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Vice Chancellor's Message

The Distance Learning Centre is building on a sbidlition of over two decades of
service in the provision of External Studies Praogre and now Distance Learning
Education in Nigeria and beyond. The Distance Legrrmode to which we are

committed is providing access to many deservingeNagns in having access to higher
education especially those who by the nature ofr thegagement do not have the
luxury of full time education. Recently, it is coibuting in no small measure to

providing places for teeming Nigerian youths who éme reason or the other could
not get admission into the conventional universitie

These course materials have been written by wrgpesially trained in ODL course
delivery. The writers have made great efforts tovjate up to date information,
knowledge and skills in the different disciplinegdaensure that the materials are user-
friendly.

In addition to provision of course materials innprand e-format, a lot of Information
Technology input has also gone into the deployméburse materials. Most of them
can be downloaded from the DLC website and ardabtaiin audio format which you
can also download into your mobile phones, IPod3MRong other devices to allow
you listen to the audio study sessions. Some ofthéy session materials have been
scripted and are being broadcast on the univessityamond Radio FM 101.1, while
others have been delivered and captured in audimaliformat in a classroom
environment for use by our students. Detailed mi@iton on availability and access is
available on the website. We will continue in otfods to provide and review course
materials for our courses.

However, for you to take advantage of these formas will need to improve on

your L.T. skills and develop requisite distancermgagy Culture. It is well known that,

for efficient and effective provision of Distancealning education, availability of

appropriate and relevant course materialssga qua nonSo also, is the availability

of multiple plat form for the convenience of oundgnts. It is in fulfilment of this, that

series of course materials are being written tdkenaur students study at their own
pace and convenience.

It is our hope that you will put these course matsirto the best use.

by

Prof. Abel Idowu Olayinka
Vice-Chancellor



Foreword

As part of its vision of providing education fotiberty and Development” for

Nigerians and the International Community, the @nsity of Ibadan, Distance
Learning Centre has recently embarked on a vigorepssitioning agenda which
aimed at embracing a holistic and all encompasapoach to the delivery of its
Open Distance Learning (ODL) programmes. Thus veecammitted to global best
practices in distance learning provision. Apart nfroproviding an efficient

administrative and academic support for our stuigjeme are committed to providing
educational resource materials for the use of twdemts. We are convinced that,
without an up-to-date, learner-friendly and dis@nkearning compliant course
materials, there cannot be any basis to lay clanbding a provider of distance
learning education. Indeed, availability of appraf@ course materials in multiple
formats is the hub of any distance learning provisvorldwide.

In view of the above, we are vigorously pursuingaasatter of priority, the provision
of credible, learner-friendly and interactive caummaterials for all our courses. We
commissioned the authoring of, and review of comnsgerials to teams of experts and
their outputs were subjected to rigorous peer reveensure standard. The approach
not only emphasizes cognitive knowledge, but aksitssand humane values which are
at the core of education, even in an ICT age.

The development of the materials which is on-gafsp had input from experienced
editors and illustrators who have ensured that #reyaccurate, current and learner-
friendly. They are specially written with distantgarners in mind. This is very

important because, distance learning involves maidential students who can often
feel isolated from the community of learners.

It is important to note that, for a distance leartmeexcel there is the need to source
and read relevant materials apart from this coursgerial. Therefore, adequate
supplementary reading materials as well as otHernmation sources are suggested in
the course materials.

Apart from the responsibility for you to read tlsisurse material with others, you are
also advised to seek assistance from your coursiitdeors especially academic
advisors during your study even before the inteéractession which is by design for
revision. Your academic advisors will assist youngsconvenient technology
including Google Hang Out, You Tube, Talk Fusiom;. eout you have to take
advantage of these. It is also going to be of insreadvantage if you complete
assignments as at when due so as to have necéssdipacks as a guide.

The implication of the above is that, a distan@rer has a responsibility to develop
requisite distance learning culture which includédgyent and disciplined self-study,

seeking available administrative and academic suppod acquisition of basic

information technology skills. This is why you aemcouraged to develop your
computer skills by availing yourself the opportynif training that the Centre’s

provide and put these into use.



In conclusion, it is envisaged that the course natewould also be useful for the

regular students of tertiary institutions in Nigewho are faced with a dearth of high
quality textbooks. We are therefore, delighted tespnt these titles to both our
distance learning students and the university’'sileegstudents. We are confident that
the materials will be an invaluable resource to all

We would like to thank all our authors, reviewersl goroduction staff for the high
quality of work.

Best wishes.

o

Professor Bayo Okunade
Director
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Aboutthis course manual

About this course manual

People and CultureSOW302has been produced by Uitiver Ibadan
Distance Learning Centre. All course manuals predury University of
Ibadan Distance Learning Centreare structuredarséime way, as
outlined below.

How this course manual is

structured
The course overview

The course overview gives you a general introdactio the course.
Information contained in the course overview welfhyou determine:

= [f the course is suitable for you.

* What you will already need to know.

= What you can expect from the course.

= How much time you will need to invest to compldte tourse.
The overview also provides guidance on:

= Study skills.

= Where to get help.

» Course assignments and assessments.

= Activity icons.

= Study Sessions.

We strongly recommend that you read the overveanefully before
starting  your study.

The course content

The course is broken down into Study Sessions. Extady Session
comprises:

» An introduction to the Study Session content.

» Study Sessionoutcomes.

= Core content of the Study Sessionwitha varietyeafring activities.
= AStudy Session summary.

= Assignments and/or assessments, as applicable.

= Bibliography

Your comments
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People and Culture

After completing People and Culture we would apiartecit if you would
take a few moments to give us your feedback on aspect of this

course. Your feedback might include comments on:

Your constructive feedback will help us to improaed enhance this

Course content and structure.

Course reading materials and resources.
Course assignments.

Course assessments.

Course duration.

Course support (assigned tutors, technical hetp), et

course.



CourseOverview

CourseOverview

Welcome toPeople and
CultureSOW302

To offer social services, there is high neeunderstand the way of lif
of people. This course therefore exposes learndrew people live an
transfer this way of life using Nigeria as a caselyg Nigeria is regarded
as one of the most heterogeneous societies inaAfvith a population ¢
over 140 million people and over 374 ethnic groapd su-groups.
Hence, the need to understand the complexity oéfiig people, the
various cultural pracces, life styles and ways of li

Course outcomes

Upon completion dPeople and CultureSOW302yuiill be able to:

= discuss how man emerged on earth.

= describe human culture.

= present an historical overview of Nigeria.
| |

analyse the culture of selected ethnic groups gehk
Outcomes

Timeframe

This is a 15 weeks course. It requires a formalystime of 45 hours
The formal study times ascheduled around online discussions / ¢
with your course facilitator / academic advisofdoilitate your learning
Kindly see course calendar on your course websitedheduled date
You will still require independent/personal studye particulirly in
How long? studying your course materic




SOW302 People and Culture

How to be successful in this

10

course

As an open and distance learner your approachatoifey will be
different to that from your school days, where yxaal onsite educatio
You will now choose what you want study, you will have profession
and/or personal motivation for doing so and you mibst likely be
fitting your study activities around other professl or domesti
responsibilities

Essentially you will be taking control of your leérg environmen As a
consequence, you will need to consider performéswes related 1
time management, goal setting, stress managemenBerhaps you wi
also need to reacquaint yourself in areas suckBsagy/gplanning, copin
with exams and using the web asarning resourc

We recommend that you take time —before starting your se
study—to familiarize yourself with these issues. Theme anumber ¢
excellent resources on the web. A few suggestéd kine

= http://www.dlc.ui.edu.ng/resources/studyskill.

This is a resource of the UIDLC pilot course modileu will find
sections on building study skills, time schedulibgsic concentratic
techniques, control of the study environment, taking, how to read
essays for analysis and memory skills (“remembéyi

= http://www.ivywise.com/newsletter marchl3 how tdf study.htn

This site provides how to master «studying, with bias to emergir
technologies

= http://www.howtostudy.org/resources.|

Another “How to study” web site with useful links time
management, efficnt reading, questioning/listening/observing sk
getting the most out of doing (“har-on” learning), memory building
tips for staying motivated, developing a learnitany

The above links are our suggestions to start yoyooin way. At the time
of writing these web links were active. If you wantdok for more, go t

www.google.cor and type “self-study basics”, “sadfudy tips”, “self-
study skills” or similar phrase
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Need help?

&

Help

As earlier noted, this course manual complemerdssapplement
SOW30:at Ul Mobile Class as an online course, which imidded at
www.dlc.ui.edu.ng/m

You may contact any of the following units for infeation, learning
resources and library servic

Distance Learning Centre (DLC Head Office

University of Ibadan, Niger Morohundiya Complexlbadan-

Tel: (+234) 08077593551 — 55 llorin Expresswa, Idi-Ose,

(Student Support Officer: Ibadan.

Email: ssu@dlc.ui.edu.ng

Information Centre Lagos Office

20 Awolowo Road, Bodiji Speedwriting House, No. !

Ibadan Ajanaku Street, Off Salvatic
Bus Stop, Awuse Estate, Ope
Ikeja, Lagos

For technical issues (computer problems, web acaesisetcetera
please visitwww.learnersupport.dic.ui.edu.mar live support; or sen
mail to webmaster@dlc.ui.edu.

Academic Support

&

Help

A course facilitator is commissioned for this couiéeu have also bee
assigned an academic advisor to provide learnipg@t. The contacts «
your course facilitator and academic advisor fig tourse are availab
at the course website: www.dlc.uiu.ng/mc

Activities

Activities

This manual features “Activities,” which mayresent material that
NOT extensively covered in the Study SessidVhen completing the:
activities, you will demonstrate your understandifidpasic material (b
answerincquestions) bef@ you learn more advanced conss. You will
be provided with answers to every activity questibimerefore, you
emphasis when waing the activities should be on understanding
answers. It is more important that you understahy &ery answer is
correct

1
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Assessment

Q)

Assessment

There are three basic forms of assessment indhise: ii-text questions
(ITQs) and self assessment questions (SAQSs), aodmarkec
assessment (TMAS). This manual is essentiallydfileth ITQs anc
SAQs. Feedbacks to the ITQs are placed immediafter the questions,
while the feedbacks to SAQs are at the back of mlariou will receive
your TMAs as part of online class activities at thieMobile Class
Feedbacks to TMAs will be provided by your tutomiot more than
weeks expected duratic

Schedule dates for submitting assignments and @mgagcourse / clas
activities is available on the course website. Kindsit your course
website often for update

12

Bibliography

Readings

For those interested in learning i on this subje¢twe provide you with
a list of additional resourctat the end of thisourse manu; these may
be books, articles or websit



Getting around this course manual

Getting around this course manual

Margin 1cons

While working through thiscourse manual you Winotice the frequent
use ofmargin icons. These icons serve'sgnpost” a particular piece «
text, a new task or change in activity; they hagerbincluded to help yc
to find your way around thicourse manual.

A complete icon set is shown below. We suggest yioat familiarize
yourself with the iconsnd their meaning before starting your st

=

Activity Assessment Assignment Case study
Discussion Group Activity Help Outcomes
O |
...
Note Reflection Reading Study skills
/o7 /
Summary Terminology Time Tip
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Study Sessionl

Origin of Man’s Existence

Introduction

In this Study Session, wewiil discuss how man cart@being. In doing so, we
will examine three major views on how man emergadearth. We will also
examine the importance of living together by maa tommunity.

earning Outcomes

When you have studied this Session, you shouldleeta:

1.1 present how man came into existence
1.2 explain the importance of living together

1.1 Views on How Man Emerged on Earth

Many social scientists, theologians and traditideablers have often given one
interesting explanation or the other on how maneamo existence on earth.
There are, as a result, claims and counter clainatitaman’'s emergence on
earth. We shall now delve into some of the evideng®&en about man's
existence from the past staring with the idea e&tion.

1.1.1 Christians’ Idea of Creation

The Christian answer to the question of man's eemag on earth is that God
created Adam on the sixth day, following the ci@mabf the earth. From Adam's
ribs, He also created Eve and both lived in thed&aof Eden and became the
ancestors of all mankind. Man is therefore the pratiuct of six-day creation

process.

Many eminent Christians and theologians have madeuws contributions based
on these biblical facts. Prominent among them vderd_ightfoot, the master of

St. Catherine's College, Cambridge; Bishop UssherEmlgland; Isaac de

Prereyer etc. Bishop Ussher was the first to wathteut man's creation. In the
17th century, he, on the basis of literary evideimcthe Holy bible, calculated

that God created the earth in the year 4004 B.GhiBpDr. Lightfoot added that
the event took place on the 23rd October of 4008. Bt 9 o'clock in the

morning. This fact was contained in his book wntsome years ago, In 1802,
Isaac Prereyer also wrote something similar.

1.1.2 Local Ideas of Creation of Man in Nigeria

On Nigerian local evidence, the myths of the originman are as many as there
are ethnic units. For example, Ife, Benin, Nri dnd are all centres of man's
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origin on earth. For example, the Yoruba peopleshavradition of their origin
in the lle-Ife, where God probably created thetfwa earth. From there, he
travelled to other parts of the earth. But there @vo legends of how this
happened, both relating to Odudwa, the father ef¥bruba and the world at
large. One states that God gave Obatala a calaasind, bird and chameleon
to let down to earth. But, he failed to accomph&htask due to his carelessness.
God therefore called another person, this time,aa walled Oduduwa, whom
God gave similar assignment. According to Yorttaalition, Oduduwa was
suspended from the sky by a web. On coming dovaatth, Oduduwa threw his
calabash on water and the whole area instantaryebashme land. The bird
scratched the land and spread it to other aredsr fiis, Oduduwa dropped the
chameleon on the land and on, observing that the kore the weight of the
chameleon, Oduduwa descended to inhabit the edafth. place where this
happened was believed to be lle-Ife. The otherimersf the story, though
historical, points to how the Yoruba came to inhathieir present area.
According to this version, Odudwa, whom God finsgtated in the far East made
a long journey to the present Yoruba area and latellie-Ife. There Oduduwa
subdued his environment and made a living out & H&d seven sons who
became the first seven kings, and from one of thissepresent Oba of Benin
claims descendant.

1.1.3 Scientific Idea of the Origin of Man

Scientific views differ greatly from the earlierewis treated here. In fact,
scientists hold strong opposing views to thosehef Christians. For example,
scientists hold opposing view that man emergedasthéy just a bang simply
because such an act could be performed by God andane. In fact, many
scientists have contended that life did not juattswith a bang as the various
myths of man's origin indicate. These scientistststl to query this view by
applying scientific explanation to man's emergencearth. We still remember
Lammare's theory (1744-1829) that more complex ispeteveloped from the
simpler ones. And ydahe famous Darwin's theory in his descent of manils st
very fresh in our memories. In 1859, Charles Damiblished his revolutionary
book on the origin of species by means of natwetgcsion. In it, he set forth his
theory that all life on earth began from simple arg out of which more
complex organisms evolved. Man himself, said Daypiad probably evolved
over millions of years from Ape-like ancestors. War's idea came like a
bombshell; they seemed to contradict the creatiory sas told in the book of
Genesis. Naturally, a storm of protests followedsiB Christian ideas about
man's place on the universe were seen to be thexhtdo say that the human
species had evolved from apes could be interprdesliggesting that there was
no difference between man and the lower animalseaeth as a denial of the
Christian concept of man as a creature with a smde in the image of God.
Many people in the 19th century then believed they were faced with a choice
between Christianity and science.

Zoologists have scientifically proved that man bg® to the same general
zoological class (Hominoidea) as the great apesowiing to them, both man
and ape share the same anatomical features, suicteragal skull, skeleton,
nervous system, muscles, brain structure; thouuh,brain of a man is more
elaborate (average size of man's brain is 1350 hitevhat of Ape is 650 cc)
than that of the ape. These similarities have siomstbeen erroneously taken to
mean that man is a lineal descent from the apesy ®hly mean that man and
apes had descended from a common ancestor inftfeagast and the various

15
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species that exist today are but terminal prodoftsany divergent lines of
evolution.

1.2 Importance of Living Together

No matter the theory of the origin of man one stibss to, it is important to
note that man's survival basically depends on H#ity to cope with its

environment, to overcome its changes and to utiligeresources and live
together. Man's physical and social environmentedif in many ways. The
physical environment includes; land, vegetatioimate, rivers, lake, oceans,
mountains, lowlands, etc. The forces of this emuiment determine man's
pattern of life, forms of occupation and other feraf activities he undertakes in
his day-to-day business of life. For example, mantupation is determined by
the type of vegetation and climate available in givgn area.

Human settlement could be traced back to the neweSAge when man started
to practise agriculture and tame animals. Somethtensand years ago, as the
last Ice Age drew to a close, the environment oezlipy man began to undergo
radical changes. Dryer and warmer period, no ddelbtfo the development of

vast grasslands where forests had flourished iireeéimes. This stage of man's

life led to hunting of animals and gathering ofdiifuits and seeds.

Improved hunting techniques, in particular the wapeead use of the bow and
arrow; and improved fishing techniques involving thse of boats, increased
human capacity to exploit his environment. As twent on, many animals that
were formally hunted for food became extinct. Tipedalized techniques for
harvesting and processing of grass seeds becamespwghd and in some places
led to the establishment of permanently settledraanities of collectors largely
dependent upon abundant of wild grasses. As maanbég live in settled
communities with his fellow man he began to enjoy benefits of his venture.

The major advantages of living together are that:

* It helps man to have a companion. Since man isgagious being, he
needs the company and association of other peoptmable him live
happily and comfortably in his group or society.

* It enables people of the same group to live tagretind foster their
interest and aspirations beyond their own bounds.

» It is the way of perpetuating social, cultural, aetigious identity of a
group. People, who speak the same language, @ralsgssame religion
and possess the same culture also associate de pétpe same group.

* It provides the means for socializing its membersbecome active
participants in their society. For Example, it iedugh living together
that individuals absorb the norms and cultural @althat enable them to
become active members of their group or society.

* It enables people to engage in self-help projéatshe betterment of
their group.

» It enables people to evolve rules and regulatibas quide their actions
and life in their group.

» It enables people to engage in recreational, saadidlsporting activities.

In order to achieve these benefits of living togetpbeacefully, these factors
must be taken into account. They include understgnichdividual differences,
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displaying conformity to the norms and values @& fociety in which we live
having people too their best for the survival and continuity ofith&ciety anc
displaying patriotism, loyalty and trustworthingssour da-to-day activities of
life.

Study Session Summary

In this Study Sessicwe discussed the origin of man. We examined t

views of man’s emergence on ee: theidea of creatio; local view which

centred on the Yoruba's mytholo; andthe scientific view which centre

on the idea cevolution. Finally, we highlighted sarimpcrtance of living
Summary together in a communit
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Study Session 2

Introduction

Human Culture

Inthis Study Session, we will examine the conceqat eharacteristics of
culture. We will also point the factors that affeatture.

Learning Outcomes

When you have studied this Session, you shouldleeta:

2.1 define anduse correctly the term “culture”

2.2 highlightcharacteristics of culture

2.3 explain main influences that affect the culture of a peopl
2.4 enumeratethe importance of studying Nigeria culture

2.1 Human Culture

Every society has eulture. The word “culture” is so inclusive a concept
that it is often defined differently by differentegple in different
environments. Simply put, culture refers to thalitt of the ways of life
a people.

Culture consists of patterns, explicit and impli@f and for behavior
acquired and transmitted by symbols, constitutifige tdistinctive
achievements of human groups, including their entbedts in artifacts;
the essential core of culture consists of tradéio(i.e. historically
derived and selected) ideas and especially th&ictetd values; culture
systems may, on the one hand, be considered asgsodf action, and
on the other as conditioning elements of furthéioac

Edward Tylor, an anthropologist has provided onthefmost acceptable
and comprehensive definitions of culture. He defineulture as that
“complex whole which includes knowledge, belieft, amoral, law,
custom and any other capabilities and habits aeduby man as a
member of society”. This presupposes the holissiture of culture. It,
therefore, refers to the learnt, shared and tratesibehaviour in society.
Stated more simply, culture is everything whiclsagially learned and
shared by the members of a society.

Most social scientists today view culture as cdimgisprimarily of the

symbolic, ideational, and intangible aspects of &mnsocieties. The
essence of a culture is not its artifacts, tooispther tangible cultural
elements but how the members of the group interpsst, and perceive
them. It is the values, symbols, interpretationsd @erspectives that
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distinguish one people from another in modernizededies; it is not
material objects and other tangible aspects of husmxieties. People
within a culture usually interpret the meaning gimbols, artifacts, and
behaviours in the same or in similar ways

Culture can be divided into two major types; nametaterial culture
and non-material culture The material culture, also called ideational or
explicit culture, refers to those aspects of celtwhich can be seen and
touched. They are tangible and explicit. They ideluhings like; hoe,
cutlass, computers, machines, etc. On the othed, the non-material
culture or implicit culture refers to those aspeaaftsulture, which cannot
be seen or touched but have a considerable inffluendhe behaviour of
the people This includes things like moral, beligfw, knowledge,
ideology etc. In order words, they are intangibid anplicit.

2.2 Characteristics of Culture

The characteristics of culture are as follows:
e Culture is learnt and not genetically given.

* Culture is transmitted from one generation to theeothrough
the process of socialization.

e Culture is dynamic because it changes from tintane.
* Culture is shared between and among members sbthety.

e Culture is relative because what is acceptablengaulture may
be detested by another culture.

e Culture is adaptive because it enables people madvsuin the
environment in which they find themselves.

On the whole, it is important to note that all aov#ts are equal and
important to the survival of the people who pragtit The notion or
attitude people always have that their cultureuggesior to other cultures

is called ethnocentrism Moreover, there are times when people seem
happy to pay more for imported goods (culture) lo@ assumption that
anything from abroad is better. Therefore, whepeason prefers a
foreign culture to his/her culture he/she is sufigfromxenocentrism.

2.3Main Features that Influence the Culture of a
People

Culture which is often defined as the totality dfiat/ we think, do and
have as members of the society is not in itselflestand unchanging. In
fact, no form of culture however isolated from adesinfluence, adjusted
to its environment and conservative in its outldsktruly stable and
unchanging. The changes which nature undergoes tivithpassage of
time are caused by certain factors. Such factoestrnsaction flow,
functional inter-dependence and congruency of wlue

2.3.1 Transaction Flow

This refers to the amount of communication, inteoms and various
forms of co-operation that exist between one caltgroup and another.
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5-¢M natural groups may-have varying cultural $raiike language,
religion, racy adornment, living style, knowledgedaskill. The amount
of communication, forms of interaction and co-opierathat have taken
place between two varying cultural groups couldrieasured in terms of
labour and occupational mobility, telephone catigjls received, volume
of trade and the strength of social and politiczs.t

The typical example of transaction flow between tvarying cultural
traits could be seen in the case between the Britidture and the
Nigerian culture with the former transmitting herdtaral traits and the
later consuming them. For example, during the dalomind, the
Europeans gained political control in Africa beaauley were able to
weaken or destroy the authority of the local chiefsrulers and their
cultural values. Having achieved this, they woulthbark on re-
socialization by introducing their own dresses, itsaltable manners,
funeral rites, religion, education, roles, assauiet, language, tasks, and
methods of child rearing, All these are bound fiech and alter our
traditional cultural structures including the masiations embodied in
norms, cultural products, symbols and social lifeur people.

2.3.2 Functional Interdependence

This refers to the situation whereby two or moréures from varying
groups could co-operate and function together. 8igh co-operation
could be induced on one by the other. Before tHenta assault on
African territories, various small communities wetesely tied together
to their land or water, and from which they derivibeir subsistence
without outside interference. Since limited sized aelative isolation
were associated with homogeneity, stability andstasce to change,
these small communities were living happily witkeithcultural values
fully preserved.

When the colonial masters first made an in-road ititeir colonial

territories including Nigeria, they faced the oppos of the local chiefs
who feared the pollution of their culture by arealiculture. If these local
chief had succeeded in warding off this early weetion in their

territories, they could have protected their cdttrom outside influence
and distortion. But, because they failed to achithat, they had no
alternative but to allow the colonialists with thaiadical ideas to
penetrate into their territories. In fact many bigns of the colonial era
have contended that the reason why the Britishtigetindirect rule in
her African territories and the French, assimilatjgolicy in her own

territories was not unconnected with the sole aim of creatingiléert
ground for domestication and infusion of their podl, social and
economic systems in their newly discovered taigg

There was therefore no doubt that the functiondkritependence
between the British culture and that of the Africamture was not
without force, by the former on the latter. Thiswever, gave impetus to
the partial transformation of African cultural vaki
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2.3.3 Congruency of values

This refers to a situation whereby two or morewralt groups may have
some cultural values in common. If two or more unat groups can trade
off some cultural values and norms, then a senseoofmon purpose
could develop between them. This may lead to soone fof cultural
affinity between the two. This occurs is where twvanore countries, out
of sheer desire to achieve unity in diversity, ndegide to integrate or
disregard some of their cultural values to achidwee necessary uniting
values.

