional Africa of the omnipresent 
sanctions of religion and the fear of them in men’s 
relationship to each other and their rulers, but there is also 
the existence of a potent feeling of shared antecedents and 
values which is the springboard of a willingness to obey.  

  

(6) Non – Party System  

 There were no political parties in traditional African societies. All citizens 

belonged to a common fold, which could logically translate that they all belong to one 

and same political party. However, in this system, there was a flexible distribution of 

power, accessibility of all to decision making and effective checks on the power of the 

rulers unlike the autocratic tendencies we experience in contemporary African states. In 

other words, African traditional societies were democratic to the extent that there was 

an effective sense of pluralistic input into decision-making and in the opportunities which 

existed for dialogue with and control of rulers.  

 

(7) The Survival of the Community  

 In traditional African political system, the efforts of the leaders and followers were 

often directed at sustaining the community. Political leadership in many cases was used 

to promote the interest of the people, not for self-aggrandizement that is characteristic 

of contemporary society. Although, there were deviants in the traditional African 
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societies who did not buy into the vision of the society, such deviants were few and 

were easy to curtail of their destructive tendencies. By and large, the ruling maxim in 

traditional African societies was: “I am, because we are and since we are, therefore I 

am”.  

 All the features identified and some others not mentioned combined to give 

traditional African socio-political thought a uniqueness which can hardly be ignored 

even in the present. The fact of colonialism created disequilibrium in the traditional 

African political system and with the introduction of foreign values which the colonizers 

introduced to enhance administrative successes, the face and direction of traditional 

African political system was permanently altered.  

 

 

 

 

 

 

 

 

 

 

 

 

 

Post – Test Questions 

1. What theory of state is predominant in traditional African Society?  

2. What do you understand by kinship model and tribal identity in traditional African 

society? 

3. What are the mechanisms to check the absolute and authoritarian powers of the 

rulers in traditional African societies?  

4. What role did colonialism play in the transition from traditional Africa to modern 

Africa?  

Summary 

 In this lecture, we have examined the background of traditional African 

socio-political thought, with emphasis on the main defining features that gave it its 

uniqueness. We have also put emphasis more on the role of religion as a strong 

basis for the conception of political organization in traditional African society. The 

religious factor operated in consonance with the communal factors which made it 

imperative for the rulers and citizens to work towards the sustenance and 

development of the community. We concluded that colonialism, when it came, 

altered permanently the socio-political configuration of traditional African societies. 
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LECTURE TWO 

AFRICAN SOCIALISM 

Introduction  

Objectives  

Pre-test Questions  

Content  

Summary  

Post-test Questions  

References  

 

Introduction 

 The post-independence period in Africa witnessed a lot of ideological 

postulations by the African statesmen, most of who doubled as political thinkers. The 

most prominent ideology proffered for post-independence Africa was African socialism, 

which in itself differs from one African political thinker to the other. In this lecture, we will 

examine the background to African socialism, the challenges that gave rise to it and 

some difficulties that confront it.  

 

Objectives 

 The objectives of this lecture on African socialism include the following:  

(1) To enable the students to know the background of African socialism. 

(2) To know that African socialism was a response to the ideological emancipation of 

newly independent African states.  

(3) To know the general features of African socialism.  

 

Pre -Test Questions 

1. What is African socialism? 

2. Why was the postulation of African socialism necessary at the time it emerged?  

3. Name two of the challenges that gave rise to African socialism and explain them.  
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Content 

 The emergence of African socialism was a product of deliberation by African 

leaders on the issue of ideological model, to adopt after liberation from European 

colonialism that had capitalism as its ideological and economic model. In 1962, African 

leaders met in Dakar, Senegal at the invitation of the Senegalese leader, Leopold Sedar 

Senghor. So, it can be said that African socialism was originally formulated in Senegal, 

even though most of the thinkers did not agree on its definite framework. One can 

therefore say that African socialism is not the product of a political thinker but the 

product of conglomeration of thinkers, operating in different environmental 

circumstances and backgrounds.  

 Furthermore, African socialism embodies the attempt to recapture the African 

past, which was communalistic and merge it will present African realities. These include 

post slavery and post-colonial African realities. Prominent among those political thinkers 

that have formulated one conception of African socialism or the other include Senghor, 

Nkrumah, Nyerere and Sekou Toure. W. Friedland and Carl Rosberg Jnr., for instance, 

identified three main themes or challenges that necessitated African socialism. These 

are:  

(1) The problem of continental identity;  

(2) The crisis of economic development and;  

(3) The dilemmas of class control and class formation (Friedland and Rosberg, 

1964: 3-4).  

 

The Problem of Continental Identity 

 The desire to give an identity to the African continent was a reaction against 

European denigration of the other races. It should be noted that Africans had been 

abused and bastardized especially ideologically. For instance, Lucien Levy Bruhl had 

written that Africans are pre-logical in thinking. African leaders saw the need to abandon 

foreign ideologies such as capitalism and Marxist socialism. Hence, there was the need 

to formulate African socialism that will employ African past in solving present African 

predicaments.  
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Problem of Economic Development 

 African socialism was an attempt to justify the involvement of public sector in the 

economic mainstream of African countries. This new economic sector is more socialistic 

and abhors capitalist economic orientation. 

 

Dilemma of Class Control and Class formation 

 The problem of how the African leaders will control their people, especially the 

bourgeoisie class that emerged after colonialism, forms a major basis of African 

socialism. African socialism is seen as a tool to prevent the attempt of the further 

emergence and institutionalization of new African bourgeoisie class. African socialism 

tends to discourage class formation as this was contrary to pristine African communal 

values.  

 It should be noted, according to Friendland and Rosberg, that the African 

socialists wanted to differentiate the socialism of Africa from other kinds of socialism. It 

was the contention of these African leaders that they could forge common identity 

through their unique brand of socialism. Hence, one can see African socialism as “both 

a reaction against Europe and a search for a unifying doctrine. Part of the search for 

identity consists of discovering ostensible roots of African socialism in indigenous 

society” (Friedland and Rosberg, 1964:4-5).  

 

Features of African Socialism 

 The following are some of the features of African socialism. 

(1) Hard work on communal basis.  

(2) Rejection of individualism. Man to the African socialists was alienated in 

both the capitalist and communist set up.  

(3) Rejection of materialism. The will of the people was emphasized by 

African socialism rather than the absolute pursuit of materialism.  

(4) Common conception of people holding things in trust of the community  

(5) Neutrality: African socialism was neither situated in Eastern Europe nor in 

Western Europe philosophy.  
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Difficulties with African Socialism 

 The formulation and application of African socialism were met with conceptual 

and practical difficulties.  

 

Conceptual Difficulties:  These difficulties could be seen in terms of (1) the need for 

the clarification of the concept – African socialism. There wasn’t any kind of consensus 

among African socialists as to what is African socialism (2) there was also the 

conceptual difficulty with regard to African personality that forms the ontological basis of 

African socialism (3) the conceptual problem of class stratification was also obvious. For 

instance, some African socialists argued that there were classes in Africa, while others 

said there were no classes in Africa; there seems to be no class war in Africa as such 

because in spite of the inequalities that exist within the people, the people still embrace 

the ‘one another brother’s keeper’ philosophy. In other words, we cannot define class 

war rigidly in Africa.’  

 

Practical Difficulties 

 In the course of implementation of African socialism, a lot of practical problems 

are experienced as there seem to be some inconsistencies in the theorizing of the 

African socialists.  

(1) The colonial structure really hampered the implementation of some of the 

ideas of the African socialist leaders  

(2) The African leaders did not really understand the in and out of the system 

they were operating, coupled with the problem of illiteracy among their 

followers. It was therefore important to raise the consciousness of the people.  

(3) Most of the African countries (former colonies) were dependent on European 

capitalist economy.  

(4) The question of ethnic differences also hampered the mobilization of the 

people as these people often assessed the viability or otherwise of political 

programmes on the basis of ethnic advantages.  

(5) The problem of military coups in states of Africa did not allow for the smooth 

implementation of these socialist ideals.  
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Post-Test Questions 

(1) How would you relate the following to the emergence of African socialism: the 

problem of continental identity, the problem of Economic Development and the 

dilemma of class control and class formation?  

(2) State two conceptual difficulties to African socialism.  

(3) In which ways do military intervention, ethnic loyalty, and illiteracy constitute 

practical difficulties to African socialism?  

(4) Is African socialism an ideal or a reality? Justify your position.  
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Summary  

In this lecture, we have examined the factors leading to the emergence and 

formulation of African socialism. We noted that African socialists wanted to make 

their own socialism different from European socialism which was marked by 

class struggle and class antagonism. We also stated some challenges as well as 

conceptual and practical difficulties of African socialism.  
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LECTURE THREE 
NYERERE’S UJAMAA AS THE BASIS OF AFRICAN SOCIALISM  

 

Introduction  

Objectives  

Pre-test Questions  

Content  

Summary  

Post-Test Questions  

References 

 

Introduction 

 In this lecture, we will examine the socio-political thought of Julius Nyerere 

popularly called ‘Nwalimu’ or teacher. His brand of African socialism is called Ujamaa. 

We examine the major presuppositions of this political philosophy and what makes it 

different from European socialism. Ujamaa simply interpreted means’ family hood. 

Therefore, Nyerere’s brand of African socialism is predicated on the notion of family 

which is perhaps the most basic element of society.  

 

Objectives  

At the end of this lecture, students will be able to know:  

(1) Why Nyerere based his idea of African socialism on the family. 

(2) What distinguishes a capitalist from a socialist. 

(3) Ways in which African socialism is different from European socialism.  

 

Pre-test Questions 

1. What is Ujamaa as used by Nyerere? 

2. What are the differences between a capitalist and socialist? 

3. Why did Nyerere build his socialism around the notion of the family?  
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Content 

 Julius Nyerere was the former president of Tanzania. He was both an exponent 

of Pan-Africanism and African socialism. According to Nyerere, one of the fundamental 

reasons why European socialism cannot fit into African culture is that European 

socialism was born out of class struggle and class stratification. In Africa, there was 

never and there is still no class conflict in the technical sense of the phrase (Okadigbo, 

1985:41). He puts it thus: “Indeed I doubt if the equivalent for the word ‘class’ exists in 

any indigenous African language and the idea of ‘class’ or ‘caste’ was nonexistent in 

African society’ (Nyerere, 1967: 238-247).   

 According to Nyerere, the foundation and the objective of African socialism is the 

extended family. The true or real African socialist does not look on one class of men as 

his brethren and another as his natural enemies, the true African socialist regards all 

men as his brethren, that is, as members of his ever extending family. It is on this basis 

then that Ujamaa or family hood describes African socialism. African socialism is 

opposed to capitalism, which seeks to build a happy society on the basis of exploitation 

of man by man and it is equally opposed to doctrinaire socialism, which seeks to build a 

happy society on a philosophy of inevitable conflict between man and man.  

 According to Nyerere, African socialism will make it possible for adequate 

distribution of resources. It is also the case that African socialism does not allow for 

parasitic living. The desire to acquire material things in order to dominate for prestige 

and so forth is unsocialistic and is a vote of no confidence in the society. Nyerere is 

trying to make us realize the virtues in the traditional African set up. In traditional Africa, 

there was social security. The jobless were non-existents, the widows, aged and the 

young ones were catered for. There is nothing like acquisitive socialism but what we 

had was distributive socialism.  

 Going by the recommendation of Nyerere, socialism must be an individual 

conviction. This means that you must be convinced of the efficiency of socialism before 

adopting the principle. The kind of socialism Nyerere postulates is the type in which 

there is a ceiling to which an individual can acquire wealth. To him, communal African 

set-up did not allow for exploitation. There is no such thing as socialism without work. 

The society that fails to give individuals work needs to be medically examined. Also, a 
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society which gives work to individuals and fails to ensure fair sharing of wealth needs 

to be put right. In the same vein, any individual who refuses to work needs to be put 

right. It is the opinion of Nyerere that the colonial situation has largely been responsible 

for some of the major ills within African society.  

 Nyerere says that we must recapture the African past because capitalism is alien 

to African. Infact, we must do everything to recapture the old African attitude of mind. 

For instance, in old Africa, an individual is not to preserve land; he must use the land for 

cultivation. But in contemporary Africa, we have absentee landlords who exploit others. 

The present Africa must go back to old Africa land tenure system where land ownership 

is based on use.  

 Also in traditional Africa, age was respected. The elders were respected because 

of both their age and the services they have rendered to their community in their youth. 

If there is poverty or wealth, it must be shared together. This was the practice in 

traditional African setting. Individuals should not demand more than what the society 

can afford.  

 According to Nyerere, European socialism grew out of two revelations namely (i) 

the agrarian revolution and (2) the industrial revolution. The agrarian revolution gave us 

two classes, the landed class and the landless class. The industrial revolution gave us 

the bourgeoisie class and the proletariat class. The protagonists of European socialism 

have sanctified these revolutions into philosophy. To them, class war and civil war are 

now seen as something good not evil. European socialism is linked with capitalism, 

whereas African socialism emerged from tribal socialism. Nyerere does not believe that 

we have to get to capitalism before we get to socialism. Tribal socialism did not emerge 

from capitalism. Therefore, European socialism has given unnecessary emphasis to 

capitalism, thereby, saying that exploitation of man by man is inevitable. On the other 

hand, Nyerere says that there are no classes in African language, no class war, hatred, 

antagonism and so forth.  

 African socialism does not grow out of class struggle, rather; it grows from 

extended African family system. That is why Ujamaa (family hood) is the basis of 

African socialism. The new African socialism will grow beyond tribes. This is because 
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socialism will grow beyond tribes. This is because socialism must embrace the whole of 

mankind and therefore make for universal brotherhood.  

 
 
 
 

 

 

 

 

 

 

 

Post-test Questions 

1. In which ways is African socialism based on Ujamaa different from European 

socialism?  

2. What are some of the features of African socialism according to Nyerere? 

3. What do you understand by agrarian revolution and industrial revolution?  

4. Why does Nyerere say that African socialism will go beyond tribe and embrace 

the whole of mankind?  
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Summary  

 In this lecture, we have examined Julius Nyerere’s brand of African socialism 

and its major presuppositions. Nyerere’s socialism is based on Ujamaa (family hood) 

and is quite distinct from European or doctrinaire socialism which is based on class 

struggle as a result of the exploitation in capitalism. We also traced Nyerere’s steps 

from African socialism based on tribal family to universal socialism which is predicated 

on the universal brotherhood of man.   
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Introduction 

 This lecture examines the political thought of Sekou Toure, the former president 

of Guinea. Toure’s political philosophy is predicated on his conception of the African 

person and Pan-Africanism. We shall also give the characteristic features of his political 

philosophy, which Toure believes will provide the basis for African Unity and 

development.  

 

Objectives  

 The objectives of this lecture include the following: 

1. To enable the students to know the basis of Toure’s political thought especially 

from the Francophone perspective. 

2. To see how his metaphysics contributed to the idea of a Pan-African state.  

3. To show how Toure came up with the idea of African communalism which is 

different from both European socialism and communism.  

 

Pre-test Questions  

1. What part of Africa did Toure come from and how did his attachment to the 

French culture influence his political thoughts? 

2. What is Toure’s conception of the person?  

3. How did Toure’s conception of the person feature in his political thought? 
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Content 

The colonial experience in the Anglophone colonies was different from that of the 

Francophone countries. Nationalist struggle started early in Anglophone colonies than in 

Francophone colonies. The reasons for this include education, policy of assimilation of 

the French colonial territories and so forth. Whereas in Anglophone colonies, there was 

the policy of indirect rule. In 1958, only Guinea voted ‘no’ to the referendum for 

continued stay under the French. The French withdrew all their supports to Guinea in 

order to destroy the economic basis (political economy) of Guinea. Toure was a major 

leader of Guinea who provided the theoretical framework for Guinea.  

Sekou Toure had a monistic view of reality. This means that reality is one and 

Toure condemned both individualism and pluralism. The unitary state and original party 

were the expressions of one essential reality. He believes that there should be a single 

party in Guinea and through this; he believes that unity can be preserved.  