2.4Importance of studying the Nigerian Culture

As indicated earlier, the word “culture” is cleadg inclusive a concept
that it is often defined differently by differentegple in different

environments. Sociologists often define culturehastotality of what we

think, do and have as members of the society. herotvords, culture is
that complex whole which includes knowledge, beliaft, morals,

religion, law, custom, music, dress, food, langyageeupation,andany
other capabilities acquired by man as a membédren$ociety.

Culture has three different principal componentg;hsas institutions
which govern behaviour; ideas that is knowledge #&etief of all

varieties -moral, theological, philosophical, stiféry technological,

historical sociological and so on; and the matesialducts or arts facts
which men produce and use in the course of thdeauve lives.

The study of Nigerian culture is important to itszens for a number of
reasons. These are:

e It is through the study of our culture that we nmagequately
acquire knowledge of the past history and traditidrNigeria
and its people. When in 1954, Sir Alan Burns, alvwabwn
colonial administrator in Nigeria, opined that 'theis no
Nigerian nation, no Nigerian language and no Nagetradition,"
he was saying so with his little knowledge of NigerHe,
however, went further to assert that Nigeria wdslnited by a
medley of formerly warring tribes with no meaningfulture
and only united in so far as they were governedabsingle
power. By learning Nigerian culture today, we ha@me to
realise that Alan Bums had little knowledge aboigie¥a.

* We study our culture because most of our socigititi®ons like
marriage institution, chieftaincy institution etre in themselves
the culture of our people. Cultural studies of eas ethnic
groups therefore enhance our knowledge of thesdalsoc
institutions in our society.

*  We study our culture because of the immense @lluaues of
our ancient culture in works of art. For examplattNigeria is
rich in ancient culture is evidenced by various kgoof arts of
Nok culture dating 500 BC - 200 AD; Igbo Ukwu cu#uwdth -
10th century, Ife art 12th - 15th century; Owo Hsth century;
Benin court art 15 - 19th century. The Benin, Ifel dgbo-Ukwu
Bronzes are ranked among the best of their kinthénworld.
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They serve as material evidence of Nigeria's paiuf as the se
of some ancient African civilization.

*  We study our culture because it is through ourucaltstudies
that we come to live by it and practise it. Forrapée, we com
to live by our culture when we are socialized itand we com
to practise it when we engage in such things likeentng,
carving, drawing, drama, dance etc. There is thesefo doub
that Nigerians today gain culturally from the immatultural
ingenuity of her people. Nigeria has, for the past tlecades
produced world acclaimed painters, dramatists anitens

» We study our culture because it is through it thatcan acquir
knowledge of different cultural values of many ethgroups ir
Nigeria. This enables us as planners to identify areamedl ol
otherwise of different tribal groups as well asdentify areas o
cultural uniformities and diversities of our pea

* We study our culture because it is through it tivat come tc
learn of ourindigenous language, dance, music, arts and wa
of our people. By this learning, we are kept alivevhat people
think, do and have as members of a society.

 We study our culture because it helps us to uraedstour
society, its norms and values wasll as its productive resourc
and how they can be harnessed and promoted ta¢héeg gool
of our people.

* The study of our culture enables us to equip oueselith the
knowledge and techniques that help us to survivh pbysically
and sociallyand to master and control, in so far it is possithie
world around us.

Study Session Summary

In this Study Sessi(, we discussed the concept of cue and explained
that culture is thdotal way of life of a people. Walso examined some
chalacteristics of culture such as relatively, dynamisdaptability, etc.
Furthermore, W discussed main influences that affect the cultdrthe

Summary people such as transactional flow, functional iredefene and
congruency of value. Finally, we highligh theimportance of stucing
the Nigerian Cultur
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In this Study Session, we will present an overvigwigeria state. In
doing this, emphasis will be placed on the geograptconomy,
demography, environment, religion,government anditip® of this
country.

earning Outcomes

When you have studied this Session, you shouldleeta:

3.1 discusshistorical view of Nigeria

3.2 explain the economy of Nigeria

3.3 explain the geography and demography of Nigeria
3.4 differentiate the government and politics

3.5 describe the concept of Nigerian culture

3.1 Brief History of Nigeria

Nigeria is located in the western part of Africatbe Gulf of Guinea and
has a total area of 923,768 km2 (356,669 mi2), ntaki the world's
32nd-largest country (after Tanzania). It sharet047 km (2515-mile)
border with Benin (773 km), Niger (1497 km), Ch& km), Cameroon
(1690 km), and has a coastline of at least 853 km.

The highest point in Nigeria is Chappal Waddi a18,m (7,936 feet).
Nigeria has a varied landscape. From the Obuds kllthe southeast
through the beaches in the south, the rainforbst,Lbgos estuary and
savanna in the middle and southwest of the cowartdythe Sahel to the
encroaching Sahara in the extreme north. NigenaB rivers are the
River Niger and the River Benue, which converge antpty into the
Niger Delta Niger the world's largest river deltdigeria is also an
important center for biodiversity. It is widely b®led that the areas
surrounding Calabar, Cross River State, contain wloeld's largest
diversity of butterflies. The drill monkey is onfpund in the wild in
southeast, neighboring Cameroon.

Nigeria, officially named the Federal Republic dfétia, is a country in
West Africa and the most populous country in Afrisigeria shares land
borders with the Republic of Benin in the west, €lamd Cameroon in
the east, and Niger in the north. Its coast lieshenGulf of Guinea, part
of the Atlantic Ocean, in the south. Since 199 c#pital has been the
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centrally-located city of Abuja; previously, theddria government had
its headquatrters in the coastal city of Lagos.

The people of Nigeria have an extensive historyd anchaeological
evidence shows that human habitation of the aréssdzack to at least
9000 BC. The Benue-Cross River area is thoughteothe original
homeland of the Bantu migrants who spread across ofocentral and
southern Africa in waves between th& rillennium BC and the "3
millennium AD.

On October 1, 1960, Nigeria gained its independdrma the United
Kingdom, and now consists of 36 states and therédapital territory.
Nigeria re-achieved democracy in 1999 after a sixtgear interruption;
from 1966 until 1999, Nigeria had been ruled (exciége short-lived
second republic, 1979-1983) by military dictatorsonseized power in
coups d’etat and counter-coups during the Nigeriitany juntas of
1966- 1979 and 1983- 1998.

Newly independent Nigeria's government was a goalibf conservative
parties: the Nigerian People’'s Congress (NPC), iy pdominated by
Northerners and those of the Islamic faith, and Ifi® and Christian
dominated National Council Nigeria and the CamesoCNC) led by
Chief Nnamdi Azikiwe, who became Nigeria's maidesv&nor—General
in 1960. Forming the opposition was the comparbtiVieral Action

Group (AG), which was largely dominated by Yorulaasl led by Chief
Obafemi Awolowo.

An imbalance was created in the polity by the rtesil the 1961

plebiscite. Southern Cameroon opted to join theuRkp of Cameroon,
while northern Cameroon chose to remain in Nig€Flze northern part
of the country is now far larger than the southgairt. The nation parted
with its British legacy in 1963 by declaring itsalf~ederal Republic, with
Azikiwe as the first president. When elections weetd in 1965, the AG
was outmaneuvered for control of Nigeria's WestBegion by the

Nigerian National Democratic Party, an amalgamatiérconservative
Yoruba elements backed heavily by the Federal Gowent amid

dubious electoral circumstances. This left the IGNONC to coalesce
with the remnants of the AG in a weak progressliiante.

This disequilibrium and perceived corruption of #lectoral and political
process led in 1966 to several back-to-back myliarups. The first coup
was in January and led by a collection of youngisesf under Major
Emmanuel Ifeajuna & Chukwuma Kaduna Nzeogwu. It \wastially
successful - the coupists overthrew the embattteetimyment but could
not install their choice, jailed opposition leadé&hief Obafemi
Awolowo.General Johnson Aguiyi-ironsi, who was ttead of the army
then was invited by the rump of the Balewa regimeake over the
affairs of the country as head of state. This caas counter-acted by
another successful plot, supported primarily bytNem military officers
and Northerners who favored the NPC, and it wasineeged by
Northern officers, which allowed Lt Colonel Yakuk&owon to become
head of state. This sequence of events led to@adgee in ethnic tension
and violence. The second coup, which was enginebsedNorthern
elements in the army, and mostly motivated by ethemd religious
reasons, was a bloodbath of both military officeasd civilians,
especially those of Igho extraction.
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The violence against Igbos increased their desire aitonomy and

protection from the military's wrath. By May 196he Eastern Region
had declared itself an independent state calledRisgublic of Biafra

under the leadership Lt Colonel Emeka Ojukwu ie hvith the wishes of
the people. The Nigerian side attacked Biafra dy 8u1967 at Garkem
signaling the beginning of the 30-month war thatlezh on January
1970.Following the war, Nigeria somewhat becameenmoired in ethnic

strife, as the defeated southeast and indeed saulfigeria was now

conquered territory for the federal military regimehich changed heads
of state twice as army officers staged a bloodéerg against Gowon
and enthroned Murtala Mohammed who was replaced bt Olusegun

Obansanjo after the former was assassinated.

During the oil boom of the 1970s, Nigeria joinedE@Pand billions of
dollars was generated by the Federal Government &ib production in
the Niger Delta. However, increasing corruption gndft at all levels of
government squandered most of these earnings. Dhtheédn military
clique benefitted immensely from the oil boom te teteriment of the
Nigerian people and economy. As oil revenues fuétedrise of federal
subventions to states and precariously to indivgjuahe Federal
Government soon became the center of politicaggteuas well as the
threshold of power in the country. As oil produatiand revenue rose, the
Nigerian government created a dangerous situatisnitabecame
increasingly dependent on oil revenues and thenat®nal commodity
markets for budgetary and economic concerns esolgewconomic
stability. That spelt doom to federalism in Nigeria

Beginning in 1979, Nigerians participated in a braturn to democracy,
when Obasanjo transferred power to the civilianimeg of Shehu
Shagari. The Shagari government was viewed aspmoand incompetent
by virtually all sectors of Nigerian society, so evhthe regime was
overthrown by the military coup of Mohammadu Buletrortly after the
regime's fraudulent re-election in 1984, it was ayalty viewed as a
positive development by most of the population. &ulpromised major
reforms but his government fared little better titarpredecessor, and his
regime was overthrown in yet another military caug985.

The new Head of State, Ibrahim Babangida, promgégiared himself
President and Commander-in-chief of the Armed Foweed the ruling
Supreme Military Council and also set 1990 as fffieial deadline for a
return to democratic governance. Babangida's tema®e marked by a
flurry of political activities. He instituted thenternational Monetry
Fund’'s Structural Adjustment Program (SAP) to aidthe process of
repayment of the country's crushing internatiorddtdwhich much of the
federal revenue was dedicated to servicing. He mamed religious
tensions in the nation and particularly the Southebrolling Nigeria in
the Organization of the Islamic Conference.

After Babangida survived an abortive coup, he pdsfmward the
promised return, to democracy and the new pericgltewde 1992. When
free and fair elections were finally held on thetil®f June, 1993,
Babangida declared that the results showing a g@esal victory for
MKO Abiola null and void, and this cancellation sgged off mass
civilian violence in protest which effectively shdown the country for
weeks and forced Babangida to keep his shaky peomaisrelinquish
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office to a civilian-run government. Babangida'ginee is adjudged to be
at the apogee of corruption in the history of th&an as it was during his
time that corruption became officially diluted ingdria.

Babangida's caretaker regime, headed by Ernese&aonsurvived only
until late 1993 when General Sani Abacha took pdwanother military
coup. Abacha proved to be perhaps Nigeria's mostabruler and
employed violence on a widescale to suppress thénting pandemic
of civilian unrest. Abacha was not only brutal ety corrupt. While
Babaginda himself as well as his family, fraud edtole government
money. Abacha made corruption a family affair. Mph@d been found
in various Banks in Western Europe, which had beared to him. He
avoided coup plots by bribing army generals. Séveuadred millions
dollars in accounts traced to him were unearthek®89.

The regime of Abacha came to an end in 1998, whendictator was
found dead amid dubious circumstances. Abacha'shdgalded an

opportunity for return to civilian rule, and Nigarielected Olusegun
Obasanjo, a Yoruba and former military Head of &tats the new
President. Although the elections which brought €aipgo to power in

1999 and again in 2003 were condemned as unfreauafadt, Nigeria

has shown marked improvements in attempts to tagkleernment

corruption and to hasten development. While Obasasihowed

willingness to fight corruption, he was accuseddbyers of the same.
Umaru Yar'Adua, of the People’s Democratic Party swalected

President in the general elections of 2007, bt ldted on the May 5,
2010. Ethnic violence over the oil-producing Nidgelta region, inter-

religious relations and inadequate infrastructuee@irrent issues in the
country.

Table 3.1: States in Nigeria and Dominant Ethnic goups in them

State Language(s) & Ethnic Groups
Abia Igho & Ibibio
Adamawa

Hausa, Fulfulde, Bachama, Mbula, Gude, Lunguda,
Kanakuru, Yandand, Batta, Highi, Kilba, Bura, Yungu

Ibibio, Annang, Oron, Mbe, Okobo, HuMbuno, Eket,

Akwa-lbom | Andoni (Obolo)
Igbo

Anambra

Bauchi , Hausa, Fulfulde

Bayelsa

Kolokuma (lzon)

Benue
Tiv, Idoma, Igede
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Borno

Cross River

Delta

Ebonyi
Edo
Ekiti
Enugu
Gombe
Imo
Jigawa
Kaduna

Kano

Katsina
Kebbi

Kogi

Kwara

Lagos

Nassarawa

Niger

Ogun

Ondo

Osun

Oyo

Hausa, Kanuri, Fulfulde, Margi, Schwa, Babur

Efik, Ejagham, Bekwara

Enuani, Ika, Ndokwa, Okpe, Urhobo, Isekiri, Isoko,
Delta Pidgin, Igbho

Igho

Edo (Bini), Esan, Esako, Okpameri, Owan

Yoruba

Igbo

Hausa

Igho

Hausa

Hausa

Hausa

Hausa
Hausa, Fulfulde, (Zabaramanchi)
Yoruba, Ebira, Bassa, Igala, Igbira-Koto, Basankpmo

(Kakanda, Oworo)

Yoruba, Nupe, Baruteen, (Hausa)

Yoruba, Egun

Hausa



Plateau

Rivers

Sokoto

Taraba

Yobe

Zamfara
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Hausa, Nupe, Gbagi, (Gwari), Kambari, Kamuku

Yoruba

Yoruba, Egberi (a dialect of Izon/ljaw)

Yoruba

Yoruba

Berom, Ngas, Tarok, Mwahavul, Goemai, Eggon,
Borghan (Hausa) (Fulfulde in preaching)

Ikwere, Kalabari, Kana, Port Harcourt Pidgin (Spéci
English)

Hausa, Fulfulde

Hausa, Fulfulde, Mumuye, Junkun

Hausa, Fulfulde, Kanuri, Bolewa, Badenchi, Karikari

Hausa

Source Mutilingualism in Nigeria: The Example of Riversagt by Ethelbert E.
Kari; Tokyo University of Foreign Studies Tokyo paa.

A Paper Presented at the Seminar on Multilingual Situation anteRdlacal Cultures in Asia and Africa Institute for the

Study of Languages and Cultures of Asia and Africa, Tdlkgiversity of Foreign Studies, Tokyo, 25 March, 2002.
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3.2Demography of Nigeria

Nigeria is the most populous country in Africa, boiwv populous Nigeria

is exactly is still a subject of speculation. Theitdd Nations estimates
that the population in 2004 was at 131,530,000h vite population

distributed as 48.3% urban and 51.7% rural and lptipn density at 139

people per square km. National census resultsanpist few decades
have been disputed. The results of the most remrgus by the Federal
Government of Nigeria, released on 29th Decemb@f62 gave a

population figure of 140.003.542. The only breakdoavailable was

Total: 140.003.542; Men: 71.709.859 Women: 68.283.0

According to the United Nations, Nigeria has beadargoing explosive
population growth and one of the highest growth famtlity rates in the
world. By their projections, Nigeria will be one tife countries in the
world that will account for most of the world's abpopulation increase
by 2050. According to current data, one out of yvewur Africans is
Nigerian. Presently, Nigeria is the ninth most dops country in the
world, and even conservative estimates concludentoae than 20% of
the world's black population lives in Nigeria. 208&imates claim 42.3%
of the population is between 0-14 years of agelen®.6% is between
15-65; the birth rate is significantly higher thiéwe death rate, at 40.4 and
16.9 per 1000 people respectively.

Health, health care, and general living conditiomNigeria are poor.
Life expectancy is 47 years (average male/fenaatd)just over half the
population has access to potable water and apptepsanitation; the
percentage is of children under five has gone uperathan down
between 1990 and 2003, and infant mortality is @iédths per 1000 live
births. HIV/ AIDS rate in Nigeria is much lower cpared to the other
African nations, such as Kenya or South Africa wehgmevalence
(percentage) rates are in the double digits. Nigdike many developing
countries, also suffers from a polio crisis as vasllperiodic outbreaks of
cholera, malaria, and sleeping sickness. As at ,20t&te has been a
vaccination drive, spearheaded by the WHO, to congmio and
malaria. However, the candable effort to combatopahd malaria have
been met with controversy in some regions.

Education is also in a state of neglect, thougérdfte oil boom on the oil
price in the early 1970s, tertiary education waprimmed so it would
reach every subregion of Nigeria. Education is jged free by the
government, but the attendance rate for secondhrgagion is only 29%
(average male is 32% and female is 27%). The educsystem has been
described as "dysfunctional" largely due decayiirgtitutional
infrastructure. 68% of the population is literatayd the rate for men
(75.7%) is higher than that for women (60.6%).

3.3Politics of Nigeria’s Polity

30

Nigeria is a Federal Republic modelled after thatdsh States, with
executive power exercised by the president and wittrtones of the
Westminister system in the composition and managemethe upper
and lower houses of the bicameral legislature.



Study Session 3Historical Overview of Nigeria

The current president of Nigeria, Dr. Goodluck lbaa, replaced the
late Umaru Musa Yar'’Adua who was elected in 200 died on the
of May, 2010. The president presides as both Hé&tate and Head of
Government and is elected by popular vote to a maxi of two four-
year terms. The president's power is checked bgnat® and a House of
Representatives, which are combined in a bicameoaly called the
National Assembly. The Senate is a 109-seat body thiree members
from each state and one from the capital regioAknfja; members are
elected by popular vote to a four-year term. Theid¢ocontains 360 seats
and the number of seats per state is determingajmylation.

Ethnocentricism, tribalism, sectarianism (espegiateligious), and
prebendalism have played a visible role in Nigepatlitics both prior to
and after Nigeria's independence in 1960. Kin-delecaltruism has
made its way into Nigerian politics and has spumadous attempts by
tribalists to concentrate Federal power to a paldicregion of their
interests. Nationalism has also led to active stgest movements, such
as MASSOB, Nationalist movements such as Oodual@gd@nngress,
Movement for the Emancipation of the Niger Deltad an civil war.
Nigeria's three largest ethnic groups have maiathinistorical
preeminence in Nigerian politics; competition amsinghese three
groups, the Hausa, Yoruba, and Igbo, has fueledijgtion and graft.

Due to the above issues, Nigeria's current polipeaties are declaredly
pan-national and irreligious in character (thougts tdoes not preclude
the continuing preeminence of the dominant ethieijt The major
political parties at present include the ruling ples Democratic Party
of Nigeria which maintains 223 seats in the Housa 26 in the Senate
(61.9% and 69.7% respectively) and is led by theecw President
Umaru Musa Yar'dua; the opposition All Nigeria Pep Party under
the leadership of Muhammadu Bahuri has 96 Housts seal 27 in the
Senate (26.6% and 24.7%). There are also abouttywether minor
opposition parties registered. The outgoing pregideOlusegun
Obasanjo, acknowledged fraud and other electoagisés" but said the
result reflected opinion polls. In a national téé&en address, he added
that if Nigerians did not like the victory of hisuhdpicked successor they
would have an opportunity to vote again in fourrgea

Like in many other African societies, prebendalignd extremely
excessive corruption continue to constitute majallenges to Nigeria,
as vote rigging and other means of coercion aretipeal by all major
parties in order to remain competitive. In 1983wiés adjudged by the
policy institute at Kuru that only the 1959 and 2%iections witnessed
minimal rigging.

There are four distinct systems of law in Nigeria:

« English Law, which is derived from its colonial gpawith
Britain;
-« Common law, a development of its post colonial petelence;

« Customary law, which is derived from indigenouadttional
norms and practices;

« Sharia law, used only in the predominantly Musliorth of the
country. An Islamic legal system, which had beeedutong
before the colonial administration in Nigeria bugcently
politicised and spearheaded in Zamfara in late 128® eleven
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other states following suit. These states are KKatsina, Niger
Bauchi, Borno, Kadum, Gombe, Sokoto, Jigawa, Yobe, i
Kebbi.

The country has a judicial branch, the highest tca@irwhich is the
Supreme Court of Nigeria. Nigeria is divided intorty-six states and
one Federal Capital Territory. The states in Nmyeaire further st-
divided into 774 Local Government Areas (LGASs). Thesent plethor
of states, which have grown out of only three ragiat independenc
reflect the country's tumultuous history and thiiailties of managing
such a heterogeneous national entity elevels of governmer

Military Activity

Nigeria's military consists of an army, a navy, and an air force. The
minimum age for military service is eighteen.The Nigerian military is the
largest and best-equipped military in West Africa. As a member of the
Economic Community of West African States (ECOWAS), Nigeria is the
major contributor to the organization's military branch, known as
ECOMOG. Nigerian troops made up the vast majority of the ECOMOG
forces deployed to restore peace following civil wars in Liberia, Guinea-
Bissau, and Sierra Leone. Public dissatisfaction with Nigeria's participation
in the Sierra Leonean crisis was extremely high due to high casualty rates

s among the Nigerian soldiers. Nigeria pledged to pull out of Sierra Leone in

?_ 1999, prompting the United Nations to send in peacekeepers in an attempt

Tip to stem the violence. While the foreign forces in Sierra Leone are now
under the mandate of the United Nations, Nigerian troops still make up the
majority of the peacekeepers.

Nigeria has a long-running border dispute with Cameroon over the
mineral-rich Bakassi Peninsula, and the two nations have engaged in a
series of cross-boarder skirmishes. Nigeria, Cameroon, Niger, and Chad
also have a long-running border dispute over territory in the Lake Chad
region, which also has led to some fighting across the borders

3.3.1 Government

Nigeria is a republic, with the president actingbash head of state al
head of government. Nigeria has had a long histd coups d'états,
military rule, and dictatorship. However, this jeatt was broken on z
May 1999 as Nigeria's former president, Oluseguagahjo, took offict
following popular elections. Under the current ddoson, presidentia
elections are to be held every fouiars, with no president serving mc
than two terms in office. The Nigerian legislateansists of two house
a Senate and a House of Representatives. All &grsl are elected
four-year terms. Nigeria's judicial branch is headed [Supreme Cour
whose members were appointed by the Provisionaln@uCouncil,
which ruled Nigeria during its recent transition ttemocracy. Al
Nigerians over eighteen are eligible to vote. Quitye the President is [
Goodluck Jonathan who replaced Alhaji Umaru N Yar'dua elected in
2007 but died on May 5, 20:

3.3.2 Leadership and Political Officials

A wealthy political elite dominates political lifen Nigeria. The
relationship between the political elite and ordyn&ligerians is no
unlike that between nobland commoners. Nigerian leaders, whethe
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members of a military regime or one of Nigeria'®rsiived civilian
governments, have a history of doing whateverkésato stay in power
and to hold on to the wealth that this power hasmithem.

Rural Nigerians tend to accept this noble-peasgiem of politics. Low

levels of education and literacy mean that manypleein rural areas are
not fully aware of the political process or howatbect it. Their relative

isolation from the rest of the country means thahyndo not even think
of politics. There is a common feeling in many tuaaeas that the
average person cannot affect the politics of thentty, so there is no
reason to try.

Urban Nigerians tend to be much more vocal in thlseipport of, or
opposition to, their leaders. Urban problems ofdiog, unemployment,
health care, sanitation, and traffic tend to mabilpeople into political
action and public displays of dissatisfaction.

Political parties were outlawed under the Abaclgnme, and only came
back into being after his death. As of the 199%ideential elections,
there were three main political parties in Nigetiee People's Democratic
Party (PDP), the All Peoples Party (APP), and thiiadce for
Democracy (AD). The PDP has the party of Presid@drdsanjo. It grew
out of support for opposition leaders who were isgied by the military
government in the early 1990s. The PDP is wideljeided to have
received heavy financial assistance from the mylitduring the 1999
elections. The APP was led by politicians who hbube ties with the
Abacha regime. The AD is a party led by followefghe late Moshood
Abiola, the Yoruba politician, who won the geneedéctions in 1993,
only to be sent to prison by the military regime.

3.4An Overview of Nigerian Economy

The currency unit of Nigeria is the Nigerian Naivaars of military rule,
corruption, and mismanagement have hampered econactivity and
output in Nigeria and continue to do so, despite thstoration of
democracy and subsequent economic reforms. Patnoays a major
role in the Nigerian economy, accounting for 40%he GDP. It is the
12th largest producer of petroleum in the world dahd 8th largest
exporter, and has the 10th largest proven resemmdsthe country was
also a founding member of OPEC. However, due tombiing
infrastructure, corruption, and on-going civil &rin the Niger Delta- its
main oil producing region- oil production and expior Nigeria is below
100% capacity.

Mineral resources that are present in Nigeria lmityet fully exploited
are cool and tin. Other natural resources in thenty include iron ore,
limestone, niobium, lead, zinc, and arable landsdite huge deposits of
these natural resources, the mining industry ineNégis almost non-
existent. About 60% of Nigerians are employed m algricultural sector.
Agriculture used to be the principal foreign exdapamearner of Nigeria.
Perhaps, one of the problems created by of thewisg of oil was the
decline of agricultural sector. So tragic presenfiythis neglect that
Nigeria, which in the 1960s grew 98% of his owndaand was a net
food exporter, now imports much of the same caspsit was formerly
famous for as the biggest exporter. In the pasefiigvas such as noted

33



SOWwW302

People and Culture

Hint

for agricultural products, include groundnuts, palify cocoa, coconut,
citrus fruits, maize, pearl millet, cassava, yamd sugar cane. It also had
a booming leather and textile industry, with indiest located in Kano,
Abeokuta, Onitsha, and Lagos.

Like many Third World nations, Nigeria has accunedha significant
foreign debt. Many of the projects financed by thedebts were
inefficiently, executed, bedevilled by corruption failed to live up to
expectations. Nigeria defaulted on its debt asaasrand penalty interest
accumulated and increased the size of the debt.ekeny after a long
campaign by the Nigerian authorities, in Octobe@20Nigeria and its
Paris Club creditors reached an agreement thatdisee Nigeria's debt
reduced by approximately 60%. Nigeria will use gdrits oil windfall to
pay the residual 40%. This deal will free up aste®il.15 billion annually
for poverty reduction programmes. As of April 2008geria became the
first African country to fully pay off her debt ¢@mated $30billion) owed
to the Paris Club.

Nigeria also has significant production and mantuiikeg facilities, such
as factories for Peugeot, the French car marketfdde the English truck
manufacturer, now a subsidiary of General Motorgd aalso
manufactures t-shirts and processed food. On thative side, Nigeria is
also the home of the infamous Advance Fee Fraugilerscam, which
nets the country a significant amount of money.

Until the past few decades, Nigeria had been sdifegent in
producing enough food to feed the population. H®vesas petroleum
production and industry began to boom in Nigeriajcim of the
national resources were concentrated on the newsinds at the
expense of agriculture. The oil-rich economy ledtmajor economic
boom for Nigeria during the 1970s, transforming fh@or African
country into the thirtieth richest country in thend. However, falling
oil prices, severe corruption, political instalilitand economic
mismanagement since then have left Nigeria no betteoday than it
was at independence.

More than 50 percent of Nigeria's population warkshe agriculture
sector. Most farmers engage in subsistence farngimggucing only
what they eat themselves or sell locally. Very fyvicultural products
are produced for export.

Since the restoration of civilian rule in 1999, Biig has begun to
make strides in economic reform. While hopes agh lior a strong
economic transformation, high unemployment, higfiation, and

more than a third of the population living undee tpoverty line

indicate it will be a long and difficult road.

3.50verview of the Culture of Nigeria
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Nigeria's multiple ethnic groups shape the Culturfe Nigeria. The
country has over 374 different languages and asturhe three largest
are the Hausa —Fulani who are predominant in tia e Igbo who are
predominant in the southeast, and the Yoruba wa@edominant in the
southwest.
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The Benin tribes are predominant in the region betwYorubaland and
the Niger Delta. Eighty percent of the Benins témdbe Christian, while
the remaining 20 percent worship deities called.Odwese are followed
by the Ibibio/ Annang/ Efik people of the coastalitheastern Nigeria
and the ljaw of the Niger Delta.

The rest of Nigeria's ethnic groups (sometimesedalmini-minorities")

are found all over the country but especially ie tensely populated
south. The Hausa tend to be Muslim's while the Igkad to be
Christians. The Efik, Ibibio, Annang people are mhaiChristians as
Christianity and Western system entered Nigeriauph their capital city
Calabar. The practitioners of both Christianity alstam are found
among the Yoruba. Indigenous religious practicemaia important,

especially in the south, and are often blended Giitistian beliefs.

Nigeria has more than 374 ethnic groups, with vayyianguages and
customs, creating a country of rich ethnic divgrsithe largest ethnic
groups are the Fulani/Hausa, Yoruba, Igbo, accognfor 68% of
population, while the Edo, ljaw (10%), Kanuri, Imb Nupe and Tiv,
comprise 27%; other minorities make up the remagininpercent.The
middle belt of Nigeria is known for its diversityf @thnic groups,
including the Pyem, Goemai, and Kofyar.

3.5.1 Aspects of Cultures of Nigeria

Language, LiteratureandArt

The number of languages currently estimated aralazated in Nigeria is
521. This number includes 510 living languages, sgoond languages
without native speakers and 9 extinct languagessdme areas of
Nigeria, ethnic groups speak more than one language official
language of Nigeria, English, was chosen to fatditthe cultural and
linguistic unity of the country. The choice of Eist as the official
language was partially related to the fact that aat pf Nigerian
population spoke English as a result of Britishoogtation that ended in
1960.

The major languages spoken in Nigeria represeatthrajor families of
African languages - the majority are Niger- Congadguages, such as
Yoruba, Igbo. The Hausa language is Afro-Asiatid &anuri spoken in
the northeast, primarily Borno State, is a memidethe Nilo- Saharan
family. Even though most ethnic groups prefer tmmownicate in their
own languages, English, being the official langydgewidely used for
education, business transactions and for officiappses. English as a
first language, however, remains an exclusive pvesef a small
minority of the country's urban elite, and is ngblsen at all in some rural
areas. With the majority of Nigeria's populace lwe trural areas, the
major languages of communication in the country a@nindigenous
languages. Some of the largest of these, notablybéoand Igbo, have
derived standardized languages from a number &drdiit dialects and
are widely spoken by those ethnic groups. Hausa Isgua franca
throughout much of West Africa, and serves thiscfiam in Northern
Nigeria as well, particularly amongst the Muslimpptation. Nigerian
Pidgin English, often known simply as “Pidgin™ #@rokan' (Broken
English), is also as a popular lingua franca, tiowgh varying regional
influences on dialect and slang. The pidgin EngtisNigerian English is
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widely spoken within the Niger Delta regions, pratioately in
Warri,Sapele, Port-Harcourt, Agenebode, Benin Gétg. The Yoruba
language has the most varied forms and dialecis. vetmiation is usually
based on the different towns or as it were Kingddinag existed before
the advent of Europeans. They are as diverse awutheer of city states
that there are. Examples are Awori, Ondo/Ekiti, &Yewa, Oyo/lbadan,
liebu, ljesa/lfe.

Nigeria has a rich literary history, and Nigeriamsve authored many
influential works of post-colonial literature in ghEnglish language.
Nigeria's best-known writers are Wole Soyinka, fingt African Nobel
Laureate in Literature, and Chinua Achebe, the ridgey writer best
known for the novelThings Fall Apart

Nigerian art traditionally served a social or raigs purpose and did not
exist for the sake of art per se. For example, eavas used to teach or to
fulfill some ritualistic goal. Sculpture was usead blessings, in healing
rituals, or to ward off bad luck. With increasingdernization, however,
Nigerian art is becoming less oriented to a padicpurpose. In some
cases, Nigerians have abandoned whole forms obewrause they no
longer served a purpose. For example, the elabdoatdstones once
widely produced by the Ibibio are becoming incregbi rare as
Western-style cemeteries are replacing traditibonakl grounds.

The government has recognized this decline in Mgeart. In an attempt
to promote Nigerian nationalism through art, it Hasinched some
programs, such as the All-Nigeria Festival of Ars, revitalize the
Nigerian art world. Many wealthy Nigerians who &reking to recapture
their roots, as well as Western tourists and ctilsclooking for an
African art experience, are willing to spend mowneyNigerian art. This
has led to a slight revival of the art industry.

Literature

Nigeria has a long and incredibly rich literary tbry. Nigerians are
traditionally storytellers. Much of precolonial tosy in Nigeria is the
result of stories handed down from generation toaegaion. With
colonization and the introduction of reading, wiifi and the English
language, Nigerian storytellers soon began shatieq talents with a
worldwide audience. Perhaps, Nigeria's most fameuger is Wole
Soyinka, who won the 1986 Nobel Prize for literatudis most famous
works includeA Dance of the Forests, The Swamp Dwellars] The
Lion and the JewelOther famous Nigerian authors include Chinua
Achebe, whosd&hings Fall Aparts a favorite among Western schools as
an example of the problems inflicted on African isbes during
colonisation, and Ben Okri, whose novEhe Famished Roadvon
Britain's 1991 Booker Prize.

Graphic Arts

Nigeria is famous for its sculpture. The bronze kvof the ancient cities
of Ife and Benin can be found in museums all okentorld. These areas
in southern Nigeria still produce large amounts bobnze castings.
Woodcarvings and terra-cotta sculptures also apellpo

Nigerians are expert dyers, weavers, and tailongyTproduce massive
guantities of beautiful, rich, and colorful textleHowever, the majority
of these are sold primarily for everyday wear aatas examples of art.
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Performance Arts

Dance and music are perhaps the two most vibramisfof Nigerian art.
Nigerian music is dependent on strong rhythms segpby countless
drums and percussion instruments. Highlife is aetgb music heavily
influenced by Western culture. It sounds like amidsnised version of
American big band or ballroom music. Afro-beat camels African

rhythms and melodies with jazz and soul. One ofeNajs best-known
Afro-beat artists, Fela Kuti, was heavily influedcley American artists,
such as James Brown. Palm wine music gets its fiaamethe palm wine
saloons where it is traditionally heard. Its faated, frenzied rhythms
reflect the rambunctious nature of many palm wiresb Perhaps,
Nigeria's most popular form of music is juju, whicises traditional
drums and percussion instruments to back up vomads complicated
guitar work. Popular juju artists include King SynAde, Ebenezer
Obey, and Shina Peters.

Religion

Nigeria has a variety of religions, which tend tarw regionally. This
situation accentuates regional and ethnic distinstiand has often been
seen as a source of sectarian conflict amongspapelation. The three
main religions are Islam, Christianity, and Animisfnimist religious
practices include traditional religious belief s, such as Orishas and
Igbo mythology. Christianity is concentrated in $@itheast part of the
country, while Islam dominates in the north of doeintry; some northern
states have incorporated Sharia law into their iptesly secular legal
systems, provoking controversies from various quartKano State of
Nigeria has sought to make Sharia law superianéaconstitution.

Architecture and Urbanism

With the influx of oil revenue and foreigners, Niga cities have grown
to resemble many Western urban centers. Lagos.efample, is a
massive, overcrowded city filled with traffic jamsnovie theaters,
department stores, restaurants, and supermarketauBe most Nigerian
cities grew out of much older towns, very littldban planning was used
as the cities expanded. Streets are laid out imfusing and often maze-
like fashion, adding to the chaos for pedestriantsteaffic. The influx of
people into urban areas has put a strain on mawicss. Power cuts and
disruptions of telephone services are not uncommon.

Nigerian architecture is as diverse as its pedplaural areas, houses
often are designed to accommodate the environmenhich the people
live. The ljo live in the Niger Delta region, whedey land is very scarce.
To compensate for this, many ljo homes are builstdts over creeks and
swamps, with travel between them done by boats.hbuses are made
of wood and bamboo and topped with a roof madeafds from raffia
palms. The houses are very airy, to allow heat ted smoke from
cooking fires to escape easily.

Igho houses tend to be made of a bamboo frametbgédher with vines
and mud and covered with banana leaves. They dftend into the
surrounding forest and can be easily missed if gon't know where to
look. Men and women traditionally live in separhteises.

Much of the architecture in the north is heavil§iienced by Muslim
culture. Homes are typically geometric, mud-wakgdictures, often with
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Muslim markings and decorations. The Hausa buildyda walled
compounds housing several smaller huts. The enyrywao the
compound is via a large hut built into the walltbé compound. This is
the hut of the father or head male figure in theagound.

Food

Food in Daily Life

Western influences, especially in urban centersye h&ransformed
Nigerian eating habits in many ways. City dwellars familiar with the

canned, frozen, and prepackaged foods found in Mésstern-style
supermarkets. Foreign restaurants also are commolarger cities.

However, supermarkets and restaurants often arexpensive for the
average Nigerian; thus only the wealthy can affordat like Westerners.
Most urban Nigerians seem to combine traditionading with a little of

Western-style foods and conveniences. Rural Nigeriend to stick
more to traditional foods and preparation techréque

Food in Nigeria is traditionally eaten by hand. Howr, with the

growing influence of Western culture, forks, spgoasd knives are
becoming more common, even in remote villages. Wérepeople eat
with their hand or a utensil, it is consideredydahd rude to eat using the
left hand.

While the ingredients in traditional plates vargrr region to region,

most Nigerian cuisine tends to be based aroundwa staple foods

accompanied by a stew. In the south, crops sucbras yams, and sweet
potatoes form the base of the diet. These vegetabie often pounded
into a thick, sticky dough or paste. This is oftegrved with a palm

oilbased stew made with chicken, beef, goat, toemgt@kra, onions,

bitter leaves, or whatever meats and vegetablebtrbig on hand. Fruits
such as papaya, pineapples, coconuts, oranges,oegngnd bananas
also are very common in the tropical south.

In the north, grains such as millet, sorghum, aoih @re boiled into a
porridge-like dish that forms the basis of the didtis is served with an
oilbased soup usually flavored with onions, okrand atomatoes.
Sometimes, meat is included, though among the Haiusis often
reserved for special occasions. Thanks to the Fuokttle herders, fresh
milk and yogurt are common even though there mayaagefrigerated.

Alcohol is very popular in the south but less sahi@ north, where there
is a heavy Islamic influence. Perhaps, the mostilaogorm of alcohol is
palm wine, a tart alcoholic drink that comes froainp trees. Palm wine
is often distilled further to make a strong, gielikiquor. Nigerian
breweries also produce several kinds of beer gt

Food Customs at Ceremonial Occasions

Food plays a central role in the rituals of virtyall ethnic groups in
Nigeria. Special ceremonies would not be compldthout participants
sharing in a meal. Normally, it is considered ru¢ to invite guests to
share in a meal when they visit; it is even morafdbe visitors were
invited to attend a special event such as a mariag a naming
ceremony.

Cuisine

Nigerian cuisine, like West African cuisine in geseis known for its
richness and variety. Many different spices, hebd flavourings are
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used in conjunction with palm oil or groundnut & create deeply-
flavoured sauces and soups often made very hot elithi peppers.
Nigerian feasts are colourful and lavish, while rmatic market and
roadside snacks cooked on barbecues or fried irareil plentiful and
varied

Land Tenure and Property

While the Federal Government of Nigeria has thallemght to allocate
land as it sees fit, land tenure remains largelgcal issue. Most local
governments follow traditional land tenure customgheir areas. For
example, in Hausa society, title to land is notadsolute right. While
communities and officials will honor long-standihgreditary rights to
areas of land traditionally claimed by a given figmimisused or
abandoned land may be re-apportioned for better LLesed can also be
bought, sold, or rented. In the west, the Yorulmg&ihistorically held all
the land in trust, and therefore also had a sdyoim it was used for the
good of the community. This has given local goveznta in modern
times a freer hand in settling land disputes.

Traditionally, only men hold land, but as the wekatructure continues to
change and develop in Nigeria, it would not be antieof for a wealthy
woman to purchase land for herself.

3.5.2 Marriage, Family, and Kinship
Marriage

There are three types of marriage in Nigeria todelgious marriage,
civil marriage, and traditional marriage. A Nigerieouple may decide to
take part in one or all of these marriages. Raligimmarriages, usually
Christian or Muslim, are conducted according to thmms of the

respective religious teachings and take place alnwch or a mosque.
Christian males are allowed only one wife, whiledliim men can take
up to four wives. Civil official weddings take pldn a government
registry office. Men are allowed only one wife undge civil wedding,

regardless of religion. Traditional marriages asaally held at the wife's
house and are performed according to the custontBeog&thnic group
involved. Most ethnic groups traditionally allow redhan one wife.

Depending on whom you ask, polygamy has both adgast and
disadvantages in Nigerian society. Some Nigeria®s ®lygamy as a
divisive force in the family, often pitting one wifaigainst another. Others
see polygamy as a unifying factor, creating a baikupport system that
allows wives to work as a team.

While Western ways of courtship and marriage areumheard of, the
power of traditional values and the strong influemé the family mean
that traditional ways are usually followed, everthie cities and among
the elite. According to old customs, women did lnate much choice of
whom they married, though the numbers of arrangedriages are
declining. It is also not uncommon for women to man their teens,
often to a much older man. In instances where thesealready one or
more wives, it is the first wife's responsibility took after the newest
wife and help her integrate into the family.

Many Nigerian ethnic groups follow the practiceoffiering a bride price
for an intended wife. Unlike a dowry, in which th®man would bring
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something of material value to the marriage, aebpidce is some form of
compensation the husband must pay before he cawy mavife. A bride
price can take the form of money, cattle, wineptirer valuable goods
paid to the woman's family, but it also can takeae subtle form. Men
might contribute money to the education of an ideghwife or help to
establish her in a small-scale business or aguiallendeavor. This form
of bride price is often incorporated as part of waoing process. While
women who leave their husbands will be welcomedk biato their
families, they often need a justification for bremkthe marriage. If the
husband is seen as having treated his wife weltaneexpect to have the
bride price repaid.

Though customs vary from group to group, traditiamaddings are often
full of dancing and lively music. There are alstslof excitement and
cultural displays. For example, the Yoruba haveaxtxe in which the
bride and two or three other women come out covied head to toe in
a white shroud. It is the groom's job to identifg vife from among the
shrouded women to show how well he knows his wife.

Divorce is quite common in Nigeria. Marriage is maif a social contract
made to ensure the continuation of family lineseathan a union based
on love and emotional connections. It is not uncamifior a husband and
his wife to live in separate homes and to be extigrimdependent of one
another. In most ethnic groups, either the marmemtoman can end the
marriage. If the woman leaves her husband, sheoftéh be taken as a
second or third wife by another man. If this is tase, the new husband
is responsible for repaying the bride price to fleemer husband.
Children of a divorced woman are normally accetéal the new family
as well, without any problems.

Domestic Unit

The majority of Nigerian families are very large Western standards.
Many Nigerian men take more than one wife. In satiaic groups, the
greater the number of children, the greater a nsafgding in the eyes of
his peers. Family units of ten or more are not umoon.

In a polygamous family, each wife is responsibleféeding and caring
for her own children, though the wives often hehxte other when
needed. The wives will also take turns feedingrthesband so that the
cost of his food is spread equally between or anmtbagvives. Husbands
are the authority figures in the household, andyvae not used to their
ideas or wishes being challenged.

In most Nigerian cultures, the father has his crmpgend to, while his
wives will have their own jobs, whether they bediag the family
garden, processing palm oil, or selling vegetalmethe local market.
Children may attend school. When they return haime older boys will
help their father with his work, while the girlscagounger boys will go
to their mothers.

Inheritance

For many Nigerian ethnic groups, such as the Haarsh the Igbo,
inheritance is basically a male affair. Though warhave a legal right to
inheritance in Nigeria, they often receive nothimgis is a reflection of
the forced economic independence many women lideunWhile their
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husbands are alive, wives are often responsible piaviding for
themselves and their children. Little changes enucally after the death
of the husband. Property and wealth are usuallggzhen to sons, if they
are old enough, or to other male relatives, sudbrathers or uncles.

For the Fulani, if a man dies, his brother inhehis property and his
wife. The wife usually returns to live with her faym but she may move
in with her husband's brother and become his wife.

Kin Groups

While men dominate Igbo society, women play an irtgod role in
kinship. All Ighos, men and women, have close tisetheir mother's clan,
which usually lives in a different village. When ko dies, the body is
usually sent back to his mother's village to bedalkvith his mother's
kin. If an Igbo is disgraced or cast out of his cammity, his mother's kin
will often take him in.

For the Hausa, however, there is not much of aesehsvide-ranging
kinship. Hausa society is based on the nuclearyaifinere is a sense of
a larger extended family, including married sibngnd their families,
but there is little kinship beyond that. Howevdre idea of blood being
thicker than water is very strong in Hausa sociBty. this reason, many
Hausas will try to stretch familial relationshigsthe broader idea of clan
or tribe to diffuse tensions between or among rteigins.

3.5.3 Socialisation

Infant Care

Newborns in Nigerian societies are regarded witheprThey represent a
community's and a family's future and often arenttaén reason for many
marriages.

Throughout Nigeria, the bond between mother anttl aghivery strong.

During the first few years of a child's life, theother is never far away.
Nigerian women place great importance on breastifigeand the bond
that it creates between mother and child. Childrenoften not weaned
off their mother's milk until they are toddlers.

Children who are too young to walk or get aroundtbeir own are
carried on their mother's backs, secured by a buobeith that is tied
around the baby and fastened at the mother's bra&/stmen will often
carry their children on their backs while they penf their daily chores
or work in the fields.

Child Rearing and Education

When children reach the age of about four or fikkey often are expected
to start performing a share of the household dufssthe children get
older, their responsibilities grow. Young men axpexted to help their
fathers in the fields or tend the livestock. Youmgmen help with the
cooking, fetch water, or do laundry. These taskp kiee children learn
how to become productive members of their familgd aommunity. As
children, many Nigerians learn that laziness isawgeptable; everyone is
expected to contribute.

While children in most Nigerian societies have oesibilities, they also
are allowed enough leeway to be children. Youngst#aying with
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homemade wooden dolls and trucks, or groups of ptaygng soccer are
common sights in any Nigerian village.

In many Nigerian ethnic groups, the education dtichn is a community
responsibility. For example, in the Igbo culture thaining of children is
the work of both men and women, within the famikydaoutside it.

Neighbors often look after youngsters while parentsy be busy with
other chores. It is not strange to see a man diisicig a child who is not
his own.

All Nigerian children are supposed to have access lbocal elementary
school. While the government aims to provide urggereducation for
both boys and girls, the number of girls in classisually much lower
than the number of boys. Sending every child iarailfy to school can
often put a lot of strain on a family. The familyiMose the child's help
around the house during school hours and will Haveay for uniforms
and other related items. If parents are forcecetwone child to school
over another, many will choose to educate boysrbefils.

3.5.4 Etiquette

Age is greatly respected in Nigeria. In an arearefttbe average life
expectancy is not very high, those who live inteittsenior years are
seen as having earned special rights of respectadmndration. This is
true of both men and women.

Socially, greetings are of the utmost importancénaidshake and a long
list of well wishes for a counterpart's family agabod health are expected
when meeting someone. This is often true even uf gave seen that
person a short time earlier. Whether you are tglkona bank teller or
visiting a friend, it is considered rude not to agg in a proper greeting
before getting down to business.

Shaking hands, eating, or passing things with tef# hand are
unacceptable. The left hand is reserved for petstmiletries and is
considered dirty.

3.5.5 Religion
Religious Beliefs

It is estimated that 50 percent of Nigerians areslviy 40 percent are
Christian, and that the remaining 10 percent practarious indigenous
religions.

While Muslims can be found in all parts of Nigeriheir strongest
footholds are among the Hausa and the Yoruba. IstamNigeria is
similar to Islam throughout the world. It is basmuthe teachings of the
Prophet Muhammad, which are outlined in the Qur'an.

Christianity is most prevalent in the south of NigeThe vast majority
of Igho are Christians, as are many Yorubas. Thstpopular forms of
Christianity in Nigeria include Anglican, Presby&ar, American
Southern Baptist, and Methodist. Also, there amgedapockets of
Seventh-Day Adventists and Jehovah's Witnesses.