Toure places emphasis on organization. There must be an efficient 

organizational structure. This was expressed in the constitution of Guinea Democratic 

Party (GDP), the only political party in Guinea.  

Toure distinguished between antagonistic and non antagonistic conflicts. He 

believes that antagonistic conflicts are illegitimate and should be avoided. An example 

of such antagonistic conflict is internal conflict. On the other hand, non-antagonistic 

conflicts are legitimate and desirable because they lead to progress and development in 

society.  

Toure has a materialist conception of reality but this is a conception of reality that 

accommodates religion. Ideas to him do not make revolution. It takes consciousness for 

there to be a revolution. Ideas have to be turned into action. The arguments here 

constitute the basis of Toure’s philosophy of history.  

According to Toure, before European subjugation of Africa, African societies 

were classless and there was economic independence. Colonialism destabilized Africa 

because there wasn’t any effective organization. He states further that the period was 

that of total depersonalization and devaluation of African values. At this period also, the 

educated Africans were the most corrupt. This stage was followed by the stage of 

reorganization where African political parties started fighting for independence and 
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freedom. To engender African Unity, Toure believes that Africans should go beyond 

their boundaries and become one under the banner of Pan-Africanism. 

In the colonial period, Africa was exploited in both their material and human 

resources. Their value systems were destabilized and all Africans became alienated in 

their own countries and whether we like it or not, all Africans, especially the educated 

ones, carry the marks and scars of colonialism. Therefore, we need to be cured of these 

marks of alien European values. A major way forward in the task to reclaim our identity 

and values is to destroy all colonial structures and replace them with institutions that will 

be relevant to our situation.   

According to Toure, there is no specific programme of action except that we in 

Africa work towards the establishment of a mass party that belongs to all and not a 

class party. He believes that it will be a mistake to interpret African situation in a purely 

capitalist or socialist way, that African socialism has to emerge from within our own 

cultural conception. Part of the reason for this is that, we in Africa have no capital to go 

capitalist which is individualistic and also that Marxist socialism is alien to Africa. 

Furthermore, Marxism is atheistic while Africans are religious. And due to the incursion 

of colonialism, we only have one class in Africa- the class of the dispossessed.  

Toure believes that there is a distinct African person who is neither of Eastern 

European nor Western European persuasion. Toure leans more to Eastern Europe than 

Western Europe. He despises capitalism and borrows certain ideas from Marxism. 

However, the kind of socialism he advocates is communal African socialism not the 

orthodox Marxism. According to Toure, communism is a form of capitalism in which the 

state, and not the individuals, monopolizes all the resources. Both capitalism and 

communism according to him, lead to the suppression of human thought and freedom.  

In spite of the above, Toure’s political thought shares the following with Marx:  

(1) Collective action towards work, economy and so forth.  

(2) Democratic centralism, that is, a centralized administration  

(3) Marxism is most opposed to Western capitalism  

Toure believes that Africa will grow along the line of democratic evolution and 

that man is meaningless outside the society. It is the society that makes man what he is 

by providing the culture through which he develops himself.  
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Post-Test Questions  

1. What are the factors which Toure shares with Marxist socialism? 

2. State Toure’s grounds for rejecting communism and capitalism as the basis of 

Africa’s political development.  

3. Briefly state the content of Toure’s philosophy of history especially given the 

framework of the colonial experience by Africans.  

 

Reference  

Friedland, W.H. & Rosbeerg, C.G (eds.) 1967. African Socialism. Standford: Standford 

University Press.  

Summary 

 In this lecture, we have studied the political background of Sekou Toure’s thought. 

We also looked at his philosophy of history based on colonial experience of Africans. We 

examined reasons why Toure believes that African socialism should be based on African 

communal system rather than on Marxist socialism. Toure’s preference for socialism with 

religion was also highlighted.  
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Introduction  

 In this lecture, we focus attention on Senghor’s Negritude as both a political 

philosophy and as an ideology for the liberation of the African people from colonialism – 

seen in terms of altitude, orientation and beliefs superimposed on the Africans. We shall 

examine the major presuppositions of Negritude and its viability as an ideology of 

liberation. We shall also show that Negritude, for Senghor, provides the basis for his 

own version of African socialism, which he tagged ‘Democratic Socialism’.  

 

Objectives  

At the end of this lecture, the students will be able to know the following among other 

things:  

(1) That Negritude is both a political philosophy and an ideology of liberation.  

(2) That Negritude is black- focused or is a philosophy of ‘Blackness’.  

(3) That Negritude provides a veritable platform for African socialism and Pan-

Africanism.  

 

Pre-Test Questions  

1. Who is Sedar Senghor and why do you think he advocated Negritude as a 

philosophy of Blackness?  

2. Is Negritude a sufficient tool for African liberation? 

3. What is the connection between Nyerere’s Ujamaa and Senghor’s Negritude?  
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Content  

 Leopold Sedar Senghor is, perhaps, one of the greatest African philosophers. His 

philosophical works cut across political philosophy, literary criticism and metaphysics 

with special regard to ontology. Senghor was trained as a philosopher in France. He 

was a member of the French communist party and later became the president of 

Senegal. In fact, Senghor was the major facilitator of the conference on African 

socialism that took place in Dakar in 1962. He has been rightly described as the 

philosopher – king of Senegal. Although, the concept of Negritude was introduced in the 

early nineteen forties by Aime Cesaire, it was popularized and sustained by the poet-

philosopher, Sedar Senghor who gave it a cultural orientation with regards to African 

personality (Ogunmodede, 2009:69).  

 There are different ways in which we can approach Negritude, but in this lecture, 

emphasis shall be paid mainly to how it has been used to develop African socialism with 

the concomitant African personality based on an African ontology. In Negritude, 

Senghor attempted to bring out the African mind, his human dignity and the 

responsibility to accept the inevitable task of self-discovery within the framework of 

history, his culture and his patrimony. Senghor is of the view that in order to disprove 

the contention of the European that Africa had no inventions, no creative works, no 

writings, no sculptures, no art and no music; we have to show that our patrimony is full 

of originality and that we as Africans are capable of revolution that will disengage us 

from borrowed and assimilated culture so as to asset our own right to exist in Negritude; 

which is a complex reality that accounts for our state of being and will unravel our 

cultural values, our social patrimonies and the spirit of Negro African culture 

(Ogunmodede, 2009:69).  

 Negritude can be seen as the literary and ideological movement of the French 

West African colonies as well as a reaction to colonialism in these colonies. It can also 

be seen as a type of Pan-Africanism in Francophone West Africa, similar to the one in 

Anglophone West Africa. Negritude is also an expression of cultural nationalism 

projecting the consciousness of the black people.  

 According to Senghor, all colonized people form a community of blood and 

concrete reality of their past. Each has its own distinctive nature and personality. This 
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personality expresses itself in a particular way because each race has its own history. 

The present disposition of African or any other continent tells its history and Africa has 

its own history in Negritude. It was racial imperialism that influenced European 

colonialism and it needed a racial philosophy. Negritude is a reply or response to 

European racial philosophy and Negritude does not attempt to show that it is superior to 

other races but that each race has its own unique personality. What makes one race 

what it is, is not just the physical make up but also the psychological or mental factor.  

 According to Senghor, Africans are beings of emotion, while the Europeans are 

given to reason. Europeans capture reality by abstraction, while the Africans capture 

reality by intuitive understanding. The Africans, according to him, do not make a neat 

distinction between the subject and object because both are involved in dialectical 

struggle. Because of this, the object becomes an extension of the subject.  

 

Negritude and Socialism  

 According to Senghor, Africans cannot be said to be Marxist insofar as Marxism 

is presented as atheistic metaphysics, a total and totalitarian view of the world. He 

believes that Marx’s theory of class struggle was oversimplified, and that in overstating 

the role of the determinism of things, Marx underestimates man’s freedom and the 

organizing power of capitalist states (Okadigbo, 1985:42). Senghor is of the view that, 

Karl Marx was in attentive to the role of co-operatives as emphasized by the Utopian 

socialists (Saint Simon, Fourier, Owen, Blanc and Proudhon), and that arising from the 

infancy of colonialist strategy at his time, Marx’s theory of colonization was addressed to 

European colonization of Untied States of America and had no direct relevance to the 

African situation.  

 The issue that bears pointing out from the above is that since the theoretical 

foundation of Marxism is predicated on non-African ground, then it is necessary that 

Marxism be re-examined from an African point of reference.  

According to Senghor: 

 

We are not communists for a practical reason. The 
anxiety for human dignity, the need for freedom-man’s 
freedom of collectives – which animate Marx’s 
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thought and provide its revolutionary ferment- this 
anxiety and this need are unknown to communism, 
whose major deviation is Stalinism. The ‘dictatorship 
of the proletariat’, which has to be only temporary 
becomes the dictatorship of the party and state by 
perpetuating itself (Senghor cited by Okadigbo, 
1985:42).  

 

 However, Senghor also examined the paradox arising from the construction of 

socialism in some communist countries. For instance, in the Soviet Union, there is 

increasing resemblance with capitalist construction as high salaries, refrigerators, 

television sets, a scientific bourgeoisie and even the American way of life have become 

realities in these so-called communist states. All these peculiarities point to the 

necessity for a new African approach in socialism. Senghor, therefore, calls for a middle 

course to socialism which he tagged ‘democratic socialism’ which among other things 

goes so far as to integrate spiritual values. Again Okadigbo quotes him thus:  

 
A third revolution is taking place, as a reaction against 
capitalist and communistic materialism- one that will 
integrate moral, if not religious, values with the 
political and economic contributions of the two great 
revolutions. In this revolution, the coloured peoples, 
including African Negro, must play their part; they 
must bring their contribution to the construction of the 
new planetary civilization (Senghor cited by 
Okadigbo, 1985:43).  

 

It should be noted that Senghor’s Negritude provides the philosophical 

framework for his socialism. In fact, there is hardly anything that can be said about 

Senghor without referring to Negritude. A lot of scholars have disagreed with the 

theoretical basis of Negritude. Some see it as another form of racism super imposing 

the quality of blackness over other races; however, one must be sympathetic to 

Senghor’s project because he was reacting to the overt racist tendency of the European 

colonizers. Hence, one can say that his over-reaction was prompted by colonialism.  
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Post-Test Questions  

1. On what basis did Senghor reject Marxism and communism?  

2. What is Senghor’s ‘democratic socialism’ all about? 

3. What are the basic features of Negritude as a political philosophy and as an 

ideology for liberation?  

4. Would you agree that Negritude is another racist philosophy? Justify your 

position.  
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Summary  

 In this lecture, we examined the political thought of the Senegalese philosopher King 

Leopold Sedar Senghor. The political philosophy was founded on the philosophical template 

of Negritude, which to Senghor is rooted in some metaphysical ontology about blackness. 

Senghor opted for democratic socialism based on the inadequacies of Marxism and 

communism especially as these two currents of socialism are atheistic contrary to the African 

world view which encompasses material and spiritual values.   
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Introduction  

 In this lecture, we will examine the political philosophy of Kwame Nkrumah, 

another distinguished African philosopher and a statesman. His political philosophy was 

tagged ‘Consciencism’. In this lecture therefore, we shall attempt an analysis of the 

defining features of Consciencism. It should be noted that Nkrumah arrived at his idea 

of Consciencism through a rigorous philosophical analysis. Consciencism embodies in 

the final analysis Nkrumah’s metaphysics, his scientific socialism and his critique of the 

three major ideologies that dominated Africa namely: (i) traditional way of life (2) Euro-

Christian ideology and (3) Islamic ideology.  

 

Objectives  

The objectives of this lecture include the following: 

(1) To have an insight into Nkrumah’s Consciencism 

(2) To know how Nkrumah arrived at his theory of social organization  

(3) To know Nkrumah’s strategy at liquidating colonialism  

(4) To also know the stages of political development of Nkrumah  
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Pre-Test Questions  

(1) Why is Consciencism regarded as epitome of Nkrumah’s pilgrimage and ideas?  

(2) What are the three ideologies that dominate the African social and political 

space?  

(3) Is there any link between Nkrumah’s metaphysics and political philosophy?  

 

Content 

 Kwame Nkrumah, philosopher and former President of Ghana, was born in Gold 

coast, now Ghana in 1909. He attended missionary schools and the Government 

College of Achimota where he studied under Kwegyir Aggrey, a distinguished Pan-

Africanist. In 1943, he graduated at the University of Pennsylvania, receiving a Master 

of Arts in philosophy. Some of his works include: Towards Colonial Freedom (1946), 

What I mean by Positive Action (1950), Ghana-an Autobiography (1957), I speak 

freedom (1961), Consciencism – The Philosophy and Ideology for Decolonization and 

Development with particular Reference to the African. Revolution (1964).  

 According to Okadigbo (1985: iii), Nkrumah means many things to different 

people. To some, he was the militant freedom fighter, the hero, the African dictator, the 

mythical promoter of Afro- American solidarity, the communist spokesman in black 

Africa, the political and philosophical theorist among others.  

 Among his numerous books, Consciencism (1964) was the most popular. It is 

taken as the epitome of Nkrumah’s pilgrimage and ideals, written by a political leader 

and theoretical mentor of progressive Africa. It should be noted that Consciencism 

represents the early philosophical and political temperaments of Nkrumah from which 

we can distil his ideas about African’s political liberation and development.  

 According to Nkrumah, philosophy is an ideology, that is, an expression of social 

reality. Going back to the history of philosophy, Nkrumah believes that Anaximander’s 

philosophy is the philosophy of social justice because Anaximander postulated the 

Aiperon. This also means that Western Philosophy rests on social reality. Furthermore, 

Nkrumah believes that the Nous (mind), postulated by Anaxagoras as the arbitrator of 

the primitive elements of water, air, fire and earth, is same as socialism where all forces 

are united.  
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 On what makes up reality, Nkrumah believes that materialism provides a sound 

basis for the explanation of social reality, even though Nkrumah did not deny the 

existence of God. He tries to refute idealism on the following grounds:  

(1) Idealism leads to solipsism, the belief that I and my experience exist.  

(2) That the perception of the mind depends on the body  

(3) That idealism is incompatible with science. That science cannot start with 

idealism  

(4) That if the mind is unextended, then how can the mind have the idea of extended 

things?  

 

It should be noted that Nkrumah’s refutation of idealism leads him to materialism. 

According to Nkrumah, there are various kinds of materialism. He also thinks that 

materialism must allow for the existence of consciousness which he calls ‘Categoria 

convertibility’. Consciousness should be seen as emanating from matter and the matter 

is not a dead substance but an active substance. It is this kind of materialism that Marx 

employed in his dialectical materialism.  

There are three kinds of traditions that make up the African conscience. These 

are the original African tradition, the Euro-Christian tradition and Islamic tradition. The 

ideology for Africa is philosophical Consciencism. Philosophical Consciencism is borne 

out of the crisis of African conscience confronted with the three ideologies or traditions 

named above. From these three traditions arises a synthesis, such a synthesis is 

philosophical Consciencism. Consciencism is like a compass or an intellectual map that 

shows the African the way out of his predicaments and Nkrumah believes that the 

socialist way of life must guide this synthesis. Although materialism forms the basis of 

this socialist synthesis, the materialism which sees matter as the sole reality is atheistic, 

whereas philosophical Consciencism, though rooted in materialism, is not atheistic. It is 

a materialism that accommodates mind and God.  

Nkrumah then gives us certain African tenets through which we can understand 

their world view.  

(1) Absolute and independence nature of matter  

(2) Matter is capable of self motion  
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(3) Matter gives birth to mind  

(4) Ethics is grounded not in reason but in the nature of man. This means that ethical 

rules are not permanent but depend on historical evolution.  

 

Man should therefore be treated as an-end not a means to an end. Ethics should 

be based on the nature of man and not on any abstract intuition.  

 

Nkrumah’s Theory of Social Organization 

 Nkrumah is of the view that classes and capitalist exploitation were not present in 

traditional African society. Therefore, consciencism will prevent and eradicate such 

classes and capitalist exploitation brought about by colonialism. Nkrumah disagrees 

with Marx on the ground that socialism does not emerge from capitalism but from 

communalism, that is, to move from capitalism to socialism, you need a revolution, 

whereas from communalism to socialism, you just need transformation. To Nkrumah, 

when you say that everything is made of matter, then it means that everybody is equal. 