Conflict with the way some missionaries administietthe churches
during colonial times also created several brealaMaican-Christian
churches. Most of these adhere to the doctrin@&/edtern churches but
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have introduced African music and tradition to tHdasses. Some have
even eased Christian restrictions on polygamy.

Relations between Christians and Muslims are tensgany areas. Since
late 1999, numerous clashes between the two havé&ol¢housands of
deaths. The northern city of Kaduna has been #sh fpoint for many of
these riots, as local leaders discussed whethgstibute Shari'a law in
the region. Demonstrations by Christians againetitiea soon led to
violent confrontations with Muslims. The debate 8bari'a law and the
violence accompanying it continue in many of thethmern states.

While Islam and Christianity are the dominant neligs in Nigeria,
neither is completely free of influence from indigeis religions. Most
people who consider themselves good Muslims or dolmdstians often
also follow local religious practices. This makep ftor perceived
shortcomings in their religion. Most indigenousigeins are based on a
form of ancestor worship in which family membersontave passed into
the spirit world can influence things in the woid the living. This
mixing of traditional ways with Islam has led toogps such as the Bori
cult, who use spirit possession as a way to uralelstvhy people are
suffering in this life. The mixing of traditionalays with Christianity has
led to the development of the Aladura Church. Atadpriests follow
basic Christian doctrine but also use prophecyliffggaand charms to
ward off witchcraft.

Many Nigerians follow the teachings of purely ineligus religions.
Most of these religions share the idea that oneesug god created the
earth and its people, but has left people to dettide own paths in life.
Followers of the traditional Yoruba religion beleethat hundreds of
spirits or minor gods have taken the place of thpreme god in
influencing the daily lives of individuals. Many Yuba slaves who were
taken to the Caribbean and the Americas brougtréfigion with them.
There it was used as the basis of Santeria andoeood

Because the vast majority of Igbos converted tois@inity during
colonialism, few practice the traditional Igbo giin, which is based on
hundreds of gods, not a single creator.

Religious Practitioners

According to Muslim and Christian traditions, offits in these religions
tend to be male. For most indigenous religionsggisi and priestesses are
common. Traditional priests and priestesses get poaver and influence
from their ability to be possessed by their gothptheir ability to tell the
future or to heal. In the Igbo religion, men sema® priests to Igbo
goddesses, and women serve as priestesses toddboWyhile both men
and women can rank high in the Yoruba religion, warusually are
among the most respected of traditional priests.

Rituals and Holy Places

Because many of the indigenous religions are basedhrious spirits or
minor gods, each with influence over a specificaané nature, many of
the traditional rituals are based on paying homamgé¢hese gods and
spirits. Likewise, the area of control for a spaiso marks the places that
are holy to that spirit. For example, a tribe's avadpirit may have a
specific pond or river designated as its holy plddee Kalabari, Okrika,
and Ikwerre tribes of the Niger Delta region alv&destivals in honor of
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water spirits sacred to their peoples. The Yorubdd ha twenty-day
Shango festival each year to honor their god ohdewn. Many Igbo
consider it bad luck to eat yams from the new hstrumtil after the
annual Yam Festival, a harvest celebration helwbimor of the Igbo earth
goddess Ani.

Death and the Afterlife

Christian and Muslim Nigerians believe that follogideath, a person's
soul is released and judged by God before hopefidigg on to Heaven.
Many traditional religions, especially those of #estern tribes, believe
in reincarnation. In these tribes, people belichet the dead will come
back as a member of his or her mother's or sidtaridy. Many in-depth
ceremonies are necessary to prepare the body baioed. For example,
if the person was inflicted with some physical isty, steps would be
taken to prevent it from being passed on to hinthia next life. An
infertile woman may have her abdomen cut open bdfarial or a blind
man may have a salve made from special leavesdlaeer his eyes.
Regardless of religion, Nigerians bury their ded@tis is customary
among Christians and Muslims, but it also is bamedraditional beliefs
that the body should be returned to the earthsiirstiained it during life.

Muslims are buried so that their heads face thg bitly of Mecca in

Saudi Arabia. For others, it is customary to burgnan with his head
turned toward the east, so he can see the risimgfAswoman is buried
facing west, so she will know when the sun setswahen it is time to

prepare dinner for her husband in the next lifeogRe also cover the
body with black earth during burial because manyete that red earth
will result in skin blemishes in the next life.

The ethnic groups in eastern Nigeria believe that more music and
dancing at a funeral, the better that person's agwmmf a successful
afterlife. The size of funerals depends on the adostanding of the

deceased. Men are expected to set aside moneyithia¢ used to ensure
they have a properly elaborate funeral. Womenduodil, and adolescents
tend to have much less elaborate funerals.

3.6 Social Stratification
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3.6.1 Classes and Castes

The highest tier of Nigerian society is made upaefalthy politicians,
businessmen, and the educated elite. These pduphsver, make up
only a tiny portion of the Nigerian population. Maiigerians today
suffer under great poverty. The lower classes terfthve little chance of
breaking from the vicious cycle of poverty. Poorueation, lack of
opportunities, ill health, corrupt politicians, addck of even small
amounts of wealth for investment all work to kebp tower classes in
their place.

In some Nigerian ethnic groups, there is also efof caste system that
treats certain members of society as pariahs. Titexia for determining
who belongs to this lowest caste vary from arear&a but can include
being a member of a minority group, an inhabitdre specific village, or
a member of a specific family or clan. The Igbol ¢hls lower-caste
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group Osu Members of the community will often discouragesoaal,
romantic, and business contact with any memberhef ®su group,
regardless of an individual's personal merits aratteristics. Because
the Osu are designated as untouchable, they oftek political
representation, access to basic educational ondéssiopportunities, and
general social interaction. This kind of caste eysts also found among
the Yoruba and the Ibibios.

3.6.2 Symbols of Social Stratification

Wealth is the main symbol of social stratification modern Nigeria,
especially in urban areas. While in the past, matiynic groups held
hereditary titles and traditional lineage importanbney has become the
new marker of power and social status. Today, tlembers of the
wealthy elite are easily identifiable by their fgrddothing and hairstyles
and by their expensive cars and Western-style hofirfesse in the elite
also tend to have a much better command of Engligkflection of the
higher quality of education they have received.

Wealth also can be important in marking social ltawies in rural areas.
In many ethnic groups, those who have accumulatedgh wealth can
buy themselves local titles. For example, amongl¢i®, a man or a
woman who has enough money may claim the titl®nd. For women,
one of the requirements to becomeCxois to have enough ivory, coral,
and other jewelry for the ceremony. The weighthaf fewelry can often
exceed fifty pounds. Both men and women who wantlam the title
must also finance a feast for the entire community.

3.6.3 Social Problems and Control

Perhaps, Nigeria's greatest social problem is thternal violence

plaguing the nation. Inter-ethnic fighting throughothe country,

religious rioting between Muslims and non-Muslim&othe creation of
Shari'a law (strict Islamic law) in the northermatss, and political
confrontations between ethnic minorities and bagladr oil companies
often spark bloody confrontations that can lastsday even months.
When violence of this type breaks out, national atate police try to

control it. However, the police themselves are rofhecused of some of
the worst violence. In some instances, curfewsraadial law have been
imposed in specific areas to try to stem outbredksirest.

Poverty and lack of opportunity for many young pepmspecially in

urban areas, have led to major crime. Lagos isidered one of the most
dangerous cities in West Africa due to its incrgdiigh crime rate. The
police are charged with controlling crime, but tHack of success often
leads tovigilantejustice.

In some rural areas, there are some more traditisags of addressing
social problems. In many ethnic groups, such asghe and the Yoruba,
men are organized into secret societies. Initiate®mbers of these
societies often dress in masks and palm leavesasqunerade as the
physical embodiment of traditional spirits to helaintain social order.
Through ritual dance, these men will give warniagsut problems with
an individual's or community's morality in a giveituation. Because
belief in witchcraft and evil spirits is high thrglout Nigeria, this kind of
public accusation can instill fear in people andseathem to mend their
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ways. Members of secret societies also can actge$ ¢ intermediaries
in disputes

3.7 Gender Roles and Statuses

3.7.1 Division of Labour by Gender

In general, labour is divided in Nigerian socielyray gender lines. Ver
few women are active in the political and profesaicarenas. In urbe
areas, increang numbers of women are becoming involved in
professional workforce, but they are greatly outbharmed by their mal
counterparts. Women who do manage to gain profeasimploymen
rarely make it into the higher levels of managen

However, women i Nigeria still play significant roles in the econop
especially in rural areas. Women are often expetdeearn significan
portions of the family income. As a rule, men hdwe obligation to
provide for their wives or children. Therefore, wamhav: traditionally
had to farm or sell homemade products in the lotalket to ensure th
they could feed and clothe their children. The slon of labour alon
gender lines even exists within industries. Fomepla, the kinds of crog
that women cultival differ from those that men cultivate. In Igbo sagj
yams are seen as men's crops, while beans andv@aassa seen ¢
women's crop

3.7.2 The RelativeStatus of Women and Men

Modern Nigeria is a patriarchal society. Men arenit@nt over wome
in virtually all areas. While Nigeria is a signatory to timeernationa
Convention on Equality for Women, it means little the averag
Nigerian woman. Women still have fewer legal rigltsan men

According to Nigeria's Penal Code, men have thet tig beatheir wives

as long as they do not cause permanent physicalyinjVives are ofte
seen as little more than possessions and are subjéige rule of thei
husband:

However, women can exercise influence in some akf@asexample, il
most ethnic groupmothers and sisters have great say in the livéisenf
sons and brothers, respectively. The blood relahigm allows thes

women certain leeway and influence that a wife dughave

Study Session Summary
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Summary

In this Study Sessiowe presented aoverview ofthe Nigerian state. In
doing this, emphasis was placed on areas, suchlisageography
economy, demography, governmeand politics, military activity ar
religion in NigeriaWe discussedNigeria a multi cultural and muli
religious society consisting of more than 374 ethnizigs
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Study Session 4

The Igbo of Nigeria

Introduction

The Igbo is one of the major ethnic groups in tastern part of Nigeria.
It is indeed the third largest ethnic group in Nige As a result, the
ethnic group deserves to be focused as doingttiésStudy Session will
start with providing the historical background bétlgbos by examining
their history during the pre-colonial period, anddaern Nigeria.

earning Outcomes

When you have studied this Session, you shouldleeta:

4.1 describethe Igbo people.
4.2 discussthe historical origin of the Igbos.
4.3 describethe culture of Igbo people.

4.1 The Igbos

Igbo people (sometimes referred to as the lbo(dp(€&, Eboansor
Heebo) are an ethnic group in West Africa. Magiol people live in

southeastern Nigeria where they are one of theedaeghnic groups.
Further populations live in other African countriessich as Cameroon
and Equatorial Giunea, as well as in nations outAfica due to

migration and to the effects of the Atlantic slavade. Their exact
numbers out of Africa are unknown, but today marigicAn Americans

and Afro Caribbeans are of Igbo descent.

The Igbo in Nigeria are found in Abia, Anambra, Byio Enugu, Imo,

Delta, as well as in some parts of Bayelsa and rR8tate. The Igho
language is predominant throughout these aredsyualh English (the
national language) is also spoken. Prominent tamascities in Igboland
include Aba, Owerri, Enugu, Onitsha, Abakaliki, ¥db, Agbor, Orlu,

Okigwe, Umuahia and Asaba and Igwe Ocha, amorigst® There is a
significant number of Igbo people found in othertp@f Nigeria in such
places as the cities of Jos and Lagos.

4.2 OriginandHistory of the Igbos

According to several sources, the Igbo people edbtwer a long period
from 4000 BC to 500 AD in Igboland through waveswgrations. There
is evidence that the ancestors of the Igbo peoplk rmost of their
neighbors were the proto- Kwa group. This ancieotig came from the
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African Great Lakes and Mountains of the Moon oltEand Central
Africa and settled at the old Sahara grasslandsa# the desertification
of the Sahara that forced some of the Kwa peopteigoate further down
to the north of the Niger Benue confluence and flmahNok. Elements of
the Kwa people migrated south of the Niger Benu&laence and later
became the Igala, Idoma, Yoruba, Igbo, and posshey Tiv peoples.
The Kwa people's first area of settlement in Igbhdlavas the Nsukka-
Afikpo- Awka-Orlu uplands over a 5000 year perieements from the
Orlu area migrated south, east, and northeast vetdments from the
Awka area migrated westwards across the Niger et became the
Igbo subgroup now known as the Anioma. The Igbaeskiaguistic ties

with the Bini, Igala, Yoruba, and Idoma peoples.

There is also an alternative view of origin of geople. According to this
view, the Nri- Igbo believe that the Igho are ofi¢the Ten Lost Tribes of
Isreal, although the Igbo people have not beertiaffy acknowledged
by Isreal or the Jewish community. Nri- Enweletiee (present Eze Nri)
has said that the Igbo are descendants of Jewight&igs who had fled
Egypt to come to their present settlement, withirtleader being the Nri
Kingdom’s progenitor, Eri.

The city of Nri is considered to be the foundatmnigbo culture. Nri
and Aguleri, where the Igbo creation myth origisatare in the territory
of the Umeuri clan, who trace their lineages backhe patriarchal king-
figure, Eri. Eri's origins are unclear, though tes tbeen described as a
"sky being" sent by Chukwu (God). He has been dtaraed as having
first given societal order to the people of Anambra

Archaeological evidence suggests that Nri hegennogboland may go
back as far as the 9th century, and royal burialgeehbeen unearthed
dating to at least the 10th century. Eri, the gkd-founder of Nri, is
believed to have settled in the region around 94B wther related Igbo
cultures following after in the 13th century. Thestf Eze Nri (King of
Nri), Ifikuanim, followed directly after him. Accding to Igbo oral
tradition, his reign started in 1043 At least omgdrian puts Ifikuanim's
reign much later, around 1225 AD.

The Kingdom of Nri was a religio-polity, a sort thfeocratic state, that
developed in the central heartland of the Igboaegirhe Nri had a taboo
symbolic code with six types. These included hurguch as twins),
animal, object, temporal, behavioral, speech aadeptaboos. The rules
regarding these taboos were used to educate aretrgdiri's subjects.
This meant that, while certain Igbo may have liveder different formal
administration, all followers of the Igbo religidvad to abide by the rules
of the faith and obey its representative on ednih Eze Nri.

Politically, the Igbo are a fragmented group. Theme various subgroups
which are set according to clan, lineage, villagdiation and dialect.
There was no centralized chieftaincy, hereditarstecracy, or kingship
customs, as can be found among some of their neighbAn exception
to this was the Kingdom of Nri, the Kingdom of Alakwu and the
Kingdom of Onitsha. Traditionally, the responsilyilof leadership is left
to the village elders, titted men, and men who hastablished
themselves in the community. This political systdrad changed
significantly as a result of colonialism under tBetish during the late
19th century and one half of the 20th century; &jinghich are known as
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Eze, had been introduced to most local communiityeBredrick Lugard
as "Warrant Chiefs".

Traditional Igbo political organisation was based a quasi-democratic
republican system of government. In tight knit commities, this system
guaranteed its citizens equality, as opposed teuddlist system with a
king ruling over subjects. This government systeas witnessed by the
Portuguese who first arrived and met with the Igismple in the 15th
century. With the exception of a few notable Igbans, such as Onitsha,
which had kings called Obi, and places like the Kihgdom and
Arochukwu, which had priest kings such as Eze Mo communities
and area governments were overwhelmingly ruledysble a republican
consultative assembly of the common people. Comtiesnivere usually
governed and administered by a council of eldetstha group's leader
was determined by who was the eldest.

Although title holders were respected because @if ticcomplishments
and capabilities, they were never revered as kibgsoften performed
special functions given to them by such assemblidgs way of

governing was immensely different from most othemmunities of

Western Africa, and only shared by the Ewe of Ghdgho secret
societies (namely the Okonko fraternity) have aw®mial script called
Nsibidi. The Igbo have an indigenous ancient caerid which a week
has four days, a month consisted of seven weeksthariden months
made a year. In the last month, an extra day wdsdadrhis calendar is
still in use in villages and towns to determine iim@rket days.

The Igbo people have a form of mathematics calléghisi and Okwe
used for counting, measurements and a form of aieminstrategic Igbo
game called "Okew". The Igbo created a bankingesydbr saving and
loans called Isusu which is still in use today. {settled matters of law
via mediators. The Igbo produced bronzes from aty ess the 9th
century, some of which have been found at the tofviigbo Ukwu,
Anambra State.

4.3 Culture of the People
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Igbo culture includes the various customs, prastaed traditions of the
Igbo people. It comprises archaic practices as ageliew concepts added
into the Igbo culture either through evolution aitside influences. These
customs and traditions include the Igbo peoplessiali art, music and
dance forms, as well as their attire, cuisine aadgllage dialects.
Because of their various subgroups, the variettheir culture is further
heightened.

4.3.1 Language and Music

The native language of the Igbho people includemuardifferent dialects
and Igboid languages. These dialects are spokéghbimysub-groups such
as the lkwerre sub-group who speak the Ikwere clial€oday, the
majority of the Igbo speak the English languageaa®sult of British
colonialism. In rural areas, the Igbo are mostlgmfars and their most
important crop is the yam. Celebrations are pug¢wery year to celebrate
the harvesting of the yam.
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There are several theories regarding the etymabddglye wordigbo. It is
presumed that the word has Sudanic origin, derfk@d the verbgboa
Theorists have suggested that the word may orginadom the
neighboring lgala, coming from the woodigbo (a word for slave), but
the meaning and origin of the word is still unknovgbo had been
spelledlbo until the 20th century by British colonialidbo can still be
found being used to refer to the Igbo. Officiallgbo is the correct
spelling and has been used in many different patitios such as in the
novel, Things Fall Apart The word now has three uses, to describe
indigenous Igbo territory, domestic speakers of ldmguage and the
language spoken by them.

The Igbo people have a unique musical style, iftckvthey incorporate
various percussion instruments: the udu, whichsiseatially designed
from a clay jug; an ekwe, which is formed from dldwed log; and the
ogene, a hand bell designed from forged iron. Oiftruments include
opi, a wind instrument similar to the flute, igkend ichaka. Another
popular musical form among the Igbo is Highlife,igbhis a fusion of
jazz and traditional music and widely popular indi/&frica.

Masking is one of the most common art styles irolgbhd and it is linked
strongly with Igbo traditional music. A mask can imade of wood or
fabric, along with other materials including irondavegetation. Masks
have a variety of uses, mainly in social satirefigious rituals, secret
society initiations (such as the Ekpe society) padlic festivals, which
now include Christmas time celebrations. The Ekpeety, introduced
from the Cross River area, uses contrasting masksepresent the
beautiful and gentle maiden spirit and the eleplanit with its ugliness
and aggression. Best known are the Agbogho Mmubo(i¢laiden
spirit) masks of the Northern Igbo which represent thietspf deceased
maidens and their mothers with masks symbolisiragitye

Other impressive masks include Northern Igbo Ijelesks. At 12 feet
high, ljele masks consist of platforms 6 feet imndeter, supporting
figures made of coloured cloth and representingyelay scenes with
objects such as leopards. ljele masks are useldofusuring the dead to
ensure the continuity and well-being of the comryuand are only seen
on rare occasions such as the death of a promifgate in the
community. There are many Igbo dance styles, biitgps, Igbo dance is
best known for its Atilogwu dance troops. Theseo® performances
include acrobatic stunts, such as high kicks amtvbaels. Each rhythm
from the traditional musical instruments indicagesnovement to the
dancer in male and female dance teams.

4.3.2 Visual art and Architecture

Igho art is anybody of visual art originating frahe people of the Igbo.
Igbo art is generally known for various types ofsauaerade, masks and
outfits symbolising people animals or abstract eptions. Igbo art is
known for its bronze castings found in the towrigifjo Ukwu from the
9th century, the earliest sculptures discoveredglmoland. Here, the
grave of a well established man of distinction andtual store, dating
from the 9th century AD, contained both chased eopgbjects and
elaborate castings of leaded bronze. Some popghhar art styles include
Uli designs. The majority of the Igbo carvings umsasks, although the
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function of masks varies from community to commwnigbo art is also
famous for Mbari architecture. It is near impossitd describe a general
Igho art style because the Igbo are heavily fragaterhis has added to
the development of a great variety of art styled @ultural practices.

Examples of Igbo architecture are the Mbari hougete Owerri-Igbo,
which are large open-sided shelters, square in. @iy house many
life-sized, painted figures (sculpted in mud to ege the deity Alusi and
Ala, the earth goddess, who is supported by otbé&red of thunder and
water). Other sculptures are of officials, craftaméoreigners (mainly
Europeans), animals, legendary creatures and ansedfibari houses
take years to build. Because the process of bgildénregarded as a
sacred act, they are left to decay, new ones bmingtructed rather than
old ones maintained. Houses were commonly madeudf and thatched
roofs with bare earth floors or with carved desapors. Some houses
had elaborate designs both in the interior andriexteThese designs
could include Uli art designed by Igbo women.

4.3.3 Religion and Rites of Passage

Today, the majority of the Igbo people are Christavith Roman

Catholicism being the dominant religion of professiany half of the
igbo people. There are also a small population gifol Jews. The
traditional ancient Igbo religion is known as Odihdn Igbo mythology,

which is part of their ancient religion, the supeefod is called Chukwu
("great spirit"); Chukwu created the world and gtleing in it and is

associated with all things on earth. Chukwu is @solar deity. To the
ancient Igbo, the Cosmos was divided into four demparts: creation,
known as Okike; supernatural forces or deitiesedalhlusi; Mmuo,

which are spirits; and Uwa, the world.

Chukwu is the supreme deity in Odinani as he isdreator in their
pantheon and the Igbo people believe that all hicgme from him and
that everything on earth, heaven and the rest efspiritual world is
under his control. Linguistic studies of the Iglamdguage suggests the
nameChukwuis a portmanteau of the Igbo word3hi (spiritual being)
andUkwu (great in size). Alusi, also known as Arusi or giny are minor
deities that are worshiped and served in Odinamerd is a list of many
different Alusi and each has its own purpose. Wtiere is no longer
need for an individual deity it is discarded.

The Igbo also believe in reincarnation. Peopleb&leved to reincarnate
into their former families when they were alive.f@e a relative dies, it
is said that the dying relative sometimes givee<las to which family
he/she will reincarnate into. Once a child is bdéma,or she is believed to
also gives signs of who they have reincarnatedras. can be through
behaviour, physical traits and things that thedclsihys. A diviner can
also help in detecting who the child has reincam&tom. It is seen as an
insult if a male is said to have reincarnated tesrale.

Children are not allowed to call elders by theimea without using an
honorifi. (As this is considered disrespectful).il@ten are also required
to greet elders when seeing them for the first timihe day as a sign of
respect and good upbringing. Children usually dud Igbo honorifics

Mazi or De before an elder's name when addressing them.



Study Session 4The Igbo of Nigeria

4.3.4 Burials

After a death, the body of a prominent member cfedg is placed on a
stool in a sitting posture and is clothed in theedesed's finest garments.
Friends and relatives of the deceased visit andtpay last respects
before the body is buried. Burial usually followghin twenty-four hours
of death. The head of a home is usually buried dtbnhe floor of his
house. Different types of deaths warrant diffetgpes of burials. This is
also affected by an individual's age, gender aatustin society. For
example, children are buried in hiding and out ighs their burials
usually take place in the early mornings and latéhie night. A simple
untitled man is buried in front of his house ansiraple mother is buried
in her place of origin in a garden or a farm-areat tbelonged to her
father. Presently, a majority of the Igbo bury thdéad in the Western
way, although it is not uncommon for burials to jecticed in the
traditional Igbo ways.

4.3.5 Marriage

The process of marrying usually involves asking {oeing woman's

consent, introducing the woman to the man's famnilgt the same for the
man to the woman's family, testing the bride's ati@r, checking the
woman's family background and paying the bride gri&ometimes
marriages may have been arranged from birth throligmegotiation of
the two families involved.

In the past, many Igbo men practiced polygyny. pblggynous family is

made up of a man and his wives and all their childMen sometimes
married multiple wives for economic reasons socakave more people
in the family, including children, to help on farn@hristian marriage and
civil marriage have changed the Igbo family sincdogisation. Igbo

people now tend to enter monogamous courtships caedte nuclear
families, mainly because of Western influence.

4.3.6 Clothing

Traditionally, the attire of the Igbo generally ststed of little clothing as
the purpose of clothing originally was to conceabate parts, although
elders were fully clothed. Children were usuallyledrom birth till their
adolescence (the time when they were considerdde something to
hide) but sometimes ornaments such as beads weneanaund the waist
for spiritual reasons. Uli body art was used toodate both men and
women in the form of lines forming patterns andpdsaon the body.