This projects a kind of humanism, however, Marx’s use of matter is different from this 

sense.  

 Nkrumah believes that we should liquidate colonialism and imperialism and there 

must of necessity, be a conscious effort to achieve political independence first, hence, 

his statement; “Seek ye first the political kingdom and every other thing shall be added 

unto it”. This mission can only be achieved through positive action which is a kind of 

non-violent political resistance. 

 In order to achieve this mission, there must be first a mass party. This mass party 

will embrace everybody. When this party is formed, the positive action will begin through 

boycotts and strikes.  

 Nkrumah is of the opinion that neo-colonialism is more harmful than colonialism 

and therefore neo-colonialism must be dealt with through positive action and positive 

action must go with an ideology which is Consciencism. It should be noted that early 

Nkrumah was concerned with colonialism, while the latter Nkrumah was concerned with 

neo-colonialism. In the early period, Nkrumah was a Gandhist. He embraced non-

violence as a means of liberation, while in the later period he realized that class struggle 
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has gone beyond national boundaries and has become an international phenomenon 

through neo-colonialism. He therefore supported the idea of warfare and violence in 

seeking liberation.  

 On African struggle, Nkrumah at the early stages was advocating for African 

Unity (United States of Africa), later he became disenchanted with the organization of 

African unity. This is because he believes that there were some African leaders who 

were representing imperialists’ interest. He therefore advocates that African unity should 

be from the masses (from below) and not from the leaders (from the top). The reason 

for this change of strategy was that Nkrumah had become convinced that the peoples 

will is not always expressed by their governments and that autonomous popular 

organizations are by far their most faithful representatives.  

 

 

 

 

 

 

 

 

 

 

 

 

 

Post –Test Questions  

1. How would you describe the mission of Nkrumah’s consciencism? 

2. What problems did Nkrumah identify in Marx’s materialism?  

3. What are some of the problems with idealism according to Nkrumah?  

4. Why did Nkrumah use materialism as the basis of his political philosophy?  

5. Explain the three traditions, according to Nkrumah, which make up the African 

conscience. 

Summary  

 In this lecture, we have provided the background to Nkrumah’s political thought as 

enunciated in his popular work, Consciencism. We traced how he arrived at political 

Consciencism through the synthesis of the three traditions competing for the African 

political space namely the Euro-Christian tradition, the Islamic tradition and the original 

African tradition. We examined his critique of Marx materialism and communism and 

reasons why his own form of materialism accommodates African spiritual values. We also 

examined the progressive changes in thought of Nkrumah regarding African liberation. In 

all, Nkrumah shows how his philosophical beliefs are related to the special problems of 

African revolution and how he makes a case for socialism as the most valid expression of 

the African conscience.  
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Introduction 

 In this lecture, we will examine the political philosophy of Obafemi Awolowo, a 

philosopher, statesman, political scientist and one of the founding fathers of the 

Nigerian Nation. In this lecture, we shall examine his conception of the state, 

constitution, democracy, socialism, leadership and his anthropological view of man. It 

should be noted at the outset that Awolowo was one of the few statesmen that provided 

an articulate theoretical model for the state in relation to the well-being of man and 

society. The Nigerian state forms the nucleus of his political philosophy.  

 

Objectives  

 At the end of this lecture, the students will be acquainted with the following:  

(1) Obafemi Awolowo’s view on man and society.  

(2) The political dimension of man as actualized in the state  

(3) The constituents of the state  

(4) Awolowo’s view on democracy, socialism, capitalism and welfarism.  

 

Pre-Test Questions  

(1) Why would you regard Awolowo as a political philosopher?  

(2) Why would you regard Awolowo as the major issue in Nigerian politics? 
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(3) What are the basic ingredients necessary for individuals to achieve happiness in 

a state according to Awolowo?  

(4) Mention some of the political writings of Obafemi Awolowo.  

 

Content  

 The political thoughts of Chief Obafemi Awolowo (1909 -1987) have been very 

pre-eminent in the making of the Nigerian Nation. Even though Awolowo has been 

forced at times to describe  Nigeria as ‘a mere geographical expression’ due to certain 

difficulties and problems concerning the evolution of the Nigerian state, especially 

immediately after political independence, he nevertheless worked assiduously to 

develop political ideas and models which could be used to achieve a viable Nigerian 

state. He also contributed actively in practical terms as a politician to develop his 

people.  

 Many have described him in various manners that could show the great 

importance of Awolowo. For instance, Joseph Omoregbe, a foremost African 

philosopher, described him as “an eminent thinker with deep prophetic insight’. General 

Ibrahim Babangida, former Nigeria’s Military President described him as ‘the main issue 

of Nigerian politics’. (See Uduigwomen, 2000; Omoregbe, 1989; Guardian Newspaper, 

1986). Many academic theses have been written on him as both a statesman and 

philosopher, the most prominent work on him being that of Francis Ishola Ogunmodede, 

titled, Chief Obafemi Awolowo’s political philosophy: A critical Interpretation (1986).  

   According to Ogunmodede (1991:89), the main political work of Awolowo is, The 

People’s Republic which was published in 1968. Awolowo States the Mission of the 

book thus:  

 

My theme throughout this book is that man may enjoy 
the fruits of his labour and live a full and happy life 
including the enjoyment of fundamental rights. This 
can be achieved for Nigerians if the Nigerian state 
has a suitable constitution, good governments, and 
social objectives which are socialist-oriented. In other 
words, a full and happy life can be attained by every 
Nigerian citizen, if we embrace and work for 
federalism, democracy, and socialism as I have 



34 

 

defined and elaborated them; and we have at the 
same time, a leadership that possesses mental 
magnitude (Awolowo cited by Ogunmodede, 
1991:89).  

 
 From the long excerpt above from Awolowo, we can see his commitment for the 

Nigerian state, his advocacy for federalism, democracy, socialism and leadership of 

mental magnitude. He developed the framework for these goals in almost all his other 

major books such Path to Nigerian Freedom  (1947)’ Awo: Autobiography of Obafemi 

Awolowo (1960); Thoughts on Nigerian constitution (1966); The strategy and Tactics of 

the People’s Republic of Nigeria (1970); The problem of Africa (1976); Awo on the 

Nigerian Civil War (1981); Path to Nigerian Greatness (1985); Voice of Wisdom (1981); 

My March Through Prison (1985) and The Travails of Democracy and the Rule of Law 

(1987).  

 Still on Awolowo’s life, he became a full time politician in 1951 when he formally 

launched the Action Group Party at Owo. He was a major figure to contend with, it was 

either you are for him or against him. some have even opined that even though 

Awolowo was politically a defender of socialism, his preference for liberal bourgeois 

(elitist) world-view can also be gleaned from his thought backing up such a claim that 

Awolowo was not only a product of colonial education, (Uduigwomen, 2000:190) he also 

had magnificent business ventures  that were run strictly on liberal economic principles. 

According to Ogunmodede, 

the only serious setback that Awolowo had in life 
however, was being the greatest president Nigeria 
never had as his party failed three times to win the 
federal elections and form the National Government in 
1959, 1979 and 1983. (Ogunmodede, 1991:91).  

 
 Awolowo started his political philosophy with an Anthropological view of man. He 

believes that man as a creation of God, is the only free, creative and purposive of 

agents in the universe. However, the actual condition of man in the world is that of 

suffering and sorrow, the typical man in the Nigerian situation is underdeveloped and 

unhappy. Due to this situation, Awolowo believes that the politician as a social engineer 

is saddled with the task of organizing and improving on man’s condition in society 

through the adoption and implementation of good programmes and policies. Awolowo 
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traces the sociality of man from the family, to the civil society and then to the state. It is 

in the state that man realizes his potentialities fully. This is also in accord with Aristotle 

that it is in the political society that man achieves fulfillment.  

 The conception of the state, according to Awolowo, has the following features. 

The state is sovereign, autonomous, democratic, socialistic and moral in character. 

According to Ogunmodede, Awolowo’s conception of the state is thus modern. 

(Ogunmodede, 1991: 92). Furthermore, according to Awolowo, the state is a creation of 

man arising from several natural, economic and administrative factors. Also the basis of 

the state resides in the fact that the state as an association is a free act of the collective 

will; it is a contract and charter of men. The following line of thinking points up the 

freedom of man and his autonomy in the achievement of the state. But we can also ask: 

What is the nature of man’s freedom? Going by Awolowo’s anthropological view of man, 

the freedom of man is relative and not absolute. It is relative because no individual 

enjoys absolute and total freedom of the sort the existentialist philosophers advocate, 

and as Awolowo rightly points out, absolute freedom, which he equates with natural 

freedom, is theoretically possible but practically impossible and never has existed in any 

society. If a person’s freedom cannot exist in absolute terms, there should be measures 

that subsume his values under those of the community, to ensure the survival of both 

the individual and the community (Oyeshile, 2007:283). Awolowo, summarized by 

Ogunmodede, expresses it thus:  

 

It is legitimate and indispensable that moral, legal and 
social norms… and conventions be imposed on 
individuals so that everyone may enjoy some 
modicum of freedom without nursing the fear of 
incurring injury or harm in the process (Ogunmodede, 
1986: 79).  

 

  On the end or goal of the state, Awolowo expresses the view that the aim and 

objectives of the state must be of such quality and character as will evoke an abiding 

sense of patriotism and loyalty from citizens of the state, and must be such as will, in 

their execution, benefit the entire citizen substantially and without exception. Awolowo’s 

thought here came during the Nigerian political crisis which eventually led to the civil 
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war. According to him, one of the main causes of the civil war, apart from the lack of 

direction and purpose of the Nigerian state, was because many of the ethnic groups 

constituting the Nigerians state were alienated and frustrated in their bid to share or 

control power at the centre and felt very strongly that the Nigerian state as represented 

at the Federal level was not interested in their development.  

 Another major end of the state is its socio-economic task and it is in this sense 

that the term Welfarism has been used to describe Awolowo’s socio-economic 

objectives of the state. Furthermore, since nature provides every state with necessary 

and sufficient natural resources, then the state has the utmost task to explore and utilize 

these resources for the upkeep of the citizens (Ogunmodede, 1991:97). Accordingly, in 

his book, Thoughts on Nigerian Constitution (1966), Awolowo enumerates the basic 

socio-economic imperatives that should be achieved by the state. These are: 

1. There must be full employment.  

2. Every citizen other than self-employed persons should be guaranteed a national 

minimum wage, compatible with decent living or economic well-being.  

3. Every Nigerian citizen must be educated at public expense to the limit of his 

ability to enable him to be in fittest possible state to produce the utmost that he is 

capable of.  

4. Preventive and curative health services must be provided at the public expense 

to all citizens to enable them to enjoy good physical, mental and spiritual health.  

5. Agriculture must be modernized, and mechanized. 

6. Rapid industrialization  

7. New roads must be constructed to modern standards to achieve the target of at 

least one mile of road to two square miles of territory. At the same time, existing 

roads, bridges, railways and waterways should be constructed to the same 

standards.  

8. There should be comprehensive and compulsory insurance for all Nigerian 

citizens.  

9. The government should make plans for the achievement, within a reasonable 

period of time, of the above objectives and should institute measures for the 

control and regulation of the forces of supply and demand.  
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According to Ogunmodede, the realization of the socio-economic objectives 

would bring prosperity but for this to come to pass, socio-economic services must be 

well administered and distributed according to the principle of justice and equality. 

Furthermore, one can see that while the welfare policy of Awolowo’s state has the 

economic prosperity of the citizens as its goal in the first instance, it goes beyond 

economism or materialism because it adopts a welfarism that combines together the 

spiritual and material elements in the state (Ogunmodede, 1991: 98).  

How does Awolowo hope to achieve the successful implementation of these 

socio-economic objectives or imperatives for the benefit of all? Awolowo recommends 

(1) the introduction of socialism and the rejection of capitalism and (2) He urges that 

normative social objectives should be abundantly justiceable and entrenched in the 

constitution. According to Ogunmodede, although the call for socialism by other African 

leaders is not new, Awolowo’s contribution to socialism lies mainly in the doctrine of 

justiceability of objectives. This is a distinct contribution to legal and political philosophy 

in Nigeria. (Ogunmodede, 1991: 98).  

 

On Democracy and Democratic Socialism  

 According to Awolowo, it is only democracy that can provide the natural habitat 

for federalism and welfarism which he so much believes in. To him therefore, there can 

be no alternative to democratic way of life if the aim of government is the physical, 

mental and spiritual welfare of the people. In fact, the inconveniencies of democracy are 

preferred to the inarticulate and fearful material comfort of a dictatorship.  

 There is a strong connection between economics and politics and one can move 

from one to other without any conflict since man is both a homo economicus and homo 

politicus.  According to Awolowo, economic concerns are very significant in the 

evolution of the society and the character of the state. The economic interests are 

primary to man, while political interests are secondary and man will therefore show 

concern for the political organization that will promote his economic interest. This only 

underscores the fact that economic welfare is very crucial to social existence.  
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 Awolowo supports liberal democracy as a political system but he fervently thinks 

that Nigeria’s economic welfare and prosperity lie in socialism rather than capitation. For 

him therefore, Africa will need socialism more than capitalism. According to 

Ogunmodede (1991:108), Awolowo is against classical capitalism as a good socio-

economic system because of its basic, unbridled and inordinate exploitation of men and 

selfish class rules and life-style. He adopts socialism as the ideal system of welfare 

development in the state because of its ethical, humanistic, altruistic and mass welfare 

posture.  

 From the foregoing, it can be said that Awolowo is democratic by nature and 

socialist by conviction. The best socio-economic model is not Marxist socialism but 

democratic socialism. The reasons for opting for democratic socialism instead of Marxist 

socialism is that socialism does not need to take a violent root that it has taken in 

Europe. This position is not different from that of Senghor, Nkrumah and Nyerere, who 

in their different versions of African socialism deny class stratification and class war.  

 To Awolowo, (Ogunmodede, 1991:109), the socialist in Africa and in Nigeria in 

particular can acquire political power through persuasion and the electoral process. Also 

democratic socialism operates constitutionally because it respects the rule of law, 

fundamental and civil rights of the citizens, advocates social justice and equality for all 

and caters for the welfare of all. Democratic socialism is also gradualist, reformatory 

and peaceful in approach instead of being revolutionary and violent. Democratic 

socialism also takes cognizance of man’s spiritual values rather than being atheistic. 

Such features of democratic socialism accord not only with the natural values of man 

but also accord with African value system.  

 

Some Criticism against Awolowo’s Political Philosop hy  

1. Theoretical, Awolowo’s postulation on the rationality of man which makes him to 

be socialist and democratic are appealing. But in practice, the guidelines 

suggested by Awolowo can hardly be followed to the letter due to human emotion 

and desires. One may therefore say that Awolowo did not give enough attention 

to human instincts and sentiments in his political theory.  
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2. It has been argued that the doctrine of elitism is implicit in Awolowo’s political 

thought. And from all analysis, elitism is not compatible with socialism but with 

capitalism (Uduigwomen, 2000:200).  

3. It has also been argued that Awolowo fails to discern the significant distinction 

between those social objectives which can be realized through the democratic 

process and those rights of the individuals which the law courts are competent to 

ascertain and enforce (Uduigwomen, 2000:201).  

 

 

 

 

 

 

 

 

 

 
Post –Test Questions  

1. State Awolowo’s anthropological view of man.  

2. Why is Awolowo regarded as the main issue in Nigerian politics? 

3. State Awolowo’s conception of the state.  

4. Why does Awolowo prefer socialist democracy or democratic socialism to Marxist 

socialism?  

5. What are the arguments of Awolowo against capitalism? Are these arguments 

justified considering the nature of man?  