Women traditionally carry their babies on their kmavith a strip of
clothing binding the two with a knot at her chespractice used by many
ethnic groups across Africa. This method has beedemmised in the
form of the child carrier. In most cases, Igbo waondaéd not cover their
breast areas. Maidens usually wore a short wrapgbr beads around
their waist and other ornaments such as necklamg¢d@ads. Both men
and women wore wrappers. Men would wear loin cldtiet wrapped
round their waist and between their legs to beefaedd at their back, the
type of clothing appropriate for the intense heawall as jobs such as
farming.
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In the same era as the rise olonial forces in Nigeria, the way the Ig/
dressed also changed. These changes made thedgpb \&esternise
clothing such as shirts and trousers. Clothing woefore colonialisn
became "traditional" and worn on special occasiétithough the Igbc
wore them, the traditional clothing itself became Waeasissd with the
introduction of various types of Western clothimgluding shoes, hat
trousers, etc. Modern Igbo traditional attire, foen, is generally mac
up of the Isiagu top which resembles Danshiki worn by other Africa
groups. Isiagu (orlshi agy is usually patterned with lions hee
embroidered over the clothing and can be a plalorctt is worn with
trousers and can be worn with either a traditidnial holders hat or wit|
the tradtional Igbo stripped men’s hat. For women, a puffdeeve
blouse (influenced by European attire) along witlo twrappers and
head tie are wortr

4.3.7 Cuisine

The yam is very important to the Igbo as it is ithetaple crop. There a
celebrations sucas the New yam festivalwaji) which are held for th
harvesting of the yam. During the festival yam éde@ throughout th
communities as celebration. Yam tubers are alseshudf by individuals
as a sign of success and wealth. Rice has replaadfcr ceremonial
occasions. Other foods include cassava, garri,evai plantains. Sou
or stews are included in a typical meal, preparét & vegetable (suc
as Okra, of which the word derives from the Igboglaage, Okwuru) t
which pieces of fish, chken, beef, or goat meats are added. Jollof

which has its origins in Sierra Leone, is poputaeotighout Nigeria. Pal
wine is a popular alcoholic beverage among the.l
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Summary

In this Study Sessi(, we discussed about the Igbos peojWe noted
that the Igbcareone of the major ethnic groups in Nigeria foundha
eastern part of Nigeria. In discussing the Igbo,stated by providin
the historical backgrouniWe discussed the culture of the Igbc well
as their political system. Aspects of ir cultural practices discuss
were language and music, religion and rites of gqgess marriage
clothing and cuisin

Bibliography

Readings

Falole, T (2001) Culture and Customs of Nige. Durham: Carolina
Academic Pres

ljani, H. A. (2006)Nigeria’s urban history: past and pres. Maryland:
University Press of America™edn.

Rosenberg, A. and Kalman, B. (200Nigeria — the people (lands,
peoples and cultus) New York: Crabtree Publishing Compa



Study Session 5The Hausa of Nigeria

Study Session 5

The Hausa of Nigeria

Introduction

The Hausa is one of the major ethnic groups in fégéund in the

northern part of Nigeria. It is indeed the largestnic group in Nigeria.
In discussing Hausa ethnic group,we will explorertigh their historical
background which will trace the Bayajidda legendorf this, we will

move to discuss their culture with emphasis on swdtural practices as
religion, clothing and food.

earning Outcomes

When you have studied this Session, you shouldleeta:

5.1 discuss the historic and origin of the Igbos.
5.2 describe the culture of Igbo people.

5.1 Origin and History

The Hausa are a Sahelian people chiefly locatethenWest African
regions of northern Nigeria and southeastern Nigdrere are also
significant numbers found in the regions of Sud@amroon, Ghana,
Cote d'lvoire, and Chad and smaller communitiesteseal throughout
West Africa and on the traditional Hajj route acrdBe Sahara Desert
and Sahel. Many Hausa have moved to large neatat@dses in West
Africa, such as Lagos, Accra, Kumasi and Cotonal,weell as to
countries such as Libya. However, most Hausa refmagmall villages,
where they grow crops and raise livestock, inclgdiattle. They speak
the Hausa language, a member of the Chadic langyrage, itself a sub-
group of the larger Afro-Asiatic language family.

Perhaps the best way to trace the origin of the Hausa people is to start
from the legend which centred around Bayajidda. Bayajidda (Hausa:
Bayajidda, also known as Abuyazidu) is a character fromrity¢hology
of the Hausa people of northern Nigeria and therakfigure of the
Bayajidda Legend. The various versions of the ldgeiffer on minor
points, but generally agree that he originated agtidad, travelled
across the Sahara, and arrived in the Kanem- BBmpire, where he
married a local princess. Tensions with her fattier king, forced him to
flee. Leaving his wife in Hadejia, he made his way>aya, where he had
the local blacksmiths forge him a knife. With tHigife, Bayajidda
proceeded to the final point on his journey, thg of Daura, where he
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slew a serpent that had been terrorizing the toemge. To show
gratitude for this deed Magajiya Daurama, the |logsen, married him
He had one child, Bawo, with Daurama, and Bawo's aWildren are
said to have gone on to found the seven Hausa siAieile some Hausa
maintain that Bayajidda was real, others hold tlewvwvthat he did not
actually exist, but is instead a personificationacgroup of people from
West African history.

According to the legend, Bayajidda was a princenfrBaghadad (the
capital of Iraq) and son of King Abdullahi, but tnas exiled from the
city after Queen Zidam, also known as Zigawa, toeér the city. Once
he left Baghdad, he travelled across Africa witir@up of about 300 and
arrived in Bornu.

Once in Bornu, tales differ as to what caused tensiith the local king.
According to one story, Bayajidda realized his &srevere stronger than
those of the king and because of this, he planoedverthrow him.
However, the king heard of the plot and, after attimgy with his
advisors, gave Bayajidda his daughter, Magarano talswn as Magira),
in marriage. Later, when the king attacked and toedr several towns,
he tricked his new son-in-law into leaving his owren to guard the
towns, thereby decreasing the number of men Bajajidad at his
disposal. Bayajidda realised that he was beinggdavhen he had only
his wife and one slave left; during the night, thHied to Garun Gabas,
now known as Hadejia. While there, Magaram gavth o' Bayajidda's
first child, Biram (also known as Gabas-ta-BiranBman).

However, according to another version of the st@gyajidda was
welcomed into Bornu, married Magaram and becamellpogmong the
people. Because of this, the king envied him arudtgd against him;
upon being informed of this by his wife, he fledriem-Bornu with her.

Bayajidda left his wife and 1st child in Hadejiadacontinued on to Gaya
(a city in modern Niger), where he had the locacksmiths make him a
knife. He then came to the town of Daura (locatethodern day Katsina
State), where he entered a house and asked arootdmwfor water. She
informed him that a serpent named SaBarkinis the Hausa word for
emir) guarded the well and that the people werg alibwed to draw
water once a week. Bayajidda set out for the well &eheaded the
serpent with the knife the blacksmiths had madehfor, after which he
drank the water, put the head in a bag, and redutme¢he old woman's
house. (The well where this is said to have happé@s since become a
tourist attraction).

The next day, the people of Daura gathered at @& wondering who

had killed the snaked Magajiya Daurama, the locsen, offered the
sovereignty of over half the town to whoever copidve that he killed

the snake. Several men brought snake’s heads huthhe heads did not
match the body. The old woman, owner of the houagapdda was

staying in, informed the queen that her guest Haith §, after which

Daurama summoned Bayajidda. Having presented tlaesn head,
proving to her that he was the one who had slarki Slae turned down
the offer of half the town, instead requesting hend in marriage; she
married him out of gratitude for slaying the seitpen

Because it was against the custom of the peodiaaofa for their queens
to marry, Daurama made a compromise with Bayajiddd said she
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would only have sexual intercourse with him oncec&ise of this, she
gave him a concubine named Bagwariya. (Howeveryasion of the

story claims that Daurama gave him Bagwariya bexaine wanted to
break her "queenly vow to remain a virgin," but hadindergo rituals to
do so).

Bagwariya had a 2nd child by Bayajidda and, with pérmission, she
named him "Karap da Gari," which means "he snat¢thedown" in the
Hausa language. This worried Daurama, and whematie 3rd child of
her own (also fathered by Bayajidda), she named "awo", which
means "give it back."

Throughout his life, Bayajidda is said to have éa#d two children with
three different women. Bawo fathered six of his a@ms, whose names
were Daura, Gobir, Kano, Katsina, Rano, and Zaaigo( known as
Zazzau). Together with Biram, son of Magaram, ttesesn went on to
rule the seven "legitimate" Hausa states, the HaBmkwvai. (Some
versions of the tale leave Bawo and Magaram outedntwith Biram,
Daura, Gobir, Kano, Katsina, Rano, and Zaria beihg sons of
Bayajidda and Daurama.) Karap da Gari's descendamsnwhile,
founded the seven "illegitimate" Hausa statesBueza Bakwai.

There is a variety of views on the Bayajidda stenyh differing opinions
on the meaning and historicity of the tale. Whitene Hausa maintain
that their legendary forefather existed, and coptmary royals trace
their lineage to and draw their authority from hiothers disagree with
this literal interpretation and claim that Bayapgddever actually existed.

One such view is that the story of the marriageBafyajidda and
Daurama symbolises the merger of Arab and Berldeestrin North and
West Africa W. K. R. Hallam, meanwhile, argues thHaayajidda
represents a "folk personification" of the suppartef Abu Yazid, (a
Kharijite Berber warrior), who fled southwards frddorth Africa after
Yazid's defeat by and death at the hands of thenfest

Dierk Lange, a German professor, contends thattbe/ parallels the
biblical story of Abraham, Sarah and Hagar He camepabraham to
Bayajidda (while also noting the similarity betwedBiram and

Abraham's names), Sarah to Magaram, and Hagarged@ga, and says
that the Israelites are cognate to the Hausa Bakwale Arabs correlate
with the Banza Bakwai.

In his 1989 bookAn Imperial Twilight Gawain Bell suggests that the
marriage of Bayajidda and Daurama signals a "ché&oge a matriarchal
to a patriarchal system." (Prior to the arrival Bdyajidda, the Daura
monarchy had been exclusively female.) Elizabdthés, in her workA
History of African Societies to 1878uggests that Bayajidda's stay in
Borno prior to arriving in Hausaland is "perhapgsla memory of origins
on the Borno borderland, or a reflection of Borritizal and cultural
dominance."

Between 500 CE and 700 CE Hausa people, who had blesvly

moving west from Nubia and mixing in with the locabrthern and
central Nigerian population, established a numibastrong states in what
is now Northern and Central Nigeria and EasterreNigVith the decline
of the Nok and Sokoto, who had previously contblieentral and
northern Nigeria between 800 BCE and 200 CE, thesHavere able to
emerge as the new power in the region. Closelyetinlith the Kanuri
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people of Kanem-Bornu (Lake Chad), the Hausa amatty adopted
Islam in the 11th century CE.

By the 12th century CE the Hausa were becomingodridrica's major

powers. The architecture of the Hausa is perhapsobihe least known
but most beautiful of the medieval age. Many ofrtkearly mosques and
palaces are bright and colourful and often inclurdiecate engravings or
elaborate symbols designed into the facade. By 16HOthe Hausa
utilised a modified Arabic script known agami to record their own
language; the Hausa compiled several written hégpthe most popular
being the Kano Chronicle.

In 1810, the Fulani, another Islamic African ethgioup that spanned
across West Africa, invaded the Hausa states. Tdudiural similarities

however allowed for significant integration betweba two groups, who
in modern times are often described as "Hausa—Fufather than as
individuated groups, and many Fulani in the regilannot distinguish

themselves from the Hausa.

The Hausa remain preeminent in Niger and northeigerdd. Their
impact in Nigeria is paramount, as the Hausa-Fuamalgamation has
controlled Nigerian politics for much of its indepkent history. They
remain one of the largest and most historicallyugred civilisations in
West Africa. The language of Hausa has more najpeakers than any
other language in sub-Saharan Africa, with an extih22 million native
speakers, plus additional 17 million second langusggeakers. The main
Hausa speaking area is northern Nigeria and Niger,Hausa is also
widely spoken in northern Ghana and northern Caamerand there are
large Hausa communities in every major West Africap. Most Hausa
speakers are Muslims, and Hausa is often a lingueé& among Muslims
in non-Hausa areas. There is a large and growiimdepr literature in
Hausa, which includes novels, poetry, plays, imsion in Islamic
practice, books on development issues, newspapars magazines, and
even technical academic works. Radio and televisicmadcasting in
Hausa is ubiquitous in northern Nigeria and Nigewl radio stations in
Ghana and Cameroon have regular Hausa broadcasts, international
broadcasters such as the BBC, VOA, Deutsche WRkelio Moscow,
Radio Beijing, and others. Hausa is used as ttgukege of instruction at
the elementary level in schools in northern Nigedad Hausa is
available as course of study in northern Nigeriniversities. In terms of
sheer numbers, Hausa thus ranks as one of the'svarlgjor languages,
and its widespread use in a number of countried/e$t Africa makes it
probably the single most useful language knowrhat tegion. Hausa's
rich poetic, prose, and musical literature, more emore of which is now
available in print and in audio and video recordingakes it a rewarding
area of study for those who reach an advanced.lé&stle from the
inherent interest of Hausa language and its libeeatthe study of Hausa
provides perhaps the most informative entry inte world of Islamic
West Africa. Throughout West Africa, there is aomty connection
between Hausa and Islam. The influence of Hausgukge on the
languages of many non-Hausa Islamic people in \W&&tan is readily
apparent. Likewise, many Hausa cultural practiceduding such overt
features as dress and food, are shared by oth@nitslcommunities.
Because of the dominant position which Hausa laggaad culture have
long held, the study of Hausa provides crucial geaknd for other areas
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such as West African history, politics (particwairh Nigeria and Niger),
gender studies, commerce, and the arts.

5.1.1 Culture

Kano in Nigeria is considered the centre of Hawade and culture. In
terms of cultural relations to other peoples of Wifsica, the Hausa are
culturally and historically close to the Fulani, fgbai, Mandé and
Tuareg as well as other Afro-Asiatic and Nilo-Samagroups further
East in Chad and Sudan. Islamic Shari’a law isdbothe law of the land
and is understood by any full time practitionedgddm, known in Hausa
as aMallam (see Maulana).

5.1.2 Religion

The Hausa people have an ancient culture that haxtensive coverage
area, and have long ties to the Arabs and othemiskd peoples in West
Africa, such as the Mandé, Fulani and even the WaldSenegambia,

through extended long distance trade. Islam has bgesent in

Hausaland since the 14th century, but it was Igrgestricted to the

region's rulers and their courts. Rural areas gdliyeretained their

animist beliefs and their urban leaders thus dremboth Islamic and

African traditions to legitimise their rule. Musligcholars of the early
nineteenth century disapproved of the hybrid rehigpractised in royal

courts, and a desire for reform was a major mdbedind the formation

of the Sokoto Caliphate. It was after the formatidnhis state that Islam
became firmly entrenched in rural areas. The Hapesgle have been an
important factor for the spread of Islam in Westi@d.

Maguzawa, the animist religion, was practiced esitety before Islam.
In the more remote areas of Hausaland, Maguzawadmained fully
intact, but as one gets closer to more urban alnéaamost totally
disappears. It often includes the sacrifice of aténfor personal ends. It
is thought as illegitimate to practice Maguzawa mdgr harm. What
remains in more populous areas is a “cult of spiésession” known as
Bori, which still holds the old religion's elememtsanimism and magic.

5.1.3 Clothing

The Hausa people have a very restricted dressidg doe to the fact of
religious beliefs. The men are easily recognizabézause of their
elaborate dress which is a large flowing gown kn@asgare andbabban
riga. These large flowing gowns usually feature somabaiate
embroidery designs around the neck. Men also waarfal embroidered
caps known aswulla. The females can be identified by their dressing
codes in which they wear wrap-around rope made witlorful cloth
with a matching blouse, head tie and shawl.

5.1.4 Food

The most common food that the Hausa people pregarsist of grains
such as sorghum, millet, or rice and maize whieéhgrounded into flour
for a variety of different kinds of food. The fodsl popularly known as
tuwo in Hausa language. Usually, breakfast consistsakés made from
grounded beans, which are then fried into whatnewn askosai or
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wheat flour soaked for a day then fried and sewild sugar known a

funkas. Both of these cakes can be served with porridgg suga

known askoka Lunch or dinner are usually served as heavy gpoe

with soup and stew lown astuwo da miya The soup and stew ¢

usually prepared with ground or chopptomatoe, onions, and local
pepper sauce daddawa While preparing the soup, most of the tir

spice and other vegetables such as spinach, pumpkinrarask added 1

the soup. The stew is prepared with meat, whichesirfirom goat tcow

meat with the exclusion of pork due Islamic religion restrictions.
Beens peanuts, and milk are also served as a complaneptotein die

for the Hausa peop
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Summary
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groups in Nigeria four in the northern part of coun. We noted that it
is the largest ethnic group in Nigeria. In discusditagisa ethnic groy,
we explored through their historical background ahhive traced down
to the Bayajidda legend. We also discussed the cultithe Hausa
with emphasis on cultural prtices, such as religion, clothing and fc
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The Yoruba of Nigeria

Introduction

The Yoruba is one of the major ethnic groups ineXg found in the
south western part. It is indeed the second larghsiic group in Nigeria
with very rich cultural heritage. In discussing ¥ba ethnic group in this
Study Sssion, we will focus on their cosmogomicgiori their pre-
colonial existence, nature of their leadership,ugso organisation and

leagues, their religious and belief systems andwali as Yoruba
calendar.

earning Outcomes

When you have studied this Session, you shouldleeta:

6.1 explain the historical origin of the Yoruba

6.2 discussthe cosmogonic origin mythologyof the Yoruba

6.3 explainthe pre-colonial Yoruba society

6.4 enumerate the groups, organizations and leagues in Yorubalan
6.5 describeTwins in Yoruba Society

6.6 describe the Yoruba Calendar

6.7 explain the marital process, family and kinship

6.1 The Yoruba

Yoruba people are one of the largest ethnio - listguor ethnic groups in
West Africa. The majority of the Yoruba speak therba language
(Yoruba: édee Yorubaéde). The Yoruba constitute around 30 million
individuals throughout West Africa and are foundegominantly in
Nigeria with approximately 21 percent of its tgtalpulation.

The Yoruba are the main ethnic group in the Nigefederal states of
Ekiti, Lagos, Ogun, Ondo, Osun and Oyo, they alsustitute a sizable
proportion of Kwara and Kogi states as well as Edo.

As well as having access to the sea, they shadetsorith the Borgu
(variously called Bariba and Borgawa) in the noehkty the Nupe (whom
they often call, 'Tapa’) and Ebira in the northe tado who are also
known as Bini or Benin people (unrelated to thepte®f the 'Republic
of Benin'), and the Esan and Afemai to the south&&e Igala and other
related groups are found in the northeast, ancEthen, Fon, and other
Gbe-speaking peoples in the southwest. While thjenhaof the Yoruba
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live in western Nigeria, there are also substaritidigenous Yoruba
communities in the Republic of Benin, Ghana andolog

The African peoples who lived in the lower westdliger area, at least
by the 4th century BC, were not initially knowntag Yoruba, although
they shared a common ethnicity and language grBogh archeology

and traditional Yoruba oral historians confirm #nastence of people in
this region for several millennia.

Some contemporary historians contend that some Déorare not

indigenous to Yorubaland, but are descendants ofignants to the

region. It is believed that an important man callEiiduwa, (also known
as Odudua, Odua or Eleduwa), who many believeve haived from an
easterly direction, established a kingdom at e (also known as Ife)
and thus became the first 'oba’ (meaning king terrin the Yoruba

language) of who today are known as the Yorubalpeop

Between 1100 AD and 1700 AD, the Yoruba Kingdonff@iexperienced
a golden age, the oba or ruler of Ife is referieéd the Ooni of Ife. It
was then surpassed by the Yoruba Oyo Empire addimgnant Yoruba
military and political power between 1700 AD an@Q9AD, the (oba) or
ruler of Oyo is referred to as the Alaafin of Oy, however, remained
and continues to be viewed as the spiritual hontetdrthe Yoruba. The
nearby Benin Empire, with its capital in the modeay Benin City in

modern day Nigeria was also a powerful force betw&800 and 1850
AD, the ruler of Benin City is referred to as theaof Benin.

Most of the city states were controlled ®pas(rulers) with various titles
and councils made up of Oloye, guild of noble leader chiefs, and
merchants. Different states saw differing ratiospofver between the
kingship and the chiefs' council. Some, such as @fd powerful,
autocratic monarchs with almost total control, whii others, such as the
liebu city-states, the senatorial councils held enarfluence and the
power of the ruler oDba, referred to as the Awujale of ljebuland was
more limited.

6.2 Cosmogonic Origin Mythology

62

"Orisa’'nla" (The Great Divinity) also known as Cddatwas the arch-
divinity chosen by Olodumare, the supreme deitycrémte solid land out
of the primordial water that constituted the eantid populating the land
with human beings. Obatala descended from heavenatrain, carrying
a small snail shell full of earth, palm kernels anfive-toed chicken. He
was to empty the content of the snail shell onwlager after placing
some pieces of iron on it, and then to place thiekeh on the earth to
spread it over the primordial water.

Recently, historians have attributed this cosmalalginythology to a pre-
existing civilisation at lle-Ife which was invadéy militant immigrants
from the east, led by a king named Oduduwa. Odudameh his group
had been persecuted on the basis of religiousrdifées and forced out
of their homeland. They came t@-If¢ where they subjugated the pre-
existing Ugbo inhabitants (often erroneously reedemas Igbo but
unrelated to the present Igbo people), under thdeleship of Oreluere
(Obatala).
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Upon the death of Oduduwa, there was a dispershisothildren from
lle-Ife to found other kingdoms (Owu, Ketu, Benila, Sabe, Popo, and
Oyo). Each made a mark in the subsequent urbasmsatnd
consolidation of Yoruba confederacy of kingdomsthweach kingdom
tracing its origin to lle-Ife.

6.3 Pre-Colonial Yoruba Society

Monarchies were a common form of government inbauba-speaking
region, but they were not the only approach to guwent and social
organisation. The numerous ljebu city-states towhst of Oyo and the
Egba communities, found in the forests bel@yo's savanna region,
were notable exceptions. These independent potiftes elected apba,
though real political, legislative, and judicial wpers resided with the
Ogboni, a council of notable elders.

During the internecine wars of the 19th centurg, ljebu forced citizens
of more than 15@gba and Owu communities to migrate to the fortified
city of Abeokuta, where each quarter retained s @gbonicouncil of
civilian leaders, along with a®lorogun or council of military leaders,
and in some cases its own elect@das or Baales These independent
councils then elected their most capable membergoito a federal
civilian and military council that represented tiy as a whole.

Traditionally, the Yoruba organised themselves imtworks of related
villages, towns, and kingdoms, with most of theraded by a®@ba King
or Baale a nobleman or mayor. Kingship is not determinedstmgple
primogeniture, as in most monarchic systems of gouent. An electoral
college of lineage heads is usually charged witacseag a member of
one of the royal families, and the selection isallgiconfirmed by an Ifa
divination request. Th®bas live in palaces usually in the center of the
town. Opposite to the king's palace is @ Oba, the king's market.
These markets form an inherent part of Yoruba [feaditionally, the
market traders are well organised, have varioutdguand an elected
speaker.

6.3.1 Leadership

Gerontocratic

Leadership councils that guarded against the mdisapion of power by
a monarch were a proverbial trait of thgba, according to the eminent
Oyo historian Reverend Samuel Johnson, but such dsuwere also
well-developed among the northern Okun groups.etmern Ekiti, and
other groups falling under the Yoruba ethnic unibrel

Even in Qyo, the most centralised of the precolonial kingdoitie
Alaafin consulted on all political decisions with a primenister (the
Basrun) and the council of leading nobles known as(ye Mesi

The monarchy of any city state was usually limitech number of royal
lineages. A family could be excluded from kingshipd chieftancy if any
family member, servant, or slave belonging to tamify committed a
crime such as theft, fraud, murder or rape.The kiwgre traditionally
almost always polygynous and often married royalitiamembers from
other domains.