6. What are some of the strengths and weaknesses of Awolowo’s political thought?  

 

Summary 

 In this lecture, we have examined the salient contributions of the political sage, Chief Obafemi 

Awolowo, to political philosophy and the development of the Nigerian state. We traced his political 

thoughts from the anthropological theory on man, to the evolution of the civil society and the state. We 

examined his theory of the state, democracy, welfarism and democratic socialism. In all, Awolowo’s 

contributions to political development in theory and practice are gigantic. His legacies live on in 

Nigeria today; he therefore is one of the greatest political philosophers Africa has had.  
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Introduction 

 In this lecture, we will examine the political philosophy of Frantz Fanon with 

particular reference to colonialism and the African revolution. So many political 

philosophers have written on colonialism and African liberation, but the perspective from 

which Fanon addresses the African liberation that will engender the much needed 

freedom is unique because of his analysis of violence from both the negative and 

positive perspectives. We shall attempt a brief exposition of Fanon’s thought, his 

background as a revolutionary and the influences that contributed to his robust 

revolutionary life. 

 

Objectives  

 At the end of this lecture, the student will be able to do the following things 

among others: 

(1) Determine the basis of Fanon’s revolutionary thought.  

(2) Know why Fanon regarded colonialism as a form of violence which needs to be 

countered by violence.  

(3) Know Fanon’s major works and how they represent his revolutionary ideas and 

ideals.  

Pre-Test Questions  

1. Why is Fanon regarded as a revolutionary of a unique type?  
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2. How did colonialism constitute a form of violence in Fanon’s perspective?  

3. Why did Fanon justify the use of violence in the African revolution?  

4. What are the strengths and weaknesses of using violence as a counter 

instrument against violence?  

 

Content  

 Frantz Fanon (July 20, 1925- December 6, 1961) was born in the Caribbean 

Island of Martinique, which was then a French colony. He was a French Algerian. His 

father was a descendant of African slaves. He was a revolutionary, a political theorist, a 

philosopher, a psychiatrist and a writer per excellence. He was greatly influenced by 

Aime Casaire who was one of his teachers, Karl Marx, G.W.F Hegel, G. Lukas, 

Sigmund Freud and Jean- Paul Sartre among others. His works which are very 

influential in the fields of post-colonial studies, critical theory and Marxism include: Black 

Skin, White Masks (1952); Studies in a Dying Colonialism (1959); The Wretched of the 

Earth (1961) and For the African Revolution published post humously in 1964. Of all 

these works, the Wretched of the Earth was the most popular.  

 Fanon is known as a radical existentialist and a humanist thinker on the issue of 

decolonization and the psychopathology of colonization. He supported the Algerian 

struggle for Independence and became a member of the Algerian Front. In the 

Wretched of the Earth which was published in 1961 before his death, Fanon defends 

the right of the colonized people to use violence to struggle for independence arguing 

that human beings who are not considered as such shall not be bound by principles that 

apply to humanity in their attitude towards the colonizer and the book was censored by 

the French government. Fanon died in Maryland in the USA of Leukemia under the 

name Ibrahim Fanon. He was buried in Algeria after lying in state in Tunisia.  

 It should be noted that commentators on Fanon’s theory of violence have tended 

to concentrate on two aspects. The first is the influence of violence on individual 

psychology; this influence is primarily regarded as beneficial. Violence at its extreme is 

regarded as a redeeming force which magically transforms the wretched of the earth 

into productive citizens. Secondly, many critics have pointed out the absurdity of the 

notion of violence which they have explicated from Fanon’s writings (Wilmot, 1979:57).  
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 When we focus on Fanon’s works, we see that racism, violence, colonialism, 

imperialism, freedom and human rights constitute the general problems that threaten 

the prospects for world order (Jinadu, 1980:15) Fanon denies the European 

rationalization that colonialism is a ‘white man’s burden. He also denies the progressive 

nature of colonialism.  

 According to Jinadu (1980:30), it is in the light to view the individual in the context 

of his or her racial situation that Fanon’s notion of the colonial situation must be viewed. 

The colonial situation according to Fanon involves a contact of races in which the 

numerically inferior alien race is actually the sociologically superior race; there is 

therefore a perverse form of racial contact in colonialism that is based on the 

overwhelming economic and socio-political exploitation of the indigenous by the alien 

race.  

 Fanon analyses violence in terms of its effectiveness of decisions, the 

achievement of goals and the realization of objectives (Wilmot, 1979:57). Violence, 

according to Fanon, is the essence of the colonial situation and he subsequently 

deduces the necessity of violence for decolonization. But it must be noted that even 

though Fanon sees violence as a necessary condition for decolonization, it is not a 

sufficient condition. This is because to have a successful decolonization, other 

conditions such as social organization and political organization must be present.  

 The nature of the colonial situation demands the use of violence. Let us then 

expatiate on the nature of the colonial situation. According to Fanon (Wilmot, 1979:58) 

the necessity of violence is tied to the nature and dimension of the colonial situations. 

The nature of colonialism is pure violence and this necessitates a violence response. It 

requires anti colonial violence to end colonial violence and liberating violence to end 

repressive violence. According to Fanon, the encounter of colonizer and colonized was 

marked by violence and their existence together, that is to say, the exploitation of the 

native settler was carried out by dint of a great array of bayonets and cannons.  

 To Fanon therefore, we see that both in colonialism and in neo-colonialism, the 

essential characteristics of imperialist domination remain the same, that is, the negation 

of the historical process of the dominated people by means of violent usurpation of the 

freedom of development of the national productive forces. Colonialism lacks legitimacy 
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in the use of power over colonized people because such powers used have not been 

transformed into authority. In this regard, the colonial system cannot establish 

legitimacy by increasing the efficiency of its performance or by institutionalizing 

mechanisms for obtaining the consent of the governed (Wilmot, 1979:61) and because, 

the functions of any colonial government are exploitation and repression, it follows that 

efficient performance increases the need for legitimacy which it lacks in the first 

instance.  

 Fanon believes that violence shapes the strategies and tactics of the colonized 

and colonizer. For example, the revolutionary decolonization upsurge had led to the 

creation of socialist states in China. North Korea and Vietnam and had forced the 

imperialist countries to modify both the form and content of colonial relations.  

 The psychological form of violence which colonialism imposes of the colonized 

people is of diverse forms. For instance, there is an important rejection of indigenous 

values by the colonized. Also, the assimilated or doubly-socialized colonial subject 

accepts the claim about the superiority of European values and institutions. According 

to Fanon:;“White civilization and European culture have forced an existential deviation 

on the negro” (Cited by Jinadu, 1980:33). But this is not the end of the matter as there is 

always a reaction. According to Jinadu (1980:33), the psychological shock attendant on 

this realization of the salience of race as a determinant of social stratification would lead 

to a soul-searching. This soul-searching, in most cases, will compel the doubly-

socialized colonial subject to seek his primeval roots and the shock and the subsequent 

rendezvous with pristine or indigenous culture will represent for the colonized subject 

the beginning of a change in consciousness and a turning point in his liberation and that 

of his race.  

 Liberation for Fanon refers to decolonization, the termination of formal colonial 

rule and the transformation of the colonial situation in such a way that the numerically 

superior, but sociologically inferior race is now both numerically and sociologically 

superior. According to Jinadu, Fanon’s use of liberation and decolonization are 

synonymous with political independence or freedom from alien rule (1980:67). In 

Fanon’s words:  
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In decolonization, there is therefore the need of a 
complete calling in question of the colonial situation. If 
we wish to describe it precisely, we might find it in the 
well-known words: “The last shall be the first and the 
first last”. Decolonization is the putting into practice of 
this sentence. That is why, if we try to describe it, all 
decolonization is successful. (Fanon cited by Jinadu, 
1980:67).  

  

 

      

 

 

 

 

 

 

 

Post –Test Questions  

1. In what senses did Fanon use violence as a political tool? 

2. Explain the physical and psychological dimensions of violence on the colonized 

people. 

3. How suitable is Fanon’s method for African liberation especially in contemporary 

period?  

4. How would you describe the passion of Fanon for his African people?  
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Summary  

 In this lecture, we have examined just few aspects of Fanon’s political thoughts 

namely colonialism, violence, revolution and liberation. We examined in particular how 

colonialism constituted a form of violence on the colonized and how the colonized will 

need violence to attain their political liberation, freedom or decolonization. We also 

showed that the colonial violence was not only physical; it also had a psychological 

dimension which consists in the colonized seeing themselves as inferior to their European 

colonizers.  
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Introduction 

 Democracy as a political concept and a form of government has become so 

popular, not only in socio-political theorizing but also in practice. Many institutions and 

governments all over the world want to be democratic in one way or the other. This 

democratic status adds legitimacy to such institutions and governments and in this 

lecture; we will examine some values which are necessary in ensuring the workability of 

democracy. Some of these values, although can be termed democratic on their own, 

constitute the mainstay of traditional African societies. We consider some moral values 

needed in the entrenchment of the democratic spirit. The bottom line of our arguments 

in this lecture is that Democracy is an abstract political concept that is only concretized 

by the adoption of certain values.  

 

Objectives 

 At the end of this lecture on Democracy and issue of values, students should 

know the following:  

(1) Why governance should be democratic 

(2) Why moral values constitute the bedrock of democracy  

(3) Why leaders and followers need to imbibe certain values and eschew 

certain vices in any democratic setting.  
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Pre-test Questions  

1. Why is self-governance premised on democracy?  

2. What are some of the moral values necessary in a democracy?  

3. What do you understand by majoritarian democracy?  

 

Content 

 One major problem, which many regard as central, in contemporary Africa 

is that of self-governance. This problem is popularly described as the problem of 

“democratization”. It is believed that the lack of democratization of the African 

continent has been responsible for its backwardness in all facets of life. The 

question then is: How can the insights gained from traditional African values help 

in addressing the knotty issue of democratization?  

 The entrenchment of democratic values requires the adoption of some 

moral values as well as the opportunity to participate in the decision-making 

process. In traditional African society, elevation or appointment to the chieftain’s 

stool and related posts was based on communal consent and not imposition of 

unpopular candidates. In addition, individuality, personal responsibility, equality 

of moral worth of a person and such other virtues were respected. The individual 

was protected by the strong kinship structure around which society was 

organized. The fact cannot be over-emphasized that no society can develop 

unless individuals comply with certain moral virtues especially those that stress 

communal living and de-emphasize any individualist tendencies that are inimical 

to the development of the society. Adherence to these moral virtues is a sine-

qua-non for the enthronement of a democratic order, the absence of which has 

made the acquisitive tendency the guiding principle of those saddled with the 

affairs of state in most African countries. It is not surprising then that many 

scholars are re-emphasizing the fact that morality and politics must go together. 

In other words, leaders and followers must be guided by certain moral principles 

without which the resources of the state cannot be properly managed. But when 
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the traditional social order has been disrupted by rapid changes in the economic 

basis of society, and individuals have been torn from their kinsmen by forced 

migration to cities in search of subsistence, the moral order of society is likewise 

disrupted and it is easier for self-seeking individuals to gain power and to use 

that power for their own gain rather than for the welfare of the people.  

 The second element is adequate participation by the people in decision 

making which could help to minimize conflict. In many traditional African 

societies, decisions were made by local consensus (Sofola, 1973: Wiredu; 1995). 

The use of consensus ensured that dissenting groups were persuaded to see the 

merit of the opposing position, or at least to make a minority element more ready 

to accede to the dominant view. Decision-making by consensus did not imply that 

there was unanimity in all decisions; but it helped to prevent the creation of 

opposing camps which is a prominent feature of contemporary majoritarian 

democracy, especially in Africa, where the post-colonial political states do not 

follow ethnic boundaries, and one ethnic group is often dominated by another 

larger group from which it had previously enjoyed autonomy. 

 The danger of majoritarian democracy, according to Wiredu, (1995: 61) is 

one of the major causes of political instability in Africa. This is because some 

ethnic groups and individuals who find themselves in the minority are perpetually 

marginalized. The tendency for a dominant group to regard those in the minority 

as unimportant means that they will consistently find themselves outside the 

corridors of power and the ultimate result is disaffection and frustration.  

 Another advantage of the consensus arrangement was that, since 

dissenting voices were made to see the reasons behind the majority opinion, 

when the majority opinion had a better chance of becoming the general opinion, 

it is accepted as binding on all. Sofola (1973:30) describes this system as 

“government by discussion and consent.” Contemporary African states should 

endeavor to ensure that consensus is sought in cases where there are no 

fundamental disagreements.  
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   It is when the government is run through popular participation that it can 

discharge its duty in contemporary society as the regulator of power and work for 

the good of the people over whom it has power (Oladipo, 1998:2). However, 

most of the leaders in African states have failed to behave like true statesmen 

because they have not developed a sense of responsibility, hence, it is even 

difficult for them to exercise any legitimacy over the people and this makes social 

conflict inevitable (Oladipo, 1998: 7).  

 Africans must shun authoritarian tendencies and find their power in the 

loyalty and support of the people. They can only do this by allowing people to 

participate freely in issues that affect their lives. The attempt to inject traditional 

values into the present socio-political arrangement in Africa also needs an 

educational orientation that places emphasis on the total development of the 

individual. The goal of development should enable us to eradicate poverty, 

disease and underdevelopment of all kinds. In this regard, we must embrace 

communal values and shun some individualist tendencies that are inimical to 

development. 

 

 

 

   

 
 
 
 
 
 
 

 
 
 

 

 

Summary  

 In this lecture, we have been able to draw the necessary nexus between self-

governance and democracy, showing that governance rests on the ‘will’ of the 

people. We highlighted some moral values necessary for the institutionalization of 

democracy and argued that majoritarian democracy may have certain draw backs 

which can be corrected using the consensus approach in traditional African cultures. 

We also noted that authoritarian tendencies cannot lead to the growth of democracy 

as this tendency stifles development in all facets.  
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Post –Test Questions  

1. What are some of the problems with majoritarian democracy?  

2. Why is the adequate participation of the people necessary in any democratic 
system?  

3. Name and explain three moral values that are necessary for the development of 
democracy.  
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Introduction  

The   central   object   of   our lecture is   poverty and democracy. Let us note 

that this issue is as old as mankind and it is not in any way restricted to Africa, 

since we hear about it in all the continents of the world but with variations and more 

predominance in Asia, South America and Africa. The problem of poverty and 

democratic governance is however a recurring decimal in Africa due to several 

factors, some of which this lecture attempts to address. Several academic papers, 

articles and books have been written separately and collectively on poverty and 

democracy in Africa and causes. In spite of all these attempts at the theoretical level, 

poverty and bad governance are still the major trademarks of most African countries. 

But whether as academics, religious men, business men and women, we are all 

familiar with governance and democracy, more especially since we have been used to 

bad types of governance in Africa, especially in Nigeria and her chequered history. 

We are familiar with both democratic and undemocratic nations. Of recent we can 

compare the United States' election that ushered in Barrack Obama with those of 

sit- tight Robert Mugabe in Zimbabwe, Kenya and Nigeria. Hence, we can do some 

arithmetic to arrive at the true meaning of the phrase 'democratic governance'. 

The second aspect of our lecture has to do with poverty alleviation. We can 

only alleviate poverty but we cannot eradicate it due mainly to unequal acquisition 

and inheritance of natural and human resources. However, alleviating poverty will, at 
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least, ensure the enjoyment of certain human necessities which promote 

development and social order in the normative perspective. 

The title of our lecture may therefore suggest two issues namely: how has 

democratic governance led to the alleviation of poverty or contributed to the 

entrenchment and institutionalization of poverty in Africa, particularly Nigeria. The 

second issue is how poverty has been a bane of democratic governance in most 

part of Africa. We shall pursue the discussion from the two perspectives; 

nevertheless, our conclusion will be that democratic governance has a major role 

to play in the alleviation of poverty. This conclusion is aptly expressed by 

Nzongola-Ntalaja thus: ‘Democracy as a social project means social progress in 

terms of better standard of living and full participation in the process of 

governance by the people’ (Nzogola-Ntalaja, 2006:1).     

 

Objective 

 At the end of  this lecture on poverty and democracy, students wi l l  

be acquainted with the fol lowing among others:  

(1)The relat ionship between poverty and democracy in Afr ica  

(2) How poverty can affect democracy negatively and how democracy can help to 

reduce poverty. 

(3) The causes of poverty in Africa. 

 

Pre-test Questions 

1. What is poverty?  

2. State some ways in which poverty can affect democratic governance especially 

in Africa. 