63



SOWwW302

People and Culture

6.4 Groups, organizations and leagues in Yorubaland

64

The tendency to form associations, occupationaldguisocial clubs,
secret or initiatory societies, and religious uniéemmonly known as
Egbe in Yoruba, included th@arakoyi (or league of traders) arfthbe
Ode (hunter's guild) and corporations is very strongpag the Yoruba.
They are formed for the purpose of promoting anatgmting common
interest in the fields of politics, economics, gen, recreation and
enjoyment. It has been argued that so strong is ihiduence that, in
some communities, slaves in the days of slaverarosgd themselves
into convivial associations. One interesting resafltthis tradition of
association is that whenever there is an apprecigbimmunity of
Yoruba, either outside Yorubaland or even only idetstheir own
particular communities, an organisation will spring complete with
officers. This organisation will certainly have jaidl function, and will
have its convivial and mutual help strongly develdp

Thus in Yoruba we have political associations ofclitheOgbonisecret
society. (known asosugboamong the ljebu and Egba people) is a
prominent feature. We also have associations ofiava, the hunters
associations, the age group, women political aasoai Egbe lyalod§
religious associations, mutual help associatiomscamvivial association.
Each of these associations performs peculiar fonsti

There are also examples of other peer organisaitiotie region. When
the Egba resisted the imperial domination of the Oyo Eeypa figure
named Lisabi is credited with either creating owvivig a covert
traditional organisation namedgbe Aro. This group, originally a
farmers' union, was converted to a network of samilitias throughout
the Egba forests, and each lodge plotted to overthfoye's Ajeles
(appointed administrators) in the late 1700s. Sirtyij covert military
resistance leagues like thekiti Parap and theOgidi alliance were
organised during the 19th century wars by oftered#alised
communities of the Ekiti, ¢sa, I[gbomina and Okun Yoruba in order to
resist various imperial expansionist plans of Ibgad&lupe, and the
Sokoto Caliphate Sokoto.

6.4.1 Economic Organisation

Land and Market are very central in the economganisation of the
Yoruba. The majority of people predominantly ereyag agriculture.
Each man has the help of the dependent male merabéis family in

tilling the field, planting crops, as well as reagi In the pre-colonial
times, although there was no actual prohibitionvoimen from hoeing
and planting in kitchen gardens inside the towms Yoruba as whole did
not make use of the labour of women on their fammhese capacities.
And, a polygynist, whose wives may be followingda of their own, is
by custom entitled to ask them to accompany hinthto farm during
harvest time in order to assist him. The more ingmarpart of women’s
work on the farm however, consist of changing trenf of various crops
harvested so as to bring them a stage or two n#aguoint of ultimate
consumption. The sexually division o labour betwkesband and wife is
carried over to the disposal of the farm produdee Wife is responsible
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for selling, either in an elaborately processedmfasr practically as

harvested, some of the products of the farm thatimrexcess of the
normal requirement of the farmer and his familyr Freese services, she
may receive a commission. The only regular souf@@mmercial labour

which could be obtained in pre-colonial days waat tbf slaves and

pawns. Otherwise, it was not the practice to sdblr. The labour of
free-born men was freely given when required, lmuthe basis of mutual
reciprocity.

Among the Yoruba, there are two kinds of marketser& are local
markets and central markets. Local markets arelégrto-day buying
and selling by townspeople, while central markets raeeting-grounds
for people of different towns and villages, and rbaysituated in a town
or outside towns on a conveniently situated highwayich links several
centres. Local markets, in some towns, are heldnguthe hours of
daylight while others, even though not completegsetted during the
daytime, have their peak period after sunset. Howg lafter nightfall the
market lasts depends on the habits of the people@amparative freedom
of town and wards of town from burglars. Generdalhe night market is
held by lamplight. Central markets are held atrirdgs of four or eight
days and last for greater part of the day. In soases, the market does
not begin to get really full until about four o’clk. Whether markets are
local or central, the traders are usually compantaised on the basis of
the line of goods they sell. Thus, the beer selieesto be found together,
so are palm-oil sellers, yam-flour sellers, thdesslof firewood, dried-
fish sellers, dealers in fresh meat, sellers cdlzadhes(both worked and
unworked) dealers in shea butter, palm-oil, codked of various kinds,
cloth and garment, herbs and blacksmith, and so on.

6.4.2 Religion and theBelief System

The Yoruba religion comprises religious beliefs gméctices of the
Yoruba people of old before the Yoruba communitgcemtered Islam,
Christianity and other faiths. Yoruba religiousibfd are part oftan —
the complex of songs, histories, stories and atb#ural concepts which
make up the Yoruba religion and society.

The philosophy of Yorub4d (also known as Irunmolfa, IOrisha or
Aborisha) is that all humans have Ayanmo (manifesitiny) to become
one in spirit with Olédumare (Oloran, the divineator and source of all
energy). Each person in Ayé (the physical realngsubought or action
energies to impact the community of all other lgvithings including the
earth, and so to move towards destiny. As suchs atestiny is in one's
hands. To attain transcedence and destiny in O&rg-Rspiritual realm
of those who do good and beneficial things), om@'sInu (spiritual
consciousness in the physical realm) must be eddvat unify with one's
Iponri (Ori Ordn). Those who stop improving are taesd for Ordn-
Apadi (spiritual realm of the forsaken). Life anéath are cycles of
habitation in physical body and spiritual realmkjlezone's spirit evolves
towards transcendence. This evolution is most amb@in Irunmaod (oni
irun, having unique hair that distinguishes humémsn beasts; imo,
enlightened of destiny;e) on the land)

For most peoplejwapele (gentle behaviour), meditation and sincere
veneration sufficiently strengthen on@si-Inu. One is able tgbaddra
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(pray) for support of th&gungun(one's elevated ancestors) or -
Orun for application of th@ddu (knowledge of all ages) to one's benefit.
Those with strong motivation to manipulate destimay consult
Orunmilathroughlfa (good of divination) andbo (offering). In invoking
the Orunmilaso directly, care is required to ensure alignnodrihought
and action. Th®runmila brings into motion either Gz& (benevolent or
angelic forces) or Aje (malevolent or demonic forces). All
communication with th©run is energized by invokingse (the essence
of Olédumare that gives life to allise is delivered byElégbara (Esu,
the divine messenger) who, without distortion attiphty for good or for
bad, negotiates communication to &in and navigate®run forces to
theAyé

6.4.3 Deities

Yoruba deity "Ogun", also known as "Ogoun" is présen the
Candomble and Umbanda religions of Brazil.

Yoruba religion and mythology is a major influenite West Africa.
Notable deities in Yoruba include Oya (wind/storfiifia " (divination or
fate), "Eleda" (destiny), Orisha or Orisa "lbejitw{n), "Osanyin"
(medicines and healing) and "Osun" (goddess oflifgrtprotector of
children and mothers), Sango (God of thunder)

Human beings and other sentient creatures areaatsoned to have their
own individual deity of destiny, called "Ori", whie venerated through a
sculpture symbolically decorated with cowrie sheligaditionally, dead

parents and other ancestors are also believed $sep® powers of
protection over their descendants. This beliefxisressed in veneration
and sacrifice on the grave or symbol of the anecgstaas a community in
the observance of the Egungun festival where theesdars are

represented as a colorful masquerade of costuneanasked men who
represent the ancestral spirits. Dead parents amgstors are also
commonly venerated by pouring libations to theleartd the breaking of
kolanuts in their honour at special occasions. Ypdany contemporary
Yoruba are active Christians and Muslims, yet retaany of the moral

and cultural concepts of theborisha Yoruba Orishas, literally, owners
of heads, are the means to get into contact wélstipernatural. The term
is often translated as deities.

6.4.4 Olodumare

Olodumare is perhaps the most important divinitfodDmare is so
important, that there can be no gender assignedhito God, for
Olodumare is seen mostly as a spirit. Olodumaré¢hesefore more
correctly referred to as an IT. IT is the owneratif heads, for during
human creation, Olodumare gave the emi, or brefdifedo humans. To
the Yoruba, Olodumare is seen as their supremedh kj there was a
conflict among the other Orishas IT would take card the fight would
end.

6.4.5 Irunmole

The irunmole were spirits sent by Olodumare to detepvarious tasks,
often betweerOrun (the invisible realm) andiye (the physical realm).
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Some were acknowledged as Orisha for their accemplents. The
orishas help to create and maintain order on earth.

Among the Yoruba, it is believed that everythingtien is okay but
Orisa is different fromlrunmole Human beings can becon@risa if
they performed extra ordinary tasks in the worldobe they died and
went to heaven. But the Irunmole are numbered; #reynot more than
401. The number cannot increase. They are the @iesumare
(Supreme Being) gave the rights to care for théhdaefore the human
beings came to the world. And they also thoughtass to live life as we
are living today. We are worshiping God throughntheéVe are not
worshipping Orisas, they are human beings like lmsYoruba belief,
human beings cannot be worshiped, but they canobeured. We are
honoring Orisas and our Ancestors. The number a®would continue
to be increasing as the world is existing. TheraasEnglish word for
Irunmole hence it is better to leave it &aunmole the servants of
Olodumare, God, the Supreme being.

The egunare ancestral spirits who made transition, butséteplacated
to assist and guide one throughout life. The Yorutglieve in
reincarnation, similar to the Indiatharmaandkarma. They sometimes
name children Babatunde ("Father returns”) and ivadu ("Mother
returns”) to signal this belief.

6.5Twins in Yoruba Society

The Yoruba have the highest ratio of twin birthsnpared to single
births in the world. Twins are very important fbetYoruba and they are
often known for tending to give special names tcheavin. The first of
the twins to be born is traditionally nam&diyewoor Tayewo (which
means 'the first to taste the world"); this is wfs@ortened tdaiwo, Taiye
or Taye Kehinde(sometimes shortened K&nny), is the name of the last
born twin. Kehinde (or Kenny) is sometimes alsoemefd to as
Kehindegbegbonvhich is short forOmokehindegbegbomvhich means,
'the child that came last has become the elddreofwo.

6.6Yoruba Calendar

Time is measured iishejuor iseju (minutes) wakati (hours),ojo (days),
ose(weeks), oshuor osu(months) anaddun (years). There are G8heju
in 1 wakati 24 wakatiin 1 0jo; 7 ojo in 1 0se 4 osein 1 oshuand 54ose
in 1 odun There are 1®shuin 1 odun

The Yoruba calendaiKpjoda) year starts from 3rd June to 2nd June of
the following year.According to this calendar, tBeegorian year 2008 A.
D. is the 10050th year of Yoruba culture. To redenweith the Gregorian
calendar, Yoruba people also measure time in sgags a week and four
weeks a month.

6.7Marital Process, Family and Kinship

For a man or woman who has reached the age of agarto remain
single is against the mores of the Yoruba. Menngatried even when
they are sexually impotent in order to save eitheir own faces or the
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faces of their immediate relatives, as well asgbspmeone to look after
the domestic establishment. There are a few ca$esoofirmed

bachelors, men, who have reached middle age withetiing married

even though they are in a position to do so. Indlden days among the
Yoruba, no person remained unmarried by choice gfissing, say, the
age thirty in the case of men and twenty-five ia gdase of women. The
position in the case of women was made easier d¥aitt that polygyny
is socially approved; so that a woman who was stilbetrothed at the
age of twenty-five may be absorbed in the harensashe prominent

polygynist.

Among the Yoruba, the prevalent form of human dwgipblace is a
collection of apartments for individual families.h8se apartments
together are known as the compound, or to the Yoadagbo ile They
consisted of two or more rooms for each family ygghous or
monogamous — and adjoin each other, with a commalh between
adjacent apartments. Whether a family is polygynousnonogamous,
wife, husband and children are found under one,roef in the
compound of the husband’s extended —family. Eadie v& allotted a
room. The husband generally has a room, while kfildren sleep either
with their mothers, if they are of tender age andiée, orin the verandah.
Each family confines its attention to its own paftthe compound; and
each person is, as far as possible, autonomousimanagement of his
affairs. However, people outside the immediateilfaare interested in
its members and their welfare. Children are atriib® go from one part
of the compound to another although a self-respggiarent might try to
check any excesses of this. Also, a feeling ofdswiy is very strongly
developed among the members of a compound.

There are three types of kinship in Yoruba societgmely; blood
kinship, kinship by marriage and non-legal seconddnship. Blood
kinship refers to all those to whom relationshipbtgod can be traced,
both in the paternal line as well as in the matetdmship by marriage
extends to the most distant kinsfolk of the mamoman to whom one is
married or betrothed. Non-legal secondary kinshigelationship neither
by blood nor by marriage, but by the choice of esithoth parties or of
one with the tacit concurrence of the other. Exampf the latter are
cases of adoption of or of assimilation of redeerskedes. In kinship
terminology among the Yoruba, father is referredasbabg father’s
father is calledbaba nla(great father) or sometimdmba agabaAlso,
mother's father is addressed baba The same applies to mother’s
brother and other male collateral cousin. Fatherather is calledya
when addressed dya agba(senior mother) oiya nla (great mother).
Also, mother's mother is calletya (mother) when addressed. In her
absence, she iga agba(senior mother)iya nla (great mother) oiya iya
(mother’'s mother), according to the need of theasmm. Husband’s
father isbaba okain terms of reference, but plaimbawhen addressed.
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Study Session Summary

/o7

Summary

In this Study Sessi(, we discussed the Yoruba as one of the m
ethnic groups in Nigea. In this study session, we coveredarea their
cosmogomic origin, their p-colonial existence, nature of th
leadership, grots, organisationand leagues, their religious and be
system and as well ¢Yoruba calendar. We also discussed belief €
twins in Yoruba cultur
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Study Session 7

The Nupe of Nigeria

Introduction

The Nupe people of Nigeria are an ethnic group daarthe north central
with a rich cultural heritage. In this study sessiwe shall focus on the
origin of the Nupe people, their cultural identigharacteristics of the
people, their religion, occupation, dressing, lagg tone, marriage,
festivals, special body marks, etc.

earning Outcomes

When you have studied this Session, you shouldleeta:

7.1 explain the historical origin of the Nupe
7.2 discuss cultural identity and characteristics of Nupe deop

7.1 Origin of the People

The Nupe kingdom was founded by Tsoede, @&idsgiwho was born in
1465. The early Nupe history recognised Tsoedeasdfumdamental
contributions to the building of Nupe dynasty. Tée®as the son of a
Nupe mother and algala father who was raised at thgala court in
Idah but later returned to his natal home in Nupelané.réturned with
magical and symbolic regalia bequeathed to him ks father, the
Igalaking. On his return to his maternal home, &med control over the
vast area of Nupeland and extended his kingdonohguwering the lands
of neighbours as well. The people conquered weeeMbruba in the
south and th&amberiand Kamukuin the north. He foundeNupekoas
his administrative capital and from there assehniedoolitical might and
authority in the entire Nupe kingdofsoedegassed away in 1591 in one
of his military expansionist missions, north of thepe kingdom. Hence,
Nadelrefers tolsoedeas the culture hero and mythical founder of the
Nupe kingdom.

The Nupe people have been recognised for their etndous
achievements in the history of the black race, @atng to valuable
information from the work of the renowned anthraygét, Professor S.F.
Nadel| the author of th&lackByzantinewho spent over 20 years in Nupe
Land and spoke Nupe fluently in those hectic yedranthropological
research. His adopted Nupe name wsdakotsu Nasara(Etsu’'s
grandfather, the white man).

The Nupe people have historical links with the Heusf Katsina, Kano
and Borno people. This is made evident with fewngplas. Both the

70



Study Session 7The Nupe of Nigeria

towns of Abajiand Egganhave traditions which canfithat they were
founded by men from KatsirBokanewas first settled by a man from
Kano (HausaBakanoi.e. a Kano man), while Kutigi and Enagibecame
the homes of settlers from Borno whose origin géneewhole region its
name Benu.They are said to be specifically frdtukawa.

Despite the ever-increasing connection in social aommercial
relationships, which gradually spread over Nupelftoch the north, we
must not lose sight of the fact that the Nupe caltespecially prior to
the nineteenth century, was firmly linked to th&ite neighbours across
the River Niger. Due to overwhelming data on Yortiistory over that
of other Nupe neigbouring tribes, suchigala, GwariandBorguwe can
see through documentation and interactions of ahg-term connection
between Yoruba and Nupe. There is reason to atoegvidence, in this
connection, of major shifts in population as wedl the emigration of
individuals and small groups. For instance, weshupe had once been
settled by Yoruba-speaking people who, it was gatheas a result of
integration moved to the south of the River Niger.

It has been interesting to note that historicaityjs established that
Oranmiyan,a descendant ddduduwa,the founder of the Yoruba race,
married Elempe,the daughter of the Nupe King. Their son was the
powerful good of thundeBango.Thus, he was half-Nupe, half-Yoruba.
He later became th&laafin (King) of Oyo Empire. AfteiSango’sbrother
invaded the Nupe people during his reign as thg kinhOyo, the Etsu-
Nupe, known then to the Yoruba lagjomo,fought back strongly and the
evidence of that historical event could be tracedeandlleshaand the
conquest of Oyo Empire. However, events of theofuihg years showed
that the relationship between the Nupe people tedy oruba became to
be cordial. This explains the introduction Bjuguinto Yoruba land by
the Nupe. Subsequently, with the introduction tdrtsinto Nupe land, it
equally spread fast to the neighbouring Yoruba tiike Offa andlbolo
communities.

The Nupe people live in the heart of Nigeria, sgdreger the low basin
formed by the two rivers, Niger and Kaduna, populeeferred to agdu
andLavunrespectively.

Before the Fulani conquest of 1804, the Nupe Empas reached the
height of its fame. Later developments brought kKimgdom under the
domination of the dynasty of the empire ®fvandu —after the Fulani
conquest of the entire Hausa states. After thaiseiaf authority from the
natives (non-Fulani rulers) in 1810allam Dendo (locally called
Mankg, a Fulani scholar fronBangana(a village near Brinin Kebbi)
established himself as the new leader. He thus dhdokre then Nupe
capital from Rabato Bida. On the world map, Bidss Ibetween latitudes
6020’ and 7015’ North of the Equator and longitu8€gi0’ and 6033’
East of the Greenwich Meridian. This geographicgllgces the area
almost in the centre of Nigeria. Bida is generaflgarded as the capital
of Nupe land in Nigeria. Its rapidly increasing p&giion is put presently
at more than 600,000 people.

History has it that by 1352, the Nupe people wéready settled in this
location. Geographically, this location shares laures with the Federal
Capital Territory (FCT) in the South East of BidadaMinna towards
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Suleja. While to the North, it shares boundarieth\ifiungeruand North
West with Zugurmatowards Kontagora. In the Souttstéad of Jebba,it
shares boundaries with Yoruba villages near Kabti@mn\West of River
Niger toward€Okenedown to Lokoja. Hence, the Nupe people are spread
over a large space in central Nigeria.

7.1.1 Cultural Identity

The Nupe people are called different names by uartabes in Nigeria.
For example, the Yoruba refer to them Teakpgthe Hausas call them
Nufawa (Plural) orBanufe(Singular).Gwaris refer to them ag\nupeyi.
The Nupe people refer to themselvesNagecizi(Plural) andNupeci
(Singular). The Nupe comprises other related etgrocps or sub-tribes;
namely,Beni,Benu, Kusopa, Dibo, Gana-Gana, Kakanda,Baskp@én,
Kede, and Kupa.

1.2 Characteristics of Nupe people

72

Nupe people have diverse physical characteristicselation to body
appearance. Some are tall, others are of mediunstaod heights. Some
people are very light, others are light and majaaite dark skinned while
some are extremely dark. Interestingly, a mixtureat but not too many
obese people, is common; though, there are fatsandg agile-looking
people too. A minority of the people are lanky afith-shaped. Also,
within the social and political engineering of Nig@ nation, the Nupe
people have come along way. Apart from the histfaét of the founders
of Nupe Kingdom, the present generations have wcoeti to blaze the
trail.

7.2.1 Language Tone

There is a remarkable difference in the language tf the Nupe people
that distinguishes individual’s location in the abulistribution of Nupe
people. For instance, Nupe people arouafiagi/PategiandBacitahave
a distinct tone from others. Similarly, the toneMipes fromLapai is
clearly different from that of others from othernes. The same thing
goes with the tonal expression of NupesLikoja, Muye and Budan
areas. However, there is a common definition andersianding when
the central Nupe tone is used.

In another perspective, the use of Nupe in its spoterm is pure.
However, it is noteworthy that due to long time oenturies of
intercultural activities between Hausas and Nupedain words seem to
have been integrated into the lifestyle and cer&ipressions in Nupe
culture. Most importantly too, the sharing of prees based on the
common principles of Islam that is the predomirratigion of the Nupes
and subsequent Jihadist activities have left tratésmnguage sharing and
combination of Nupe and Hausa words. A similar drés observed
among the Nupes ihafiagi and the Igbomina Yoruban the South
Western Nupeland. The inter-relationships are sepdthat in some
Yoruba villages in thégbominaarea, in certain ceremonies, a Nupe head
presides with deep sense of respect for ancesickigbounds of the two
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groups. This is particularly significant, given thestory of several
families formed as a result of Yoruba —Nupe intemmages.

7.2.2 Occupations

Nupe land is made up of an agrarian population revkiee economy and
social life revolve round agriculture. The people active farmers.
Major crops grown are rice, sorghum, sugar cand]etnimelon,

vegetables, yam, homestead livestock managementfisimdg. Food

processing is entirely done by women. Also, marketf farm produce
is in the hands of women. However, many people cwrg servants,

employed in government establishments only.

There are very few industries and private compatties employ the

services of people. Despite the unique histonheftupes, they have not
had a fair share in national development. The conasiboccupation in

Nupe land is teaching. Most of the schools in v#iazones are
predominantly handled by teachers of Nupe origihose around the
riverside areas are predominantly fishermen anil tWiges are actively

engaged in processing and selling of fish.

7.2.3 Dress

The indigenous Nupe dress likeente”.Under wears have been replaced
by modern pantsand boxer shorts have repl&Gadpegi” knickers. It is
also significant to note that due tothe common mafdeorship in Islam
whichrequires long dress for prayers, the Nupe leeae found of using
the same type of dresscommon with Hausa peopleciadigethe
“Babariga” (big flowing gown) and “Dan Kano” (long dress) th&inhow
regarded as “Senegalese” because of the “over pattérn of the dress.
Interestingly, the Nupe youths are highly sociaiteadventurous. Due
to the inter-state travels and sojourn of thesahgin cities like Lagos,
Kaduna, llorin and Minna, they have brought alomg western mode of
dressing, for instance, wearing jeans-trousersshirts to match.

7.2.4 Food

A major staple food that is common to many hous#hot Nupe land is
rice. This is prepared either gloff rice or in the form ofeje boci
(mashed) rice. The reason for this developmenhas majority of the
farmers both within and around fadama lands (Lomd lenarshy areas)
which allow for the cultivation of rice, in commuiais like Jima, Doko,
Edozhigi,Bacita, Katcha, Gbaratc have rice production as a majorand
profitable venture. This gives the reason why rica common feature in
households’ dietin Nupeland. Another delicacy tpa¢s with riceis fish.
Both smoked and fresh fish are in abundance, espe@iom adjoining
tributaries around Rivers Niger and Kaduna. Alllages and towns
around the bank of these rivers and other smallersrengage in fishing
activities all year round.

It is a tradition in Nupe land to welcome visitogdth delicious meals
from rice and fish soup. Also, during ceremoniag;hsas naming or
marriage as well as festivals ligallah(end of Ramadanyl-El-fir or 1d-
Kabir celebrations, rice feast is a common feature. Ofbed types
include mashed meéatje boci” which Hausas refer to dsiwo” from —
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sorghum, millet, and maize. These are served onale basis with
beans, cooked yam, potatoesgadi.

Sometimes, beans is mixed witkfiwara” (ground sorghum) or millet
sprinkedon beans after conversion into paste f@thercommon foods
are porridge from millet, sorghum or maize calfdunu”. This is
consumed alongwith certain snacks likgara (bean cake),‘masa”
sorghum cake,'mashe” (early millet cake) or“Dankuwa” special
confectionery from acombination of fried ground antd maize andlastly
Kuli-Kuli made from groundnut afterextraction of groundniit where
the paste fromthat process is fried; this is papwith studentsas African
“biscuit”. These snacks are veryimportant in Nupdlebecause they
facilitate“casual” eating especially among childeelinen they like to soak
garri and drink along with these snacks of interest. Moghificantly,
they are used to take breakfast when served aglgeriThis also brings
to focus, the consumption of “left ovefJekun)that is cooked with fresh
ingredients.Jekunis the second cooking of leftover food from prewou
supper. This left-over is frorfeje boci” (mashed food) of rice, millet,
sorghum or maize origin.