3. Mention ways in which Africa leaders have contributed to the poverty of their 

people.   
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Contents 

The Phenomenon of Poverty in Africa  

Whether as adults or children, when we experience lack of basic necessities 

of life viz food, good health, clothing, conducive atmosphere for human habitation and 

inability to access those fundamental instruments, such as education, that will give 

us easy access to the basic necessities of life, then we are experiencing poverty. 

Akinyele provides a good working definition of poverty thus: ‘poverty has many 

dimensions but has been defined in terms of an individual falling behind in some 

standard of minimum requirement for his or her wellbeing (Akinyele, 2005:3). He cites 

1995 world summit for social development in Copenhagen and Millennium 

Development Goals 2000 which assumed that poverty is multidimensional. 

Furthermore, the United Nations Development Programme (UNDP) is said to have 

introduced in 1997, two intertwined concepts namely; human development and 

human poverty and consequently arrived at the definition of poverty as having to do 

with 'deprivation in the most essential capabilities of life including participating fully 

in the life of the community. (Akinyele, 2005:3).  

In similar vein, R.A. Akanmidu suggests that poverty is related to starvation, 

destitution, hunger and sufferings of different forms'. It is in this sense that poverty 

itself can rightly be described as 'a form of human suffering which can appropriately 

be seen as 'the state of lacking the means to exist adequately '(Akanmidu, 1995:44). 

According to Akanmidu (Akanmidu, 2004:3) poverty constitutes a major form of 

crisis that is habitual as it conveys a message of hardship which cannot be denied as 

there is visible misery, persistent destitution, endemic hunger or starvation and visible 

malnutrition. He stresses further that the International labour office estimated the 

number of destitute at 700 million to be domiciled in third world countries in the early 

seventies, and World Bank gave the figure of 800 million as destitute in third world 

countries of which Africa is a part (Akanmidu, 2004:3).  

Although, poverty is multi-dimensional, one can talk about two major forms of 

poverty in Africa namely; absolute poverty and relative poverty (Akinyele, 2005 

and Akanmidu, 2004). Absolute poverty is seen as a condition of life punctuated by 

inability to meet or access basic needs of life such as food, clothing, shelter and health; 
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it is a condition of extreme lack. People in this category are hungry but have no food 

to eat, sick but lack resources for medical treatment and so forth. Relative poverty 

concerns the inability to meet the demands of basic needs of life adequately. 

The causes of poverty range from natural factors such as climate, geography 

and history, to man-made factors such as bad or deficient governance. Deficient 

governance according to Akinyele may exhibit the following features: entrenched 

corruption, lack of respect for human rights, weak institutions and inefficient 

bureaucracies, lack of social cohesion and political will to undertake reforms (Akinyele, 

2005:6).  

 The table below produced by Nigerian Human Development Report, UNDP 2002 

curled from Akinyele book (Akinyele, 2005:7) shows Nigeria Poverty Indicators.  

 

1 Life expectancy at birth:  Women, 52 years  

Men, 48 years  

2 Adult literacy rate…. 63.9% 

3 Per Capital Income….. 260 per annum 

(dollars) 

4 Population using adequate sanitation facilities  63% 

5 Population using improved water sources…. 57% 

6 Physicians (per 100,000 people)……………… 19 

7 Births attended by skilled health staff…. 42% 

8 Undernourished people (as % of total population) 7% 

9 People living with HIV/AIDS, adults (% age 15 – 49)… 5.8% (5.2%) 

10 Gender-related development Index (GDI) rank….. 124 

11 Female adult literacy rate ……….. 55.7% 

12 Female economic activity rate (age 15 and above)…. 47.6% 

 

 Our concern in this section has been to have a panoramic expose of the 

phenomenon and causes of poverty. But the major preoccupation in this lecture is on 

the interface between poverty alleviation and democratic governance in Africa. This 

shall be our pre-occupation in the next section. The interface, which could constitute a 
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problematic, is best captured by Confucius who is quoted as saying that: ‘In a country 

well governed, poverty is something to be ashamed of’ (Akinyele, 2005:6). If this 

statement is true or enjoys any patronage, it means that in situation where there is overt 

poverty, especially in Africa; there is leadership deficit or democratic ineptitude.  

 

Interface between Poverty and Democracy  

Let us start by making a disclaimer here. It is to the effect that the embrace 

of Democracy by advance nations of the world does not mean that it translates in 

good governance wherein the poverty alleviation is a given. Rather, democracy has 

to do with abiding by the principles and features that govern any set of people, 

which we lack in most part of Africa. The second disclaimer is that the popular 

embrace of democracy does not mean that other systems of governance such as 

monarchy and socialism are not functional, practical and people oriented as they 

also exhibit features of democracy. 

Given the foregoing, it is therefore important to stress that the beauty and 

functionality of democracy lies with its features and principles such as rule following, 

accountability, popular participation, protection of human right, equitable resource 

distribution and freedom to determine who exercises sovereignty on one's behalf. 

After all, many of us know that God does not embrace democracy in the popular 

sense, but we believe that he exhibits democratic principles such as justice and 

that is why we remain glued to him as the source of our hope. 

What perhaps we may start with are the features of democracy or 

democratic government. The first is the sovereignty of the people. This factors 

shows that the government derives its legitimacy or sovereignty from the people and 

is therefore responsible to them. This is the basis of all social contract theories 

such as Thomas Hobbes' Leviathan, John Locke's on Treatises of Government 

and Jean Jacques Rousseau's 'General will'. Even J.S. Mill's On Liberty 1859, is 

predicated on the willingness of the individual to transfer his right of self 

governance to others. The sovereignty of the people also presupposes their 

freedom; this is because it is only free individuals that can voluntarily transfer 

their rights to others. And if rights are transferred to others, those who hold it in 
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trust must be accountable to the person(s) who relinquishes/ relinquish such 

power. 

Furthermore, being accountable presupposes that those who hold the 

sovereignty in trust must be reliable, trustworthy and pursue the goals of 

justice, equality, welfare for and on behalf of their subjects. Being 

accountable also means managing the resources of their representatives in just 

manner devoid of avarice, greed and self-centredness. If the foregoing is the case, 

those in government who are presumed to be holding the people's sovereignty on 

trust must present themselves regularly to their subjects for renewal of mandate 

through periodic elections that conform to the laid-down canons of free and fair 

election. All the factors identified above form the basis and hallmark of truly 

democratic governments all over the world. It is therefore not the tag; democracy 

that makes a government democratic but the conformity and adherence to 

democratic principles (Ake, 2006:Irele, 1993; Oladipo, 1998).  

It is the failure to adhere to democratic principles in African countries that 

has constituted the bane of African development and has led to social 

disequilibrium   resulting   into   negative   traits   such   as   corruption; war, 

violence, nepotism, tribalism and these in turn have led to material and 

mental poverty among Africans. It is the failure of African government to take 

pro-active attitude towards the development of their people that has made 

poverty a permanent feature of the African countries. The basic question 

that should agi tate our minds is; what is the purpose of government? The 

primary answer is that government has the primary purpose of promoting the 

good of the people. Although, this good can be subjected to vagaries of 

interpretations, the success of government in promoting the good of the people 

through whichever means is to ensure that they have access to the basic 

necessities of life and subsequently live a fulfilled and happy life. 

And whatever pretence any democratic government may make about 

development, development is primarily about people. It is human development in 

all ramifications. It is a government that is pro-active towards this that can be 

called a democratic government and it is such government that will take poverty 
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alleviation seriously. This has not been the lot of most African countries. 

Concerning the interconnectedness of development and people, Ade Ajayi opines 

thus: 

 
Development is growth plus change. Change, in 
turn, is social and cultural as well as economic. 
The key concept must be improved quality of 
people's life (Ade- Ajayi, 1999:15).  

 

Therefore in self-evaluating a government that claims to be democratic, 

the extent to which people's life have been improved and poverty reduced to its 

bearest minimum should be the standard test. The emphasis so far has been that 

in most African countries, such as Nigeria, the failure to adhere to democratic 

principles as manifested in corruption, non- accountability, rigging of election, lack of 

respect for human and people's right, emasculation of people's freedom have all led 

to hyper-poverty among citizens. 

As a consequence of unbridled poverty resulting from lack of respect for 

democratic principles, many individuals now go into politics or governance to 

amass wealth at all cost. This scenario has led to what is popularly tagged 'do or 

die' syndrome in Nigerian politics. From this perspective, one can also argue that 

poverty understood as an unending crass materialism has made the attainment of 

truly democratic governments almost impossible in Africa. This form of poverty 

also has the mental dimension such that governance is now construed as a 

quick means to material prosperity. It is no wonder then that many leaders in 

Africa, who are no more than hoodlums and hooligans, have converted public 

property to individual asset, with little or no consideration for public good. In this 

guise therefore, democracy cannot serve as a social project for alleviating the poverty 

of the people and ensuring better standard of living for the people. 

 

Democracy and Poverty Alleviation  

At this juncture, we emphasize the roles of democratic governance in poverty 

alleviation. It is in this positive direction that the ideal of democracy has its root. We 

can pose the question thus: Can democracy or its institutionalization contribute 
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towards poverty alleviation in Africa? The answer is yes. This is only possible and 

feasible if those saddled with governance pre-occupy themselves with the pursuit 

of common good or public good. This is not even new as it dates back to ancient 

times to philosophers like Plato in The Republic, the social contract theories and even 

to such organic theories as that of Hegel. 

In pursuing public good, the interest of all, especially the weak ones, are 

taken into adequate cognizance. Features of truly democratic governance are what 

make the promotion of public good to be possible. For instance, there is recourse to 

people's mandate, there is accountability , transparency, zero tolerance for 

corruption so that primary goods are not unjustly appropriated and there is 

protection and defence of human right of citizens, such that in any case of violation 

of right, the rule of law is appealed to by all. 

The pursuit of public good, especially in the interest of all by government, 

points up the bareness of sophisticated economic policies of government in Nigeria 

such as deregulation, liberalization, privatization and free-market economy that do 

not take into cognizance the susceptibility of the weak ones and which promote the 

philosophy of the winner, takes it all in the economic sphere. It is the duty of the 

government as the greatest helper of the citizens to provide not only the atmosphere 

for alleviating the poverty of its citizens but also to provide the means of enabling the 

people to be self-sufficient. In political philosophy, this is described as the merger of 

negative and positive freedom. 

In similar vein, government economic policies should allow the unfettered 

development of the weakest individual in society. This seems to be the major pre-

occupation of John Rawls in his A Theory of Justice, (1971) where he argued 

that the state has the obligation to protect the interest and welfare of the less well-

off in society. The import of the recourse to Rawls is that since we cannot reverse 

the movement of capitalism in most African states, with some of its perceived 

threats to economically dependent ones, government can continue to foster such 

measures that will make it possible for the ordinary citizens to enjoy the good 

conditions of life. Government should also ensure that multinational corporations 
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that are seen as the agents of development in this epoch of globalization and 

privatization do more in their host communities to alleviate poverty. 

Furthermore, the need for adequate infrastructures such as 

electricity, drinkable water, good roads, affordable health service, and qualitative 

education cannot be over-emphasized in the alleviation of poverty and they should 

be given adequate attention by the government. Individuals and groups should 

complement government efforts by adopting pro-active attitude towards the 

eradication of poverty such as the readiness to work and be educated. They 

should adopt consumption habit that is inward looking and development 

oriented. Underscoring the importance of self-reliance which is part of the African 

cultural values, Bolarinwa states thus: 

 
To lay claim to any dignity, a human being must be 
self-supporting, must be able to generate minimally 
whatever is consumed (Bolarinwa, 1994:94).  

 

Ali A.  Mazrui corroborates the above concerning self-sufficiency when he asserts 

that: 

Self-development includes defining goals in relation 
to available means, and cultivating the will to pursue 
those goals with as much reliance as possible. 
Excessive dependence on outsiders is part of the 
imperial malaise and Africa should seek ways to 
transcend (Mazrui, 1980:7)  

 

We can therefore see that development and poverty alleviation are not the 

exclusive tasks of democratic government. The people who are themselves 

economic dependent need to play vital role beginning from the fact that they have to 

get their priority right especially in their consumption attitude. 
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Summary 

Our preoccupation in this lecture has been to examine the nexus between 

poverty alleviation and democracy in Africa. The main thrust of our argument so far is 

that a democratic government can only alleviate poverty by adhering strictly to 

democratic principles.  

The basis of this is that any government must see itself as holding power on 

behalf of the people to ensure the acquisition and distribution of basic goods. It is only 

through this method that reasonable attempts can be made to alleviate poverty in Africa. 

Education is also a major avenue at combating poverty. Individuals should be 

encouraged at all levels to acquire functional education that will alleviate material and 

mental poverty. It also helps individuals to have self confidence and be able to weather the 

storm of life in all its ramifications.  

We noted that in today’s world, joint survival is the most plausible option and so we 

should all be concerned with the plight of the poverty stricken ones in our society.  

 

  

 

Post-test Questions 

1. Mention two types of poverty and state how they have affected African political 

development.  

2. Is there a way education can reduce poverty in Africa?  

3. Is poverty eradication possible without a commitment to democratic governance? 

4. In which ways are democratic values important for the overall development of a 

people?  
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LECTURE ELEVEN 

AFRICA AND THE PROBLEM OF ECONOMIC DEPENDENCY  
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Introduction 

 Economic development, has in large part, determined the social and political 

development of Africa. The economic basis was described by Karl Marx as the sub 

structure on which the super structure rests. The super structure is made up of 

ideology, politics and belief of different forms such as religion. The sub-structure 

determines other basis of development. It therefore means that the failure and 

success of political development in Africa has largely been determined by its 

economic destiny which for most times has been dependent on foreign economic 

ideology and institutions. In this lecture we examine the problem of economic 

dependency, some theories of dependency within the context of development 

theories, the problem of dependency in African society and factors responsible for this 

apart from the ubiquitous problem of poverty. We also paid attention to economically 

dependent Nigerians and the issue of market forces. We then draw some necessary 

inferences from our discussion.  

Objectives  

 At the end of this lecture on Africa and the problem of economic dependency, 

the students should be able to know the following:  

(1) What economic dependency means  

(2) How vital is the economy in political and social development  

(3) The major theories of dependency and how they apply to Africa.  
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Pre-Test Questions  

(1) What does it mean to be a dependent and what does economic dependency 

mean? 

(2) Why are most African countries economically dependent on Western countries?  

(3) Which theory of economic dependency best describes the African situation?  

(4) In which ways does economic dependency affect political development?  

 

Content  

The Problem of Economic Dependency 

 In this section, we will take a broad look at the problem of economic 

dependency with a view to showing that it is a universal problem, in other words, it is a 

problem which human beings wherever they find themselves have to grapple with. 

However, it is interesting that Africa and some other third world countries are 

inundated with this problem such that developments in all ramifications have become 

a daunting problem.  

Dependency takes place in all facets of life and it involves all living creatures. If 

we say, that 'X' depends on 'Y', it mean that 'X' needs certain assistance from 'Y' to 

cope on with living. At times, it may be reciprocal as we have in communal 

system. But our concern in this section has to do more or less with one-sided 

dependency of 'X' on 'Y' at the economic realm. It is quite often said that the poor 

countries of southern hemisphere depend more on the rich countries of the Northern 

hemisphere for their economic development which also have concomitant effects in 

technology, politics and even religion. Granted that this view is true, it is also the 

case that the rich countries of the Northern hemisphere had at one time or the other, if 

less now, depended on the raw materials and human labour from the southern 

hemisphere to grow. This process has been carried out through European 

exploration, evangelization, colonialism and neo-colonialism which are various forms of 

imperialism. 

Dependency has been subjected to vagaries of interpretations. According to 

Offiong (1980:15), the concept of dependency is said to have been coined by the 

Brazilian Sociologist, F.H. Cardoso, to link economic and political analysis by 
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showing the link between the beneficiaries of development with those who make 

some economic and political decisions. Situating dependency globally, it is a 

tendency which shows that crucial economic decisions are not made by the 

countries that are being developed rather these decisions are made by foreigners 

whose interests are carefully safeguarded. In consequence of this tendency, the 

foreigners who make the economic decisions for these dependent countries also 

control their political power (Offiong, 1980:15). 

Strictly speaking then, economic dependency has to do with an unequal 

relationship between a stronger country and a weaker one, not based on 

comparative cost advantages, but on more or less 'save our soul' relationship in 

which the gross domestic products and other vital sectors of the economy of the 

weaker countries are determined, controlled and manipulated by the economically 

stronger nations. 

 

Theory of dependency within the context of developm ent Theories 

In this section, we examine the theory of dependency within the context of 

some major development theories. It is however instructive to note that there are 

various overlaps among these theories either because of their close affinity to each 

other or because one is a reaction to the other. In all however, they present various 

ways in which development has been affected and effected within the nations of the 

world, given their internal and external dynamics. The theories to be considered 

here include: 

(i) The dependency theory 

(ii) Modernization theory 

(iii) Marxism and 

(iv) Cultural theory. 

 

The Dependency Theory 

The simple thrust of the dependency theory is that Africa and other less 

developed continents are economically and by extension politically backward, 

because of the exploitative tendencies of the developed countries of Western 
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hemisphere that have exploited both human and material resources of the less 

developed economies. The Dependency theory can therefore be seen as a 

critique of the capitalist economic ideology of Neo-liberalism or what is referred to as 

the modernization theory. The dependency theory makes a lot of assumptions 

concerning the relationship between the centre nations and the periphery nations 

and is mostly championed by radical neo Marxist scholars (see Igbafen, 2003; 

Offiong, 1980; Onigbinde, 2003; Wikipedia - free Encyclopedia, 2007). Some of 

the assumptions of the dependency theory include the following: 

(1) That poor nations provide a destination for obsolete technology, and 

markets to the wealthy nations which have resulted in the affluent life of 

the wealthy nations. 

(2) That   the   developed   nations   actively,   but   not   necessarily consciously, 

perpetuate a state of dependency through various policies and initiatives. 

These areas of policy initiatives will include economics, media control, 

politics, banking and finance, education and so forth. In fact, one can 

conveniently claim that all areas of human endeavour are affected. 

(3) The third assumption is that the dependent nations are inextricably tied to the 

apron string of the wealthy nations; in such a way that any attempt by the 

dependent nations to severe the tie is met with economic sanctions, indirect 

or direct military invasion and control. 

 This third assumption has resulted into a call, by dependency theorists, for a 

social revolution to effect change in economic disparity (Wikipedia, 2007). 

 

Some of the notable advocates of the dependency theory include Raul 

Prebisch, Claude Ake, Samir Amin, Paul Baran, Andre Gunder Frank, Former 

Brazilian President, Fernando H. Cardoso and the American Sociologist, Immanuel 

Wallerstein. It is worth noting that most of the dependency theorists have injected 

various version of the Marxist economic theory into their analyses. Raul Prebisch, for 

instance, had claimed that the 'wealth of poor nations tended to decrease when 

that of the wealthy nations increases'. The dependence theory is also strictly 

associated with John Galtung's structural theory of Imperialism in which 
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Galtung made a detailed analysis of the relationship between European community 

and third world countries. According to him, the relationship between the European 

community and third world countries which was based on the model of dominance 

or imperialism is anchored on exploitation thesis, a vertical division of labour, 

fragmentation and penetration. This is another dimension by the European 

community to expand contemporary imperialism (Offiong, 1980: 66). 

The dependency theorists, according to Igbafen, have unabatedly argued 

consistently that underdeveloped countries have remained at the abyss of 

underdevelopment because of their continued unrepentant dependence on the 

developed or industrialized countries. To these theorists, therefore, 

underdeveloped countries are not only dependent on the advanced countries for 

materials; they also look up to them for ideas and models of development (Igbafen, 

2003; 36). 

Many of the underdeveloped countries, following the various versions of the 

dependency theory, have adopted some forms of protectionist and nationalist 

practices from time to time to overcome their plight. These include: 

One, promotion of domestic industry and manufactured goods; this is done 

by subsidizing and protecting industries within the periphery nation. These 

third-world countries can produce their own products rather than simply export 

raw 

materials. 

Two, there is move towards import limitations. By limiting the importation of 

both luxury goods and manufactured goods that can be produced within the 

country, supposedly, the country can reduce the amount of its capital and resources 

that are siphoned off. 

Three, there is the practice of forbidding foreign investment. Some 

governments took steps to keep foreign companies and individuals from owning or 

operating property that draws on the resources of the country. 

Four, there is tendency towards nationalization. This has to do with some 

governments forcibly taking over foreign-owned companies on behalf of the state in 

order to keep profits within the country (Wikipedia, 2007). 
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The major problems facing the practical implementation of the suppositions of 

the dependency theorists have to do with the following among others; 

One, there is large scale corruption in many of the state-owned companies 

and this has worsened the plight of underdeveloped economies. Secondly, the 

lack of competition resulting from the subsidy enjoyed by in-country industries and 

the prevention of outside imports have made these in-country companies less 

efficient since they do not face any competition, subsequently, this has affected 

in the negative, research into new innovations. Thirdly, the fact of the 

interconnectedness of the world today makes it absurd for any underdeveloped 

nation to operate from a mutually isolated perspective. 

 

 

Modernization Theory  

The basic thrust of the modernization theory is that the transformation in the 

less developed or developing countries can only be achieved through the ability of 

these countries to generate sustained economic growth (Igbafen, 2003:28). The 

modernization theory is rooted in economics and is opposed to the imperialist 

theories championed by the dependency theorists. The modernization theorists 

cling to such concepts as: 'modern, institutional differentiation, development, 

nation-building, economic growth, advanced industrial societies, westernized, 

backward primitive, tribal, detribalized and many more. On the other hand those 

who champion the theory of imperialism or dependency employ such concepts 

as: dependency, neocolonialism, liberation, exploitation, late capitalist societies, 

monopoly capitalism among others (Offiong, 1980:13-14). 

The modernization theorists anchor their arguments on the descriptions and 

explanations of the great transformations that first initiated the industrial revolution in 

the west. Fundamental to their position is that the poor nations of the world should 

open up and adopt the economic models of the developed western capitalist 

societies. Offiong sums it up thus: 
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What modernization theorists most often end up is 
in eventuating ethnocentric practical recipes which 
admonish the poor societies to initiate them all the 
way and they would acquire a sudden leap into the 
20th century (Offiong, 1980:14) 

 

Given the above, the modernization theorists have argued that the present 

affluence of the West is not the result of their exploitation of the Third world 

countries. But according to them, if one succumbs to the exploitation argument, 

then 'it will give the poor societies 'a moral legitimacy to demand aid or trade 

concessions, sort of reparations' from their alleged exploiters. Rather, the 

modernization school agrees that: 

 

 The rich nations depend on the poor ones for 
certain raw materials but that this dependence is 
declining; that a great decline in this 
dependence is expected in view of technological 
innovations and search for alternative resources 
nearer home. (Offiong, 1980:18).  

 

The modernization school therefore rejects the Leninist theory that the third 

world countries are an expanding market for capital investment, which instead such 

expansion, occurs within the advanced industrial countries themselves (Offiong, 

1980:18). 

The modernization theory is hinged also on the fact that development is 

assessed on the basis of the Gross Domestic Product (GDP) of a nation and not 

imperialism and therefore that the process of economic development involves a 

structural change which enables a society to move from the stage of 

underdevelopment to the stage of development. It also recommends the western 

capitalist model of development to third world countries. Exponents of this theory 

include W.W. Rostow and David McClelland. 

The third world countries are thus poor, according to the modernization 

theorists, because of certain inhibitory characteristics that are internal such as: 

a) Low division of labour 

b) Lack of effective and inscriptive orientation 
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c) Lack of spirit of entrepreneurship 

d) Lack of capital or saving  capacity and 

e) Prevalence of political instabilities 

In sum then, 'Africa's development is a possibility if and only if the region can 

fundamentally transit from what is traditional to what is modern. The modern 

lives are typified or exemplified by the western capitalists’ states' (Igbafen, 

2003:30). 

 

The Marxist Theory of Development 

This theory developed by Marx had its inspiration from the idealist 

philosophy of Fredrick Hegel, who elevated the Absolute spirit as the ultimate 

reason through the dialectical process. Development in Hegelian terms is 

construed in the movement of the Absolute spirit from the lower stage to the 

higher stage. Marx, in spite of the inspiration of Hegel, conceived the dialectics in 

a materialist term. Hence, he developed historical materialism and dialectical 

materialism. The basic thrust of Marx's historical and dialectical materialism is that 

economic development has been based on the exploitative tendencies of 

capitalism. He predicted the collapse of capitalism which will result from the conflict 

between the capitalists (bourgeoisie) and the proletariat. The capitalist society will 

give way to socialism and socialism will lead to communism where there would be 

no more exploitation. In the communist society which is classless, the ruling 

principle will be; 'from each according to his ability and to each according to his 

needs'. 

 

The Cultural Theory 

The cultural theory of development presents a new paradigm concerning the 

development of the third world countries. The cultural theorists are critical of both the 

modernization theory and dependency theory because of what they consider their 

narrow perspectives of placing development within the Western ambit or placing 

factors responsible for third world underdevelopment within the purview of the 

exploitation of western country. All these are done with disregard and neglect of 
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internal factors, that is, the real people and society who are subject of development 

(Igbafen, 2003:38). 

 

The position of the cultural theorists is summed up thus: 

Development is not an economic growth alone. 
Neither is it about political economy and the 
relationship between the process of power 
acquisition and process of resources 
management. Development is a concept that 
encompasses the entire activities of the society. 
(Igbafen, 2003:39) 
 

It is therefore not unexpected that the cultural theorists believe that 

development can only be attained if and only if it is conceived as a cultural 

phenomenon. The lack of appreciation of the internal cultural dynamics has posed 

a daunting challenge to development in Africa as poignantly expressed in 

Development Editorial thus: 

 
Development has failed to produce livelihoods that 
are lasting and sustainable because Africans are 
caught up in a conflict of socio -economic values: 
of trying to graft the economic structures and 
methods of production of the west on to the socio-
economic realities of Africa. The African tradition of 
leadership and mutual aid needs to be harnessed 
so that community welfare takes precedent over 
individual benefit. Africans need to evaluate their 
own traditions, which are holding them back and 
which can propel them forward. (Development, 
1996:4). 

 

The arguments in this section provide the avenue at establishing our thesis 

of how we can ameliorate economic dependency and pave way for Africa's 

development without obliterating communal obligation which is the mainstay of the 

African culture. All the theories discussed here are not on their own self-sufficient in 

addressing our problem of economic dependency. The dependency theory and 

modernization theories are poles apart. Africa's underdevelopment is wrongly 

blamed and diagnosed by the modernization theory as it calls for the jettisoning of 
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traditional cultural traits such as communal living, which to this theory, retards 

development. This is not true as the cultural theory has shown. 

 

Economic Dependency in African Society 

Let us start by noting that one of the major causes of economic dependency 

in Africa is poverty. The unprecedented level of poverty in most African countries, 

many studies have revealed, is not due to lack of human, material and natural 

resources, rather, it is due to the 'self-syndrome of many African leaders who loot 

their nations' treasury with reckless abandon. In a situation of want in the midst of 

plenty, majority of Africans not only depend on their kinsmen but they also 

respond in Darwinian ways to the Hobbesian imperative (Oyeshile, 2003: 81) in 

order to survive. In this kind of situation confronting many citizens in African 

countries, Yoruba society inclusive, the moral pedigree required to develop a 

sense of community will be scarcely available. It is then not surprising to be 

inundated with the news that African leaders are richer than their countries. Poverty 

has led to over dependency on few individuals who are on government payroll 

and political appointments. 

The scenario painted above has in turn bred unprecedented corruption. 

This is one major reason why many regional and continental bodies such as 

ECOWAS (Economic Community of West African States) and defunct OAU 

(Organization of African Unity) now AU (African Union) recorded dismal failure or 

little successes in coming to terms with the African predicaments. Even the renewed 

attempt by some African leaders to tackle the African crisis through the formation of 

alternative bodies such as NEPAD (New Partnership for Africa's Development) 

coupled with the Peer Review Mechanism can only succeed if the moral question is 

taken seriously. It is on this moral basis that the objective of NEPAD is crucial; it is 

seen as: 

An African package to the international community 
in return for increased aids, investment, debt relief 
and trade opportunities involving African states 
committing themselves to democracy, good 
governance and peace. (Post Express, Sept. 1, 
2002; 26) 
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For our general objective in this section, we want to list some of the other 

causes of economic dependency noting that much as these factors are general, 

they also impinge directly or indirectly on the modern Yoruba society due to 

some reasons: one, the urbanization of most rural communities in Yoruba land, two, 

the increasing rural-urban migration due to the fact of employment and social 

amenities, three, the political structure of the modern state that keeps all its federal 

units under close control through the local, state and federal tiers of government and 

four, the interconnectedness of present day societies due to the fact of 

globalization as experienced in the technological, economical, political and 

information and communication perspectives. 

The following are some of the other factors responsible for economic 

dependency apart from poverty: 

1) Unequal trade relation: This has to do mainly with the exploitative 

relationship between the developed Western societies and the less 

developed African and third world countries. 

2) Production of raw materials and few processed goods: This is the plight 

of most African countries. The rural famers in Yoruba societies also produce 

raw materials that are hardly processed by them. Apart from losing 

revenue in trade process, they also pay so much to get processed goods 

from external sources. 

3) Primitive farming culture. The agrarian cultures in most African societies rely 

on 

primitive farm implements and methods. These have resulted into low 

yield and   declining   revenue.   In   cases   where   new   farming technologies   

are introduced, they are sometimes wrongly applied or detested on the 

basis of cultural factors. 

4) The governments in most African states have not been able to address 

the problem of many people in rural communities and urban slums where 

majority of people live. Such economic measures as subsidy and loan hardly 

get to the people that need them through bureaucracy and corruption. 
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5) Unstable political environment in African societies have made economic 

activities to be slow, daunting and uninteresting. The urge for political 

leaders to draw on state resources without corresponding service to the 

state has been the bane of development in most African states. 

6) Population explosions resulting from rural-urban drift and lack of 

adequate 

family   planning   methods   have   resulted   in   a   traumatic   situation for few 

employed adults. The fact of unemployment has made many of the citizens 

to overtly depend on few wealthy members of society for their livelihood. 

7) The westernization of values to the detriment of indigenous cultural 

values has altered consumption pattern to the extent that we consume 

more often than not, goods that we do not produce.  So while export is 

limited, the importation of ostentations goods has no limit and the 

consequence is the dwindling of economic resources and over dependency. 

The westernization of values has also led to the pursuit of white collar jobs 

and the utter neglect in most cases of traditional occupations such as 

farming, fishing, craft making and so forth. 

 

Let us note that the economic dependency which these factors have caused 

have also subsequently led to a major problem in communal relationship. While it 

is true that economic dependency has been caused both by individual action and 

government inaction, our modest attempt is to examine how government can play 

necessary role in solving the problem because the government is looked upon as 

the major controller of the state and citizens in contemporary world. 

 

 

The Economically Dependent Nigerians and the Market  Forces 

Let us start our analysis with this question: what has become the fate of the 

economically dependent Nigerians in a full-fledged capitalist economy that is propelled 

by market forces? To answer this, we must first determine the set of people that 

are economically dependent and various senses of dependency. Within our 
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context, the economic dependent Nigerians are the old people, the sick, the disabled 

ones, the orphans and in some cases the widows and those young men and women 

who of course might have undergone educational training, apprenticeship 

training and trading but still find it difficult either to secure well-paid employment or 

could not even set up their own trades due to unfavourable economic environment. 

A   major   factor   that   has   fostered   economic   dependency   is   the communal 

tie which, to many Africans, is an inextricable and defining feature of the African 

society. Sofola says that: 

 

The traditional African society offered an 
opportunity for each member for his self-
development and fulfillment to his fullest 
capacity. The individual developed his talents in an 
atmosphere of great toleration and mutual support 
(Sofola, 1973:81). 