Several dishes are served with specific soups elund. Some of these
soups are stew made of tomatoes with either mbatken or fish. It is
good for all kinds of food; it goes witleje boci”, white rice, yam, etc.
Other soups ar&zowa(bean soup) significant forefe boci” from rice
and vegetable soup that is sometimes mixed wittom#iat is served
along with “eje boci” rice. Others aréNingbana (from liquid ground
sorghum).Ningbanais delicious if served with left-ovedekun)second
cooking of left-over food. Other common soups areomf
HerbiscusSobderifa (CalyXnown as‘Emagi”, Okro soup, Baobab leaf
soup(Kuka) among others. One significant soup ingredient ipéNland
is “Kula” processed locust bean that is Nupe’s ieersof “Dadawa”
(Hausa) andiru” (Yoruba).

7.2.5 Religion

Islam is the predominant religion in Nupeland, thiowChristianity is a

common religion in very few communities where thenger activities of

missionaries were recorded. Traditional religiorsyeeactised before the
introduction of Islam. Therefore, traditional rétig is no longer

recognised nor practiced in Nupeland. Where suelatiges still exist,

there is no societal recognition and practitionars in secrecy due to
shame, isolation and degrading status and the camatéon, which the

practitioners are likely to face. Therefore, Islasn undoubtedly the
predominant religion in the entire Nupeland withri€tanity as the other
religion practised by a lower proportion of the plgtion. Hence, the
majority of Nupe people have their culture altewdgth the introduction

and acceptance of Islam.

The Nupe culture contained certain practices, whnblen viewed from

Islamic perspective, were good and some which Wwacde Those customs
that were consistent with Islamic values were preskand those that
were contrary to Islamic principles were rejectédr example, the local
custom recognizes the right and consent of thenpam guardians in the
marriage of their children, Islam recognizes suspeats of the culture.



Study Session 7The Nupe of Nigeria

But if, on the other hand, the local custom encgesallicit relationship
between sexes or other degrading practices whiehuaacceptable in
Islam, such cultural norms or practices are regecte

7.2.6 Marriage in Nupe Culture

Among the Nupes, marriage is a sacred institutidwickv is contracted
between a man and a woman. The two people inv@vedeferred to as
“eba yawo and yawbomeaning husband and wife.

In the earlier Nupe tradition, young boys and gitid not on their own
choose who to marry. This arrangement was lefttiertwo families to
decide on behalf of their children. However, thisshchanged
significantly over the last three decades. Youngsband girls now meet
and agree with one another before they involver thaients. However,
one thing is very clear, the practice follows mutusmderstanding,
consent and approval of both parents. It is agdhistbackground that
when the boy’s family wants to ask for the hané @jfirl in marriage that
is, express the desire to marry their daughterh#r tson, one of the
elders or a family frien@Rinng is sent on delegate mission to meet with
the girl's family. TheRinnais very important in Nupe marriage; he is the
intermediary between the two families, though wgitamount interest of
the boy’'s family.

At the inception of negotiations, tfnnagoes to see the girl's family on
a mission calledEgi wa” meaning seeking for marriage of a girl. This
mission is accompanied with Kolanuts and some masegvidence. The
girl’'s family collects the items and a reply wilblfow sooner or later.
This is marked by the distribution of these Kolanaind money (no
matter how little) to immediate family members afigtant relations of
the girl’'s family announcing that their daughterssliA is now blessed
with a husband, which the family after due congdtes and
investigations will finally approve of.

The next stage now is for tikinnato broadcast same to the boy’s family
that mission has been accomplished, marking a gbedinning.
Therefore, the boy and his friends will now carryaspecial visit called
“emisa” (greetings) to the girl's family to show appreadatifor such
approval. This visit affords members of the gifignily to know their
son — in — law. The period usually attracts a Ibfjakes from older
women in the girl's compound who will claim to beetfirst wife, hence,
a big challenge for their future bridegroom or sofaw. In fact, some
will even go ahead to assess in joking patterncbiapletion, physique
and handsome looks. That is not a problem, as iajafr Nupe people
have similar looks — handsome, sociable and pe@ogloln the post-
jihadist movement, there has been no reported corahmueligious,
ethnic or political upheaval of any magnitude inpland. Hence, Nupe
people are models in peaceful coexistence.

The subsequent stages are related to the wedding.prhese start with
the negotiation ofEwo yawo” (bride — price) which differs from one
Nupe zone to another but majority are in accordamitie the tenets of
Islam. After a specific amount is agreed upon,Riaensures prompt
payment and other charges are set aside"@agiyagi” (small thanks)

and“Godiyako” (big thanks). The amounts are used to show api@tia
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to relatives and the girl's parents respectiveliie Tater in addition to
other resources the girl's parents can afford aezluo acquire wedding
gifts such as plates, cooking utensils, dressesnamd cloths for their
beloved daughter. Any sacrifice in this directismbt too much. This is
because in Nupe custom there is a wise saying Tt daughter of a
bride must also become a bride” many women loowdeod to this land-
mark event in their lives. When all the conditi@me fulfilled and the girl
reaches puberty and is assumed “matured” to urldertaaternal
responsibilities, th&kinnameets with the boy’s family to decide on the
month of the year they want the marriage ceremoHg. then
communicates this to the girl’s family who will gvapproval after due
consultations with other family members. Finallyspecific date is fixed
in the approved month and the wedding proper enged.

On the night preceding the wedding date, the gifbimally initiated into
marriage“yawo rufadan”. This date in the 19th Century up to the early
20th Century is kept secret and the girl does nowkabout it. However,
things have since changed, that not only are Kdagadistributed to all
well-wishers from both sides openly, but also, tiroduction of
invitation card in accordance with the dictatesnmédern civilisation
presently characterizes Nupe marriage in the 2éstuCy.

On the wedding dat®&Ju’alims (Islamic scholars) are invited by the girl's
parents to carry out the solemnisation of theifdrbin’s weddingfatiha
with representatives of the boy's family in attenci and other well-
wishers present to bear witness and share thef jitne mccasion.

After the pronouncement of the couple as husbaddnafe, celebrations
follow all through the night. In some families, dstic preaching is
observed all night, while in a majority, beatingdsims and folk songs
are engaged in with well wishers joining the fagslin celebrations.

Late in the evening of the weddifatiha, the new bride is prepared for
the journey to her husband’'s home. She goes reelatives to bid them
farewell, that emotional moment is not always easyoth the bride and
the parents as tears and prayers flow freely. Gtlgive her final
counselling and guidance for a successful marrikfge Thereafter,
parents finally handover the girl Rinna (yawogo)nd she is usually
accompanied by a little girl and another marriesnaa to her new home.

In the new home, she is received into a newly pexpaoom by the
groom’s family. Here, another round of celebratiooatinue for the next
24 hours. This time around, it is merry making galand the atmosphere
becomes charged with dancing and singing as thenoonfieature. In the
traditional age-old Nupe culture, this ceremony nhast between 5-7
days. But nowadays, the entire ceremony is congbletithin 24-48
hours.

Several traditional practices in Nupe marriage Haaen jettisoned due to
the enlightment created by Islamic preaching anducatbnal
programmes.

In Christian communities, church wedding systenesaatopted based on
the teachings of each denomination. However, vgryitegrees of
celebrations are observed in terms of entertainnaent support by
friends, family and well-wishers.
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71.2.7 Festivals

The common festivals in Nupeland are:

» Pategi Regata- A colourful canoe festival on River Niger in
Pategi.

» Bariki celebrations in Bida — The fifth day &allahfestival of
both Id-fitr and Id-Kabir celebrations in Bida. Each of this
celebrationlasts five days. The fifth day is markethfun fare,
where the Etsu-Nupe rides on a horse backed wititlaholders
on groundto support the Etsu Nupe in a beautifatession of
horses. People come from farand near to watch dbisurful
event. The procession is from the Emir's palaceWadata
through the heart of the city to the Governor'sgedn (GRA)
GovernmentReservation Area known aBariki (Elite’'s
residential area).

* Gani festival in Kutigi — Annual traditional boxing caett,
where men display their strengths. A strong comfidgerson
comes out and challengers file out and he choses hehfeels
like taking on. It normally attracts large crowdsrh different
parts of Nupeland and beyond.

7.2.8 Entertainment

Nupe people are generally lively and happy peofdlbey enjoy
entertainment in the form of music. Traditional mousith folksongs are
prominent features during marriage ceremonies #t bwe bride’s and
groom’s houses. It is an occasion where friendswaektwishers come
over to dance and spend money to the praise singera clear
demonstration of love and best wishes. In the pastmen dominated
praise singing in Bida areas, but men featured premtly in Lafiyagi
area. The youths have captured the scene in Bédairecent years with
the emergence diima Gongoniand Umaru Lanle’sgroup, Babaminin
and Ahmed Wakaroups. This type of music has been quite sensation
and the attractive one to the youths is thegale (narrow drum)
construction that the sets are erected on the fiswAngale drums.
However, the foundation of Nupe music is rootedhie original ‘Eyan
dukuri (pot drum) and later Gbaguraséa bigger drum that can be hung
on the shoulder.

The woman who brought Nupe music to national angriational

recognition is late Hajiya Fatima Lolo. She wasegit to watchand she
no doubt brought beauty and glamourinto Nupe musith her

spectacular performancesat various national argtriational festivals.
Some of these include the Kaduna Durbar and FegfacAlso, the
memory of her wonderful outing at the Institute African Studies,
University of lbadan, still lingers on. She was ceeded by her
supportive lieutenants like Hajiya Halima Bida, kaj Kulu Lafiagi,

HajiyaNnasha Emigubagi, Hajiya Nnasha Ewonko,Hajytdu Kuchi,

late Hajiya Nnadzwa Egwa and late Fatima Raba. achdt men in the
tradeare Ndayisah Kusomunu, Alhaji SheshiEmiguleagi Ndanuwa
Kpandaragi
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Finally, Nupe music has served as a motivator augrfarming in the
past, wheregsbagurasadrum is used to praise men in action at the farm
level on competitive execution of farm operatioimsrecent years, it has
proved to be popular social mobilisation tool. Recexperience in
HIV/AIDS awareness campaign reveals that Népwale Music is a
viable tool for mobilising people for change in ittle, Knowledge and
Practices. This was demonstrated viitma GongonandUmaru Lanle’s
group during an HIV/AIDS entertainment-educatiorpexment in Bida
Emirate. The result of such effort was mass awaefrom 83.4% lack
of knowledge of HIV/AIDS in pre-intervention assesnt in 1998 to
100% awareness and knowledge of the disease inirgestention
assessment in the year 2000

7.2.9 Special Body Marks

In the past, apart from the facial marks that gitepsactised on a lower
scale in some parts of Nupe land, other body markscommon. Some
people still inflict body marks on their chestspsghilers and stomach. In
the last decades women used to have tattoos lsutuktom is no longer
practised.

One prominent mark is the neck mark that is assetiaith traditional
treatment of sleeping sickness. It is believed thaise who are not
treated thus will be stunted in growth and somedigauld lead to mental
illness. Now, this belief system is almost extiastit is not common to
see people with neck bandage or fresh neck indsagain as practised in
the past. The Nupes bear facial marks of diffecans that range from
single vertical marks on both sides of the chgkgelle) to three
horizontal cuts (eyagi). Sometimes the three horizontal cuts have
additional three smaller vertical cuts all on baildes of the cheek.
However, some others especially, the Kutigi peopdve a distinct
single-long cut on the forehe&gkgunla)and sometimes, additional three
to five cuts on the chi(nungbe)

7.2.10 Nupe Kingship Structure

It is good to understand the evolution of leadgrshiucture in Bida, the
undisputed headquarters of Nupe people in Nigerfiae traditional
inhabitants of the ancient ci(@anin Bida)were known af8eni These
were very powerfulpeople with mystical powers (n@wertaken by
Islam). The original house dtsu-Yisawas the palace of the leadership
where theEtsucame from before the conquest of Nupe land by therf
rulers (Goyizhi) in 1804, who displaced the Bida Nupe leadership
structure in early 19th century. The Fulani ledd@attam Dendo
(Manko)who became the new leader of this empire startalll iHis son,
Usman Zakipecame the firsEtsu Nupdan 1832. There are three houses
in Bida whereEtsuNuperotates. These are: (A) Usman Zaki House (B)
Masaba House (C) Umaru Majigi House.
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Study Session Summary

/o7

Summary

In this Study Sessiawe discussed the Nupe people of Nigeria. Areas w
we concentrateon were their origin, their cultural identity, charedstics of
the people, their religion, occupation, dressirgnguage tone, marriag
festivals, special body marks, eFinally, we admitted that \ith this, it is
evident that the Nupes as a groujpeoplehave a very rich cultural herita
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Study Session 8

The Ibibio, ljaw and Urhobo of Nigeria

Introduction

In this Study Session, three ethnic groups willdiseussed. The first is
Ibibio people. In this, their origin, political 9gsn, economy, religion and
art will be discussed. The second ethnic grougésijfaw. In this, their
language, clan, economy, political system, lifelestgnd religious and
cultural practices will be examined. The third ethgroup is the Urhobo.
In this, the history, political system, culture,oeomy and religion of
Urhobo people will be looked at.

earning Outcomes

When you have studied this Session, you shouldleeta:

8.1 discuss the economy and political system of the Ibibio
8.2 explain the lifestyle, religious and cultural practicesiué ljaw
8.3 explain the history and political system of the Urhobogleo

8.1 The Ibibio People

Ibibio people (also known asloco or Moko during slavery) are an
ethnic group in southeastern Nigeria. They areetyoselated to the
Annang and the Efik peoples. "Ibibio" may also retethose who speak
the Ibibio language. Ibibio was an ancient statetha old Calabar
Kingdom. During colonial period in Nigeria, the Wi Union was
formed asking for recognition by the British ascaeeign state (Noah,
1988)

8.1.1 Geography

The Ibibio people are found predominately in Akvearh State and are
made up of the related Annang community, the Ibd@mmunity and the
Eket and Oron Communities; although other groupsallys understand
the Ibibio language. Because of the larger poputatif the 1bibio people,
they hold political control over Akwa-lbom Stateutbgovernment is
shared with the Annangs, Eket and Oron. The paliggstem follows the
traditional method of consensus. Even though alestiare held,
practically, the political leaders are pre-discdsge a manner that is
benefiting to all.
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8.1.2 Origin

The Ibibio have lived in the Cross River area ofdenm day Nigeria for
several hundred years, and while written informmatédout them only
exists in colonial records from the late 1800s oral traditions have
them in the region much earlier than this. With omon ancestors, the
Ibibio also include the Annang and the Efik, OrondaEket with
combined population of over ten million. History shat that their
ancestors were Egyptian Jews that resulted frormtreiage of Israelites
to Egyptian who migrated from Egypt through Eth@pind Sudan into
their present land via Ghana and Camerron.

"Ibio-ibio" means short or brief and doesn't havgithing to do with

height of the Ibibios. There are many areas inidbind that have their
dialectical differences. In some places familyalerd ekwere and ekpuk
in other areas. Goat is called ibot in easternidbikono (present day
ikono local government area) but called ebot inemh Head is
pronounced iwud in some areas but called ibuothers. Road is called
okpo-di-ghe and usung in other places.

8.1.3 Colonial Period

The Ibibio people were located in the Eastern Négef Nigeria under
British rule. The Eastern region was split intoethistates (Southeastern
State was where the Ibibio were located, one obtignal twelve states
of Nigeria) after Nigerian independence. The Eflkinang, Oron, Eket
and their brothers and sisters of the Ogoja Distvitiere also found in
the Southeastern state. The state (Southeastee) ®tes later partitioned
into two states (Akwa-lbom state and Cross Rivatejt

The Ibibios are republican in nature. The issu&iogship in Ibibio is a
modern day creation. First is the family head whersees the family.
After this is the village head; Ibibio is made ujpvillages though now
there are towns like Uyo, Eket (a subgroup), Ihiaku, Ntok, Okpo etc.

8.1.4 Economy

The main economic staple in the region is the padm, the oil of which
is extracted and sold to external markets. Amomgliibio, those of the
highest rank in the Ekpo society, Amama, often mrihe majority of
the community wealth. The Amama often appropriatadneds of acres
of palm tree for their own use and ensure withgrafits they earn that
their sons achieve comparable rank, effectivelyitiilg access to
economic gain for most members of the communitye Bkpo society
requires that its initiates sponsor feasts for tthen, which fosters the
appearance of the redistribution of wealth by ptng the poor with
food and drink. In effect, this allows the disparih wealth to be
perpetuated in Ibibio society.

8.1.5 Political System

Individual villages are ruled by a group of villagéders (Ekpo Ndem
Isong) and the heads of extended families. Thesis@ns are enforced
by members of the Ekpo society who act as messemgehe ancestors
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(ikan). Ekpo members are always masked when peirfigrtheir policing
duties, and although their identities are almostags known, fear of
retribution from the ancestors prevents most pe@ipla accusing those
members who overstep their social boundaries, tafedg committing
police brutality. Membership is open to all Ibikxeales, but one must
have access to wealth to move into the politicaffijpential grades.

8.1.6 Religion

During the pre-colonial era Ibibio religion was edon paying tribute to
the village ancestors. Failing to appease thesestors will result in the

wrath of the Ekpo society. The most important atwrssare those who
achieved high rank while living, usually the houseads. They may
control the fortunes of the descendants and aeetéreafflict those who

fail to make the proper offering or those who fal observe kinship

norms. Ala is the earth deity and is appeased tfir@dgbom ceremony,
which is believed to make children plentiful andriorease the harvest. It
is performed in the middle of the year, every digtiay for eight weeks
by each section of the village in turn.

During the colonial and post-colonial era, the ibswere introduced to
Christianity through the work of early missionariesthe 19th century.
Reverend Samuel Bill started his work at Ibeno.dd@blished thqua
iboe church which later spread places in the middl¢ dieNigeria. The
methodist church, the Roman Catholicchurch, anghyterian church
rode into the ibibio hinterland. Later, day chursinere also introduced,
for e.g. The Apostolic church, Independent churclike Deeper Life
Bible Church, came into the area in the second gfattie 20th century.
Today Ibibio people are predominately Christiaraare

The Ibibio practiced the killing of twins beforewtas abolished during
the colonial era, with help of missionary Mary Skas Twins born were
taken to their communities local evil forest antt te die as it was a
taboo for twins to be born. In places such as Aatem, Ediene Usung
Itu, Ikono local government area, such practicesewsommon. This
belief corresponds with the same taboo that has peeviously found
with the Igbo people.

8.1.7Art

The masks and accouterments of the Ekpe society mpkhe greatest
works of art in Ibibio society. Drumming and musite also important

elements in Ekpe ceremonies. The wooden sculptora this area is

also very detailed, and artists are just as likelgapture beauty as they
are the hideous forms of evil spirits.

ljaw (also known by the subgroups "ljo" or "Izord)e a collection of
peoples indigenous mostly to the forest regidnthe Bayelsa, Delta
and Rivers States within the Niger Delta in NigeBame are natives of
Edo and Ondo states also in Nigeria. Many are foasdmigrant
fishermen in camps as far west as Sierra Leoneaarfdr east as Gabon
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along the Western Africa coastline. They are belitto be some of the
earliest inhabitants of southern Nigeria.

The ljo people number about 9 million. They havegldived in locations
near many sea trade routes, and they were wellectedh to other areas
by trade as early as the 15th century.

The geographic conditions of the Niger Delta rediane resulted in the
ljio being located astride trade routes throughdwg tegion. Routes
connecting them to other west African groups wetatdished at least as
early as the 15th century. In the 1600s the ljovesbras intermediary
slave traders between Europeans and African grioutte north of them.
Due to their central location, the ljo have appiajgd many outside
ideas into their own expressive culture. This issmsignificantly
expressed in ljo fashion choices. In recent yeasynjo have moved to
Port Harcourt in search of employment, but manyhef wealthy still
maintain residences in their homelands

8.2.1Language

The ljaw speak nine closely-related Niger —Congogleges, all of
which belong to the ljoid branch of the Niger-Congee. The primary
division between the ljo languages is that betwé&astern ljo and
Western ljo, the most important of the former graiganguages being
Izon, which is spoken by about four million people.

There are two prominent groupings of the lzon laggu The first,
termed either Western or Central Izon (ljaw) caissisf Western ljaw
speakers: Ekeremor, Sagbama (Mein), Ba ssan, Apoggbo,
Boma(Bumo), Kabo (Kabuwei), Ogboin, Tarakiri, andolékuma-
Opokuma (Yenagoa). Nembe, Brass and Akassa (Akalaects
represent Southeast ljo (Izon). Buseni and Okordialects are
considered Inland ljo.

The other major ljaw linguistic group is Kalabdfalabari is considered
an Eastern ljaw language but the term "Eastern”ljawot the normal

nomenclature. Kalabari is the name one of the cla#nthe ljaw that

reside on the eastern side of the Niger-Delta (Akom, Buguma,
Bakana, Degema etc who form a major group in Ri%ase, hence their
involvement in the fight for greater oil controlti@r "Eastern” ljaw clans
are the Okrika, Ibani (the natives of Bonny, Finisxad Opobo) and
Nkoroo. They are neighbours to the Kalabari in @néslay River State,
Nigeria.

Other related ljaw subgroups which have distinctglaages but very
close kinship, cultural and territorial ties witietrest of the ljaw are the
Epie- Atisaa clan, Engenni people and Udekama. &hgeups speak
Delta-Edoid languages. The Ogbia clan, Andoni pmopls well as
residents of Bukuma and Abuloma (Obulom) speak &@loss

languages.

It was discovered in the 1980s that a nearly-ekt@@rbice Creole Dutch
Berbice, spoken in Guyana, is partly based ondjicbn and grammar.
Its nearest relative seems to be Eastern ljo, ntiksty Kalabari
(Kouwenberg, 1994).
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8.2.2Clans

The ljaw ethnic group consists of 40 loosely &dfdid clans. These clans
are based along kinship lines and/or shared cultaral religious
traditions.

The ljaw were one of the first of Nigeria's peopleshave contact with
the Europeans, and were active as a go-betweeade between visiting
Europeans and the peoples of the interior, padituin the era before
the discovery of quinine, when West Africa wad &ilown as thaVhite
Man's Graveyardoecause of the endemic presence of malaria. Séme o
the kin-based trading lineages that arose amongjatedeveloped into
substantial corporations which were known as "HeUseach house had
an elected leader as well as a fleet of war cafmresse in protecting
trade and fighting rivals. The other main occupatommon among the
ljaw has traditionally been fishing and farming.

Being a maritime people, many ljaws were employedhie merchant
shipping sector in the early and mid-20th centupre{Nigerian
independence). With the advent of oil and gas eatitm in their
territory, some are employed in that sector. Othamn occupation are in
the civil services of the Nigerian States of Bagedad Rivers where they
are predominant.

Extensive state-government sponsored overseasasshigl programs in
the 1970s and 1980s have also led to a signifipaesence of ljaw
professionals in Europe and North America (so-daliaw Diaspora).
Another contributing factor to this human capitgtit is the abject
poverty in their homeland of the Niger Delta Nigersulting from
decades of neglect by the Nigerian government d@hdompanies in
spite of continuous petroleum prospecting in thg@on since the 1950s.

8.2.3PoliticalSystem

Peoples from eastern ljo territory traditionallydd in compact villages
and towns that were politically integrated throagbystem of chiefs who
were family or clan heads. High status is normaillarded in accordance
with elaborate hierarchical systems and often tesrily after payments
have been made to those already holding titlespleedrom western and
central ljo territory acknowledged no central poét authorities until the

British arrived.

8.2.4Economy

The ljo rely largely upon their relationship withet rivers and ocean for
their survival. They depend on trading goods astiffig to supplement
farming and hunting. Yams and processed palm eilpaoduced in large
guantities for outside trade. Women normally pastite in large market
systems where people trade and sell wares for yleasas well as
survival. Wealth is often redistributed through thstitution of dowries.

Usually bride prices paid to people outside the @diate community are
larger, to compensate the bride's community forlélss of her children

who will remain in the village of the husband. Taéosho live in Port

Harcourt, the capital of the region, often workpasfessionals, traders,
and civil service workers.
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8.2.4Lifestyle

The ljaw people live by fishing supplemented bynferg paddy-rice,
plantains, yams, cocoyams, bananas and other wbgetas well as
tropical fruits such as guava, mangoes and pineap@nd trading.
Smoke-dried fish, timber, palm oil and palm kernate processed for
export. While some clans (those to the east- Akassmbe, Kalabari,
Bonny, Okrika and Opobo) had powerful chiefs arstratified society,
other clans are believed not to have had any daetlaconfederacies
until the arrival of the British. However, owing tofluence of the
neighbouring Kingdom of Benin individual commungieeven in the
western Niger Delta Niger also had chiefs and gowents at the village
level.

Marriages are completed by the payment of a bratakry, which
increases in size if the bride is from anotherag# (so as to make up for
that village's loss of her children). Funeral cevaias, particularly for
those who have accumulated wealth and respectfi@me very dramatic.
Traditional religious practices center around "Wadgirits" in the Niger
river, and around tribute to ancestors.