 

The implication of this salient defining feature of the African personality which 

has to do with mutual support and interdependency, has been overtly and covertly 

identified as the major obstacle to individual economic prosperity and hence the 

underdevelopment of African nation states (see Falaye, 2003). According to 

Gyekye (1996: 105), the traditional African states were to all purposes and intents 

"a social welfare state" 

The fact of colonialism has brought not only into reality but the full adoption of 

capitalism with its individualist tendencies such as market forces, deregulation, 

monetization and privatization. It is believed in many quarters that the individual 

must work for what he has. This way of thinking while desirable does not protect 

the welfare of the truly dependent and incapable Nigerians. It simply reinforces 

the social Darwinist theory of the survival of the fittest (Hofstadter, 1955: 6). The 

fact of full-fledged capitalism is clearly anti-theatrical to African communal spirit but the 

negative social effects of dependency on the economic resources of few wealthy 

and gainfully employed Nigerians must be combated. Perhaps, this is where the 

Nigerian Economic Empowerment and Development Strategies, (NEEDS) becomes 

relevant. 
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Government, Poverty Alleviation and Sustainable Dev elopment 

At this juncture, we want to note that one of the ultimate goals of economic growth 

and development is the alleviation of poverty. Akanmidu (1995: 44) describes 

poverty as a form of human suffering such as starvation or destitution represents. 

Put differently, poverty is simply that state of lacking the necessary means to exist 

adequately. If this is the case, then other members of society, especially the wealthy 

ones, have obligations to help those in needs (Ojukwu, 2001:  12-19). But since the 

government is the greatest helper of the citizens she needs to provide not only the 

atmosphere for alleviating the poverty of its citizens but she also needs to provide the 

means of enabling the people to be self sufficient. This, in political philosophy, is 

described as the merger of 'Negative and positive freedom'. 

The government Economic Enhancement Development Strategies should 

address more vital micro economic concerns since more Nigerians still have a low per 

capital income. The only index the citizens of Nigeria can use to measure their per 

capital income from the realistic perspective is not economic curves, production 

margin, equilibrium and market forces but how they are able to attract to 

themselves and get the essential things of life. We can leave the strictly theoretical 

economic indices to experts and policy makers especially for macroeconomic 

concerns. In this regard therefore government should empower the old, artisans, traders 

by provision of old age allowances (stipends); giving unemployment allowance to the 

jobless; providing more fund through cooperative associations to self employed low 

scale traders and technicians.  

The essence of the above is that, since we cannot reverse the movement of 

capitalism with some of its perceived threat to the economic dependent ones, 

government can continue to foster such measure that will make it possible for the 

ordinary citizens to enjoy the benefit of living (see Osaghae and Onwudiwe, 2001). 

Multinational corporations who are the main agent of development in this epoch of 

globalization and privatization should do more in their host communities to alleviate the 

sufferings of the people. It is when government and multinational corporations 

embark or such positive gestures that life can become meaningful for all. After all, 
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man should not only be the means of economic development, he should also be the 

end of such an endeavour. It is when this is ensured that development is seen as 

people-centred. 

The need for adequate infrastructures such as constant electricity, water 

supply, good roads, affordable health service, and qualitative education cannot be 

over-emphasized in the alleviation of poverty. Therefore, government and multi-

national corporations should see these as priorities. It is when this is done that the 

effects of a deregulated economy can be managed, such that its negative 

attributes would not drive the ordinary citizen to ultimate frustration. Individuals 

too must try to be self sufficient by consuming what they produce. In other words, we 

need to control our taste for non-essential foreign goods that have ready substitute 

within our economy. It is in this light then that government policy of banning certain 

foreign products that are available within the local economy is a welcome one. 

Underscoring the importance of self-reliance which is even part of the African 

cultural values, Bolarinwa states thus: 

 

To lay claim to any dignity, a human being must be 
self-supporting, must be able to generate minimally 
whatever is consumed (Bolarinwa, 1994: 94) 

 

Ali A. Mazrui corroborated the above concerning self-sufficiency when he 

asserts that: 

 

Self -development includes def ining goals in 
relation to avai lable means, and cult ivating 
the will  to pursue those goals with as much 
reliance as possible. Excessive dependence 
on outsiders is part of the imperial malaise and 
Africa should seek ways to transcend it 
(Mazrui, 1980: 7). 

 

We can therefore see that development, poverty alleviation are not 

the exclusive tasks of government and multi-national corporations, the 

people who are themselves economic dependent need to play vital role 
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beginning from the fact that they have to get their priority right, especially in 

their consumption atti tude. 

It is fundamental to note that economic and poli tical structures are 

not  ends in  themselves,  s ince they are only means to at ta ining the 

good l i fe. In this regard therefore, there must be concerted effort towards 

attitudinal change on the part of government officials, civil servants, 

industrial ists and ci tizens themselves to such an att i tude as corruption 

which has been the bane of our national and individual development, 

(Oyeshile, 2000, see also Ndiokwere, 2003). The enormity of this ugly 

trend can be appreciated when we ask the fol lowing questions: 

(1)  W hy is  i t  that  so many cases are pending  in  our  cour ts  of  l aw 

concerning stealing, embezzlement and advanced fee fraud? 

(2)  Why is  i t  that  publ ic corporat ions are not  achiev ing the desi red 

results? 

(3) Why is it that the ICPC (independent Corrupt Practices Commission) and EFCC 

(Economic and Financial Crime Commission) are having much works in their 

palms?  

(4) Why is it that many Nigerians want to steal today for a tomorrow that is yet to 

come? 

(5) Why is it that a nation that is rich in human, natural and material resources is still 

lacking in development and growth?  

 
It is therefore imperative that development agenda of our government should be 

pursued from a holistic perspective. Therefore, beyond the eradication of economic 

poverty, there should be the eradication of mental poverty, cultural poverty and 

attitudinal poverty in order to achieve a sustainable development in a deregulated 

globalized world. This is a task for all.  
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Post – Test Questions  

1. Explain the following theories: the dependency theory, modernization theory, 

Marxism and cultural theory of economic dependency.  

2. In which ways does leadership affect economic development? 

3. Why should any economic policy by any African government take into 

cognizance the African cultural values? 

4. What are the major goals of development? 

5. In what ways can Africa overcome her problem of economic dependency?  

 

Summary  

 We have examined the problem of economic dependency especially as it affects 

Africa. Some of the causes of this phenomenon include corruption, bad leadership and the 

general poverty problem. We also argued that governments in Africa must make concerted 

effort to assist many of their citizens that are economically dependent by not imposing on 

them, economic policies imported from outside Africa that are not in tandem with the 

communal values that determine our being-in-the-world as Africans. The citizens must also 

work hard on their own part to eradicate poverty and dependency by eschewing such 

attitudes that promote laziness and unrealistic consumption pattern.  
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Introduction 

 The presupposition that every culture has some values to add to the global order 

informs our focus on traditional Yoruba society. We hope, therefore, that our painstaking 

exposition and critique of the socio-political framework of the Yoruba would make a 

contribution, no matter how small, to the existing social order. Though not unaware of 

the metaphysical and religious underpinning of the Yoruba society as related, (Oyeshile, 

2003 & 2006) given the present predicament of most African states the present lecture 

emphasizes the social and political framework. In doing this however, we try to avoid 

over-glorification as well as underestimation of the traditional African belief system.  

 The present lecture hopes to achieve an understanding of the interplay of forces 

within the Yoruba socio-political sphere, show its significance for contemporary society, 

and in particular attain an insight into the relationship between the individual and the 

community.  

 

Content 

Yoruba Social and Political Organization 

 The Yoruba are mainly found in the Western part of Nigeria. Their language is 

also called Yoruba, with dialects according to sub-tribes such as Ijesha, Oyo, Ibadan, 

Ijebu, Ekiti, Egba and Yewa. Though, the old Oyo people are always referred to as 

proper Yoruba, nowadays, people no longer make the distinction between the proper 
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Yoruba and other Yoruba. In Nigeria, the Yoruba occupy Oyo, Osun, Ondo, Ekiti, Ogun, 

Lagos and some parts of Kwara and Kogi States. Some Yoruba are also found in the 

Republic of Benin. All the Yoruba tribes have kings as their political and religious 

leaders. This buttresses the fact that there is a strong fusion of religion and politics in 

traditional Yoruba society. (Johnson, 1921; Ajisafe, 1024; Fadipe, 1970; Ojo, 1969; 

Eades, 1980). The kings also occupy certain hierarchical order among themselves, as 

some exhibit more powers than others.  

 

Objectives  

At the end of this lecture on the social and political framework of Traditional 

Yoruba society, the students will be able to do the following among other things:  

(1) Know the structure of traditional Yoruba society especially its political 

organization.  

(2) Know the interplay of forces within the traditional Yoruba organization and relate 

them to contemporary governance in Africa.  

(3) Know the role of individual within the traditional political system and how they 

contribute to the sustenance of the system.  

 

Pre-test Questions  

1. What are the major elements that constitute the traditional social political 

framework of the Yoruba society?  

2. What are the steps considered in appointing leaders in traditional Yoruba political 

organization?  

3. What are the sub-tribes that make up the Yoruba society?  

4. Does the family have any role to play in the larger political unit in traditional 

Yoruba society?  

 

Content  

Our critical reflection on the social and political framework of traditional Yoruba 

society can only be rewarding if it helps us appropriate its positive values and discard its 

shortcomings. Given the fact that charity begins at home, we will first see how our 
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analysis can be applied in the African context. It is also important to note that the 

traditional Yoruba society being referred to in this essay was the pre-colonial Yoruba 

society, which was largely uninfluenced by Western values and ideologies. Although it 

was not a perfect society, the level of social order still afforded a considerable degree 

of social harmony and development. 

In outlining the implications of such a traditional social and political framework, we 

can talk largely in terms of values. Values discernible in such a framework include 

but are not limited to, oneness, collective responsibility, limited autonomy on the 

part of the individual, support from the family, psychological fulfillment derived 

largely from the community, government by consultation, discouragement of 

unbridled acquisitive tendencies, and rewards that transcend monetary gratification. 

We may then begin looking at these factors more closely. Although, the 

classification of relatives into uncles, aunts, nephews, cousins, father-in-law, 

sisters and brothers forms a distinct way of delineating family membership and is as 

such educationally rewarding, its major weakness lies in the fact that it tends to break 

up society into groups. On the contrary, the traditional Yoruba society, with its 

classification of everyone in terms of father, mother, brother and sister, with all other 

classifications falling within these categories, has the advantage that everyone is seen 

as belonging to the same family. 

The unending bifurcation of family relations in contemporary society has led to the 

"dearth of sympathetic impartiality.” According to Wiredu (1996) in this 

circumstance, the individual is left on his own to draw out his own life plan. The 

practice of sympathetic impartiality which was the root of all moral virtues and which 

was also based on kinship ties has been eroded, and this has led to a less than 

adequate sense of social security in modern man. As a consequence, Africans are 

losing the sense of community; the individual finds himself isolated and ready to do 

whatever satisfies his whims and caprices at the expense of the community. This 

scenario is well captured by Mbiti; 

Amidst the people who live in cities, the individual 
discovers that he is alone. The masses around the 
individual are both blind and deaf to him, they are 
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indifferent and do not care about him as a person. 
(Mbiti, 1969:225) 

 

Within the traditional Yoruba society, there was collective responsibility from 

individual to individual, from individual to group and from group to group. It was on the 

basis of such responsibility that collective action was possible. Although the individuals 

exercised considerable autonomy, such autonomy was limited in such a way that it could 

not become detrimental to societal aspirations. The land tenure system, for instance, 

ensured that no individual had more land than he could actually cultivate. The use of the 

Egungun cult and other sanctions to curtail unbridled acquisitive tendencies helped the 

traditional system in the equitable distribution of collective wealth. This is at variance with 

current practices in African societies in which individuals are richer than their communities. 

The obvious consequences of such tendencies are noticeable in the abject poverty, 

starvation and war being witnessed today. In today's Africa, it is an abnormality not to be 

corrupt as a leader. 

Furthermore, traditional Yoruba society, like many other traditional African 

societies, placed great emphasis on the family. The family was the starting point for 

mobility to other higher social strata. As a result, the consent and support of one's 

immediate family had to be sought and obtained. It was unheard of for a person to 

become an Oba (King) or baale (village head) without the support and consent of his 

immediate family. This also means that some scrutiny must have been carried out, since 

no family wants to be disgraced. The contrary is the case in our contemporary political 

configuration. In the name of liberalism or liberal democracy, individuals aspiring to 

public offices do not see any need for the family as long as they can buy or bargain for 

votes. 

In traditional Yoruba society, leadership was meant for service. Rewards for 

such services were in the form of psychological satisfaction and group solidarity. 

Because this was the thrust of leadership, governance in traditional society placed more 

emphasis on the consent of the people except in cases of emergency such as war, 

pestilence and famine when quick decisions had to be taken. The consensual 

arrangement made it easy for erring leaders to be dethroned and replaced. The 

situation has changed today. It would be too much to go into the different cases of 
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misrule in contemporary Africa and the inability of the citizens to have a say in their own 

affairs. 

What we have been saying is not merely for the record, but rather for the purpose of 

showing that, social order and development in contemporary Africa will remain elusive 

unless we re-examine our present in the light of the past. The failure to recognize certain 

social and political values of traditional African societies constitutes a major 

deficiency in the contemporary African social milieu; attempts must therefore be made to 

re-appropriate these values and apply them properly. 

However, it cannot be said that all things functioned perfectly in traditional Yoruba 

society. For instance, the practice of marrying many wives because of economic 

considerations such as farming can hardly be justified and sustained in contemporary 

society. Even the position that one has to be forced to marry at all costs cannot be 

justified, despite the clause "under normal circumstances." Such an injunction, no matter 

how well-intended, is a restriction and violation of an individual's right. 

Two issues that are much criticized in traditional African societies have to do with the 

autocratic nature of rulers, especially the kings, and the defects of economic relations 

based on communalism, which encourages over dependency on others, resulting in 

greater poverty. In response, we might say that, although leaders in traditional Africa were 

somewhat autocratic, traditional society did have a way of getting rid of them. For 

instance, the Oyomesi, council of chiefs in the Old Oyo Empire, was so powerful that it 

could dethrone an autocratic king. In similar vein, while the over-dependency of some 

on the economically more successful members did cause pain and inconvenience, it also 

served as a safety net for kinsmen in time of crisis. The practice prevented many from 

falling into the abyss of hopelessness, starvation, disease and poverty, and therefore 

promoted the general good. 
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Post Test Questions  
1. Enumerate the process of decision making in traditional Yoruba political 

organization.  
2. What are some of the checks and balances on leadership in traditional Yoruba 

society?  
3. State some implications which governance in traditional Yoruba society may 

have for contemporary governance in Africa. 
 

 

Summary  

Our effort in this lecture has been to show that several aspects of the social and political 

framework of traditional Yoruba society can help us manage some social and political 

problems in contemporary African society. Traditional Yoruba society operated on a social 

and political framework that was communal. As a consequence, all the social and political 

processes, be it family organization, birth, death, marriage or ascendancy to political 

office, aim for the community good. Various mechanisms were in place to make the 

individual look beyond personal gain and ensure the realization of the common good.  

 The traditional socio-political framework was not perfect; nevertheless, it can 

provide a good basis for addressing the problems of contemporary African society which 

are mainly political. It can provide inspiration and guidance for the erection of better and 

more adequate social and political structures in our present day situation.  
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Introduction 

 In this lecture, we will examine the issue of colonialism and ethnicity in Africa, 

with examples from the Nigerian socio-political environment. The phenomena of 

colonialism and ethnicity have in large part been accountable for the structure, problems 

and development of states in Africa. The colonial period marked a watershed in the 

development of African countries. One of the major problems that colonialism created 

was balkanization of African nation. This invariably gave rise to ethnicity and ethnic 

agitations in various dimensions. In the final analysis we examine how ethnicity and 

colonialism have influenced contemporary African realities.  

 

Objectives  

 The objectives of this lecture on colonialism and ethnicity include the following:  

(1) To examine how the phenomena of colonialism and ethnicity have affected the 

African social and political organization.  

(2) To examine problems associated with ethnicity.  

(3) To see how the Nigerian socio-political system has been 

affected by colonialism and ethnicity.  

 

Pre-Test Questions  

1. What is ethnicity? 

2. Is it possible to be ethnically neutral?  
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3. In which ways have ethnicity and colonialism affected political development in 

Africa?  