8.2.5ReligionandCulturalPractices

Although the ljaw are now primarily Christians (95¥®ofess to be), with
Catholicism and Anglicanism being the varietiesGifristianity most
prevalent among them, the ljaw have elaborate tiomdil religious
practices of their own. Veneration of ancestorgpkacentral role in ljaw
traditional religion, while water spirits, known &@wuamapufigure
prominently in the ljaw pantheon. In addition, tfev practice a form of
divination calledigbadai in which recently deceased individuals are
interrogated on the causes of their death.

ljaw religious beliefs hold that water spirits dilee humans in having
personal strengths and shortcomings, and that haimharll among the
water spirits before being born. The role of prayethe traditional ljaw
system of belief is to maintain the living in theogl grace of the water
spirits among whom they dwelt before being borm ititis world, and
each year the ljaw hold celebrations in honor hgts lasting for several
days. Central to the festivities is the role of qezades, in which men
wearing elaborate outfits and carved masks dandbetdeat of drums
and manifest the influence of the water spiritotigh the quality and
intensity of their dancing. Particularly spectacutesqueraders are taken
to actually be in the possession of the particgfarits on whose behalf
they are dancing.

The ljaw are also known to practice ritual accwtion (enculturation),
whereby an individual from a different, unrelatedyp undergoes rites
to become ljaw. An example of this is Jaja of Opdbe Igbo slave-boy
who rose to become a powerful Ibani (Bonny) chiethie 19th century.
Along with the Hebrew, they appear to be amongféwe living groups

that carry out this practice.

8.2.6FoodCustoms

Like many ethnic groups in Nigeria, the ljaws havany local foods that
are not widespread in Nigeria. Many of these faagslve fish and other
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seafoods such as clams, oysters and periwinkless yand plantains.
Some of these foods are:

» Polofiyai — A very rich soup made with yams andnpalil

- Kekefiyai— A pottage made with chopped unripenece€g)
plantains, fish, other seafood or game meat ("besitith and
palm oll

e Fried or roasted fish and plantain — Fish friedoaim oil and
served with fried plantains

« Gbe — The grub of the raffia-palm tree beetle thataten raw,
dried or pickled in palm oil

- Kalabari "sea-harvest" fulo— A rich mixed seafoads or stew
that is eaten with foofoo, rice or yams

8.2.7Ethnic Identity

Formerly organized into several loose clustersiltdges (confederacies)
which cooperated to defend themselves against dautsi the ljaw
increasingly view themselves as belonging to alsimgherent nation,
bound together by ties of language and cultures Témdency has been
encouraged in large part by what are consideretete@nvironmental
degradations that have accompanied the exploitatianil in the Niger
delta region which the ljaw call home, as well gsabrevenue sharing
formula with the Nigerian Federal government tisatiewed by the ljaw
as manifestly unfair. The resulting sense of gneeahas led to several
high-profile clashes with the Nigerian Federal auities, including
kidnappings and in the course of which many livagehbeen lost.

One manifestation of ethnic assertiveness on theopthe ljaw has been
an increase in the number and severity of clasbtsden ljaw militants
and those of Itsekiri origin, particularly in thean of Warri.

8.3 The Urhobo

The Urhobo are a people of southern Nigeria, near the nosteve
Niger River delta. The Urhobos are the major etlgnawip in Delta State;
the Delta State is one of the 36 states of the lae&=public of Nigeria.
They speak Urhobo, a language in Niger-Congo grdine Isoko and
Urhobo are related in language and culture, leathnthe missionaries
erroneously labelling both peoples as Sobo. Thisenavas strongly
rejected by both tribes. The Urhobo nation is mageof twenty sub-
groups, including OkpB the largest of all Urhobo sub-groups. The
Urhobos are noted for having their own unique stflspeaking Nigerain
Pidgin English. Since their language is very derratise that translates
into their style of speaking English and Pidgin Esig As a result of
their unigue language style, their names are aiggue. An example of a
unique Urhobo name would be the name Onaodowanndelg to the
Onaodowan family from Warri.

8.3.1Location

A bulk of the Urhobo people reside in the southtergsstate of Delta in
Nigeria also referred to as the Niger Delta. Mawag In the Ughelli local
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government region and in Warri and Ethiope, an®kpe and Sapele
Local Government Areas. Their language is alsoedalUrhobo is
believed to share similarities with the neighbogrBenin or Edo tribe.

8.3.2 History

Although the exact origin of the Urhobo peoplesd¢ known, they are
closely related to their immediate neighbors basadlinguistic and

cultural similarities. Urhobo oral history is coadlictory in that it claims

that their origins are related those of the Binit lat the same time
indicate that they are not Bini people. Other catinas are made to the
Igho, Isoko, and ljo. Since the Bini, Igbo, and kdl have cultural

systems, which are distinct from one another, tht@n that the Urhobo
somehow emerged from all three seems doubtful.

8.3.3 Political System

Urhobo political authority is based on kinship gveuage-grades, and
title associations. At one time Urhobo leadersefivivere officially
installed by the Oba of Benin. Those who had addesufficient status
within their community would travel to the Oba, wivould endow them
with ceremonial swords and insignia that would agdght to their quest
for power among their kins people.

8.3.4 Culture

The Urhobos live very close to and sometimes orstiace of the Niger
river. As such, most of their histories, mytholagiand philosophies are
water-related. They have an annual fishing festittahit includes

masquerades, fishing, swimming contests, and dgn@inere is also an
annual, two-day, Ohworu festival in the southerrt pathe Urhobo area
at which the Ohworhu water spirit and the Eravwei@ga are displayed.
The king in an Urhobo village is called the Ovids Wife the queen is
called Ovieya and his childre@mo Ovie (child of the king). Often

nowadays, these names are also given to childrévouti royal heritage

by their parents. A number of Urhobo sub-groupsehather titles other
than Ovie, for example, the Okpe call their tramfigil ruler Orogje and
Olomu call theirs Ohworode and Okere-Urhobo th@irgsuen.

The Urhobo produce numerous art forms, includingedtanding
sculptures (lvwri), a type of wooden sculpture tisgtopularly associated
with the cult of the hand, and masks and masquegadi

8.3.5 Food

As with most tribes in Nigeria, a certain food @nsidered to belong to,
or originate from, a particular tribe as in poundedsn and egusi soup
from the Igbos, Eba and Ogbono soup (sometimesreeféo as Ogbolo
soup by people of Esan or Etsakor descent). Fotthebos, there are
two foods considered Urhobo in nature. They arehddlo (a yam and
unripe plantain dish sometimes cooked with lem@sgand potash) and
Starch (actual name of this staple is not ofterduaed Owo soup. The
starch is made from cassava plant. It is heatedstimgéd into a thick
mound with oil palm added to give the starch itgqua orange-yellow
colour. The Owo soup is composed of smoked or dfigdl unique
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spices, potash and oil palm juice. Other palm figaups includeamiedi
pr bang¢, which is also eaten with starch andyarri.

8.3.5 Economy

Living in the tropical rain forests has helped twage the econom
choices of the Urhobo. They practice slash and farming that require
frequent crop rotation for soil preservation. Fghand hunting are al
important sources for subsistence. They also gatler nuts and proce
them into oil, a commodity whichis eventually traded on tt
international market

8.3.6 Religion

The Urhobo recognize the existence of a dual casgnmdl system: th
spirit world and the physical world. It is believéitat everyone in th
physical world has a replica in the spirituaorld and that these tw
worlds have great influence over one another. Pol@rever, seems
be in the hands of the spirits, who are constandking demands on ai
causing problems for the living, who in turn musgipease the spiri
through sacrifice Every ten years the Urhobo hold a large masque
ceremony for the entire community to honor theitgp({edjo)

Study Session Summary
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Summary

In this Study Sessi(, we discussdtiree ethnic groupwhich include
Ibibio, ljaw and Urhobo.We discussed the origin, political syste
economy, religion and art of the Ibibio. Also, istudy sessicexamined
the history, language, clan, econonpolitical system, life style ar
religious and cultural practices of the ljaw. Fipabe discussed e history,
political system, culture, econo and religion of Urhobo peop
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Study Session 9

Social Change and Inter-Ethnic Relations
in Nigeria
Introduction

In this Study Session, we will discuss social cleaagd inter-ethnic
relations with specific reference to Nigeria. Wdl wiscuss the meaning
of social change, sources of change, types of éand factors affecting
ethnic relations in Nigeria.

earning Outcomes

When you have studied this Session, you shouldleeta:

9.1 discuss the concept of inter-ethnic relations in Nigeria
9.2 explain the sources of change in Nigeria

9.3 enumeratethe types of social change in Nigeria

9.4 discuss the factors affecting ethnic relations in Nigeria

9.1 Inter-Ethnic Relations in Nigeria

Everything in the society changes, including theiety itself. Social
change can involve changes in ideas, subsystetiytim, or structure,
person’s lifestyles and human population. By dé&bni social change
refers to significant alteration of social struetiincluding consequences
and manifestations embodied in norms, values artterotultural
products, symbols, etc. We can also defined satiahge as significant
alteration over time in behavioural pattern andwel including norms
and values. Social change can also be describadaal modification in
society’s dominant culture. Therefore social cleamg change in the
structure and functioning of social relationshipsotiety. It has been said
that the only thingconstantin human society ishange At this point it
will be pertinent to state that when we talk of iabchange, it is the
people that make up the society that change naidbiety itself because
society is an abstract phenomenon which cans melibeseen nor
touched. Rather people are changing in the wayg thi&, dress, eat,
think, greet, sleep etc. That is people are changintheir way of life
(culture)

No culture, however isolated from outside influgnegljusted to its
environment and conservation in its outlook is yrutable and
unchanging. Social change for the most part oogtagually and without
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design.The process of change is continuous in tmd place. All
societies change. The mode of change can be emwuyi or radical.
When it is evolutionary, it maintains certain eletseor characteristics
with new one being introduced. Radical change Wguaivolves
fundamental changes in the structure i.e. subsystestitutions, and
persons, of the society. Such a change usually svaradical departure
from the past or formal system,

to the new structure or system which becomes darhina

9.2 Sources of Social Change

920

There are different sources of change. There aernial sources and
external sources. The internal sources include lptpo, ideology
technology, education and innovation, while extersaurces include
diffusion and acculturation.

9.2.1 Population

This is one of the sources of change. As populatltanges, the society
also changes. For example, over the years the idig@opulation has
increased from a little over 88.5 million people 1891 to over 140
million since 2006. This too has affected all otltemponents of the
Nigerian society. For example more schools ancarothfrastructural

facilities are needed and indeed have to be eshaduliprovided to cater
for the needs of the growing population.

9.2.2 Ideology

This has to do with changes in ideas. Ideologyrsefie people’s beliefs
on how things ought to be. For example, in the,paeple believed that
women should not work outside the home but pregehik idea has
changed tremendously to the extent that women baea elected into
positions of power and authority. Changes in tlaustwomen may not
by design but may due to do circumstance societydatself. With rapid

economic development in modern society, it has iecmevitable that
women (wives) have to pick up formal jobs outsideit home to earn
income to supplement whatever the husbands woirnd bome.

9.2.3 Technology

This is one of the most important sources of sadiainge. This has to do
with the technigue of production. As technology s the material
base of the society also changes. For exampld)eimpast people used
crude/simple implements to farm thus engaging ie #ubsistent
agriculture. However, today people use modern implas to farm.

Even in the recent times, the prevalence of computeternet services,
Global System for Mobile communication (GSM) andhest forms of

Information and Communication Technology (ICT) hasttanged the

Nigerian society as more and more people are beimployed in the

communication sub-sector. Also changes in techiylwye also led to
the establishment of more industries.
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9.2.4 Education

Education is another notable source of changeenyesociety. Education
is the deliberate and organised transmission afieglknowledge and
skills. For this to be made possible in modern etgcischools are
established to give formal learning to people. Themal learning
compliments the informal education individuals meeeat home. Formal
learning has become very useful in meeting thelehgés of modern
societies. It has become the major force in theriatations of the
attitude and value of individuals.

9.2.5 Innovation

Innovation refers to the process of introducingigea or object that is
new. There are two forms of innovation, namely; caiery and

invention. A discovery involves making known or shg the existence
of an aspect of reality. The sharing of any newntbknowledge with

others is significant factor in the process of di&y. An invention, on

other hand is the process that results, when egistultural items are
combined into a form that did not exist before. iBpées are computers,
democracy, internet, etc

On the other hand, the external sources are intchel®ollowing:

9.2.6 Diffusion

This is a process whereby the ways of life of augrof people become
influenced by other people’s ways of life, eithechuse they live close to
each other or because they have traded with edudr atver a long
period. Also diffusion means the exchange of calturaits from one
society to anther. Diffusion can occur through aietg of means
including, exploration, military conquest, missiopavork, the influence
of mass media and tourism.

9.2.7 Acculturation

This is related to diffusion. It refers to the atiop of new traits or
pattern in the course of cultural contact. It isially the way one learns
from another and thereby enriches its life. Theeefacculturation is
deliberate imitation of other people’s way of lifer example, the use of
“weave on” by some Nigerian girls and women. Tkigriore deliberate
than diffusion but it involves external influences.

9.3 Types of Social Change

Several types of social change exist. They inclpdditical change,
cultural change, economic change, institutionalngeaand changes in
person, or groups of individuals in the society.

9.3.1 Political change

This often involves change of government, new regimew policies,
and at times the system of governance i.e. frortanylto civil rule, or
from parliamentary to presidential system of gouveent.
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9.3.2 Cultural change

This involves change in artefacts, mode of dressiaghitecture,

dancing, rituals, taboos, etc. Cultural changenofterolves changes in
social life of the people, in terms of social ag@gtes, communal living,
segregation, individualism, collectivism, etc. Hostance, in the 1960s
and 1970s wearing of trouser was not common amangng ladies,

infact people used to frown at ladies doing thist foday most people
have not only accepted as a way of life but atevely encouraging

young ladies to wear trouser because it makes tbhdéook ‘smart’.

9.3.3 Economic change

This at times involves changes in the productiosela the society, such
as industrialization with the advent of new tecloggl This can lead to
new tastes for goods and services, high inflatiofow inflation, capital
markets and increase in demand and supply in ttietgo

9.3.4 Religious change

This often involves change in the belief systemtlué people. For
example, from African Traditional religion, to lgteor Christianity etc.

9.3.5 Educational change

This may involve changes within the educationatesysitself whether
formal or informal, or Arabic system of educati¢incan involve change
in the curriculum or new system of learning, sushte 6-3-3-4 system
of education being introduced in Nigeria.

9.3.6 Institutional changes

These usually involve change in the institutionsso€iety such as new
form of marriage, i.e. from traditional to Christimr church marriage,
changes in the family set up, from an extended darmti system to the
nuclear type especially in urban areas, and otivend of social networks
within the kinship and family system.

All the ethnic groups discussed previously had ugaiee changes in
their culture and way of life.

9.4 Factors affecting Inter-Ethnic Relations in Nigeria

92

Nigeria is a multi-ethnic and multi-religious sagievith over 374 ethnic
groups and sub-ethnic group. Some of these ethoigpg included but
not limited to: Afemai, Agbassa, Annang, Anwain,0Apeople, Atyap,
Aulliminden, Awori tribe, Baggara Arabs, Bariba pém Berom people,
Buduma people, Chamba people, Damakawa, Defakaa,Hbilda tribe,
Edo people, Efik people, Egba tribe, Eket, EkoiglepEkpeye people,
Eleme people, Emai people, Esan, Etsakor peodigjnéis in Nigeria,
Fon people, Gokana kingdom, Gwari, Hausa peoplaséi&ulani, Ibibio
people, Idoma people, Igala, Igho people, ljaw peolkpide, lkwerre
people, Isoko people, Itsekiri, Jukun people, Kapeople, Kilba, Kirdi,
Kofyar, Kurtey people, Longuda, Maguzawa Hausa [@olumuye,
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Ngizim people, Nkoroo people, Nupe people, Ogonbpte, Ogugu,
Oron people, Saros, Tarok, Tiv people, Ukelle pepprhobo, Wodaabe,
Yerwa Kanuri people, Yewa tribe, Yoruba people, Zadma people.

More often inter-ethnic relations between and amthiege ethnic groups
have been characterized by conflict and crises.eSeofrthe factors that
have brought about these conflicts and crisis maudsed below.

9.4.1 Religious Bigotry

Religion has been defined as man’s relationshib witernal being. In
Nigeria, there are three main religions; namelyicdin Traditional
religion, Islam and Christianity. The last two doeeign based religions
and they have a lot of adherents. Within these rtvain religions, there
are numerous denominations and sects, each clabmipgesent the only
way to worship God. Over the years, religious bigdiy these religious
adherents has resulted in acts of senseless kilfngeople all over
Nigeria especially in the Northern part of the doynThe politicians
have manipulated religious differences betweervénmus ethnic groups
in Nigeria to achieve their narrow and personariest. This has created
mutual suspicion and distrust between and amongvémmus ethnic
groups in Nigeria.

9.4.2 llliteracy

Most Nigerians are still not literate enough. Thsathe number of those
who have acquired formal education is still smalmpared to those
without formal education in Nigeria especially inoral communities.
Education performs very useful functions in theegwof individuals and
the nation at large. For instance, a person wiedlisated is likely to see
things in a relatively broadminded way unlike agoer without a formal
education. For a person who is an illiterate, tbespn is more amendable
to ethnic manipulation by the politicians than aspa who is educated.

9.4.3 Fear of Domination

Nigeria has three major ethnic groups namely Halgse, and Yoruba. It
is important to note that since independence thimse ethnic groups
have dominating the economic and political landssafo their own
advantage and nearly exclusion of other minorityugs. Other ethnic
groups have been reacting and protesting this petelomination and
marginalization. Their fear is centered on the fett if they do not
protect their language and culture, these may godrtinction.

9.4.4 High Rate of Youth Unemployment

Youth unemployment is very common and widespreadNigeria.
Unemployment has remained the common feature oRtberian labour
market. Unemployment in Nigeria is one of the mardtical problems
facing the country. Available data form the CenBank of Nigeria
(CBN) indicate that the unemployment rate in Nigenn the age bracket
15 to 64 years stood at 5.30 percent at the er2@®, an improvement
over the 11.90 percent recorded in 2005. Nigerianths are facing
myriad challenges, but the government does not $eqmay attention to
their plights. Many of those who dropped out ofae&tary school (and
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those who managed to pass through) lack the dkillsompete in the
rather weak economy and tight labor market. Thesamployed youths
have used repeated by the politicians to fan thieeesnof ethnic conflict
and clashes in Nigeria.

9.4.5 Natural Endowment and Quest for Resource
Control

Nigeria is a country endowed with different naturasource. For
instance, in the North, ground nut is being produde the South west,
cocoa, in the North central area of Jos, tin, a1 $outh east, coal and oll
palm. The south-south region of Nigeria, producesie oil. Before and
immediately after the independence, each regioemtigd on the mineral
resource produced in its area to develop its reditmwever, after the
Nigeria civil war the country started to depend legively on the
exportation of crude oil as its major foreign rewerearner. The region
producing the crude oil felt that the activities the multinational oil
companies operating in the area have devastatednvieonment with
little or visible development in the region. Thisrpeived injustice has
resulted into Youth militancy, kidnapping and otleeéminal activities in
the region thereby heightening mutual ethnic suspiand crises in the
region and other parts of Nigeria. This has broutet youths of the
regions into collision course with the security migeand the Nigerian
State in general.

9.4.6 Clandestine Activities of the Ruling Class

The ruling classes especially the politicians ahd military had at
various times manipulated the ethnic differenceadieve their political
ambition. They had manipulated the ignoranceegiiity and joblessness
of the youths in order to achieve their clandespioltical goals. Because
Nigeria a multiethnic and multi religious counttyet politicians and the
military had exploited the differences in culturedareligion in their
attempt to legitimize their position. They have jpigal divide and rule
tactic to further their political nest and raisee ttempo of ethnic and
religious suspicion among the people. The incidesfcdune 12 election
allegedly won by late M KO Abiola, a Yoruba, waspkited by the
politicians and the ruling military class to furthdivide and polarize the
Nigerians. The ethnic and tribal undertone andretion the struggle to
actualize the annulled June 12 election later tslwdwed that most the
ruling class could exploit the slightest differertoefurther their political
interest.

9.4.7 Widespread Poverty

Poverty refers to the condition of not having theams to afford basic
human needs such as clean water, nutrition, hezdtle, education,
clothing and shelter. Most people in Nigeria arerpdlhis includes
relative and absolute poverty. Poverty is prevalernhbe Nigeria and has
been linked to degradation of agricultural landd anvironment, lack of
job, past years of mismanagement of the nation@my, corruption
etc. This is especially in the rural areas of NmeAffected people
became impoverished. In many cases, they tendreithenigrate to
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become part of the urban poor or to remain in thidiages to grapple

with the low yielding lands and poor sources ofevatVhen people are
poor they are vulnerable to all kinds of manipwlatiln other words, they
will become willing tools in the hands of politicido perpetuate all kinds
of ethnic violence just for a token. The ruling sdeaover the years had
manipulated the desperate situation of the haplegria to achieve their

aim. In the North part of the country which poveigyery rampant, the

adolescent roaming the streets have been usec Ipptitician to achieve

their political goals.

9.4.8 Corruption

Corruption is very endemic in Nigeria. This obvilyugovered very

aspect of Nigeria including religion, political, @omic, education and
bureaucracy. Because most people who perpetuateptqractices are
mostly those in exalted potical offices, only fesgources are left for the
development of the nation. The struggle for this Bevailable resources
has pitched one ethnic group over another.

However, despite the above named factors that hHfeeted the ethnic
relations in Nigeria, there are other factors thae bonded the people
together.Some of the factors are:

9.4.9 Common Colonial Experience

All the ethnic groups in Nigeria were united in tlight against
colonialism. That spirit which they used contindedind them together
even after the independence. They see themselveseapeople bound
together by a common destiny. All the nationalitat fought the
colonial masters came from various ethnic backgiosnch as Dr.
Nnamdi Azikiwe, Chief Obafemi Awolowo, Sir Ahmaduel, Chief

Anthony Enahoro, Chief Ernest Ukoli, Tafawa Belwt.

9.4.10Armed Forces

Members of the armed forces had intervened at sergial times to keep
the country together. Although there have debateswbether their

involvement actually polarised the country or uditthe country. For
instance, some scholars have argued that mostegpritblems Nigeria
have today could be traced to the military inteti@nin the politics in

1966. No matter the opining, the activities of thigerian military to

keep the nation as one during the Nigeria civil glaould be applauded.
Also, the Gowon’s administration even after the weaclared that there
was no victor, there was vanquish.

9.4.11Federal Character and Quota System

The federal character and quota system as veneatedrby the Nigerian
government to ensure that all Nigerians from vagiparts of the country
are given sense of belonging in their fatherlanithWhis employment in
the federal ministries, agencies and parastatais férade level 08 and
above must reflect the federal character. Alsoitipal appointment into
federal cabinet must reflect federal charactemil8ily, admission into
Unity Colleges and federal higher Institutions mustiect the quota
system so as to given all the candidates from stath opportunity to be
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represented. Although scholars have criticized eheseasures ¢
promoting mediocrity, nonetheless this has helpetiress the issue
perceived marginalizatic and alley the fears of domination there
keeping Nigerian as one indivisible ent

9.4.12National Symbols and Institutions

The national symbols like the national anthem, Rtexdge, the Nation:
Flag, and the coat of Arms serve to unite the Nagerirrespective of
their ethnic and religious affiliations. When pemgtand up to salute t
national flag, sing the national anthem and rettiéenational pledge, the
are reaffirming their collective desire to remasane invisible country
Also, someschemes like the National Youth Service Corps (NY
which was started in 1973 has been an attempt ite time nation b
making the youths graduating from higher institngoin Nigeria tc
undertake a one year compulsory service in othealitees and ates
other than their own. With this the youths are @arh and apprecia
other people’s cultures and ways of life as a whyriting the people
Furthermore, the federal universities and unityosth are all establishe
to foster national unity and tegration. In addition to this, the Natiol
Orientation Agency (NOA) serves to propagate arifjleten the masse
on the need for peaceful-existence.

Study Session Summary
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Summary

In this Study Sessicwe discussed the concept of social change.
defined social change as a significant alteratiénsacial structur
including the consequences and manifestations eietboth norms
values and all other cultural practices of the etyciThe lecture als
idertified the sources of change to include populatigaieology,
technology, education, innovation, diffusion and cudtration.
Furthermore, the lecture also examined type of ghamhich include:
political change, religious change, educationalngleaand istitutional
change. The lecture also identified and discudsedeatctors affecting tr
inter-ethnic relations in Nigeria.
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