4. Mention the three major ethnic groups in Nigeria.  

 

Content 

 It is an undeniable fact that colonialism brought into Africa, new political and 

economic relationships. For instance Freund correctly submitted that:  

 

Colonialism largely destroyed the fundamental rhythm 
of pre-capitalist social and economic life without fully 
advancing a new self-sustained process of 
accumulation (Freund, 1998:204).  

 

 The point here is that colonialism brought in capitalism in an explosive dimension 

thereby, creating a new class of haves and have-nots especially through the extraction 

of wealth that went overseas. Coupled with the new political configuration which the 

colonialists put in place, the stage was set for rivalry and conflicts among the people of 

the colonies. Sadly enough, the political parties that emerged after independence in 

most of the states became one-party states in the guise of protecting African communal 

kinship value system which to many leaders of these new African states is averse to 

opposition. In this way, oppositions and labour forces that fought for independence were 

silenced or completely banned. For instance, this occurred in Ghana in 1961 and in 

Tanzania in 1964 (Freund, 1998:214). From this trend, Freund opined further that this 

background to African political economy brought two major developmental crisis, 

namely: “the problematic relationships between the state and the mass of people and 

the deteriorating condition of the economy in the large majority of African countries” 

(Freund, 1998:247).  

 Many other distinguished scholars have addressed the problem of ethnicity, 

federalism and power sharing within states in Africa so as to avoid the incessant conflicts 

within the polity brought about largely by colonial configuration (See Ake, 1996; Suberu 

1994; Ekeh 2004). 
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According to Adekanye (1998), Power-sharing is highly preferable to the 

majoritarian principle especially in deeply ethnically divided societies as we have in 

Africa. This is understandably useful, according to Adekanye, given the four basic 

characteristics of power-sharing according to Arendt Lijphart (1985). These are: 

 

Executive power-sharing among representatives of all 
significant groups; considerable internal autonomy 
for groups that wish it; proportional representation and 
proportional allocation of civil service positions and 
public funds; and the possibility of minority veto on vital 
questions. (Liphart cited from Adek.anye 1998:26). 
 

Although these characteristic features of power-sharing are desirable, they may not 

work well in states with acute socio-economic inequalities, in other words, following 

Lemarchand (1993), there is hardly any power-sharing arrangement that can survive the 

stresses and strains generated by profound socio-economic inequalities (See Adekanye, 

1998: 33). These socio-economic inequalities, for instance, have been responsible for the 

conflicts between the Tutsi and Hutus in Rwanda. There is much tension with regard to which 

group controls political power since this is a sure avenue to enjoying certain privileges. 

'The post-colonial situation, according to Ake (1996), has not fared better due to the 

fact that political independence only brought some changes in the composition of state 

managers while the lop- sidedness of the state character remained the same as it was under 

colonialism. This no doubt intensified ethnic struggles within most African states. In fact, the state 

continued to be totalistic in scope, constituting a statist economy. It presented itself as an 

apparatus of violence with narrow social base. It also relied on coercion rather than 

authority for compliance (Ake, 1996: 3). 

While many scholars are not under any illusion as to the obtrusive nature of ethnicity 

in African socio-political dispensation, a few others have attempted to trivialize the potency of 

ethnicity by seeing it as a purely invented phenomenon and therefore a myth which has 

been perpetuated most by colonialism (See Benedict Anderson, 1983; Anthony Appiah, 

1992 and Kolawole Owolabi, 2003). 

According to Owolabi (2003:6) if we accept the arguments of Anderson (1983) and 

Appiah (1992), and he thinks we should accept them, that identities are neither primordial nor 



90 

 

natural but deliberately invented, then there is an urgent need for a de-construction of 

ethnicity because of its overall negative effect in Africa. The forging of national identity is more 

desirable than the sustenance of the fiction of ethnicity because, according to Owolabi (2003) the 

nation-state is the only form of legal and legitimate identity and also because it is the most 

effective structure that can ensure the desired development in Africa. 

The problems that readily come to mind with this kind of position on the de-construction of 

ethnicity are: Is it really possible to de-construct ethnicity? Is it possible for a Yomba, an Igbo 

or a Hausa to see himself or herself first as a Nigerian before seeing himself or herself as Yoruba, 

Igbo and Hausa? What kind of nation-state are we talking about? Is it possible to gloss over 

ethnicity in the quest for nation-state, since in the first instance, the concept of nation-state 

presupposes diverse ethnic groups who have come to accept certain values that bind them 

together as people with a common destiny? Perhaps what we need to strive for is a nation-

state that gives adequate recognition to ethnic groups and which also incorporates the 

principle of justice in organizing the diverse groups within the different nation-states in Africa. 

It is on the basis of the above that we want to agree with Owolabi (2003:21) that there 

is a need for national integration in order to avoid the evils of ethnicity and this integration can 

only be achieved if we resolve the problem of injustice, especially the problem of consistent 

marginalization of some groups within a polity. In fact: 

 

The legitimacy, survival and integration of a nation-state 
depends on how far the state as a legal institution 
can perform its primary role of distributing benefits and 
burdens among groups justifiably without any group 
feeling justifiably aggrieved (Owolabi,, 2003:22). 

 

An Analysis of the Nigerian Socio-Political Situati on 

An appraisal of the socio-political situation in Nigeria may only be appropriate more in 

descriptive rather than in evaluative terms as the Nigerian polity seems to be an enigmatic 

phenomenon. This is not only due to the complex nature of the various nationalities within 

the Nigerian nation, but also because of the ever anomalous hydra-headed socio-political 

problems which seem to be unamenable to easy and lasting solutions since the formal 

independence of the country in 1960. The following accounts will show how the problems of 
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the Nigerian nation are an epitome of the general African predicament, a continent in dire need 

of sustainable development. 

Nigeria is a country with multi-faceted socio-political problems. The problems range 

from ethnicity, class-stratification, corruption, and religious violence to unmitigated poverty, 

which has compounded the plight of the common man. These problems did not just emerge 

overnight. They have their history in the forced amalgamation of the Southern and Northern 

protectorates by Lord Lugard in I914, the unholy alliance that subsequently 

metamorphosed into the Nigeria state, This has made it difficult to experience sustainable 

development in Nigeria in the sense of "'expanding and adaptive capacity of the society in 

satisfying the material and cultural needs of its members" (Irele, 1993: 15) 

The Nigerian nation is often construed to be made up of the Northern Muslims and 

Southern Christians. However, there are traditional believers who apart from being in the 

majority belong either to the Islamic and Christian religions. British imperialists used the 

missionaries and British trade companies to penetrate into the different nationalities of Nigeria. 

The result of this is what Chief Obafeini Awolowo describes thus: "Nigeria, as a geopolitical 

entity, is an artificial creation of British Imperialism". Nigeria, as the most populous black 

nation, has three major ethnic groups, namely: the Hausa/Fulani, the Igbo and the Yoruba. 

There are about 250 other smaller ethnic groups such as the Tivs, Idoma, Ijaw, Itsekiri, 

Urhobo, Nupes and Junkuns. There is also a multiplicity of languages running into 

hundreds. 

Given the above configuration of the Nigerian Slate, we can only talk of factions, if 

appropriate at all, under the guise of North and South, Muslims and Christians. But in 

recent times these classifications do not hold rigidly as Nigerians have interpenetrated 

themselves and intermingled in terms of marriage, economic preoccupations (trade), 

religion, political and socio-cultural ties. However, politicians (whether in military uniform or 

civilian robes) play up these artificial divisions for political reasons, especially when there 

are hotly contested national issues. 

Before delving into the analysis of recent socio-political situation in Nigeria, we want to 

look at some of the contentions of some ethnic groups that make up the Nigerian entity. It 

is interesting to note that the three major groups of Hausa/Fulani. Igbo and Yoruba who, 

most often than not, pretend to represent the interest of the minority groups are propelled by 
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their urge to dominate and further the interest other kinsmen within the polity. For instance, 

the Hausa/Fulani believe not only that they are more in population but also that they are 

lagging behind the Igbo and Yoruba in terms of educational development and commerce. 

So they do everything possible to control the political machinery and determine who 

rules the nation. The Igbos, on their part, believes that the Nigeria Biafra civil war (1967-

1970) brought untold hardship to their kinsmen and that most parts of the Eastern region 

are underdeveloped. Added to this is the inability of the Igbos to rise to the position of head 

of state or president of the country. This is a development they see as punishment for 

their role in the civil war. 

In the case of the Yoruba, they believe that the federation has not been lair to them in the 

allocation of federal resources and that the Federal Character Principle works against their 

interest as many of their qualified hands are not either appointed or in some cases admitted 

into higher institutions since they have more qualified candidates than their federal quota allows. 

They are also recently embittered by the annulment of June 12, 1993 presidential election, which 

one of their kinsmen, Chief M.K.O. Abiola, won, hence, they question the basis of their 

remaining in the Nigeria nation. 

The minority groups also have their grievances. The most prominent is the agitation in 

the Niger-Delta over the control of petroleum resources. Their basic argument is that this zone, 

which produces about 90% of the nation’s wealth, has been neglected. Apart from this, there 

is massive environmental degradation as a result of the activities of foreign oil prospecting 

companies such as Shell. Hence, agitations by the Ogoni, the Ijaw and even the Urhobo 

youths are a manifestation of injustice of the Nigerian State. Apart from the issue of natural 

resources, there have been other conflicts among various groups, particularly over land. In 

this regard, we can talk about Itsekiri, Urhobo and Ijaw (South-South) skirmishes, Tivs 

versus Junkuns (North), Ife versus Modakeke (South West), Aguleri versus Omuleri 

(South East) conflicts. All these are a pointer to the fact that the people have not really seen 

the need to put behind them their differences and live together as one people. This has even 

resulted in the call for a Sovereign National Conference, which some Nigerian leaders see as 

something inimical to the corporate existence of the nation. 
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Having identified the major contentions and the relative positions of various groups 

that make up the Nigerian polity, we want to refocus on the current attempts at engendering 

a stable social order, especially from the inception of new democratic government in 1999. 

At his swearing-in on May 29, 1 999, President Olusegun Obasanjo raised the hope of 

Nigerians, especially through his promise to restore the country's glory. On October 1st 

1999, the president in his speech emphasized the essential ingredients of national 

development. According to him, social progress which we all yearn for requires more than the 

construction of roads, the building of schools, the supply of electricity, water, etc. For all 

these social amenities to be sustainable, they need a moral foundation. This 

presupposes that a society is as good as the quality of its moral underpinning (Oladipo, 

2000: 64). 

What the above implies is that there is need for an ethical basis for addressing the multi-

faceted problems of the Nigerian nation. But almost four years after president Obasanjo made 

this determined speech, little or no progress has been made. The reasons for these are 

obvious, according to Oladipo, where the moral underpinning is strong and resilient, the society 

survives and thrives but where it is weak and fragile, the society's capacity for social progress 

becomes impaired. There is no doubt that Nigeria is more of an example of the latter 

phenomenon than the former (Oladipo, 2000: 65). 

The campaign for a national rebirth by President Obasanjo seems not to have addressed 

the problem of social relationships which Nigerians have established among themselves over the 

years.  The fact is that the predominant social relationships, especially at the level of governance 

(Federal-State- Local governments), have been authoritarian, oppressive and exploitative. 

These kinds of relationship have rather produced different kinds of social pathologies which 

do not support the ingredients of social progress. The effects of these have made corruption to 

be rampant, while ethnic and other social conflicts abound. This situation has invariably 

restricted the functions of government purely to that of crisis management to the exclusion of 

the pursuit of the public good. 

Let us, for instance, take the issue of ethnicity which has resulted in many conflicts and 

agitations. There have been clashes between the Igbos and Hausas, the Yoruba and Hausas, 

the Ijaw and Itsekiris to mention a few. These conflicts and agitations have also resulted in the 

formation of ethnic militia and pressure groups such as Oduduwa People’s Congress (OPC) 
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in the South West, the Egbesu boys, and Niger-Delta youths (South-South), Afenifere (South-

West) Ohaneze Ndigbo (South-East), Arewa People’s Congress (APC) in the North, among 

others. These groups have pursued issues ranging from power shift, the Sharia Islamic legal 

system, oil derivation, the off-shore/on-shore oil dichotomy, the 

National Identity Card registration, privatization policy of the government to the convocation 

of' a sovereign national conference.  

This ethnic configuration has resulted in the weakening of the federal government. 

According to Odugbemi, ethnic identity has resulted in a low level allegiance to state authority. 

Several people and groups are overtly challenging the state authority through all sorts of 

Militias (2001:69). It has become the case that issues of national interest are no longer 

considered on their merits but on how they affect the ethnic groups. A good case is the 

attitude of Nigerians to the annulment of the June 12, 1993 presidential election which was 

purported to have been won by Chief M.K.O Abiola from the South-West of the country. 

According to Oguejiofor, the North did not support a revisit of the June 12, 1993 election 

simply because it controls the presidency. But this could have been the attitude of others lacking 

a sense of community. This is because: 

 

The other sections of Nigeria did not see their 
interest attacked by the cancellation of the 
election, while for most Yoruba who mounted 
serious protest; it was doubtful whether they 
would have done so if the candidate who won 
the election were not of Yoruba extraction 
(Oguejiofor, 2000: 3) 
 

There is no doubt then that the problem of ethnic cleavages has been a major 

obstacle to democracy, progress and development in Africa. But since it is difficult to reverse 

our ethnic alignments and configurations, we must try as much as possible to engender a sense 

of community based on the principle of common good and collective survival. 

At the receiving end is the common man who is the recipient of all the by-products of 

antagonisms resulting from our sociopolitical configuration. Life indeed for the common man in 

Nigeria is becoming burdensome due to his inability to have the essential things of life. In this 

situation, corruption has almost become a way of life. This is why the call for the restructuring 
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of our body polity from the ethical and communal perspectives becomes imperative. 

According to Oladipo: 

 

What is required for the renewal of hope in Nigeria as a 
viable modern state is the establishment of an 
appropriate political framework for mutual cooperation 
among the various nationalities in the country. 
(2000:4), 

 

Apart from this, there is the need to restructure our social institutions in such a way that 

they will be an effective vanguard in the promotion of civic values of tolerance, dialogue, 

understanding, compassion, justice, and equity (Oladipo: 2000: 4), 

Our overview of the Nigerian political situation should not be seen as patently negative. 

While criticizing the inadequacies of some of the policy measures of the Nigerian 

government, for instance, the recent increase in the prices of petroleum products, one 

should appreciate the fact that the government means well for its people. However, the 

measures for achieving its goals may not on all occasions be appropriate and realistic. 

The Obasanjo administration, for instance, set up the Human Right Violation 

Panel known as Oputa panel to look into human right abuses in Nigeria. While the 

panel was desirable, it is not clear why government has not enforced the findings of the 

panel, by compensating those victimized and punishing those found guilty. We believe that 

mere reconciliation may not provide the desired antidote against human right violations in the 

future.  

The major problem is that Nigeria seems to be the task of pleasing incompatible 

associates that make up the Nigerian polity. The reason is simply that what pleases a 

section of the country may he displeasing to the other. The analysis of the socio-political 

problems of the Nigerian nation presented above reinforces the need for citizens in Nigeria in 

particular and those of other African countries in general to look beyond what differentiates 

them as a people to embrace those values that emphasize our common humanity. The 

viable option in this regard then is to go back to the communal basis of the African socio-

political organization and embrace the communal values therein. The globalization trend is a 

basis for communal values because man cannot negotiate his security, happiness and well-

being in an isolated manner. 
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Post-Test Questions  

1. Carefully describe the Nigerian socio-political situation from ethnic perspective?  

2. Why is leadership important in resolving ethnic conflicts?  

3. Does democracy have anything to do with development of the people confronting 

colonial and ethnic problems? 

 

Summary  

 In this lecture, we have examined the phenomena of colonialism and ethnicity 

in African political space. We noted that even though ethnicity is a natural disposition 

in human evolution, the colonial experience in Africa has made ethnicity a divisive 

phenomenon rather than a uniting one.  

 We noted also that good governance is the major antidote against the evils of 

ethnicity and that different and disparate ethnic groups must reconcile themselves 

with others in order to experience political stability and sustained development.  
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